《The Biblical Illustrator – Genesis (Ch.22~31)》(A Compilation)
22 Chapter 22 

Verses 1-18
Genesis 22:1-18
God did tempt Abraham
The trial of Abraham
I.
THE CIRCUMSTANCES OF ABRAHAM WHEN THIS TRIAL CAME. His hope was set on Isaac as the medium through which God’s promise could be fulfilled, and he had been encouraged by observing him rising year after year to the age and stature of manhood. 

II. GOD’S CONNECTION WITH THE TRIAL. He subjected Abraham to a testing trial in order to prove his faith. 

1. There was no attempt in the action of God, bearing upon Abraham, in the least to diminish the patriarch’s affection for his son. 

2. In the command binding Abraham to offer up his son there was an assertion of Jehovah’s right to be regarded as the supreme object of His creatures’ love. 

III. ABRAHAM UNDER AND AFTER THE TRIAL. 

1. His fear of God was tested by this trial. 

2. His faith in God was tested by the trial. But the result was blessed to him in these four ways: 

Application: 

1. Learn that true faith is sure to be tested faith. 

2. Learn that all love must be subordinated to love for God. 

3. Learn that the only way to be truly strong is to have faith in God. 

4. Learn that God will never fail under the leanings of faith. 

5. Learn from this text that no one need expect an attestation of his fear and faith except when these are revived and exercised. (J. Kennedy, D. D.)

Abraham’s trial
It is by trial that the character of a Christian is formed. Each part of his character, like every part of his armour, is put to the proof; and it is the proof that tests, after all, the strength both of resistance and defence and attack. 

I. The voice of God to Abraham was NOT HEARD IN AUDIBLE WORDS it was a voice in the soul constantly directing him to duty and self-sacrifice. The voice told him, as he thought--I do not for a moment say as God meant--that his duty was to sacrifice his son. The memories of olden days may have clung and hovered about him. He remembered the human sacrifices he had seen in his childhood; the notion of making the gods merciful by some action of man may still have lingered in his bosom. We have here the first instance of that false and perverse interpretation which made the letter instead of the spirit to rule the human heart. 

II. As Abraham increases in faith HE GROWS IN KNOWLEDGE, until at last more and more he can hear “Lay not thy hand upon thy son.” “God will provide Himself a sacrifice” bursts from his lips before the full light bursts upon his soul. In this conflict Abraham’s will was to do all that God revealed for him to do. In every age and in every station faith is expressed in simple dutifulness, and this faith of Abraham is, indeed, of the mind of Christ. We may be perplexed, but we need not be in despair. When we arrive on Mount Moriah, then the meaning of the duty God requires of us will be made clear. And as we approach the unseen, and our souls are more schooled and disciplined to God, we shall find that to offer ourselves and lose ourselves is to find ourselves in God more perfect. (Canon Rowsell.)

Abraham’s sacrifice
The birth of Isaac brought Abraham nearer to God; though he had believed in Him so long, it was as if he now believed in Him for the first time--so much is he carried out of himself, such a vision has he of One who orders ages past and to come, and yet is interested for the feeblest of those whom He has made. Out of such feelings comes the craving for the power to make some sacrifice, to find a sacrifice which shall not be nominal but real. 

I. The Book of Genesis says, “God did tempt Abraham.” The seed did not drop by accident into the patriarch’s mind; it was not self-sown; it was not put into him by the suggestion of some of his fellows. It was his Divine Teacher who led him on to his terrible conclusion, “The sacrifice that I must offer is that very gift that has caused me all my joy.” 

II. Abraham must know what God’s meaning is: he is certain that in some way it will be proved that He has not designed His creature to do a wicked and monstrous thing, and yet that there is a purpose in the revelation that has been made to him; that a submission and sacrifice, such as he has never made yet, are called for now. He takes his son; he goes three days’ journey to Mount Moriah; he prepares the altar and the wood and the knife; his son is with him, but he has already offered up himself. And now he is taught that this is the offering that God was seeking for; that when the real victim has been slain, the ram caught in the thicket is all that is needed for the symbolical expression of that inward oblation. 

III. When this secret has been learnt, every blessing became an actual vital blessing; every gift was changed into a spiritual treasure. Abraham had found that sacrifice lies at the very root of our being; that our lives depend upon it; that all power to be right and to do right begins with the offering up of ourselves, because it is thus that the righteous Lord makes us like Himself. (F. D. Maurice, M. A.)

Abraham’s temptation
A temptation had come upon Abraham; he thought that it was the right thing to do, and that he was called to do it; so after brooding over it intently for several days, he was irresistibly drawn to take the knife for the purpose of slaying his son. 

I. Since the child of promise had been born to him, his natural tendency had been to repose on Isaac rather than on God. After a while he would awake to the troubled consciousness that it was not with him as in other days; that he had sunk from the serene summit on which he once stood. Brooding thus from day to day he came to feel as if a voice were calling him to prove himself by voluntarily renouncing the son that had been given him. He was driven wild, fevered into madness, through the fervour of his desire to maintain trust in the great Father, even as now men sometimes are by the lurid burning of distrust. 

II. But did not God tempt him? you say. Is it not so recorded? Yes, undoubtedly; in the patriarch’s mind it was God tempting him. The narrative is a narrative of what took place in his mind; the whole is a subjective scene, portrayed objectively. The old Canaanite practice of offering human sacrifices suggested to Abraham the cultivation and manifestation of trust by immolating his son. 

III. Although God did not suggest the crime, yet He was in the trial--the trial of maintaining and fostering trust without allowing it to lead him by perversion into crime. 

IV. We see God penetrating and disengaging the grace in Abraham which lay behind the wrongness. He divided between the true motive of the heart and the false conclusion of the weak brain. He notes and treasures every bit of good that blushes amidst our badness. (S. A. Tipple.)

The crucial test
I. THERE COME TIMES IN HUMAN LIFE WHEN MEN MUST UNDERGO A CRUCIAL TEST. A man can have but one trial in his lifetime; one great sorrow, beside which all other griefs dwindle into insignificance. 

II. THE CRUCIAL TEST CAN ONLY TAKE PLACE IN REFERENCE TO THAT WHICH WE LOVE AND VALUE MOST. DO we so hold that which is dearest to us upon earth, that we could surrender it at the Divine bidding? 

III. Abraham’s answer, “My son, God will provide Himself a lamb,” IS THE SUM OF ALL MEDIATORIAL HISTORY it is the main discovery of love. After all, what has the world done but to find an altar? It found the Cross; it never could have found the Saviour. 

IV. The narrative shows WHAT GOD INTENDS BY HIS DISCIPLINE OF MAN. He did not require Isaac’s life; He only required the entire subordination of Abraham’s will. (J. Parker, D. D.)

Lessons from the trial of Abraham
1. We learn from this passage the lesson that God taught Abraham that all souls and all beings are His, and that our greatest and dearest possessions are beneath His control and within His grasp. 

2. We learn also a lesson of obedience. Abraham was called upon to make the greatest possible sacrifice, a sacrifice that seemed to clash with the instinct of reason, affection, and religion alike, and yet without a murmur he obeyed the command of God. We learn, too, that for wise reasons God sometimes permits the trial of His people’s faith--not to weaken, but to strengthen it, for He knows that if it be genuine, trial will have the same effect which the storm produces on the kingly oak, only rooting it more firmly in the soil. 

4. We learn that God’s provisions are ever equal to His people’s wants. Man’s extremity is God’s opportunity. He giveth to all men liberally and upbraideth not. (J. W. Atkinson.)

Abraham offering Isaac
All the elements of piety were in this act. The voice of the Lord heard and obeyed is essential to religion. The unshaken conviction that all He requires is best, though one lose thereby all but Himself, is the substance of religion. Abraham heard and did and trusted. Thus he became our worthy example. 

I. His TRIAL. What could it mean? Abraham had the traditions and prejudices of his time. No man can be much above them. With all the manifestations of Jehovah to him, there yet lingered in his mind the common ideas of God and of His requirements which the common people had. He was in conflict between the two. The sense of sin and guilt was universal; the hope of propitiation as well. Human sacrifice was common. It represented the most stern exaction by the offended deity and the greatest gift which the transgressor could make. Popular custom helped the conceit in the patriarch. While heathen were so ready to show their faith in the false god, much more must he exhibit as great for the true. Could he withhold the choicest thing while imagining the Almighty asked for it, then his was a partial, not a single and complete, fealty. Isaac must not rival Jehovah in his affection. More and more plain the issue became, till his intense impressions seemed the solemn accents of his Maker, bidding him take the precious life. So far, at least, must he be willing to blot out every means by which his darling desire might be gained. Was not this an early illustration of the crucial test: “He that loveth son or daughter more than Me is not worthy of Me”? 

II. HIS OBEDIENCE. “Doubtless,” one says, “while Abraham lifted up the knife to slay his son, the sun was turned to darkness to him, the stars left their places, and earth and heaven vanished from his sight. To the eye of sense, all was gone that life had built up, and the promise had come actually to an end for evermore; but to the friend of God all was still as certain as ever--all absolutely sure and fixed. The end, the promise, nay even the son of the promise--even he, in the fire of the burnt-offering--was not gone, because that was near and close at hand which could restore: the great Power which could reverse everything. The heir was safe in the strong hope of him who accounted that God was able to raise him up even from the dead.” The offering, so far as the offerer was concerned, had been made. His obedience to the word he thought to hear was perfect. God’s will and his were one. 

III. His ACCEPTANCE. From that lofty summit in the land of Moriah there went up to heaven the sweet savour of acceptable sacrifice before any fire was kindled on the altar. So in the grossest darkness it may be still, where they who know not of the true God bring as perfect a gift. But piety and humaneness alike impel all who have heard the protest from the lips of Jehovah to speed with it to them whose sacrificial knives are about to be bathed in the blood of their firstborn. Thus again Christ arrests the devout and teaches them His righteousness. 

IV. HIS DELIVERANCE. The place was “Jehovah-jireh “ indeed, for the Lord bad provided Himself the lamb for the burnt-offering. The sacrifice in its outward form should not fail. Here was the Divine sanction of the method of substitution. Here was foreshadowed the ritual of Tabernacle and Temple, and, most dimly, “the offering of the body of Jesus Christ once for all.” Isaac need not die, but the animal must. We need not perish, but the Christ must give His flesh and blood for the life of the world. The victim was God’s choice in the first instance: He was in the last. In the smoke and flames of this first sacrifice ascended not only the tribute of a penitent and adoring soul, but also the unutterable gratitude for a life given back as from the dead. (De Witt S. Clark.)

Abraham’s trial, obedience, and reward
I. ABRAHAM’S TRIAL. 

1. Purpose of this trial. Not to discover something unknown; but to test the strength of a recognized faith. To illustrate the gift of Christ; whose day Abraham saw afar off. 

2. The nature of this trial. 

Through whom was expected the fulfilment of the covenant. In whom this great believer’s hopes centred. What is the trial of our faith as compared with this? How little does our faith in God call us to surrender. Yet the “trial of our faith is more precious than of gold which perisheth.” 

II. ABRAHAM’S OBEDIENCE. 

1. He did not wait for the repetition of the command, nor demand additional evidence concerning it. Did not imagine he might have mistaken its nature. Did not question the love or wisdom of God. Did not wait till he perfectly understood its purpose. 

2. It was prompt. To hear was to obey. Rose early. Prepared at once. 

3. It was ruled by precedence. Told no one his purpose. What might Sarah and Isaac have done or said to hinder the execution of the plan? Conceals it from his young men. The wood was cleft at home and taken with him. There might be none on the spot. That might be a hindrance. 

4. It was marked by great self-control. Does not by manner express a mental burden. The affecting conversation with Isaac by the way. 

5. It was distinguished by an heroic confidence in God. The Lord will provide. He fully believed he should return to the young men with Isaac. Expected he would be raised from the dead (Romans 4:16-22). 

III. ABRAHAM’S REWARD. Having built an altar, he bound his son. Non-resistance of Isaac (“Jesus, the Son of God, became obedient unto death.” “No man taketh My life from Me,” &c. Isaac, at twenty-five years of age, might have resisted, but did not). Learn--

1. Receive with submission the trial of our faith. 

2. Cheerfully and promptly obey God. 

3. The Lord has provided. Jesus died willingly. (J. C. Gray.)

Temptation a trial
When a person took the first Napoleon a shot-proof coat of mail, the emperor fired many shots at it, whilst the inventor had it on. Finding it answered, the emperor gave the maker a reward. Storms of trial, sacrifices to be made, obedience required, or loving services demanded, will test us. Constantine thus tested the Christians in his household, when he required them to give up their religion under a heavy penalty. Those, however, who were faithful he took into his particular favour and service. 

Trials reveal God to us
It is the mission of trouble to make earth worth most and heaven worth more. I suppose sometimes you have gone to see a panorama, and the room has been darkened where you were sitting--this light put out, and that light put out, until the room was entirely darkened where you sat. Then the panorama passed before you, and you saw the towns and villages, the cities and the palaces. And just so God in this world comes to us and puts out this light of joy, this light of worldly prosperity, and this light of satisfaction; and when He has made it all dark around us, then He makes to pass before our souls the palaces of heaven and the glories that never die. (Dr. Talmage.)

Abraham’s faith tried and triumphant
The significance of the transaction is rooted in the fact that Abraham was not a mere private individual, but in a very special sense a representative man. God’s communications to him were made, not for his own sake alone, but also for that of those who should come after him. There was a revelation through Abraham as well as to him; and in this transaction God was seeking not only to develop Abraham’s faith to its highest exercise, but at the same time to instruct him and all his spiritual children in their duty to their covenant Lord. It was literal fact, but it was also acted parable. I would say that the whole story was meant to reveal the universal law to this effect, that what is born of God must be consecrated to God; that the children of promise are at the same time the children of consecration, and so there is no more difficulty in the command to sacrifice Isaac than there is in the injunction to cast out Ishmael. Both alike arose out of the representative character of Abraham and his seed, and through both alike a revelation has been made for all time. The one says to unbelievers, “Ye must be born again”; the other says to believers, “I beseech you by the mercies of God that ye present your bodies a living sacrifice, holy, acceptable, unto God, which is your reasonable service.” The whole transaction, therefore, literal fact as it was, was at the same time the acted hieroglyphic of a spiritual revelation foreshadowing the self-sacrifice of the Christian to his Lord. But now leaving the merely expository for the time, let us take with us one or two practical lessons suggested by the whole subject. 

1. And in the first place we may learn that the people of God should expect trial on the earth’. Here is one of the greatest saints subjected to the severest of tests, and that not as an isolated experience but as the last of a series which began when he was called to leave his country and his kindred in the land of the Chaldees. So when we are required to pass through ordeals that seem to us inexplicable let us not imagine that some strange thing has happened to us. And Tholuck is right when he says: “I find in all Christians who have passed through much tribulation, a certain quality of ripeness which I am of opinion can be acquired in no other school. Just as a certain degree of solar heat is necessary to bring the finest sorts of fruit to perfection, so is fiery trial indispensable for ripening the inner man.” Nor is this all: trial may come upon the believer for the sake of others rather than for his own. The chemist darkens the room when he would show some of his finest experiments; and when God designs to let others see what His grace can enable His people to endure, He darkens their history by trial. So God, by our trials, may be seeking to show through us what His grace can do; may be making manifest the reality of His presence with His people in the fire, in such a way as to bring others in penitence to His feet. Thus we too may vicariously endure, and so enter into what Paul has called “the fellowship” of the Saviour’s sufferings. What a sting does that take out of many of our trials! 

2. But we may learn in the second place, that if we would stand trial thoroughly we must meet it in faith. Tribulation by itself will not improve our characters. The patriarch did not know the way God was taking with him; but he knew God. He had received such proof of His tenderness, His faithfulness, and His wisdom in the past that he could trust Him now; and so putting his hand in the Divine grasp, he was once more upheld by God’s strength. Andrew Fuller has well said that a man has only as much faith as he can command in the day of trial. 

3. Finally, we may learn that faith triumphant is always rewarded. At the end of this dreadful ordeal the Lord renewed the covenant with Abraham; and in the belief of many writers, it was on this occasion that he was permitted to see Christ’s day and to rejoice in the assurance thereby given him that his hope should never be belied. (W. M. Taylor, D. D.)

Abraham’s trial
I. ITS LEGALITY. Would God command to kill who saith, Thou shalt not kill? 

(a) from special illumination; 

(b) from familiar experience of God’s speaking to him, whose voice he knew as well as the voice of his wife Sarah’s. 

(c) This voice came not to him in a dream (which would have been more uncertain, and less distinguishable from the devil’s deceit), but while Abraham was awake; for it is not said that he stayed till he was awaked out of sleep, but immediately he rose up and addressed himself to his business, which intimates he understood his author from the plainest manner of speaking to him, without any ambiguity in so arduous an affair. 

II. What were the DIFFICULTIES of Abraham’s duty under this command of God? 

1. God saith not to him, Take thy servants, but thy son. Oh then what a cutting, killing command was this to Abraham, Take (not thy servant, but) thy son! 

2. Thy only son. Had he had many sons, the trial had been more bearable. Here was another aggravation; for a tree to have but one branch and to have that lopped off; for a body to have but one member, and to have that dismembered. 

3. Yet higher, Whom thou lovest (Genesis 22:2). Isaac was a gracious and dutiful son, obedient both to his earthly and to his heavenly Father, and therefore Abraham did love him the more; had he been some graceless son, his grief had been the less. 

4. Higher than that, Isaac was the son of God’s promise--In him shall thy seed be called. So he was the son of all his father’s hope of posterity, yet his expectation hereof, and of the accomplishment of God’s promise (given to relieve him, when his mouth was out of taste with all His other mercies), as victory (Genesis 14:1-24.), protection and provision (Genesis 15:1): he could take no joy in his former conquest or present promise, because childless (Genesis 5:2)--must by this means be cut off in the offering up of Isaac. 

5. But the greatest conflict of all was, that the Messiah was promised to come of Isaac, and so the salvation of the world did seem to perish with Isaac’s perishing. 

Notwithstanding all these difficulties, Abraham acts his part of obedience--

1. With all alacrity and readiness to obey, he rose up early (Genesis 22:3), making no dilatory work about it. Thus David did, saying, I made haste, and delayed not (Psalms 119:60). 

2. The constancy and continuance of this his ready obedience it is a wonder how his heart was kept in such an obedient frame for three days together, all the time of his travelling from Beersheba to Mount Moriah. 

3. Abraham’s prudence in leaving his servants and the ass at the foot of the hill (Genesis 22:5). 

4. Abraham’s confidence herein. 

Trial of Abraham
This is the most extraordinary command which we find in Scripture. In order to set it in the most intelligible and instructive light, I shall make the following inquiries. 

I. LET US INQUIRE, WHETHER GOD HAD A RIGHT TO GIVE THIS COMMAND TO ABRAHAM. 

1. In the first place, God did not command Abraham to murder Isaac, or to take away his life from malice prepense. He required him only to offer him a burnt sacrifice; and though this implied the taking away of life, yet it did not imply anything of the nature of murder. 

2. In the next place, it must be allowed that God Himself had an original and independent right to take away that life from Isaac, which He had of His mere sovereignty given him. It is a Divine and self-evident truth, that He has a right to do what He will with His own creatures. And this right God not only claims, but constantly exercises, in respect to the lives of men. He taketh away, and who can hinder Him? And He takes away when, and where, and by whom He pleases. 

3. Farthermore, God has a right to require men to do that at one time which He has forbidden them to do at another. Though He had forbidden men to offer human sacrifices in general, yet He had a right to require Abraham, in particular, to offer up Isaac as a burnt sacrifice. And after He had required him to sacrifice Isaac, He had a right to forbid him to do it, as He actually did. 

II. WHETHER ABRAHAM COULD KNOW THAT THIS COMMAND CAME FROM GOD. Now it must be granted by all, that if Abraham did sacrifice Isaac, or offer him upon the altar, he really thought God did require him to do it; and, if he did really think so, it must have been owing either to his own heated imagination, or to the delusion of some evil spirit, or else to some real evidence of God’s requiring him to sacrifice his son. But it is evident that it could not be owing to his own heated imagination; because there was nothing in nature to lead him to form such an imagination. The command was contrary to everything that God had before required of him; it was contrary to what God had revealed in respect to human sacrifices; and it was contrary to all the natural instincts, inclinations, and feelings of the human heart. Nor is there any better reason to think that he was under the delusion of some evil spirit. We can by no means suppose that God would suffer such an excellent man as Abraham to be deluded in such an extraordinary case, by the great deceiver; nor that Satan would be disposed to tempt Abraham to do what he really thought would be for the glory of God. Nor can we suppose, if Satan viewed it as a criminal action, that he would have restrained him from committing the crime. But if Abraham was not led to think that God required him to sacrifice his son, by a wild imagination, nor by the delusion of an evil spirit, then we are constrained to conclude that he had clear and conclusive evidence of the command’s coming from God. 

III. WHY GOD COMMANDED ABRAHAM TO SACRIFICE HIS SON. 

1. It is evident that Abraham’s offering Isaac upon the altar was a lively type or representation of God’s offering Christ as a sacrifice for the sins of the world. 

2. God meant, by the command in the text, to try or prove whether Abraham loved Him sincerely and supremely. 

IV. WHETHER THIS COMMAND TO ABRAHAM ANSWERED THE END WHICH GOD PROPOSED IN GIVING IT. And we find that Abraham did actually and punctually obey both the letter and spirit of the command; by which he gave an infallible evidence that he loved God sincerely and supremely. 

1. He obeyed, in contrariety to all the natural feelings and affections of the human heart. 

2. The cheerfulness and promptitude with which he obeyed the Divine command increase the evidence of the sincerity and supremacy of his love to God. 

3. His obedience to the command to sacrifice his son was obedience to the mere will of God; which renders it, in the highest possible degree, evidential of his real and supreme love to Him. 

Improvement--

1. It appears from Abraham’s ready obedience to the command in the text, that those who are willing to obey God, can very easily understand the real meaning of his commands. 

2. Did Abraham exhibit the highest evidence of his sincere and supreme love to God, by obedience to His command? Then we learn that this is the only way for all good men to exhibit the highest evidence of their sincere and supreme love to God. 

3. It appears from the obedience of Abraham to the Divine command, that all true obedience to God flows from pure disinterested love to Him. 

4. It appears from God’s design in giving the command in the text, and from the effects of it, that Christians have no reason to think it strange concerning the fiery trials which they are called to endure. God has a good design in all their trials. (N. Emmons, D. D.)

Abraham’s trial
1. This trial is wholly unexpected. For several years the patriarch has been the recipient of great and uninterrupted prosperity. Instead of going through the bleak and barren desert he has been walking in the garden, which is smiling with the flowers of richness, fertility, and hope. How speedily may the heart be bereft of all joy and filled with poignant sorrow! 

2. This trial is wholly unprecedented. Abraham is not a foreigner to suffering. He had been separated from his country and friends at the age of seventy-five. He had been driven by famine from the land of promise into a distant country. The companion of his youth and the affectionate partner of all his fortunes had been forced from him again and again. You may say, “I am the man that hath seen and felt affliction;” yet sterner calamities may be coming upon you than any you have ever experienced. 

3. This trial is an assault upon the object which the patriarch loves and values most. He loves and values his son Ishmael. He loves and values his wife Sarah. He loves and values his own life. Isaac, however, is the son of promise, the root from which the final blossom is to be the Messiah, and on this account he must love and value him most of all. To slay him with his own hand, this is the climax of trial to Abraham--it cannot ascend higher. A man can only have one such trial in his lifetime. But if no such surrender has been demanded from us; then our trials have been only secondary. They have scattered a few blossoms, and swept away a little fruit, but they have not touched the root; the tree remains as healthy and vigorous as ever. Let us not heave one rebellious sigh, lest, instead of the wind, the whirlwind should come to us in all its terrific fury. (A. McAuslane, D. D.)

Trial of Abraham’s faith
We notice--

I. The AUTHOR of the trial (Genesis 22:1). What has God to do with my trials? is the first question which wisdom always asks. When that is settled, we know where we are and what to do. 

II. The NATURE of the trial (Genesis 22:2). It was no ordinary requirement. Any father’s heart would sink within him at such a command. The history of the future of which hope had dreamed was a fable. The book of life was to be closed when nothing but the title-page had been written. 

III. The PROGRESS of the trial (Genesis 22:3-10). It was not one downright blow of trouble, but protracted trial. Days came and went, and found it unconcluded. Good men never graduate from trouble. Christian life itself, in one view, is trial--an escaping from old conditions, a breaking of fetters, a climbing to higher levels--all accomplished with pain and cost. Life is a race for life. Life is a battle for life. And so likewise its incidental troubles have a self-perpetuating power. Long after the gale has gone down the ocean keeps its restlessness, and under the serenest sky the after-surge of the storm moans upon the beach. It is so in human life. The shock of sorrow comes and passes, but the soul is not at rest. The old grief comes back in thought and dreams, and life can never again be what it was. 

IV. The ENDING of the trial (Genesis 22:11-14). The long agony was over, and the issue was all the sweeter for the bitterness which had preceded it. Accepting this story of Abraham’s trial as a type of human life, we find certain practical truths emphasized. 

1. Men make mistakes in their judgment of experience. What they think the best, may be the worst possible for them; what they think the worst, may be the best. Humanly judging, the command to sacrifice Isaac was the end of Abraham’s hopes; in fact, it was the beginning of his prosperity. It is so always. God plans behind and works through a cloud, but always for the best. 

2. Clearly, also, in the practical conduct of life, faith is superior to reason. We can trust, and are wise in trusting for some things which can never be argued. 

3. In our dealings with God, obedience is safety. Men are not to stop to calculate chances, nor wait until they think they see their way clear. Whatever God appoints is to be undertaken at once and without question. Men ruin themselves sometimes with what they call their prudence. There is no prudence in anything that limits exact obedience to the Divine requirements. (E. S. Atwood.)

The trial of Abraham’s faith
I. IT WAS A TRIAL FOR WHICH ABRAHAM HAD BEEN CAREFULLY PREPARED. 

1. By his spiritual history. 

2. By a life of trial. 

II. IT WAS A TRIAL OF REMARKABLE SEVERITY. 

1. The violence done to his natural feelings. 

2. The violence done to his feelings as a religious man. 

III. THIS TRIAL WAS ENDURED IN THE SPIRIT OF AN EXTRAORDINARY FAITH. His obedience was--

1. Unquestioning. 

2. Complete. 

3. Marked by humility. 

4. Inspired by trust in a personal God. 

IV. GOD REWARDED HIS FAITHFUL ENDURANCE OF THE TRIAL. 

1. By taking the will for the deed. 

2. By renewing His promises. 

3. By turning the occasion of the trial into a revelation of the day of Christ. 

Learn: 

1. That the most distinguished of God’s servants are often subjected to the greatest trials. 

2. That trials test the strength and spirituality of our faith. 

3. That trials well endured set spiritual truths in a clearer and more affecting light. (T. H. Leale.)

Abraham offering Isaac
The crowning test of Abraham’s life, in which all preceding trials culminated. The greatness of the test appears in the exceptional character of the demand. It appeared as a direct contradiction of God’s promise. Abraham’s obedience was--

1. Prompt. The command came in the night. Early next morning, Abraham “rose up . . . and took . . . Isaac,” &c. 

2. Persistent. He had the sustaining force which enabled him to maintain his purpose unwaveringly during the period of suspense between the command and the full obedience to it. 

3. Perfect. He accepted the command as meaning the unreserved and unconditional offering up of Isaac, with the faith that God would say “enough” when the obedience came up to the measure of the demand. When that would be, it was for God, not Abraham, to decide. It was for him to obey; and he did obey. When he lifted up the knife, the sacrifice was complete. Isaac bad already been sacrificed upon the altar of a father’s heart. All the agony of giving up had been endured. Only the tragedy, and not the real sacrifice was prevented. (D. Davies.)

Abraham’s trial
I. THE DIFFICULTY AND ITS EXPLANATION. God seems to have required of Abraham what was wrong. He seems to have sanctioned human sacrifice. My reply is--

1. God did not require it. You must take the history as a whole, the conclusion as well as the commencement. The sacrifice of Isaac was commanded at first, and forbidden at the end. Had it ended in Abraham’s accomplishing the sacrifice, I know not what could have been said; it would have left on the page of Scripture a dark and painful blot. My reply to God’s seeming to require human sacrifice is the conclusion of the chapter. God says, “Lay not thine hand upon the lad.” This is the final decree. Thus human sacrifices were distinctly forbidden. He really required the surrender of the father’s will. He seemed to demand the sacrifice of life. 

2. But further still. God did not demand what was wrong. It did not seem wrong to Abraham. It is not enough defence to say God did not command wrong. Had God seemed to command wrong, the difficulty would be as great. Abraham’s faith would then have consisted in doing wrong for the sake of God. Now it did not. Abraham lived in a country where human sacrifices are common; he lived in a day when a father’s power over a son’s life was absolute. He was familiar with the idea; and just as familiarity with slavery makes it seem less horrible, so familiarity with this as an established and conscientious mode of worshipping God removed from Abraham much of the horror we should feel. 

II. THE NATURE OF THE TRIAL. 

1. We remark, first, this trial was made under aggravated circumstances. The words in which God’s command was couched were those of accumulated keenness. To subdue the father in the heart, that a Roman has done, and calmly signed his son’s death-warrant; but to subdue it, not with Roman hardness, but with deep trust in God and faith in His providence, saying, It is not hate but love that requires this--this was the nobleness, this the fierce difficulty of Abraham’s sacrifice; this it was which raised him above the Roman hero. 

2. We remark, secondly, Abraham was to do this; his son was to die by his own hand, not by a delegate. He was to preclude escape. We do our sacrifices in a cowardly way; we leave loopholes for escape. We do not with our own hand, at His call, cut asunder the dearest ties. We do not immediately take the path of duty, but wait till we are forced into it; always delaying in the hope that some accident may occur which will make it impossible. Them conscience says, with a terrible voice: “You must do it and with your own hand. The knife must be sharp and the blow true. Your own heart must be the sacrifice, and your own hand the priest. It must not be a sacrifice made for you by circumstances.” 

III. HOW THE TRIAL WAS MET. 

1. Without ostentation. 

2. Abraham was in earnest. 

If you make a sacrifice, expecting that God will return you your Isaac, that is a sham sacrifice, not a real one. Therefore, if you make sacrifices, let them be real. You will have an infinite gain: yes; but it must be done with an earnest heart, expecting nothing in return. There are times, too, when what you give to God will never be repaid in kind. Isaac is not always restored; but it will be repaid by love, truth, and kindness. God will take you at your word. He says, “Do good and lend, hoping for nothing in return.” Lessons: 

1. The Christian sacrifice is the surrender of will. 

2. For a true sacrifice, there must be real love. 

3. We must not seek for sacrifices. 

You need make no wild, romantic efforts to find occasions. Plenty will occur by God’s appointment, and better than if devised by you. Every hour and moment our will may yield as Abraham’s did, quietly, manfully, unseen by all but God. These are the sacrifices which God approves. This is what Abraham meant when he said “My son, God will provide Himself a lamb for a burnt-offering.” (F. W. Robertson, M. A.)

The greatest trial of all
Satan tempts us that he may bring out the evil that is in our hearts; God tries or tests us that He may bring out all the good. The common incidents of daily life, as well as the rare and exceptional crises, are so contrived as to give us incessant opportunities of exercising, and so strengthening, the graces of Christian living. 

I. GOD SENDS US NO TRIAL, WHETHER GREAT OR SMALL, WITHOUT FIRST PREPARING US. 

II. GOD OFTEN PREPARED US FOR COMING TRIAL BY GIVING US SON, IN NEW AND BLISSFUL REVELATION OF HIMSELF. 

III. THE TRIAL CAME VERY SUDDENLY. 

IV. THE TRIAL TOUCHED ABRAHAM IN HIS TENDEREST POINT. 

V. IT WAS ALSO A GREAT TEST OF HIS FAITH. 

VI. IT WAS A TEST OF HIS OBEDIENCE. 

VII. THIS TEST DID NOT OUTRAGE ANY OF THE NATURAL INSTINCTS OF HIS SOUL. (F. B. Meyer, B. A.)

Faith tested and crowned
A life of faith and self-denial has usually its sharpest trials at or near its beginning. The stormy day has generally a calm close. But Abraham’s sorest discipline came all sudden, like a bolt from blue sky. Near the end, and after many years of peaceful, uneventful life, he had to take a yet higher degree in the school of faith. Sharp trial means increased possession of God. So his last terrible experience turned to his crowning mercy. 

I. THE VERY FIRST WORDS OF THIS SOLEMN NARRATIVE RAISE MANY QUESTIONS. We have God appointing the awful trial. The Revised Version properly replaces “tempt” by “prove.” The former word conveys the idea of appealing to the worst part of a man, with the wish that he may yield and do the wrong. The latter means an appeal to the better part of a man, with the desire that he should stand. God’s proving does not mean that He stands by, watching how His child will behave. He helps us to sustain the trial to which He subjects us. Life is all probation; and because it is so, it is all the field for the Divine aid. The motive of His proving men is that they may be strengthened. He puts us into His gymnasium to improve our physique. If we stand the trial, our faith is increased; if we fall, we learn self-distrust and closer clinging to Him. No objection can be raised to the representation of this passage as to God’s proving Abraham which does not equally apply to the whole structure of life as a place of probation that it may be a place of blessing. But the manner of the trial here presents a difficulty. How could God command a father to kill his son? Is that in accordance with his character? Well, two considerations deserve attention. First, the final issue; namely, Isaac’s deliverance was an integral part of the Divine purpose, from the beginning of the trial; so that the question really is, Was it accordant with the Divine character to require readiness to sacrifice even a son at His command? Second, that in Abraham’s time, a father’s right over his child’s life was unquestioned, and that therefore this command, though it lacerated Abraham’s heart, did not wound his conscience as it would do were it heard to-day. 

II. THE GREAT BODY OF THE STORY SETS BEFORE US ABRAHAM STANDING THE TERRIBLE TEST. What unsurpassable beauty is in the simple story! It is remarkable, even among the Scriptural narratives, for the entire absence of anything but the visible facts. There is not a syllable about the feelings of father or of son. The silence is more pathetic than many words. We look as into a magic crystal, and see the very event before our eyes, and our own imaginations tell us more of the world of struggle and sorrow raging under that calm outside than the highest art could do. The pathos of reticence was never more perfectly illustrated. Observe, too, the minute, prolonged details of the slow progress to the dread instant of sacrifice. Each step is told in precisely the same manner, and the series of short clauses, coupled together by an artless “and,” are like the single stroke of a passing bell, or the slow drops of blood heard falling from a fatal wound. The elements of the trial were too: First, Abraham’s soul was torn asunder by the conflict of fatherly love and obedience. The friend of God must hold all other love as less than His, and must be ready to yield up the dearest at His bidding. Cruel as the necessity seems to flesh and blood, and especially poignant as his pain was, in essence Abraham’s trial only required of him what all true religion requires of us. Some of us have been called by God’s providence to give up the light of our eyes, the joy of our homes, to Him. Some of us have had to make the choice between earthly and heavenly love. All of us have to throne God in our hearts, and to let not the dearest usurp His place. The conflict in Abraham’s soul had a still more painful aspect in that it seemed to rend his very religion into two. Faith in the promise on which he had been living all his life drew one way; faith in the latter command, another. God seemed to be against God, faith against faith, promise against command. We, too, have sometimes to take courses which seem to annihilate the hope and aims of a life. The lesson for us is to go straight on the path of clear duty wherever it leads. If it seems to bring us up to inaccessible cliffs, we may be sure that when we get there we shall find some ledge, though it may be no broader than a chamois could tread, which will suffice for a path. If it seem to bring us to a deep and bridgeless stream, we shall find a ford when we get to the water’s edge. 

III. So WE HAVE THE CLIMAX OF THE STORY--FAITH REWARDED. 

1. The first great lesson which the interposition of the Divine voice teaches us, that obedience is complete when the inward surrender is complete. The will is the man, the true action is the submission of the will. The outward deed is only the coarse medium through which it is made visible for men. God looks on purpose as performance. 

2. Again, faith is rewarded by God’s acceptance and approval. “I know that thou fearest God.” Not meaning that he learned the heart by the conduct, but that on occasion of the conduct He breathes into the obedient heart that calm consciousness of its service as recognized and accepted by Him, which is the highest reward that his friend can know. 

3. Again faith is rewarded by a deeper insight into God’s word. That ram, caught in the thicket, thorn-crowned and substituted for the human victim, taught Abraham and his sons that God appointed and provided a lamb for an offering. It was a lesson won by faith, Nor need we hesitate to see some dim forecast of the great substitute God provided, who bears the sins of the world. 

4. Again, faith is rewarded by receiving back the surrendered blessing, made more precious because it has been laid on the altar. 

5. Lastly, Abraham was rewarded by being made a faint adumbration, for all time, of the yet more wondrous and awful love of the Divine Father, who, for our sakes, has surrendered His only-begotten Son, whom He loved. (A. Maclaren, D. D.)

The temptation of Abraham
1. Trials increase with time. 

2. There is a gradation in service, and the trial is in proportion to the rank. 

3. God’s servants are tested most severely at their strongest point. 

4. In proportion to the uses to be made of a thing, so is it tested. 

5. In the Bible history individual virtues are tried in turn. 

I. GOD TESTED ABRAHAM’S POWER OF SIMPLE OBEDIENCE. 

II. GOD TESTS THE POWER OF PERFECT SURRENDER. 

III. IN ALL GOD’S DEALINGS WITH MEN THERE IS A REVELATION, AND THE GREAT TRUTH UNFOLDED AT THE CROSS IS HERE IN GERM AND SEED. (Anon.)

Abraham’s great trial
1. No narrative in Scripture more solemn and affecting, more graphic in its delineation, than this. 

2. Profound instruction here as to the power and reward of faith. 

I. THE TIME AT WHICH THE TRIAL CAME. “After these things”--after all his rich and ripe experience, after all that be had done and suffered, after all that he had gained and lost, in his repeated trials, after all Divine promises and Divine manifestations. There is no guarantee that our worst trials are over, till we have sighed out our spirits upon the bosom of our great Father. 

II. THE NATURE OF THE TRIAL ITSELF. What could be a greater contradiction than this, that the child in whose seed mankind was to be blessed, was now to be slain? Only let us yield implicit obedience to Divine commands, and contradictions will explain themselves; the mysteries of providence, of life and death, shall all be unfolded; for “the secret of the Lord is with them that fear Him.” 

III. THE PURPOSE FOR WHICH THE TRIAL OCCURRED. It was the final and grand development of the patriarch’s faith; that was the end sought and attained. Not the sacrifice of Isaac, but of Abraham himself. When this was complete, it was enough (Homilist.)

Abraham’s victory
I. THE TRIAL. 

1. An unexpected trial. 

2. A trial between the present and the future. 

3. A trial without any precedent. 

4. A trial between man and God. 

II. THE VICTORY. 

1. A victory after a long struggle. 

2. A complete victory over self. 

3. A victory revealing the trust God had placed in him. 

4. A victory which obtained fresh tokens of the Divine love. 

Lessons: 

1. That a religion without sacrifice is worthless to us. 

2. The shadow directs our attention to the reality--the Saviour’s Cross. (Homilist.)

Perfect faith
I. THE TESTING OF FAITH. 

II. GOD’S MANIFEST APPROVAL OF PERFECT FAITH. 

1. God manifests His approval by abstracting the pain consequent on obedience to the command. 

2. God manifests His approval by providing a sacrifice which shall be at once vicarious and a thank-offering. 

3. God repeats His promise of blessing, and confirms it by a solemn covenant. (F. Hastings.)

Abraham’s sacrifice
I. HE SACRIFICED HIS OWN REASON. No argument. Simply faith. 

II. HE SACRIFICED HIS OWN AMBITIOUS DESIRES. His only son was to be slain. 

III. HE SACRIFICED NATURAL AFFECTION. TO murder an only child in cold blood required a strong nerve and a wondrous fixedness of purpose. 

IV. HE SACRIFICED HIS OWN GOOD REPORT. Was willing to be branded as a murderer, for the sake of winning the approval of God. (Homilist.)

Faith’s trial; or, Abraham’s example practically applied
I. THE FATHER OF THE FAITHFUL. Example is an invariable element in every man’s education. More or less he is sure to be shaped by it. 

II. ABRAHAM’S EXAMPLE ATTAINABLE. Abraham is a favourite subject for the artist’s pencil. But in most of the paintings we behold a figure erect and commanding, his countenance ploughed with stern lines of determination, an eye which makes resistance quail and tremble, and features which display a natural decision of character capable of pursuing its object at any cost. You would think love an easy sacrifice for such a being; you would say at the very first glance, “I could tell beforehand that man would give up his all to accomplish his purpose; I can understand his offer of Isaac.” I recollect seeing a painting the very opposite of all this. Before me stood the Patriarch, a decrepid and weak old man; he had lost his stature, for years had bent him down; there was a shrinking back from the deed, a rebellion in every joint; his face harrowed with grief, wearing an expression of intense agony, and evidently appalled by the act it was contemplating; his arm half lifted up, and apparently questioning whether he should do the deed or not. My first impression was, “It is wrong, utterly wrong.” And yet there was something on that canvas which kept me gazing, and at last altered my opinion entirely. There was a certain speech about the uplifted eye which you could not mistake; there was a peculiar and inexplicable expression overshadowing the agony of feature; there was a heavenly something about the countenance which told you that, after all, the deed would be done, and that the struggles you saw were but the weakness of man contending in unequal and unavailing effort with the might of the Spirit. The man would evidently draw back, but the God would as evidently triumph. Human power was all directed to avoid the sacrifice; but heavenly power--God working in that refractory heart to will and to do of His good pleasure--would certainly consummate the offering. That painting was a faithful likeness. I recognized Abraham. The Patriarch was not by nature a firm man; much less was he a stern man of cold heart. There are facts of his previous life which prove him to have been originally of a somewhat shrinking and cowardly disposition. We look in vain for moral firmness in the case of Sarah’s sojourn in Egypt. He resorted to a falsehood as a safeguard against his fears lest strangers should slay him to obtain his wife; and notwithstanding he saw the evil and mischief resulting from this deception, he again practised it on Abimelech with the same purpose. His domestic life altogether indicates a pliant and yielding disposition. The short narration of Sarah’s imperious and overbearing conduct in Ishmael’s case (Genesis 13:8-10) is very significant. The division of land with Lot goes to prove the same point; there is no stern demand of strict justice; he does not insist upon his due; he does not even award the nephew his portion of territory; but he gives up his right of adjudication, which he possessed by seniority and patriarchal title, and meekly does he allow his younger relative to select his own land and pasturage. Even in his prayer for Sodom, there evidently is seen the pitying and earnest, yet fearful and undecided suppliant: he does not sternly leave the city to its doom; he does not put forth one general supplication for mercy; but the ground of his petition is moved and shifted in a way, which, to say the least, is not the act of a firm unyielding nature. Yet if these proofs do not establish the contrary of constitutional boldness, there is at least no proof of its existence; there is nothing to indicate that the parent’s sacrifice had any sort of origin or support in natural disposition. We know that one who was weak in bodily presence, and in speech contemptible, was chosen out of the rest as the very chiefest of the apostles; and the probability is that one of the most infirm and naturally unlikely of all the Patriarchs was made strong out of weakness, and distinguished above many physical and mental Samsons, as a Father in grace. We are apt to consider such examples far above, out of our reach. We reckon them as giants from the womb, instead of giants by grace. We attribute to them natural powers which we have not. In fact we treat them as superhuman beings of a different race, and moving in a different sphere, But though the power provided is amply sufficient to enable us to emulate the faith of Abraham, yet you object, that you will not have the same scope for the exercise of that power; your circumstances are different; you are never likely to be commanded to take a son of special promise and slay him as a sacrifice to God. True, the deed is great, and probably, as a single act, it stands and will stand alone and unequalled; but there is often, as it were, a congeries of trials, which may even surpass, in its sum total, the amount of suffering which Abraham endured. A long succession of lesser sacrifices, following one on the heels of another, and keeping you in a state of constant depression for years, may call for more than the strength of faith required for Isaac’s sacrifice. Sustained labour--sorrow scattered over a large surface--is far more difficult to bear than any crushing but momentary load. A strong man may easily walk twenty-four miles a day for a fortnight together; but break up this distance, and distribute it over the entire day and night; compel him to walk half a mile in each half hour. The distance is the same, but the effect is altogether different. The harassed traveller cannot bear this unceasing drain on his strength; he has no unbroken rest, no time for nature to recruit before her energies are again taxed; and often has such an attempt ended in almost fatal exhaustion. There is an analogy between body and soul; a number of little trials are more than equal to a great one; like the half mile to each half hour, they keep the moral bow continually strained and bent, and thus tend to destroy its elasticity. You may kill a man with drops of water as well as by immersing him in a flood. 

III. THE NATURE OF FAITH’S TRIAL. God tries men; Satan tempts them. God sits as a refiner of silver, to purify it; Satan as a base coiner, to alloy it. 

Both often use fire; but the fire of heaven burns out the dross, whilst the fire of hell amalgamates more and more base metal with the lump. The two operations are diametrically opposed, though the means are often the same. God sits as a refiner of His people; His object is to purify and not to punish; and hence our surest escape from sorrow is not to struggle against the sorrow itself, but against the sin which demanded it. But since God alone gives trial efficacy, why cannot He give the efficacy without the trial? of what use is trial? how does God employ it? Some speak of the believer’s trial as though it were a means employed by God, for His own information, to find out the qualities of our heart and the strength of our faith. But the Lord knows such facts without trial. Our Creator is not a mere spiritual experimentalist, who needs a long course of practical tests before He can arrive at the truth. His science is not inductive, but intuitive. A mere volition on His part is more searching than the most careful analysis of the chemist, or all the combination, separation, and comparison of the philosopher. A look of God can resolve the intricate mesh-work of the human heart into single strands, and make every spiritual pulse as apparent as though it were the heaving of a volcano. The Lord “knoweth our flame “--every part as well as all--every weakness as well as every faculty; andeven the unconceived thought--the “thought afar off “--is understood by Him. It is not necessary, then, that we should be put to the proof, in order that God may estimate our amount of faith and love; neither is it needful for our Maker to try our strength by actually piling burdens upon our shoulders, for He can tell to the very grain what we can bear, and what will crush us. The promise that He “will not suffer us to be tempted above that we are able to bear,” clearly implies a previous knowledge of the extent of our ability, Yes! God can weigh in the delicate balances of His Omniscience every power, bodily, mentally, or spiritual; a mere glance reveals to Him every weakness of our soul; and therefore trial is not intended to usurp the province of Omniscience, or to teach that which the Lord knows without teaching. Why, then, does God try His people? How does He employ trial? He aims, not at a knowledge of their condition, but at development of it. His object is to open out to your own eye the book of your heart, to display before you the letters which He Himself has already seen, and to pour such a light upon them that their true meaning and character may be understood by you. The frequent aim of sorrow is to “show My people their transgression, and the house of Jacob their sins.” At other times trial is sent, not so much to point out actual sin, as to expose some internal weakness--some latent tendency to evil. There is a flaw in the metal, and since it has escaped your notice, God puts the lump in the proof-house, and that flaw is soon made visible--David’s impure affections, and Peter’s “fear of man,” were thus brought to the light. Or, perhaps, there is some muscle of the soul shrunken for the want of use--some talent buried and wrapt in a napkin--and temptation is to us as a gymnasium, strengthening that which was weak by athletic exercise, and gradually developing that “which was attenuated even to deformity, until the might of the Spirit has by trial so completely matured our strength that the babe in Christ stands forth in all the gnarled muscle and staining sinew of spiritual manhood. 

IV. THE REALITY OF TRIAL. Abraham’s offer of Isaac was not “a solemn farce,” as a scoffer has said; but it was a real sacrifice--real, as God who searches the heart counts reality. The father’s entire plan bears the impress of a fixed conviction that Isaac must die, and die by his parent’s hands. There are many who can behave most heroically with trial in the far and uncertain distance. So long as self-denials and sacrifices are indefinitely shadowed in the dim future, so long as they are problematical, who so ready as these pseudo-Abrahams to meet them! There have been sad instances of this spiritual dealing in promissory notes, given under the impression that no call for the money would ever be made, and that men may live, and satisfy both their neighbours and themselves, on the credit of this mere paper sacrifice. God does not require from us loud assertions of what we would do under circumstances which we never expect to occur; He does not desire us to tell the world how unflinchingly we would bear the tortures of persecution, and die in the flames for the sake of Christ; but He requires some practical and real proof of our obedience. Conditional faith is very easy; gifts ungiven do not cost much; zeal, without a field for work, is readily kindled; but the true proof that you possess the spirit of Abraham is this--are you ready in act or deed to give up this or that jewel as he gave up Isaac? Are you willing to surrender any possession, or endure any suffering, in the full belief that God will ask and receive it from you? 

V. FAITH TRIED BY DUBIOUS OR CONFLICTING COMMANDS. 

VI. FAITH TRIED BY A CONFLICTING PROMISE AND COMMAND. The command to slay Isaac seemed to be given in the very face of previous promise. On Isaac was the covenanted future of Abraham built. “But My covenant will I establish with Isaac.” What a strange and mysterious contradiction! Here is the forefather of the Redeemer--the boy from whom Christ is hereafter to be born; and he is to die as a sacrificial lamb--a burnt-offering--a type of Christ. As though God with one fell blow would destroy the hope of Israel, and in the very act of destruction mock His servant with the sign He had established as a guarantee that the hope would be fulfilled. It was like using the earnest of our inheritance to sweep away and devastate our inheritance itself. It was like employing the seal of the covenant as an instrument wherewith to cancel the covenant itself. This alone was a fearful trial of faith. And can our circumstances ever resemble these? We believe they can, and often do. God may have placed you in a position of great spiritual peril. Your soul seems to be endangered. He has promised to save you, and yet has surrounded you with such a complication of snares and dangers, that salvation appears impossible. Cares “like a wild deluge “ sweep over you; your business is all-engrossing; it demands your closest attention; it calls you early from your bed, and only allows you to retire when it has thoroughly drained the energies of mind and body; your family is increasing around you; you dare not slacken your labours; starvation or this drudgery lies before you. Now such a case appears to be utterly incompatible with the growth of piety; it seems a fiat contradiction of the promise, “Peace I leave with you.” Yet it is clear that God has put a necessity upon you to remain in this employment; He has so contrived circumstances that you cannot escape without violating duties on all hands. If you abandon your calling, then a much worse condition threatens. You dare not lay down and die; this were suicide, and if you have lives depending on you, it were murder too. If your employment were in itself wrong and immoral, then it would be different; in such a case God calls you out, and at all risks, even though you had a thousand Isaacs to leave, you must go. But as it is, your occupation is right in itself, yet owing to your own weakness and infirmities, it has an influence, as all business has, to draw your soul from Christ, and plunge it in a sea of anxieties. Your companions also may be among those spiritual fools who say in their hearts there is no God, and laugh at your scruples. You cannot rid yourself of them; they may be employed by your master; or they may be a part of your necessary stock-in-trade; at all events, for some reason or other, escape from their society may be as impossible as giving up your calling altogether. Or perhaps your very family may be profane; the father who begat you may look coldly on you as a saint; your piety may wean you even from a mother’s heart; for Christ’s sake you must remain like a leper in your family--alone, and when not alone, still worse--a butt for mockery, or a thing to be loathed. And all these grievous spiritual stumbling-blocks, or some of them, or other which we have not named, may stand in your way to heaven, and there is no possible turning by which you may rightly avoid them. In fact, to stay or to go seems fraught with your soul’s peril. How then can you be saved? Now such a position may appear hostile to your soul’s welfare; it may seem like handing you over to the wiles and power of Satan; it may wear the aspect of imminent peril; but if only you go on your way as Abraham journeyed with the doomed Isaac to Moriah, trusting in God’s love and faithfulness, you will eventually find that this road right through the enemy’s camp was really your safest road after all; your mind and your habits may be so formed, that nothing but constant “fightings without” keep up the necessary fightings within; like many a soldier after the flesh, you may not be fit for peace service; the luxuries of repose may prove more fatal to you than the enemy’s whole park of artillery; so that war is actually your safest occupation; resisting strong temptations may be the securest employment for you. Or perhaps God has some work for you to perform in the world’s heart--some poor half-wrecked bark to draw out of the whirling sucking vortex--some soul to be converted from the error of his ways, and to shine at last as your joy and crown of rejoicing before the presence of Christ. At all events, you may be quite sure that though every possible spiritual danger were accumulated round you, yet is that position nought but a master-piece of strategy, planned by the Captain of your salvation for your safety. Only trust in the Lord’s wisdom, and lean upon His strength, and the very spear of the foe shall be your defence, warding off some more dangerous and unseen weapon; the sharp bosses of the world’s buckler shall be the steel on which you sharpen your own sword; the number of your enemies shall be but an index of your imparted graces; the fierceness of the fight shall only predicate the splendour of your triumph and the brightness of your everlasting crown. 

VII. FAITH SACRIFICING AFFECTION. The heart of the Patriarch was the primary point of assault in his trial of faith. The flocks of the Patriarch were not asked. It had been a great sacrifice to give up those large possessions of which we are told, some years previously to Isaac’s offer, that “Abram was very rich in cattle, in silver, and in gold.” But though the command left them untouched, what would they be when the heir was gone? And Isaac was now Abraham’s only son. Ishmael was gone--gone at God’s command (Genesis 21:13). And how painfully must the dear boy’s name have struck on the father’s ear, when he was told to take “thine only ISAAC”--“thy Laughter!” Oh! God touched more than one sensitive cord of Abraham’s heart when He said, “Take Isaac.” It told the father of that ungrateful mockery with which he heard the promise of a son pronounced; it told him how a forgiving God had pardoned the offence, and turned the laughter of mockery into the laughter of joy; it told him of the many years he had spent with this Isaac--this “Laughter”--to wipe away his tears and wreath sorrow itself into smiles. And now he is to take this Isaac--and God, when He dooms the son to death, and the father to kill him, calls him “Thine only Laughter.” And then to complete this array of the son’s claims on his father’s heart, the Lord terms him thy son, “whom thou lovest “--as though there were any occasion to tell Abraham that. The reason of all this is obvious; it was to make manifest the Divine purpose; it was to say in plain language, “Lovest thou Me more than these?” God is not contented if you only give Him what you can easily spare; He will not be satisfied with a mere secondary treasure; but often He demands your chief delight, and bids you surrender the most precious thing you have. There is to be no reserve--no treasure kept back--no bidding God to take anything except that. There are many ways in which your faith is thus tried, and your love is called to give up its treasures. True, you are not told to offer up an Isaac on the altar; but there are other things which are “Isaacs” to you, and which God requires you to surrender; the” great possessions” were the young ruler’s Isaac, pharisaism was that of Paul, and expected worldly greatness was that of all the apostles who followed Christ in the days of His flesh. Everything dear to us, whether within or without, may be our Isaac; and oftentimes we find that the most hidden of our idols is our dearest. What can be dearer to you than your own will--that inbred desire to walk where you list, do as you like, and live for yourself? it is your nature; it is like the instinctive love of life; it is that for which the carnal man craves. And God invariably says with respect to this Isaac; “Take him, dear though he be, and offer him up in a place that I will show thee”--that place is Calvary. But frequently this cherished will assumes some more special form; it appears as some particular disposition or tendency of nature; there is some pleasure in which your tastes lead you to indulge, some unholy employment which mere avarice induces you to continue, some bad companion whose image has crept into your heart. Or it may be that some object, good in itself, stands between you and your God--between your love and your duty. And this trial is often heightened by God’s selecting a particular mode of giving, as well as by His choosing a gift we prize. God not only demanded Isaac, but He also fixed upon the most trying process of surrender. “Give Me thy son, and offer him up.” Abraham knew what that meant. If Isaac had been sent, like Ishmael, into the wilderness, and there left to perish of thirst, still had it been a gift of the child to God. But a mere gift was not all which God demanded; the means of bestowment were as essential as the gift itself. Abraham must sacrifice Isaac like a mere sheep on the altar. How many pangs did that act require l Even the mere preparations demanded more than a martyr’s fortitude. Knife and fire! Just the two things from which affection most abhorrently recoils. So fearful in their operation! So violent in their work! So terrible for memory to dwell upon. It is related of an ancient painter that he once chose for his subject the sacrifice of Iphigenia by her father, and over Agamemnon’s face he painted a veil, thus rendering the features invisible. The artist’s friends remonstrated on this singular omission. “You have obscured,” said they, “the chief personage in your group; you have concealed the father.” “Ah,” said the painter,” “I could not describe his features”; and so he thought the veil more significant than any impotent attempt to depict agony, which no canvas nor words can convey. We must adopt the same wise plan; silence is the best comment upon the anguish of Abraham; the heart alone can paint it. But, however painful the operation which God selects, we must adopt it; for to change the mode of sacrifice, or to murmur at it, is just as much a proof of deficient faith, as to withhold the object. Alas! This impatience of the Lord’s mode of trial is all but universal. We seem contented with submitting to the bare loss of some treasure, and appear to think this meagre submission entitles us to find fault with the way in which that loss befel us. The merchant does not pine under his ruin, but impatience overmasters him when he thinks of the fact that a son’s extravagance, or a friend’s treachery was the agency which God permitted; if only he had miscalculated his expenses, overrated his profits, or been defrauded by strangers, and thus being ruined, he could have submitted; at least he thinks he could. The parent loses his child; perhaps the stroke fell upon him with appalling suddenness, or the visitation was attended with severe pain, and long continued struggles with death; he fancied that he could have given up his boy in any other way without a murmur; if only time to say farewell had been granted, or if he had seen his darling sink into death as into a calm and painless sleep, he could have said, “Thy will be done”; but oh! that violent wrenching apart of soul and body, that pillow unwatched and unsoothed, that far distant grave unwatered by a tear, untold by an epitaph, or unadorned by a flower; these are the food on which a murmuring spirit feeds; these are the excuses to which want of submission clings. Or perhaps the sacrificed Isaac may be of quite a different kind; some privilege is taken away, some means of usefulness removed, and it is possible that all this may have been brought about by the authority of those dear to you; they care not for religion, they are taken up with business, they compel you, as far as possible, to relinquish what they call your weakness and absurdity, and since you will not go with them to the same excess of riot and worldliness, they throw every obstacle they can in the way of your progress; the taunt, the sneer, the profane jest, and the positive prohibition are all tried in turn; your heart is almost broken as it views such barriers reared by such hands. Oh l if the sword were to be the instrument which cut you and your privileges asunder; if a dungeon were to shut you out from your means of grace, instead of that parlour and that circle of loved hearts which like a chain surround you; if the edicts of some bloodthirsty ruler or some savage council were to utter your sentence of banishment from your means of grace, and not those words spoken by lips which have kissed you, and by tongues which have soothed you even as a babe, then you could bear your sad lot. All this is wrong; our faith is seriously defective; we have not learnt to say, “Thy will be done,” until we can give not only what the Lord wills, but as the Lord wills. 

VIII. FAITH OPPOSITE AFFECTION. One half of the Patriarch’s sacrifice is frequently forgotten--men see the father surrendering the son, but they overlook the husband giving up the wife; they do not remember that the same weapon which slew the child would inevitably divide asunder the parents. Abraham was called to pierce one heart and break another; and the same blow would certainly do both. How could Sarah survive Isaac’s death stroke? The probability is that the command was purposely kept from her, lest she, who had imperiously sent Ishmael away against her husband’s wish, should now step in like a robbed lioness, snatching Isaac from his father’s hands, and thus preventing obedience. Besides, the account tells us that God’s purpose was to try Abraham--not Sarah--and therefore to him alone was the afflicting command given, and from him alone was this sacrifice of faith required. With Sarah in this state of unconsciousness, what a terrible awakening was before her! And supposing Isaac were at length given back, would Sarah’s love for Abraham recover from such a shock? Could she ever bear to be supported or fondled with that hand which had once been spotted with her Isaac’s blood? But in any case what a trial of the heart was here! We speak truth when we say that a large share of the Patriarch’s sacrifice consisted in opposing, as well as surrendering, his affections--in wounding Sarah as well as killing Isaac. God calls you frequently to thwart your heart, and to oppose things and persons you love. He does not always require you to give up the object; but He leaves it in your possession and bids you contend against it. It is not enough to resist love’s influence against God, nor will it suffice that it should lie passive and submissive beneath the Saviour’s power; but we must even strive to make it an active and influential agent in Christ’s work of winning souls. Love must not be drummed out of the regiment as a vagabond sin, but it must be disciplined into a “good soldier of Jesus Christ”--a recruiting sergeant for the Lord’s army. Love must turn preacher, and “persuade men.” 

IX. FAITH DARING THE WORLD’S REPUTE. What will the servants of Abraham say? How will the Canaanite mock? Even if Isaac be restored, yet what will they say, should the bare purpose of that journey to Moriah ever transpire? And if the Patriarch should return alone; what then? What a difference between the Patriarch and many of us I He had reproaches awaiting him of such a character as to make the firmest man stagger--reproaches founded on principles which were true in the general way, and only false in his special case; and here are we hesitating at every step, however slight, wondering and fearing what this friend, or that neighbour, may say. “How strange it will seem” is our excuse for omitting many a duty, and perpetrating many a sin. I have but to quote to you half-a-dozen opinions against your obedience to God; I have but to show you that this or that act of discipleship will incur a laugh, or a sneer, or a curse, from your acquaintance, and you draw back; I have but to prove that open profession of Christ will be followed by your being cast out from some privileged “Synagogue of Satan,” and you timidly hide your Saviour, you content yourself with a hole-and-corner piety, your discipleship is only an invisible dress, you come to Jesus by night, the fear of man is your snare. Abraham must have expected to draw down upon himself the reproaches even of those who loved God; Melchisedec the priest, and Sarah the wife, and Eliezer the servant, would probably all unite in upbraiding him. And the name, too, how hard to hear--“Murderer!” 

X. PROMPT FAITH. The difference between an excuse and a reason is, that the former is the offspring of desire, the latter is the result of judgment; one is forced into being by self-justification, the other is deliberately conceived by conviction; one is a mere invention, the other is a discovery. Now Abraham had no reason for delay; yet had he many possible excuses. Why not take some days or at least some hours to make his preparations for almost a week’s journey; food must be obtained, tents must be packed, wood must be hewn, and arrangements must be made for so long an absence. Affection might have lingered over a thousand so-called necessaries, and multiplied its preparations, in order to lengthen out the span of Isaac’s life. The youth himself must be allowed time to get ready; and, above all, Sarah’s mind must be prepared for his absence, or else what will she say to his sudden and mysterious journey? True, the servants may tell her, “He is gone to do sacrifice”; but will not her obvious answer be, “Why should he conceal such a deed from me? why should he so suddenly conceive such a purpose? why disappear like a thief in the night?” Surely the husband may spare her this woe I surely he may lull her suspicions by giving her a few days’ warning that he and Isaac are about to go and offer sacrifice in a place which God will show him, and thus reconcile her to the journey! The heart might easily have seized on any or all these excuses to prolong the son’s life, and defer the dreadful slaughter. And to facilitate this immediate obedience, we find the Patriarch using the most simple preparations, and actually sharing in the labour of making them. With servants in abundance, he yet saddles the ass with his own hands; he then takes Isaac and two young men, and the four cleave the wood--i.e., the dry fuel which it was necessary to carry with them in order to kindle the damp wood they might find near the place of sacrifice. A tardy and hesitating commencement of Christian duty is so utterly opposed to the spirit of the gospel that the bare existence of reluctance is a just cause for doubting the genuineness of our faith. One of the most hopeless forms which ungodliness takes is the pseudo-obedience of unbelief, and fear, and hesitation. Oh! there is a force in prompt obedience which completely baffles the enemy of souls; he has no time to manufacture snares; he has no opportunity of throwing down stumbling-blocks before you; but there you are in possession, so to speak, of the heights, and too firm and strongly entrenched for him to disturb your position. Promptitude is the very strategem Satan employs so successfully against us; he anticipates our obedience with his rebellious suggestions; he is throwing up barricades before us while we are questioning whether we will go forward or not. Alacrity is thus the very weapon specially adapted to foil him. History tells us that promptness and rapidity of movement were the keys to Napoleon’s most splendid victories; he no sooner conceived a plan of campaign than his whole army was in swift march to execute it; his adversary’s outposts, driven in by what appeared to them a mysterious and omnipresent antagonist--his artillery, flashing and booming from heights which the foe thought it useless and absurd to occupy--these were the couriers who made the first announcement of his approach to the enemy. At times this prompt appearance in the field served of itself to force the opposing army into a hasty and full retreat; and if this effect did not follow, then did the conqueror’s columns move with the same swiftness to the attack as they had shown on their march, and they fell upon the surprised and panic-struck foe as though they had been transformed into a literal “thunderbolt of war,” hurled by a second Mars. And why may not we use the same tactics in spiritual warfare with the same success? 

XI. DELIBERATE FAITH. True diligence begins her work by earnest inquiry; she first looks, and then runs; she first prepares, and then sets out; neither is her course, when commenced, like an arrow from a bow--slower and slower, as she goes on, but it is like iron attracted towards a loadstone--faster and faster as she approaches it. She does not move like some showy ensign on a flagstaff--flapping and waving in all directions, yet always confined to one point--but like the sails of some gallant ship, she catches and keeps the wind, her canvas filled with the heavenly breeze, and pressing onwards towards port. She has an eagle’s eye and an eagle’s wing--looking and soaring to the sun--and not a swallow’s uncertain flight,now skimming the water, now gliding along the ground, now circling in the air, and yet never flying towards a given point. The desire of true diligence is, not motion, but motion towards an object; she runs, looking to Jesus; she presses to the mark. First of all, deliberation is needed to ascertain the fact and the genuineness of the Divine command; for until that is known, true faith can do nothing. Abraham was sure of this fact at once, but, as we have seen, it is different with us, and often much doubt surrounds the question. Diligence, therefore, begins by seeking Divine illumination; for no time is gained which is gained at the expense of God’s teaching--no time is wasted which is spent in supplication of the Spirit. Yet there must be no manufacture of doubts for the sake of waiting to have them removed; there must be no halting of unbelief after the Lord has uttered a reply quite clear and definite enough for a ready faith to hear, In fine, your questions must be like those of the child who has lost its way, and pants for home--not like those of the sluggard, who, when he is called, still lies rubbing his eyes, and asking a score of inquiries as to the time, and weather, and temperature, just to delay the act of rising, and, if possible, to discover an excuse for further sleep. And then, while this earnest and sincere inquiry of the Lord is going on, and we are learning what we knew not, a second purpose will be attained; we shall be strengthened as well as taught; the answer to our prayer for teaching will include might as well as instruction; the Lord will add power to knowledge; the Spirit will at the same time mark out our road, and prepare us for it. True obedience does the Lord’s will at the Lord’s time; it is neither before nor after; it is neither rash nor slow. But what has all this to do with Abraham’s example? he did not tarry, but set out almost immediately; two or three hours after the vision he was on his way. Yet, notwithstanding this early start, the deliberate character of the Patriarch’s faith was most thoroughly tested by the three days’ journey to Moriah . . . It had been comparatively., easy for him to leave his couch under the immediate influence of the vision, rouse Isaac from his bed, take him to some neighbouring hill, and there sacrifice him before the morning had dawned. But God required him to be a burning and shining light, and not a mere flashing meteor; He resolved to expose the flame to rough winds, and to sustain combustion, in order to give us an example of that holy fire kindled by the Spirit, which no wind can blow out, and no time can burn out. At first the full extent of Isaac’s loss might not present itself to Abraham’s mind. He was probably carried beyond himself by the abundance of the revelation given unto him. The first excitement of the Lord’s sudden appearance to him was cooled down; his obedience was clearly not the result of entrancement; he could stand, as it were, calmly in God’s presence for three long days, holding Isaac in his extended and untired arms for the Lord to take him when He chose. And then this period of suspense served not only to try the real and enduring character of Abraham’s faith, but it also gave time for that necessary and painful work of counting the cost. In fact, he had time to estimate what the Lord’s will really was in all its extent and consequences, and thus to obey God with his eyes open. The Saviour is not contented that He should know the value of what He asks; we must know it too. Christ will have an intelligent surrender of all you have. You must reckon what you give to Him, not with a purse-proud spirit, but with the steady purpose of a man who makes over all his property to another, and numbers up pounds, and fields, and houses, to see that nothing is wanting. Thus prepared by earnest inquiry, imparted grace, patience, and a foresight of sorrows, our obedience will not be that hybrid monster of a day, begotten from the adulterous union of so-called religion with excitement or fear; but it will be the calm, holy, long-lived offspring of the Spirit--obedience which can rise with the lark, and like a bird of passage on its migration, continue on the wing till the distant clime is reached--obedience so unchangeable, that even were it three years instead of three days, or three centuries instead of three years, still would God’s true servant bend his willing steps to the distant Moriah, and at last take the knife to consummate the act with as much holy strength of purpose as if he had rushed from the scene of the night vision to the place of sacrifice. 

XII. FAITH CLEARING, THE WAY OF EXPECTED OBSTACLES. It is not enough to foresee a difficulty or to blunder onwards, encountering hindrances as they come, but, so far as we can, we must previously remove out of our path everything which may impede or stop us. Many obstacles are insurmountable and fatal when discovered after they are reached, and yet are mere trifles if seen and provided against at a distance. How easy for a general to dislodge the mere handful of enemies which lie in yonder wood in ambush; yet let him march his whole force past the ambuscade, and only take measures against it when his army is attacked, then are his troops thrown into most serious confusion, and perhaps driven back panic-stricken. The traveller across the desert may easily guard against the drought of his journey beforehand; he has nothing to do but to fill his water-skin, and sling it across his shoulders; but if he delays preparation till the moment of thirst, what agonies--perhaps agonies even to death--does it entail i It is self-confidence, and not faith, which despises precaution, and expects no obstacle till it comes; it is presumption, and not filial confidence, which will not anticipate the obstacles God has revealed, or use the means to overcome them which He has given. A foresight of difficulty, and precaution against future obstacles, are as much the Spirit’s work as is strength for the actual battle. What, if Abraham had not hewn the wood, or had left the fire or the knife at home, depending on the moment of sacrifice to provide him with these necessaries! Would that have been genuine faith? Would you not have questioned his sincerity if the Bible had told us that he took Isaac to Moriah, and lo! the wet wood of the mountain would not kindle? Would you not have suspected an obedience which was arrested by the want of a knife or fire? If Abraham had returned with an unslain Isaac on such grounds as these, you would have refused to own him as an example of faith. Another remarkable instance of this same careful forethought is seen when, at some distance from Moriah, Abraham stopped the servants who attended his journey, and bade them “Abide here with the ass, and I and the lad will go yonder and worship.” It is clear that Abraham’s purpose was to secure himself against the certain interference of these servants. Without having received a direct command from God to submit, there is not a single right-minded man on earth who would, or could, or ought to, have quietly permitted such a deed to be done. They would certainly have interfered. “Well! if they did, was not Abraham’s purpose of obedience perfect? Could he not have said, “I was quite willing, but they prevented me”? Now, the faith of excitement would have gone carelessly on, without any forethought or precaution against this obstacle. Oh! what a contrary spirit often prevails among so-called disciples of Christ, and professors of Abrahamic faith. Instead of the Patriarch’s foresight and energy of purpose, they welcome difficulties as saviours from self-denial. They snatch at any obstruction, magnify it a thousand-fold, esteem it an impassable barrier, and call it an interposition of Providence. 

XIII. ACTIVE FAITH The son must be given--and something more--the father must be the immediate giver. Behold a priest is even at hand! Why not send Melchisedec to me? he is Thy priest; the office is peculiarly his; let the work be his; let him slay my Isaac. No! Abraham, the Lord requires thy active faith, therefore “Take the knife.” How desirable such a plan must have appeared for many reasons! Melchisedec would share in the act; the priestly sacrificer would at once be a guarantee for the character of Isaac’s slaughter, and would in some measure silence the reproaches which such a deed would bring on the Patriarch. It would be evident to all that the deed was done from religious motives. But no! All this alleviation must Abraham forego; his faith must be active--not passive--he must take the knife. Faith must be active. She must not wait till houses, and lands, and friends are wrenched out of her possession, but when the Saviour’s cause requires it, she must forsake them; she must become the agent in her worldly loss; she must, so far as earth is concerned, be both ruiner and ruined. Are we to wait till accident robs us of them, or till God takes them from us by some signal calamity? No! The deprivation is to be our own act; we are to cut off the hand; we are to pluck out the eye; we are to amputate the foot. She is not like an unwilling child who requires the mother to rise up out of her place and force the toy from his hand; but she resembles the sweet and ready child, who, at a word, catches up the forbidden plaything, and runs with outstretched arms to put it in the mother’s lap. Thus, the believer must often be the executioner of his own joys--the slayer of his own Isaac. But there must be no mere self-torture, for torture’s sake; none of those lashings, and horse-hair shirts, or hot iron floor, or beds of thorns, or starving, which are often prescribed as trials of faith. If you act on your own judgment and responsibility, you are a presumptuous tormentor; your sacrifice has no relationship to that of Abraham, for if he had done as you do, he would have taken Isaac without any Divine command to Moriah, he would have slain him upon the altar, he would have been a murderer. Faith, then, must not walk alone: she must not mark out her own course; her activity must be that of obedience, and not of independent and self-prescribed action. Her first inquiry must be, “Lord, what wilt Thou have me to do?” and immediately she must set about doing it. 

XIV. PASSIVE FAITH. There stands a weak and aged man, his form bent, and his hand trembling. And there, on the wood, lies a youth in all the bloom and power of bursting manhood, his age about twenty-five, his muscle developed, his form displaying all that wiry strength which ultimately endured the shocks of one hundred and eighty years. Why, Abraham would have shaken and staggered in such a grasp as Isaac’s hand could give. A blow from the son’s arm, and the father had rolled helplessly down the sides of Moriah. Doing often includes suffering; but suffering does not in itself always include doing; there is a suffering which is strictly passive; we have solely to endure. Yet when we speak of any part of Christian character or conduct as passive, it must be a very contrast to apathy. 

XV. FAITH REWARDED. The reward of faith is so named because it is given to faith, and not because it is given for faith. The relation therefore of faith to blessing is not the relation of a price to a purchase, but that which the excavation of a channel bears to the water which is afterwards to flow into it. And what of the reward itself? What was it in Abraham’s case? One part of that reward was the restoration of Isaac. Yet what was this more than the father would have enjoyed if the son had never been taken to Moriah? Was not Isaac returned, the same Isaac as Isaac given? No! he was not; Isaac after being offered and restored, could not be the same to Abraham as if he had been unoffered and unrestored; he was a different son--a more precious son--a thousand-fold more precious. Could Isaac be the same boy to him? Supposing by some fearful accident I had almost destroyed the child of my love; for days I watched him as life seemed rapidly ebbing; but suddenly a change appeared, and the physician told me he was out of danger; what would be my future feelings to that child? Why! under such circumstances even hatred has been known to warm into affection; and how much more will a father’s ready heart be kindled into an intensity of fondness! Our Saviour Himself founds some of His most beautiful parables on the principle that a thing lost, but restored, is dearer far to the finder than a thing never lost at all. Isaac restored was literally a reward--a thing given to faith--a thing which Abraham never possessed before. And then what a hallowed and sacred association would ever after cling to that boy! he had actually been solemnly offered to God. Isaac was an ever-present image of God’s favour--a living memorial of the Lord’s faithfulness--he was grace incarnated--grace “manifest in the flesh.” A trial sanctified is always a trial rewarded; it always sweetens the true believer’s blessings; and though he may have no more outward causes of happiness than before--yea, though he may have even fewer--yet has the soul’s palate been so freshened and improved that his actual perception of joy is tenfold greater; the change is not in the food, but in the quickened appetite of the eater. But the consummation of faith’s reward in Abraham’s case was when, for the first time, he gazed on that incarnate Saviour born of his Isaac’s seed. Great must have been his joy when he saw the Eternal Son in all the glory of His Godhead; but when he beheld his Lord becoming in very deed a child of Isaac and a Redeemer of the whole world, oh then he could understand in all their fulness and their depth those promises which were confirmed and enlarged on that mount where his faith was so tried--then could he estimate in all its unmerited richness the infinite value of faith’s reward. And doubtlessly Abraham’s constant and eager eye was fixed on that great consummation of faith. And if faith thus keeps her constant eye fixed on this bright, holy, and Christ-pervaded consummation of her reward, the result is certain--our efforts will all take the direction of our heart, our steps will follow our eye, our thoughts and actions will tend upwards, and we shall gradually be “changed into the same glory” we contemplate, “from glory to glory, as by the Spirit of the Lord.” (D. F.Jarman, M. A.)

The claims of Divinity and humanity reconciled
On Mount Moriah the religious life of Abraham reached its maturity, and his knowledge of the Divine nature attained its greatest spiritual depth. On Mount Moriah, the type of the future Mount Calvary, we may see the synthesis of the infinite truths, the light of which has streamed in its meridian fulness from the Cross of the God-man. Let us proceed to consider:--

I. God’s first commandment, ENFORCING THE CLAIMS OF DIVINITY. “They came to the place which God had told him of; and Abraham built an altar there, and laid the wood in order, and bound Isaac his son, and laid him on the altar upon the wood. And Abraham stretched forth his hand, and took the knife to slay his son.” 

II. God’s second commandment, ORDAINING THE CLAIMS OF HUMANITY. “And the angel of the Lord called unto him out of heaven, and said, Abraham, Abraham: and he said, Here am I. And He said, Lay not thine hand upon the lad, neither do thou anything unto him.” 

III. The scene of DIVINE REVELATION. “Abraham called the name of that place Jehovah-jireh: as it is said to this day, In the mount of the Lord it shall be seen. “I. THE VOICE OF DIVINE TRUTH, we are clearly told, called upon Abraham to sacrifice the natural life of his only son. The destiny of man, as revealed to us throughout Holy Writ, is to share the attributes of God’s eternal life. The words spoken through Moses in Genesis 1:26, “God said, Let us make man in our image, after our likeness”; and the words of 2 Peter 1:4, “That by these ye might be partakers of the Divine nature”; and the words of St. John the Divine, “Having His Father’s name written in their foreheads,” all express the same great truth, that man was created to be a partaker of the attributes of God. It follows, therefore, that the attributes of the uncreated Divine life are the laws of the human life, and that every revelation or glory of God imposes an obligation and a duty on man. The sovereign attribute in the life of God is consequently the ruling principle in the true life of man. What, then, is that sovereign attribute? “God is love” (1 John 4:8). Sacrifice on earth in human life is the analogue of love in the Divine life. Consequently the same supremacy which belongs to love among the attributes of God, also belongs to sacrifice among the duties of man. Hence throughout the history of religion, from the earliest passages of the book of Genesis to the visions of the eternal life in the heavenly mansions, unfolded to us in the revelation of St. John the Divine, sacrifice is the highest effort of the human soul, in the exercise of which man finds the approach to God, and the blessed rest of his own nature. Hence it fellows, that the difference between a high-principled and an unprincipled life is simply the difference between a life of love and a life of selfishness; a life of self-indulgence, in which no altar is erected on the low ground; and a life of self-sacrifice, in which man rises above the lower, baser instincts of his being in obedience to the Divine call. This one central law of the Divine kingdom was revealed to Abraham at the first, when he was summoned by the call of principle to leave his country, his kindred, and his father’s house. The faith of Abraham, whereby he obeyed that voice, was simply the submission of his soul to the ruling principle of love expressed in self-sacrifice. The growth in his soul of the power of that Divine principle was the development of his faith. That development was progressive throughout his life, as it is still in the history of every individual soul. In his conduct towards Pharaoh, and towards Abimelech, we see the temporary lapse from the high ground of faith and self-sacrifice to the low level of earthly selfishness and expediency. As time went on, and the patriarch’s vision of Divine truth became clearer and fuller, and the new letters were added to his name, significant of a higher destiny and a wider influence, he was inspired by God to express in the outward rite of circumcision that inward and spiritual principle which was the governing law of his life. Circumcision of the heart, in the spirit, and not of the letter, was the expression of the deep truth that man is to reflect the Divine love by self-sacrifice Throughout his career the power of this principle had become stronger and stronger in the soul of Abraham. He had yielded his whole soul in obedience to “the first and great commandment: ‘Thou shalt love the Lord thy God, with all thy heart, and with all thy soul, and with all thy mind.’” The mighty significance of this general principle had overpowered his entire being. The first and great commandment, although it is the sun of human righteousness, has other commandments revolving in the spiritual system, not in antagonism to it, but in harmony with it and deriving their light from it. In ascending Mount Moriah Abraham saw nothing in the universe but the one great principle: “Thou shalt love the Lord thy God.” Whatever sacrifices were necessary in order to give expression to that love, he was ready to make. The firmly-grasped knife and the outstretched arm represent the strong, resolute self-surrender of the soul that has, in obedience to the call of Divine truth, risen to the heights on which it shrinks not from the sharpest pangs of inward agony, that are necessary in order to offer to God the sacrifice which He asks. The great truth taught in this passage is the absolute sovereignty of the love of God over the human soul. The destiny of man is to bear in his being the image of God, in which he was created. That is the highest principle which must reign over all other forces in human life. In the command to sacrifice Isaac, the eternal Spirit is still teaching Abraham the same great principle in a different form of practice. As he had been taught at first to subordinate the love of country and clanship to the love of God, so he is now commanded to bring the love of family under the dominion of the same sovereign principle. The ascent of Mount Moriah, and the sacrifice of Isaac, are an eternal obligation laid upon man. We can inherit no land of spiritual promise without recognizing it. The nation, the family, the individual, is called upon to make this sacrifice. There is no high future promise to the nation that withholds from God the natural life of its Isaac, by regulating its national action in obedience to low temporal expediency, instead of hearkening to the voice of the unseen eternal life. The voice of earthly wisdom, on the level plain of mere natural reason, bids the nation value only the out, ward form of its future life. Its command is: “Give to the young life that secular knowledge which will enable it to answer the questions, ‘ What shall I eat? what shall I drink? wherewithal shall I be clothed?’ extend commerce, multiply possessions, and heap up the means of luxury, and then the national future will be great--Isaac will obtain that rich and good land of promise. But if you act on high principles--giving education in the spiritual truths that reveal the love of Christ; maintaining the ministry of the mysteries of God; going even to war for the rescue of the weak nations carried captive by the strong; losing the profits of commerce; and expending the fat of the national frame in the adventurous toils imposed by the behests of national honour and good faith--you will impoverish the earthly future that lies before your posterity.”The policy of shrinking from war at the expense of principle is not noble or Christian. There are times in which God demands the greatest sacrifice which a nation can make, namely, the blood of its youth shed upon the field of battle in obedience to an idea. No nation, which resolutely determines to remain upon the low grounds of selfish ease and shameful peace, can inherit a great future, for it is guilty of withholding from the altar the lower life of Isaac, and thereby forfeiting the higher destiny of his spiritual being. The nation which never rises into the high ground of principle to erect an altar of national sacrifices; which never prepares the wood for the burnt-offering, and is fired by no generous enthusiasm, but coldly and calculatingly barters its honour for the extension of its trade; which shrinks from considering itself bound by the obligations of solemnly plighted national faith; which lets the knife of sacrifice fall from its nerveless hand, rather than imperil the ease and luxury of its life--is a nation which is finding its life for the moment, in order to lose it for ever. In the life of the family, God still calls upon the heirs of the land of promise to sacrifice, as the condition of rising into possession of life’s noblest blessing. The ancient voice, “Take now thy son, thine only son Isaac, whom thou lovest, and get thee into the land of Moriah; and offer him there for a burnt-offering upon one of the mountains which I will tell thee of,” is appealing to the conscience of the fathers of England to-day. The man of the world loves his Isaac, and desires to further his prospects, and to see him the heir of a rich future. Without Christ, deaf to the call of the spiritual voice, he lives the low-toned life of the world’s level; his heart knows nothing of the wood of burnt-offerings, or of the fire of spiritual enthusiasm; he coldly calculates his gains, and multiplies his silver and gold; he recognizes no cords of Divine love, but casts away from him the constraining bands of spiritual motives, and relaxes all the higher obligations of the inner life; he performs no sacrifice of homage to the unseen majesty of the King of Life; offers no prayer, no praise, no alms, and never extends a single effort of his soul in painful self-denial. He has the reward of cold, selfish expediency, and low-toned, short-sighted worldly prudence. He becomes rich, and has saved the life of his Isaac to inherit the fat plains of his earthly prosperity. But there is really no land of promise on the plain which he has inherited. That life of low-toned, selfish, prayerless, cold-hearted money-getting, carries within itself a power that disinherits his descendants. The low tone, and the moral feebleness of his career, ensure to his family after him social decay and poverty of destiny. The man who will not ascend the Moriah of the Cross, by living a life of self-sacrifice and obedience to the Divine voice, cannot hope to secure a real Canaan for his race. On the other hand, there are families who, when they seem to be destroying the life and prospects of their Isaac, are in obedience to God’s voice preparing for the certain entrance into Canaan. The noble-hearted, highly-educated young missionary in the Church’s distant fields of labour; the young clergymen of brave energy and keen intellect, toiling in voluntary poverty and noble obscurity amid the haunts of vice and sin in our great cities; the student who, seeking to enlighten his fellow-men, gives himself to the ungainful pursuits of science or literature; the young soldier who devotes his life to the loyal duties of ill-requited service to his country--all these to the vulgar eye of worldly expediency seem to be offered, as Isaac, in obedience to an unpractical idea, and in wanton forfeiture of the Canaan of worldly prospects. To the individual soul, as to the nation and the family, the call to ascend the Moriah of sacrifice comes with authority. To the unspiritual man of the world the obedience of the soul to this strange command seems as great a mystery as the offering of Isaac. To him every hour spent in prayer, in meditation, in gathering the materials that fire the enthusiasm of Christian love, in tightening the cords of religious obligation, and wielding the instrument of searching self-denial, seems wasted, vainly spent in shedding the vital energy that should live to enter that Canaan of the world and the flesh, which is the only land of promise that he can realize. But the true spiritual seed of Abraham for ever acknowledges the love of God as the highest rule of life. 

II. God’s second commandment ORDAINING THE CLAIMS OF HUMANITY. The love of God, as a universal principle, demands the sacrifice of man’s all. Abraham felt this, and was willing to express the sincerity of his devotion by sacrificing the life of his son. But a corrective voice from heaven revealed to him a second qualifying commandment, not at variance with, but “like unto” and explanatory of the inner, deeper meaning of the first. The forms of sacrifice, which God imposes upon the soul, are not ends meritorious in themselves, but simply means of cultivating and expressing in the human being the energy of Divine love. As soon as the love has become perfect, the need of the sacrifice passes away. As soon as the principle of love has exacted the homage of perfect self-surrender from man, and acknowledged it in the words, “Now I know, seeing thou hast not withheld,” then the obligation of sacrifice is abrogated in the words, “Lay not thine hand upon the lad, neither do thou anything unto him.” God required from Abraham an unreserved willingness to sacrifice his son, as an expression of obedience to the first law of life, “Thou shalt love the Lord thy God.” But God equally forbade the slaughter of Isaac, in obedience to the second commandment, “Thou shalt love thy neighbour as thyself.” Every form of life existing is an expression of Divine love. The sacrifice of physical life is, therefore, for ever inconsistent with the love of God, except when it is required for the creation or preservation of some higher form of life. The consecration of murder, as a means of expressing love to God, would have led to the mutual destruction of mankind, and the extinction of that life in the universe which it is the highest purpose of God to create and sustain. It is true that the expression of the infinite love of God upon the Cross of Calvary was given at the cost of a human life voluntarily laid down. The self-sacrifice of Jesus Christ seems to the superficial the destruction of a human life, and inconsistent with that love of life which flows from the love of God. But the work of Christ and the revelation of God did not end upon the Cross. The second commandment, enforcing the claims of humanity, likewise in the purpose of the Father required obedience. “Therefore doth My Father love Me, not simply, because I lay down My life,” but “because I lay down My life that I might take it again.” In the power of the resurrection following upon the sacrifice of Calvary, and loosing the pains of death, we see the operation of that second law, the authority of which arrested the hand of Abraham, saying, “Lay not thine hand upon the lad, neither do thou anything unto him.” The fruitless sacrifice of life, which is not justified by a subsequent resurrection of life in a higher form, is based upon an imperfect interpretation of the great commandment, and contrary to the full truth of God. The risen life is the proof of the accepted sacrifice. “I am He that liveth, and was dead; and behold, I am alive for evermore.” A sacrifice which is a mere expenditure of life, leading on to no renewal, is contrary to God’s will. Sacrifices that lead on to no raising of life into a higher form are forbidden by the second voice of God. That there should be in every land witnesses to the supreme claims of God’s love, in the persons of those who forsake the secular toils of the world, and give themselves up entirely to the religious life, is essential, in order to enable the nation to rise to the heights of principle upon which God manifests Himself. In the entire devotion of such lives the nation ascends the Mount Moriah. Where such devotion is withheld, God’s presence is not realized. But it is hardly necessary to point out that, although God demands the submission of human life to His rule in sacrifice, He does not require all men to give themselves up to that unceasing devotion of outward, physical, liturgical sacrifice, which would arrest the growth and healthy progress of society. To injure human society, and cramp the lawful energies of the state in the name of religion, as the Roman Church has often striven to do, is to slay the Isaac of progressive hopeful humanity, the heir of the Promised Land of the future. So also the state and society led into the high places of devotion, bound in willing submission by the cords of religious obligation, and recognizing the penetrating power of the principle of sacrifice, is for ever an offering acceptable to God, and passes on in the career of its history, fitted by its high self-devotion to inherit the land of the promises. But the state and society weakened, maimed, bleeding, dying, under the fruitless, senseless, purposeless bondage of superstitiously tightened restrictions, and the fatal stroke of fanatical self-torture, is a victim slain in defiance of the protestant voice, “Lay not thine hand upon the lad.” In the same manner the lessons of this passage are applicable to the sacrifices of the individual soul. Prayer and fasting must not be withheld. In them the human being offers to God on his altar its mental and bodily energies in self-sacrifice. When the offering has not been withheld, the soul rises to a nobler walk, stronger existence, and a clearer vision of God. But there is a tendency in the human being to pervert self-sacrifice into self-slaughter. It is possible so to pray and fast as to make the body unhealthy, the mind feeble, and the will morbid and unstrung. They who carry religions exercises into that extreme, which is injurious to the growth and health of true human life, are losing the balance of truth, and are deaf to the Divine protest, “Lay not thine hand upon the lad.” 

III. THE SCENE OF THE DIVINE REVELATION OF TRUTH. “Abraham called the name of that place Jehovah-jireh; as it is said to this day, In the Mount of the Lord it shall be seen.” The Mount Moriah, the mount on which the Lord reveals Himself, is the type of the supernatural life of the Church of Christ. As it was upon the mount that Abraham received the teaching of the Divine voice which enabled him to recognize the harmony of the two commandments seemingly contradictory, so it is only the guidance of the Spirit of God in the Church that enables men to reconcile the two great principles opposed to each other in modern life--law and liberty. The old freedom of the plain is not the same as the freedom of the Mount of God. The freedom of the natural man, who knows not the claims of the Divine law of love, is very different from the freedom of the crucified but risen life of man, who ban received the spirit which makes him love God and obey Him, not in the servile fear of the bondsman, but in the glorious liberty of the child. The guidance of the Holy Spirit, which abides in the Church, can alone give us the enjoyment of this blessed freedom, that comes not from the defiance, but from the fulfilment of the law of life in Jesus Christ: “Where the Spirit of the Lord is, there is liberty.” This realization of blessedness, of power, of widely-extended beneficence to others; this foretaste of the glories of an endless life in the future, only comes to those who have striven to climb the steep, toilsome mount of Christian self-dedication, on which the air of pure life is breathed, and from which the true views of a soul elevated and enlightened are obtained. To nations no less than to individuals is this revelation necessary. The nation which banishes the name of God from the schools of its youth, and from its organism of government, in the hope of increasing human happiness and power, has no promise. That liberty which expresses the love of our neighbour has its root in the love of God, National religion is the guardian of the national liberty. Until the nation has learnt to obey the command of religion enjoining self-denial and self-sacrifice--saying: “Take thy growing life and offer him unto Me,” it can never hear the true charter of liberty: “Lay not thine hand upon the lad.” (H. T. Edwards, M. A.)

The ordeal
I. THE TRIAL OF ABRAHAM’S FAITH AND OBEDIENCE, AND THE CONDUCT OF THE PATRIARCH UNDER IT. 

1. The trial. Fearfully severe. 

2. The conduct of the patriarch under the trial. He did not consult with flesh and blood, but listened to the voice of faith, which assured him of the perfect wisdom and unchangeable love of God (Hebrews 11:17-19). The issue of the trial. 

II. THE INCIDENTS RECORDED HERE ARE TYPICAL OF THE SACRIFICE OF CHRIST. Application: 

1. The subject teaches us to cultivate resignation to the Divine will. 

2. The time of trial is the time for the exercise of faith in God. 

3. Those who believe in Christ, and trust in His vicarious sacrifice, shall be saved; saved from all temporal evil, for nothing shall by any means hurt them; but above all, they shall be saved flora spiritual and eternal death, and enjoy life eternal in heaven. (The Evangelical Preacher.)

The trial of Abraham
I. THE PATRIARCH’S PAINFUL TRIAL. 

1. The subject of requisition. 

2. The prescribed manner of compliance. 

II. THE PATRIARCH’S EXEMPLARY CONDUCT. 

1. The promptness of his obedience. 

2. The prudence of his measures. 

3. His inflexible perseverance, 

III. THE BLESSINGS OF WHICH IT WAS PRODUCTIVE. 

1. Isaac was spared. 

2. A testimony of Divine approbation was experienced. 

3. A gracious repetition of promise was received. 

IV. THE INSTRUCTIVE TENDENCY OF THE WHOLE. 

1. The will of God revealed to man is a sufficient reason for prompt obedience. 

2. Our greatest earthly blessings may be productive of very painful exercises. 

3. Severe trials are strictly consistent with the enjoyment of Divine favour. 

4. A lively faith in God manifests itself by a regular course of cheerful obedience. (Sketches of Sermons.)

The tried of Abraham’s faith
I. THE PERSONAL TEST AND DISCIPLINE. 

II. THE GREAT MORAL AND RELIGIOUS LESSON HERE TAUGHT. God was loved better than Son--loved even though He slew. 

III. THE FACT BECOMES A TYPICAL PROMISE. God has provided (W. H.Davison.)

Abraham’s temptation
I. HIS TRIAL. 

II. HIS OBEDIENCE. 

1. Prompt. 

2. Protracted. 

3. Perfect. 

III. HIS REWARD. 

1. A numerous seed, instead of one Son. 

2. To be the progenitor of the Messiah, because willing to give up Isaac. 

3. He also received the most express and gratifying assurance of Jehovah’s approval and friendship. 

Application: 

1. God tries the faith of all His people. The principle is, that we are not fit to possess any treasure unless we are ready to give up that treasure at God’s command at any moment. You say you love God; but you also love your child, friend, property, life. Which do you love most? 

2. Let our obedience be like Abraham’s. As soon as you know God’s will, submit to it. 

3. God will reward the patience of faith. (The Congregational Pulpit.)

Trial of Abraham’s faith
I. THE SEVERITY OF THIS TRIAL. 

1. It was a trial that put the severest possible strain upon him in the tenderest relations of his natural life. Isaac was his son, his only son. 

2. It was a trial that put the severest possible strain upon him in the tenderest relations of his spiritual life. 

3. The severity of this trial is unparalleled, save in the experience of Abraham’s God (Romans 8:32; John 3:16). 

II. ABRAHAM’S CONDUCT. 

1. In obedience he was prompt, believing, perfect. 

2. His obedience was inspired by faith. 

3. His obedience was perfect (Genesis 22:9-10). 

III. GOD’S INTERPOSITION. 

1. God did interpose. 

2. God’s interposition was timely. 

Lessons: 

1. It is God’s plan to test the faith of His children (1 Peter 1:7). 

2. God’s children should rejoice when their faith is tested. 

3. The more cheerfully we bear the tests of faith, the more we honour God.

4. No one will be tried beyond what he is able to bear. (D. C. Hughes, M. A.)

Abraham’s temptation and obedience
I. WHAT THIS TRIAL WAS. 

1. It came from God Himself. 

2. It comprehended the loss of a child, and of a peculiarly dear and precious child. He was his Isaac too; and how much does that word comprehend! the son of his old age; his beloved Sarah’s child; one who had been promised him and whom he had looked for with eager expectation, not months but years, before he came; a child of miracle, born out of due time, to be regarded as an almost immediate gift from heaven! 

3. And he is to lose him, not as we generally lose our children, by sickness, but by a violent death, and that death to be inflicted by his own hand--Abraham is to slay him. And, moreover, he is to be a burnt-offering. This includes more than the slaying of him--a dismembering of him when slain and the consuming of his mangled body in the flames. 

4. And the time, too, when this trial fell on Abraham must have made it worse. “After these things”--i.e., just after losing Ishmael, he is called upon to give up Isaac. 

II. His CONDUCT UNDER IT. 

1. Prompt obedience. 

2. Determined, unflinching obedience. 

3. His obedience was also calm. 

III. Let us now see what lay at the bottom of all this; WHAT THAT MIGHTY PRINCIPLE WAS WHICH ACTUATED ABRAHAM IN IT. And we are not left in doubt of this point. It was faith. “By faith,” says St. Paul, “Abraham when he was tried, offered up Isaac.” And by faith, as we apply the term here to Abraham, we mean, not a belief in this or that great gospel-truth only, but a belief in the Divine character and word generally, a faith embracing all the glorious perfections of Jehovah and all the glorious promises and declarations of his lips. This led Abraham to sacrifice his son. There are three things which commonly actuate mankind in their conduct-reason, feeling, and interest. All these we find in this case put aside. Abraham did not act from either of them, but from a principle which was in opposition to them all. (C. Bradley, M. A.)

The appointed sacrifice; or, Abraham’s faith
I. THE TRIAL OF FAITH. Very heavy must have been Abraham’s heart when he heard God’s strange message. But he would not refuse to trust God. Job 23:8-12; comp. 1 Peter 1:5-7.) 

II. THE OBEDIENCE OF FAITH. Not a base profession. He obeyed promptly, and without murmuring. 

III. THE REWARD OF FAITH. 

1. He won God’s approval. 

2. He received God’s explanation of what had seemed so strange. 

3. He gained God’s solemn assurance to comfort and gladden him. 

IV. THE SACRIFICE OF ISAAC AS TYPICAL OF THE DEATH OF CHRIST. 

1. It was an appointed sacrifice. 

2. It was a willing (self-) sacrifice. 

3. It was a mystery of salvation. (W. S. Smith, B. D.)

Abraham tempted to offer up his son
I. THE TRIAL ITSELF. 

1. The time of it. The same things may be more or less trying as they are connected with other things. If the treatment of Job’s friends had not been preceded by the loss of his substance, the untimely death of his children, the cruel counsel of his wife, and the heavy hand of God, it had been much more tolerable; and if Abraham’s faith and patience had not been exercised in the manner they were anterior to this temptation, it might have been somewhat different from what it was. It is also a much greater trial to be deprived of an object when our hopes have been raised, and in a manner accomplished respecting it, than to have it altogether withheld from us. It was “after these things that God did tempt Abraham”--that is, after five-and-twenty years waiting; after the promise had been frequently repeated; after hope had been raised to the highest pitch; yea, after it had been actually turned into enjoyment; and when the child had lived long enough to discover an amiable and godly disposition. 

2. The shock which it was adapted to produce upon his natural affections is also worthy of notice. The command is worded in a manner as if it were designed to harrow up all his feelings as a father: “Take now thy son, thine only son (of promise), Isaac, whom thou lovest”--or, as some read it, “Take now that son . . . that only one of thine . . . whom thou lovest . . . that ISAAC!” And what! Deliver him to some other hand to sacrifice him! No; be thou thyself the priest; go “offer him up for a burnt-offering!” But the shock which it would be to natural affection is not represented as the principal part of the trial; but rather what it must have been to his faith. It was not so much his being his son, as his only son of promise; his Isaac, in whom all the great things spoken of his seed were to be fulfilled. 

II. THE CONDUCT OF ABRAHAM UNDER THIS SHARP TRIAL. We have here a surprising instance of the efficacy of Divine grace, in rendering every power, passion, and thought of the mind subordinate to the will of God. There is a wide difference between this and the extinction of the passions. This were to be deprived of feeling; but the other is to have the mind assimilated to the mind of Christ, who, though He felt most sensibly, yet said, “If this cup may not pass from Me, except I drink it, Thy will be done!” 

III. THE REWARD CONFERRED UPON HIM. A repetition of the promised blessing. 

IV. THE GENERAL DESIGN OF THE WHOLE. 

1. Though it was not the intention of God to permit Abraham actually to offer a human sacrifice, yet He might mean to assert His own right as Lord of all to require it, as well as to manifest the implicit obedience of faith in the conduct of His servant. Such an assertion of His right would manifest His goodness in refusing to exercise it. 

2. But in this transaction there seems to be a still higher design; namely, to predict in a figure the great substitute which God in due time should see and provide. The very place of it, called “the mount of the Lord” (verse 14.), seems to have been marked out as the scene of great events; and of that kind, too, in which a substitutional sacrifice was offered and accepted. 

3. One reason of the high approbation which God expressed of Abraham’s conduct might be its affording some faint likeness of what would shortly be His own. (A. Fuller.)

Temptation a test
Temptation is that which puts to the test. Trials sent by God do this. A test is never employed for the purpose of injury. A weight is attached to a rope, not to break but to prove it. Pressure is applied to a boiler, not to burst it but to certify its power of resistance. The testing process here confers no strength. But when a sailor has to navigate his ship under a heavy gale and in a difficult channel; or when a general has to fight against a superior force and on disadvantageous ground, skill and courage are not only tested but improved. The test has brought experience, and by practice is every faculty perfected. So, faith grows stronger by exercise, and patience by the enduring of sorrow. Thus alone it was that “God did tempt Abraham.” (Newman Hall, LL. B.)

Take now thy son, thine only son Isaac, whom thou lovest
Sacrificial obedience
I. THE SACRIFICE DEMANDED BY GOD. 

1. That which was prized the most. 

2. That which tested faith the most. 

3. That which God gave Himself. 

II. THE WAY IN WHICH THIS SACRIFICE WAS RENDERED BY ABRAHAM. 

1. It was rendered promptly. “And Abraham rose up early in the morning.” 

2. It was rendered prayerfully. “Abide ye here, and I and the lad will go yonder and worship.” Prayer prepares for sacrifice.

3. It was rendered heroically (Genesis 22:8-9). 

4. It was rendered observantly. “The place which God had told him of.” “Laid the weed in order.” 

III. THE ULTIMATE SACRIFICE ACCEPTED BY GOD. 

1. It was substitutionary. 

2. It was sufficient. (The Congregational Pulpit.)

The offering of Isaac
I. THAT WE ARE OFTEN EXPOSED TO GREAT TRIALS WITHOUT ANY REASON BEING ASSIGNED FOR THEIR INFLICTION. 

II. THAT EVEN IN OUR SEVEREST TRIALS, IN THE VERY CRISIS AND AGONY OF OUR CHASTISEMENT, WE HAVE HOPE IN THE DELIVERING MERCY OF GOD (Genesis 22:5; Genesis 22:8). It is often so in human life; the inward contradicts the outward. Faith substitutes a greater fact for a small one. “You will get better,” we say to the patient, when perhaps we mean that he will be healed with immortality; and when we meet him in heaven, he will tell us that we were right when we said he would live. 

III. THAT WE ARE OFTEN MADE TO FEEL THE UTTERMOST BITTERNESS OF A TRIAL IN ITS FORETELLING AND ANTICIPATION. Sudden calamities are nothing compared with the lingering death which some men have to die. 

IV. THAT FILIAL OBEDIENCE ON OUR PART HAS EVER BEEN FOLLOWED BY SPECIAL TOKENS OF GOD’S APPROVAL (Genesis 22:16). More than mere Hebrew redundancy of language in the promise. It reads like a river full to overflow. “Because thou hast done this thing,” &c. I call upon you to witness whether you yourselves have not, in appropriate degrees, realized this same overflowing, and all-comforting blessing of God, in return for your filial obedience. 

V. OTHER POINTS OF COINCIDENCE as between the old experience and the new will occur on reading the text, such as--

1. The unconscious aggravations of our suffering made by inquiries such as Isaac’s (Genesis 22:7). 

2. The wonderfulness of the escapes which are often made for us by Divine Providence (Genesis 22:13). 

3. The sanctification of special places by sweet and holy memories of deliverance and unexpected joy (Genesis 22:14). (J. Parker, D. D.)

An educational command
Abraham must have been conscious that the way that led to the perfecting of his faith was the way of renunciation and self-denial. The sight of the Canaanite sacrifices of children must have led Abraham to self-examination, whether he would be strong enough in renunciation and self-denial to do what these heathen did, if his God desired it of him. But if this question was once made the subject of discussion in Abraham’s heart, it had also to be brought to a definite and real decision. That was the substratum for the Divine demand in Abraham’s soul. Objectively, the following are the deduction from this point of view. The culminating point of worship in the religions of nature was human sacrifice. The covenant religion had to separate itself in this respect from heathenism; the truth in it had to be acknowledged, and the falsehood denied. In the command to offer up Isaac, the truth of the conviction that human life must be sacrificed as an unholy thing, is acknowledged, and by the arresting intervention of God, the hideous distortion of this truth which had arisen in heathenism is condemned and rejected. (Kurtz.)

Human sacrifices among the heathen
No reader of the Old Testament needs to be informed that this hateful kind of offering defiled the religious rites of the Canaanites several centuries later. But there are probably few readers who have sufficiently realized how ancient or how widespread among primitive religions was a custom which has come to be associated only with the lowest type of barbarism. Yet traces of it, reliable enough, though dimmed now through lapse of ages, meet the inquirer among the primitive population of far-sundered localities, and in stages of civilization which even we should call advanced. Its prevalence among all men of Hamitic race who observed the same type of religion as the tribes of Canaan is a fact well known. This of itself fastens the dark stigma on some of the most polished and powerful states of antiquity; on Tyre, for example, and on all the great Punic colonies, such as Cyprus, Rhodes, and Carthage. Egypt itself was not exempt. But what is less generally noticed is, that among Aryan peoples a similar custom widely obtained in the earliest periods, and sprang out of a similar nature-worship. It has left its mark on several of the most familiar legends of Greek literature. It was practised in the Mithras cult of Persia, which lingered to the age of Hadrian. It is found among the ancient Pelasgians, as at Eleuis in the worship of Demeter; in Attica and Arcadia, in that of Artemis; in Tenedos and Chios, in that of Bacchus. It is probable, indeed, that the immolation of a human victim to divinities like Bacchus or Demeter was reserved for great occasions. Among the milder Pelasgians, it did not become so regular a part of worship as those sacrifices, for example, which annually appeased the tutelary sun-god of Carthage, or the massacre of infants by passing them through the fire to the Chemosh of Moab or the Molech of Phoenicia. The general results of research on this painful subject, however, goes to show that even the milder faiths of early Greece sprang out of, or were grafted on, the same original idolatry of the generative and productive forces in nature which found favour among older races in Babylon, Phoenicia, and Canaan. Wherever the influence of that dark religion stretched, it bore of necessity two ghastly fruits--cruelty and lust: the orgies of the grove and the sacrifice of human blood. (J. O. Dykes, D. D.)

Mature faith--illustrated by Abraham’s offering up Isaac
I. THE TRIAL ITSELF. Every syllable of the text is significant. If George Herbert were speaking of it, he would say the words are all a case of knives cutting at Abraham’s soul. There is scarce a single syllable of God’s address to him, in the opening of this trial, but seems intended to pierce the patriarch to the quick. Look. “Take now thy son.” What! a father slay his son! Was there nothing in Abraham’s tent that God would have but his son? 

II. THE PATRIARCH UNDER THE TRIAL. In Abraham’s bearing during this test everything is delightful. His obedience is a picture of all the virtues in one, blended in marvellous harmony. It is not so much in one point that the great patriarch excels as in the whole of his sacred deed. 

1. First notice the submission of Abraham under this temptation. 

2. Abraham’s prudence. Prudence may be a great virtue, but often becomes one of the meanest and most beggarly of vices. Prudence rightly considered is a notable handmaid to faith; and the prudence of Abraham was seen in this, that he did not consult Sarah as to what he was about to do. 

3. Abraham’s alacrity. He rose up early in the morning. 

4. Abraham’s forethought. He did not desire to break down in his deeds. Having cleft the wood, he took with him the fire, and everything else necessary to consummate the work. Some people take no forethought about serving God, and then, if a little hitch occurs, they cry out that it is a providential circumstance, and make an excuse of it for escaping the unpleasant task. Oh, how easy it is when you do not want to involve yourselves in trouble, to think that you see some reason for not doing so! 

5. Abraham’s perseverance. He continues three days in his journey, journeying towards the place where he was as much to sacrifice himself as to sacrifice his child. 

III. THE BLESSING WHICH CAME TO ABRAHAM THROUGH THE TRIAL OF HIS FAITH. The blessing was sevenfold. 

1. The trial was withdrawn; Isaac was unharmed. 

2. Abraham had the expressed approval of God. “Now I know that thou fearest God.” 

3. Abraham next had a clearer view of Christ than ever he had before--no small reward. “Abraham saw My day,” said Christ. “He saw it and was glad.” 

4. More than that, to Abraham God’s name was more fully revealed that day. He called Him Jehovah-jireh, a step in advance of anything that he had known before. “If any man will do His will, he shall know of the doctrine.” 

5. To Abraham that day the covenant was confirmed by oath. The Lord swore by Himself. 

6. Then it was that Abraham had also a fuller promise with regard to the seed. 

7. God pronounced over Abraham’s head a blessing, the like of which had never been given to man before; and what if I say that to no single individual in the whole lapse of time has there ever been given, distinctly and personally, such a blessing as was given to Abraham that day! First in trial, he is also first in blessing; first in faithfulness to his God, he becomes first in the sweet rewards which faithfulness is sure to obtain. (C. H.Spurgeon.)

The gospel of Abraham’s sacrifice of Isaac
If the Messiah be anywhere symbolised in the Old Testament, He is certainly to be seen upon Mount Moriah, where the beloved Isaac, willingly bound and laid upon the altar, is a lively foreshadowing of the Well-beloved of heaven yielding His life as a ransom 

I. First, THE PARALLEL. YOU know the story before you; we need not repeat it, except as we weave it into our meditation. As Abraham offered up Isaac, and so it might be said of him that he “ spared not his own son,” so the ever blessed God offered up His Son Jesus Christ, and spared Him not. 

1. There is a likeness in the person offered. Isaac was Abraham’s son, and in that emphatic sense, his only son; hence the anguish of resigning him to sacrifice. Herein is love! Behold it and admire! Consider it and wonder! The beloved Son is made a sacrifice! 

2. The parallel is very clear in the preface of the sacrifice. Let us show you in a few words. Abraham had three days in which to think upon and consider the death of his son; three days in which to look into that beloved face and to anticipate the hour in which it would wear the icy pallor of death. But the Eternal Father foreknew and foreordained the sacrifice of His only begotten Son, not three days nor three years, nor three thousand years, but or ever the earth was Jesus was to His Father “the Lamb slain from the foundation of the world.” Remember, that Abraham prepared with sacred forethought everything for the sacrifice. But what shall I say of the great God who, through the ages, was constantly preparing this world for the grandest event in its history, the death of the Incarnate God? All history converged to this point. 

3. We will not tarry, however, on the preface of the sacrifice, but advance in lowly worship to behold the act itself. 

(1) When Abraham came at last to Mount Moriah, he bade his servants remain at the foot of the hill. Now, gather up your thoughts, and come with me to Calvary, to the true Moriah. At the foot of that hill God bade all men stop. The twelve have been with Christ in his life-journey, but they must not be with Him in His death throes. Eleven go with him to Gethsemane; only three may draw near to Him in His passion; but when it comes to the climax of all, they forsake Him and flee; He fights the battle singly. 

II. I have to HINT AT SOME POINTS IN WHICH THE PARALLEL FALLS SHORT. 

1. Isaac would have died in the course of nature. When offered up by his father, it was only a little in anticipation of the death which eventually must have occurred. But Jesus is He “who only hath immortality,” and who never needed to die. His death was purely voluntary, and herein stands by itself, not to be numbered with the deaths of other men. 

2. Moreover, there was a constraint upon Abraham to give Isaac. I admit the cheerfulness of the gift, but still the highest law to which His spiritual nature was subject, rendered it incumbent upon believing Abraham to do as God commanded. But no stress could be laid upon the Most High. If He delivered up His Son, it must be with the greatest freeness. Oh! unconstrained love--a fountain welling up from the depth of the Divine nature, unasked for and undeserved! What shall I say of this? O God, be Thou ever blessed! Even the songs of heaven cannot express the obligations of our guilty race to Thy free love in the gift of Thy Son! 

3. Isaac did not die after all, but Jesus did. 

4. Isaac, if he had died, could not have died for us. (C. H. Spurgeon.)

A difficulty removed
How could God command Abraham to sacrifice his son? We reply: God never intended the death of Isaac. He saw the end from the beginning, and knew that the life of Isaac would not be taken. The command was only a severe test of the absolute faith and unswerving obedience of His servant Abraham. A story may illustrate this. In the Napoleon wars, it is said that once the emperors of Austria and Russia and the king of Prussia were discussing the relative absolute, unquestioning obedience of their soldiers. Each claimed the pre-eminence, in this regard, for his own soldiers. They were sitting in a room in the second story. To test the matter, they agreed that each in turn should call up the sentinel at the door, and command him to leap out of the window. First the Prussian monarch called his man. “Leap out of the window,” was the order. “Your Majesty,” said the soldier, “it would kill me.” He was then dismissed, and the Austrian soldier was called. “Leap out of that window,” commanded the emperor. “I will,” said the man, “if you really mean what you say.” He was in turn dismissed, and the Czar called his man. “Leap out of that window,” cried the Czar. Without a word in reply, the man crossed himself, and started to obey, but of course was stopped before he had reached the window. Were the sovereigns guilty of murder? Surely not, because their purpose was not to sacrifice their soldiers, but only to test their obedience. This anecdote may throw more light on the first difficulty than perhaps many a logical argument could do. God’s purpose must be judged, not by His command alone, but by the story in its completeness. Then only will our judgment be a correct one. 



Verse 5
Genesis 22:5
Abide ye here with the ass; and I and the lad will go yonder and worship
Helps and hindrances of a Christian life
I.
In the path of faith, HUMAN HELP IS PROFITABLE. 

II. In the path of faith, HUMAN HELP IS LIMITED. 

III. In the path of faith, HUMAN HELP MUST RECEIVE A TIMELY DISMISSAL. 

IV. In the path of faith, THE GRANDEST TRIUMPHS HAVE BEEN ACHIEVED ALONE. (H. T. Miller.)

Lessons
1. Saints bent to the work of God will turn anything back that may trouble them in it. 

2. Inferior things may and must be inhibited by souls above them in case of hindering from God. 

3. Saints freed from incumbrances do speed to duties. 

4. Humble submission to the hardest part of worship will God’s servants readily yield. Both Abraham and Isaac. 

5. Return to relations, and relation duties is just after the worship of God. 

6. Better events come after believing worship sometimes than saints are aware of. (G. Hughes, B. D.)



Verse 8
Genesis 22:8
God will provide Himself a lamb
God’s provision of a lamb in Christ
This incident shows us in what lies the value of that sacrifice, and with what feelings we should regard it.

I. THE SACRIFICE WHICH GOD APPROVES MUST RE OF HIS OWN APPOINTING. 

II. THE SACRIFICE WHICH GOD HAS PROVIDED IS SUPREMELY WORTHY OF ACCEPTANCE, AND GRACIOUSLY SUITED TO OUR CONDITION. 

1. It has reconciled us to God. 

2. It has procured the forgiveness of sins. 

3. It opens the way to endless bliss. 

III. THE ACCEPTANCE OF THE SACRIFICE GOD HAS PROVIDED IS THE TURNING POINT OF A MAN’S SPIRITUAL HISTORY. 

1. It includes all the rest--repentance, faith, love, obedience. 

2. It gives efficiency to all the rest. 

3. It is the true test of spiritual character. 

Abraham’s answer to his son’s question
I. THERE IS THE IDEA OF SUBSTITUTION. This is the pivotal fact in the scheme of redemption. 

II. THIS WAS AN ACT OF DIVINE SOVEREIGNTY, 

III. THE FUNDAMENTAL DEFECT IN THE RELIGION OF NATURE. It affords no lamb to complete the sacrifice. 

IV. THE IMMINENCE OF ISAAC’S PERIL SUGGESTS THE DANGER IN WHICH UNGODLY SINNERS CONSTANTLY LIVE. 

V. MUCH MIGHT BE SAID OF ISAAC’S FAITH IN THIS TRANSACTION--his weakness, his submission to parental authority, &c. 

VI. HERE IS THE FIRE GOD’S UNAPPEASED JUSTICE AND HERE IS THE WOOD: YOUR UNHOLY MEAT AND LIFE BUT WHERE IS THE LAMB? God demands worship. A sacrifice He will have; but, with those two factors, justice and sin, no acceptable offering can be made. Bring the Lamb of God to the altar of worship, or expect yourself to be immolated on that altar, a victim of His offended justice and His broken law! (E. O. Frierson, D. D.)



Verse 9
Genesis 22:9
Bound Isaac his son, and laid him on the altar
The love of the Father
Of all the many parts of the great truths concerning our redemption, which stand out in the history of Abraham and his son, there is one which seems to need especial consideration.
We have a very striking view, not only of the love of God the Son in consenting to go through, as man, the suffering of death, but also of the exceeding tender love of the Father towards us, who could consent to give His Son to death. We know, indeed, that, according to the mysterious decrees of God, it was the Son who suffered on the Cross, not the Father, though one with Him; that the Son died for our sins, that the Son came down from heaven, that the Son was nailed to the wood, that the Son went through the sorrows of death, that the Son gave Himself for us all. But can it have cost the Father nothing, to have sent the Son down from heaven, to have bidden Him go forth from His sight, and to tarry in this evil, wicked world? Can it have cost the Father nothing to have consented to that great task of suffering which the Son undertook? Can He have looked unmoved on the shame and scorn which fell on Him, even in the hour of His birth? Can He have looked unmoved on the Holy Child in the manger, and in His after scenes of reproach, When He was spoken against, blasphemed, hated, disbelieved? Can He, above all, have seen Him, unmoved, in those still more sorrowful acts, when He flung Himself down upon the ground in the garden, in the anguish of His soul, when His sweat was as it were great drops of blood, when He was dragged to prison and to death, when the crown of thorns was bound around His head, when He was scourged and spit upon, when He trembled beneath the weight of His cross, when He was lifted thereon, when the sharp nails were driven into His hands and feet, when the great thirst came upon Him, when the blood streamed down the Cross? Could an earthly father, with an earthly father’s love, have watched his son through such acts as these, without the keenest, sharpest grief, without the deepest sorrow, even though no hand was laid upon him, and he had no such acts of suffering to go through himself? And so does the Holy Ghost design, we must suppose, in picturing to ourselves Abraham’s sorrow as he walked by his son’s side, as he gazed upon him along that bitter road, as his heart swelled with grief, as he bound him with trembling fingers to the wood, as in an agony he lifted up the knife, that we should see in these things the grief of our heavenly Father in giving His Son to die. And so in seeing His grief, we see also His exceeding tender love towards us; and without lessening one jot or tittle--which God forbid--the love of our Saviour, love which is unspeakable, unfathomable, past knowing, past finding out, we yet get to raise the love of the Father to a greater height than we have ever been wont to give it. And in truth, as we get to observe more truly the proportion of faith, and to know the love of the Father, so shall we also get to learn more deeply the love of the Son. Instead of contrasting the love of the one with that of the other, we shall get to combine them in our minds without confusing them. All our thoughts will be of love; the love of God, of the one true God, of the Father, of the Son, of the Holy Ghost, in their separate persons and offices, will engross our souls, and thus, our hearts being stirred within us in gazing on the mystery of Divine love, we shall, I trust, learn and show forth more and more of love ourselves; for this is the highest grace of all, this outlasts the world, this never faileth, this is the bond of perfectness, this is the very joy and occupation of heaven itself. (Bishop Armstrong.)



Verse 10
Genesis 22:10
Abraham stretched forth his hand, and took the knife to slay his son
Abraham’s sacrifice of Isaac
I.
That we may properly ascertain the extent of Abraham’s virtue, we must consider THE RELATIVE SITUATION IN WHICH HE IS PLACED AT THIS CRITICAL PERIOD. Two Abrahams combated one against the other; but divine and heavenly principles raise him far above those which are carnal and terrestial. Grace triumphs over nature. Abraham makes a double sacrifice to God; an exterior sacrifice upon the mountain, and an interior sacrifice in the secret of his soul. In the one he takes his son and binds him; in the other he immolates to God the sentiments of his soul. Outwardly it is Isaac who is offered up, inwardly it is Abraham who suffers and who sacrifices himself. Abraham goes out of himself, and rises indeed to God. Never did the Deity regard the sacrifice with so much pleasure--never did heaven behold so delightful a spectacle. 

II. In fact, the sacrifice of Abraham has been handed down to us as A GREAT AND SPLENDID TYPE OF THE SACRIFICE OF THE CROSS. Abraham immolates his only son. God also sacrifices His own Son. Behold the agreement which subsists between these two sacrifices, and which obliges us to consider one of these objects in the other as in the most perfect type; but behold the difference which distinguishes them, and which discovers to us how much the image sinks below the original. Go to Moriah, and you will there find a victim who follows the priest without knowing at first whither he is going, and who asks his father, where is the lamb for a burnt-offering? Turn your eye towards Calvary, and you will see Jesus Christ who exposes himself voluntarily to the sword of His Father, and who perfectly acquainted with His destiny, says to Him, Lo, I come to do Thy will, O God. There angels are sent from heaven to arrest the arm of Abraham; here devils issue from hell to hasten the death of Jesus Christ. In the sacrifice of Isaac, the fire, the knife, the sacrificer, are visible, but the victim does not at first appear; in the sacrifice of Jesus Christ, the victim appears first, but the knife, which is the sword of divine justice, and the fire, which consists in the ardour of his wrath and judgments, are invisible, are only seen by the eyes of faith. Upon the mountain of Moriah Abraham sacrifices his son to his Master, to his Benefactor, to his Creator, to his God; upon the mount of Calvary, God immolates his Son for the salvation of men, who are nothing but meanness, misery, and corruption. (Abbadie.)

The perfection of Abraham’s friendship with God
God is to this man a friend to be trusted, even though He slay; to be loved better than an only son; to be obeyed where reason refuses its light to justify the command, and nature with all her voices can only exclaim against it. It is the perfection of a man’s friendship with God to be thus loyal. It puts the all-perfect Lord, Whose name is Love, in His just place. It pays Him such honour as is His due. Irreligious minds, it is true, cannot rise so high as to comprehend this. To them, such an absolute sacrifice of everything to the Supreme must sound both unreasonable and unnatural. Even religious men are apt to find the air upon this height of sacrifice too rare for them to breath with comfort. It is only at moments of somewhat similar trial, when the Christian is lifted above his usual self-indulgent level, that he can taste a similar blessedness, or feel his heart at one with that ancient saint upon Moriah. None the less does this act of Abraham express the kind of self-surrender which must be natural to any one who perfectly knows God, and is in close friendship with Him, and therefore can repose in Him an unfaltering trust that He will act like God. To souls made perfect and set free from the shadows of earth into that vision of the Eternal Face for which it is our present blessedness to long, such a temper of sacrifice as Abraham attained may prove to be not natural only, but easy, and even rapturous. (J. O. Dykes, D. D.)

A typical transaction
Isaac was eminently a type of Christ; but throughout the whole of this instance how beautiful and striking! Look at the father; can anything be more analogous than Abraham’s conduct and our heavenly Father’s? Why did God say to Abraham, “Take now thy son, thine only son Isaac, whom thou lovest, and get thee into the land of Moriah: and offer him there for a burnt-offering”? Why did He make Abraham himself prepare all the materials? Why did He make him take the knife himself, and the fire in his hand? Because it was exactly what our heavenly Father Himself has done, and because it was to be an appeal to our feelings, that we might have some understanding of what our Father has done. Did not our Father take His Son, His only Son, whom He loved, and offer him up upon a Mount, as a burnt-offering for us? Did He not take the knife? Did He not say, “Awake, O sword, against My Shepherd”? Did He not Himself bruise that Son? “It pleased the Lord to bruise Him.” Did He not Himself lay on that Son all those afflictions, and Himself literally cause that death, that His own demands and justice might be satisfied for your transgressions and mine? The parallel runs entirely through the deed. Thus He prepared the Son; He prepared a body for Him; He sent Him into the world, sent afflictions on Him, bruised Him, grieved Him, unsheathed the sword against Him, and made Him a burnt-offering in the furnace of His own wrath. Where shall we find the Lamb? This is what perplexed Isaac, and what perplexed the whole universe. “My son,” said Abraham, “God will provide Himself a Lamb.” So He did. “God so loved the world, that He gave His only begotton Son”; and therefore, when He came, “Behold the Lamb of God.” said his precursor, “that taketh away the sin of the world.” (C. Molyneux, B. A.)

Prohibition of human sacrifice
Several Greek myths have been compared with this narrative; but the similarity exists but remotely in some external circumstances. Iphigenia, Agamemnon’s daughter, was to be sacrificed to Diana, and the priest Calchas was on the point of performing the fearful ceremony, when the virgin was carried away by the goddess in a cloud, and an animal offering was presented in her stead. But the motive for the intended sacrifice was perverse and barbarous; Agamemnon had killed a stag sacred to Diana; and the incensed goddess would only be reconciled if the king’s eldest and dearest daughter were offered to her. The future fate of Iphigenia was enveloped in mystery; it was only many years later that her abode was accidentally discovered by her wandering brother Creates. Thus, the cruel command, devoid of purpose or moral end, was the result of divine wrath and caprice. But the trial of Abraham was as important as regards the doctrine which it involved, as it was pure in the motive from which it arose. (M. M. Kalisch, Ph. D.)



Verse 14
Genesis 22:14
Abraham called the name of that place Jehovah-jireh

The Lord will provide
I. THE LORD WILL PROVIDE FOR THE BODY. Temporal blessings, no less than spiritual, come to us through the medium of the covenant of grace. 

1. The Lord will provide food for the body. He will bring round the seasons without fail, and make corn to grow for the service of man. 

2. The Lord will provide raiment for His people. For forty years in the wilderness, amid the wear and tear of journey and of battle, the raiment of the Israelites waxed not old because Jehovah provided for them; and doth He not still remember His own? 

3. The Lord will provide for His people protection. Many times are they delivered in a most wonderful way, and to the astonishment of the world. 

II. THE LORD WILL PROVIDE FOR THE SOUL. 

1. Jehovah has provided a Lamb; in the gift of His Son we have the guarantee for the supply of every needed blessing. 

2. The Lord will provide for you His Holy Spirit. The gift of the Spirit comes to us through the atonement of Christ, and the sufficiency of the Sacrifice entailed and implied the promise of the Spirit, so that He who hath provided the Lamb is confidently to be trusted for this also. 

3. The Lord will provide for the soul an eternal home, as is clear from that word, “I go to prepare a place for you.” When the toils of life’s pilgrimage are over there remaineth a rest for the people of God. (J. Thain Davidson, D. D.)

Divine providence
This incident teaches--

1. God’s right to our greatest blessings. 

2. Man’s duty in the highest trial. 

3. God’s providence in the greatest emergency. 

I. THE PROVISIONS OF THE DIVINE INTERPOSITION CORRESPOND EXACTLY WITH HUMAN WANTS, 

II. ITS PROVISIONS ARE OBTAINED IN CONNECTION WITH INDIVIDUAL AGENCY, 

III. ITS PROVISIONS ARE OFTEN STRIKINGLY MEMORABLE. (Homilist.)

God’s providence
In the season of extremity, God appears for the relief of His people. 

1. Severe trials are intended to prove the strength and purity of our faith. The Christian must walk by faith, not sight. 

2. And may not another reason be, to stir us up to fervency in prayer? 

3. We may also add, that the hand of God appears more obviously when He delivers just at the crisis of danger. Lesson: We need never despair of 

Divine help when we are pursuing the path of Christian obedience. (D. C. Lansing, D. D.)

The Lord our Provider, and none other
I. In the first place it is A FACT. God will provide. It is His province. It is His, as the Lord. Providing is not the child’s, but the father’s business. Work as I may, care as I may, it is still the Lord who provides. I work and the Lord provides. 

1. God does all His business thoroughly. Nothing that He ought to do, does He ever leave undone; and all that the Lord does, He does as God; not as man would do the thing, but as God alone can do it. If God provide, it must be in harmony with an eye that never sleeps, with hands that are ever working, with arms that are never weary, with a heart of paternal solicitude that never, never can change. 

2. Then, observe, while providing is God’s business, He does it in a Godly style. There is no doubt about God’s plans being carried out. God has not pleased you always in the provision tie has made; and yet the provision has been sure and good. In plain language God has never neglected anything which He ought to have done for you. 

II. Now look at THE TIME. When will He do it? Why, “in the mount of the Lord it shall be seen.” God allows you to come to the mount before tie provides for you; that is, before He shows the provision. The provision is made long beforehand, but He does not show it. What does this fact say? Why this simple fact says, “wait.” If you cannot do a right thing to meet your own difficulties, do nothing. If you can do a right thing, and God give you the ability and the opportunity, that act may be God’s instrument for meeting your wants; but if you can do nothing without doing wrong, then it is quite clear you are to do nothing, and you are to say, “In the mount of the Lord it shall be seen.” Now, why does God thus sometimes try you? Why! because you think too much of your own providing. Why! because you think too much of your fellow-creatures’ providing. Why! because you make gods of His creatures. (S. Martin.)

The Lord will provide
I. Let us consider WHAT GOD HAD PROVIDED FOR ABRAHAM IN TIME PAST. 

1. The Lord provided for him an unusual measure of faith. 

2. God had provided for Abraham a ram for a burnt-offering in the stead of his son. 

II. Let us consider THE INFERENCE WHICH ABRAHAM DREW FROM WHAT GOD HAD PROVIDED FOR HIM IN TIME PAST. “Jehovah-jireh,”said he, “the Lord will provide.” So much as to say, “What lie has done is a pledge and an earnest of what lie will do. Since He has shown so much of His grace and goodness to me in time past, He will show more in time to some.” Do you ask, What will He provide? 

1. He will provide for us in the life that now is. 

2. God will provide for us in that life which is to come. 

Conclusion: 

1. How precious is the grace of faith. 

2. How devoted should we be to the service of God. 

3. And lastly, how firm and assured should be the Christian’s confidence in his God. (D. Rees.)

Jehovah-jireh
I. WHAT WILL GOD PROVIDE? Two answers may be given to this question. One is furnished by the direct teaching of the passage, and the other by its inferential teaching. 

1. It is clear from the direct teaching of this passage that God will provide for the greatest necessities of His people. This was what He did for Abraham. And now the cross of Jesus stands before us as the grand illustration of the truth and meaning of this great covenant name, Jehovah-jireh. The Lord promised to provide a ransom; and the ransom is provided. 

2. And then there is an inferential teaching from this name- that He will provide for our lesser necessities. Jehovah has bridged the great gulf that once lay between us and heaven, and He will certainly bridge all the smaller gulfs that may meet us on our way. 

II. How WILL GOD PROVIDE? 

1. Wisely. He seeth the end from the beginning, and is infallible in all His plans and purposes. “The work of the Lord is perfect.” An important part of His work is to provide for His people. And when we apply the word “perfect” to this work, what an assurance we have of the wisdom that marks it! It is only when we lose confidence in this feature of God’s work that our hearts are troubled. Not long ago a Christian merchant met, unexpectedly, with some very great losses. He began to doubt the wisdom of that Providence which could allow such trials to overtake him. He returned to his home one evening in a gloomy and despairing state of mind. He sat down before the open fireplace in his library, “tossed with the tempest” of doubt and destitute of comfort. Presently his little boy, a thoughtful child of six or seven years, came and sat on his knee. Over the mantel-piece was a large illuminated card containing the words--“His work is perfect.” The child spelled out the words, and pointing to them, said, “Papa, what does perfect mean here?” And then, before his father, who was somewhat staggered by the inquiry, could make a reply, there came another question from the little prattler: “Doesn’t it mean that God never makes a mistake?” This was just the thought that troubled father needed to have brought before his mind. If the angel Gabriel had come down from heaven to help him, he could have suggested nothing more timely. And then the father, clasping the little one to his bosom, exclaimed, “Yes, my precious darling, that is just what it means.” His confidence in God revived. The dark cloud that had settled down upon him was scattered. 

2. Tenderly. He is the God of the dew-drop as well as of the thunder and the tempest. He is the God of the tender grass as well as of the gnarled and knotted mountain oak. 

3. Faithfully. He will provide for His people, not the things that they would most like to have here--not those that are the most pleasant and agreeable--but those that are the best. The foundation promise of the covenant is--“No good thing will He withhold.” 

II. WHY DOES HE THUS PROVIDE FOR HIS PEOPLE? Two motives operate with Him to do this. One of these has reference to His people; the other has reference to Himself. 

1. The motive in His people which leads God thus to reveal Himself as their Provider is their need--their weakness, or their want. 

2. The motive in Himself is because He has the fulness required to meet our necessities. In us is weakness, in Him is strength; in us is ignorance, in Him is wisdom; in us is poverty, in Him is riches; in us is emptiness, in Him is fulness. And it is from the blending of these two elements--this weakness in us and this strength in Him--that the resultant force is found which will lead us on to victory. Let us take a familiar illustration of this statement. Yonder is a little fly. It is walking over the ceiling of the room with its head downwards, and yet it walks as safely as you or I do on the floor of the same room with our heads up. And now let us take our stand near yonder massive rock, over which the waves of the ocean are dashing continually. See, there is a little mollusc clinging to the smooth side of that rock. The sea sends up its mighty billows to dash in foam and thunder on that rock. But they can no more move that mollusc that clings there, than they can move the rock itself from its firm base. And what gives to these feeble creatures the security that attends them in their positions of danger? Under the foot of the fly, as it walks over the ceiling, is a little vacant space, a point of emptiness. And there is the same under the shell of the mollusc, as it clings to the rock. The power of the atmosphere is brought to bear on that point of emptiness in the foot of the fly and the shell of the mollusc. This gives to the fly and to the mollusc all the security and support they realize. And the same principle applies to spiritual things. “When I am weak,” said St. Paul, “then I am strong.” When I feel my weakness, i.e., and take hold of the strength that is offered me, then I am strong. The fly and the mollusc make use of the weakness that is in them to draw strength from the atmosphere by which they are surrounded. This gives to the fly the strength of the ceiling over which it walks: and to the mollusc the firmness of the rock to which it clings. And in the same way the Christian who feels his own weakness and takes hold of God’s strength is made as strong--yes! tell it out with boldness, for it is the truth--is made as strong as the omnipotent arm on which he leans, and the Almighty Jehovah to whom he clings. (R. Newton, D. D.)

Jehovah will pvovide
I. Look at the words AS THEY BEAR ON THAT GRAND CENTRAL EVENT IN THE WORLD’S HISTORY TO WHICH THEY HAD A PROSPECTIVE REFERENCE, AND IN WHICH THEY WERE DESTINED TO FIND THEIR FULL ACCOMPLISHMENT. For in this same place nearly two thousand years after--on or near the spot to which Abraham gave the name of “Jehovah will provide”--Jehovah did provide a Lamb for a burnt-offering, whose death will be the theme of all heaven throughout eternity! God never knew another from the beginning. I doubt not that Isaac was a Divinely ordained type of Him. Was Isaac the child of the promise? The true Child of the promise was Christ. Was Isaac long promised and long waited for before his birth? Four thousand years elapsed, of promise and long expectation, ere Simeon took up the Child Jesus in his arms, saying, “Mine eyes have seen Thy salvation.” Was Isaac’s birth supernatural? “The Holy Ghost shall come upon thee, and the power of the Highest shall overshadow thee; therefore also that Holy Thing which shall be born of thee shall be called the Son of God.” Did Isaac meekly submit to be bound to the altar on the wood? “He is led as a lamb to the slaughter, and as a sheep before her shearers is dumb, so He openeth not His mouth.” But here the resemblances seem to stop. Or, if there be anything, as I doubt not there is much, in the semblance of Isaac’s death and resurrection, yet assuredly it is here but a shadow. For no sinner might ever die to expiate sin; and our God never would have a human sacrifice even to prefigure the true. But now behold, at last, “the Man that is God’s fellow!” Behold the Lamb for a burnt-offering--O yes, consumed by the fire of that Divine holiness and justice, of which the fire of all the burnt-offerings was but the shadow. 

II. “HATH APPEARED.” Abraham used the future tense--will provide. Are you in deep perplexity as to your path, and fearful of taking a false step? Write Jehovah-jireh, the Lord will provide counsel. The name of this Lamb is Wonderful, Counsellor--“I will instruct thee, and teach thee in the way in which thou shelf go; I will guide thee with Mine eye.” Are you called to some arduous duty? Write Jehovah-jireh, the Lord will provide strength--“My strength is made perfect in weakness.” Are you straitened as to temporal provision? Write still this word, Jehovah-jireh, for “your heavenly Father knoweth that ye have need of these things.” Do you anticipate painfully the conflict with the last enemy? Write Jehovah-jireh--“O death, I will be thy plagues; O grave, I will be thy destruction.” And as for the eternity beyond, still write Jehovah-jireh, for “the Lamb, which is in the midst of the throne, shall feed them and shall lead them unto living fountains of waters; and God shall wipe away all tears from their eyes.” (C. J. Brown, D. D.)

God the provider
I. WHAT DOES GOD PROVIDE FOR HIS PEOPLE? For their wants: 

1. Here. 

2. Hereafter. 

II. WHEN IS IT THAT GOD PROVIDES FOR HIS PEOPLE? Just when He sees fit; just as it accords with His infinite wisdom, and not as it accords with our carnal conceptions. He has “a set time” to favour Zion. 

1. In life. 

2. In sickness. 

3. In death. 

III. HOW DOES GOD PROVIDE FOR HIS PEOPLE? Little do we know of the numberless expedients to which God has recourse in His providence. (R. Luggar.)

The Lord will provide
No man who will tread in the steps of Abraham, that is, believe God and obey Him, will ever want a place on which to write Jehovah-jireh. He who shall do this may inscribe Jehovah-jireh on his purse, his table, his cupboard, his trade, his temptation, his trials, his afflictions, his dying day, and his future immortality. Faith--Obedience--The Lord will provide, are three points in the economy of God, as inseparable as the attributes of the Divine nature. (J. Bate.)

Money provided
Long before the establishment of Bible societies, the Rev. Peter Williams, a pious, distinguished clergyman of Wales, seeing that his countrymen were almost entirely destitute of the Bible, and knowing that the work of the Lord could not prosper without it, undertook, though destitute of the means, to translate and publish a Welsh Bible for their use. Having expended all his living, and being deeply involved in debt, with the work unfinished, he expected every hour to be arrested and imprisoned, without the means or hope of release. One morning he had taken an affectionate leave of his family for the purpose of pursuing his pious labours, with an expectation that he should not be permitted to return, when, just as he was mounting his horse, a stranger rode up and presented him a letter. He stopped and opened it, and found, to his astonishment, that it contained information that a lady had bequeathed him a legacy of £300 sterling. “Now,” said he, “my dear wife, I can finish my Bible, pay my debts, and live in peace at home.” (J. Bate.)

Food provided
A lady, who had just sat down to breakfast, had a strong impression upon her mind that she must instantly carry a loaf of bread to a poor man, who lived about half a mile from her house, by the side of a common. Her husband wished her either to postpone taking the loaf of bread till after breakfast, or to send it by her servant; but she chose to take it herself instantly. As she approached the hut, she heard the sound of a human voice. Willing to hear what it was, she stepped softly, unperceived, to the door. She now heard the poor man praying, and among other things he said. “O Lord, help me! Lord, Thou wilt help me; Thy providence cannot fail; and although my wife, myself, and children have no bread to eat, and it is now a whole day since we bad any, I know Thou wilt supply me, though Thou shouldst again rain down manna from heaven.” The lady could wait no longer; she opened the door, “Yes,” she replied, “God has sent you relief. Take this loaf, and be encouraged to cast your care upon Him who careth for you,” and when you ever want a loaf of bread, come to my house.” (J. G. Wilson.)

Our Provider
The Lord has made full provision for every human being. Behold the fields of fertile earth! Count the millions of acres on which we can grow food for man and beast. There is enough for each, for all, and for evermore. 

1. He will provide a path for our life. You have seen a book without a title-page, and may have thought, “My life is like this book; I came into the world by chance, as a mite is found on the cheese.” The Lord made provision for your life. He gave a body in which your spirit could live, eyes with which to see, the power of speech, the command of thought; and, having provided you with a beginning, He also prepared a path in the world for your life. 

2. The Lord will provide us with love. When you came into the world, He looked upon you with love, and His heart never changes. God is said to be like a sun. You can open your door and let in the blessed sunlight; and in the same way, you may open the chambers of your soul and be filled with the love of God. 

3. The Lord will provide us with pardon. 

4. The Lord also provides salvation for us. 

5. He has provided for us peace of soul. Yesterday, when coming down Oxford Street, I noticed a painter on the top of a very high ladder. People were passing to and fro continually, yet the painter did not look down, and he did not appear to have the slightest anxiety. I stood and heard him humming a song. He was in a dangerous position; on the top of a high ladder resting upon the flags with people passing who might jog against the ladder and knock it over; yet he sang forth in gladness, and when he saw me nodded with delight. What was the secret? I will tell you. At the foot of the ladder stood a man holding it firmly, and this man was his safeguard. The painter had perfect peace up there on the ladder; he knew that his friend at the bottom was holding it, and that if any one came near the ladder unawares, the man at the bottom of it would warn them off. Likewise, the Lord provides peace for all His people. He holds our souls in 

His hands, and nothing shall happen to us unknown to Him. He orders our steps, directs our paths, and numbers the very hairs of our heads. The man who knows this fact enjoys a solid peace which nothing can shake. 

6. Let me close by showing that He will provide us with the power of true manhood. (W. Birch.)

The cure for care
I. The first thing that God provides for His people is--PROTECTION IS DANGER. It is wonderful how many illustrations we find, both in the Bible and out of it, of the way in which God provides protection in danger for His people. When we open the Bible for these illustrations, they meet us everywhere--Noah, Joseph, Moses, Jonah, Daniel. The animal and the vegetable kingdom afford us plenty of illustrations of this same truth. Look at the scales of the crocodile, and the thick, tough hide of the rhinoceros, and the powerful trunk of the elephant, and the strength and courage of the lion. Look at the turtle, with the castle that it carries about with it, and the snail crawling along with its house on its back. When you see how God provides for the protection of all these different creatures, you see how each of them illustrates the truth which Abraham was taught on Mount Moriah, when he called the name of it Jehovah-jireh. A friend of mine has a very powerful microscope. One day he showed me some curious specimens through it. Among these were some tiny little sea animals. They were so small that they could not be seen with the naked eye. They are made to live on the rocks under the water; and, to protect themselves from being swept away by the force of the waves, they are furnished with the tiniest little limbs you ever saw. Each of these is made exactly in the shape of an anchor. This they fasten in the rock; and as I looked at them with wonder through the microscope, I thought. Why, even among these very little creatures we see Jehovah-jireh, too! The Lord provides for their protection. And every apple and pear and peach and plum that grows shows the same thing, in the skin which is drawn over them for their protection. And so does every nut, in the hard shell which grows round its kernel. And so does every grain of wheat, and every ear of Indian corn, in the coverings so nicely wrapped around them to keep them from harm. And God is doing wonderful things all the time for the protection of His people. A Christian sailor, when asked why he remained so calm in a fearful storm, said, “If I fall into the sea, I shall only drop into the hollow of my Father’s hand, for He holds all these waters there.” 

II. The second thing that God provides for His people is--RELIEF IN TROUBLE. Here is a striking illustration of the way in which God can provide this relief, when it is needed. Some years ago there was a Christian man in England, who was in trouble. He was poor, and suffered much from want of money. A valuable property had been left to him. It would be sufficient to make him comfortable all the rest of his life, if he could only get possession of it. But in order to do this, it was necessary to find out some deeds connected with this property. But neither he, nor any of his friends, could tell where those deeds were to be found. They had tried to find them for a long time; but all their efforts had been in vain. At last, God provided relief for this man in his trouble in a very singular way. On one occasion, Bishop Chase, who was then the Bishop of Ohio, in America, was on a visit to the city of Philadelphia. He was stopping at the house of Mr. Paul Beck. One day, while staying there, he received a letter from one of the bishops of the Church of England. This letter was written to Bishop Chase, to ask him to make some inquiries about the deeds relating to the property of which we have spoken. The letter had been sent out first to Ohio, and then to Washington, where the bishop had been. From there it had been sent on after him to Philadelphia. If Bishop Chase had received this letter in Ohio, or in Washington, he would probably have read it, and then have said to himself, “I can’t find out anything about these deeds,” and would have written to his friend, the English bishop, telling him so. But the letter came to him while he was at Mr. Beck’s house. Mr. Beck was present when the letter was received. The bishop read it to him. When Mr. Beck heard the letter read, he was very much astonished. “Bishop Chase,” said he, “it is very singular that this letter should have come to you while you are at my house. Sir, I am the only man in the world that can give you the information asked for in this letter. I have the deeds in my possession. I have had them for more than forty years, and never could tell what to do with them, or where to find the persons to whom they belong.” How wonderful it was that this letter, after coming across the ocean, and going from one place to another in this country, should reach the bishop while he was in the house, and in the presence of the only man in the world who could tell about those lost deeds! And if the poor man to whom the property belonged, when he came into possession of it, knew about the singular way in which those deeds were found, he certainly would have been ready to write upon them, in big round letters, the words, “Jehovah-jireh--the Lord will provide.” God provided relief for him in his trouble. 

III. But there is a third thing that the Lord will provide, and that is--SALVATION FOR THE SOUL. Here is an illustration of a man who was very much burdened with care on account of his soul, and who had this care cured by the salvation which Jesus provides. Many years ago there was a very celebrated preacher, whose name was the Rev. George Whitefield. He went travelling all over England and this country preaching the gospel, and did a great deal of good in this way. One day a brother of Mr. Whitefield’s heard him preach. The sermon led him to see what a sinner he was, and he became very sorry on account of his sins. He was burdened with care because he thought his soul could not be saved; and for a long time it seemed as if he could get no relief from this burden. And the reason of it was that he was not willing to believe the word of Jesus. It is only in this way that we can be saved. When we read the promises of Jesus in the Bible, we must believe that He means just what he says. We must trust His word, and then we shall be saved. Well, one evening this brother of Mr. Whitefield was taking tea with the Countess of Huntingdon. This was an earnest Christian lady, who took a great interest in all good ministers, and the work they did for Jesus. She saw that the poor man was in great trouble of mind, and she tried to comfort him as they took their tea by talking to him about the great mercy of God to poor sinners through Jesus Christ. “Yes, my lady,” said the sorrowful man, “I know what you say is true. The mercy of God is infinite. I am satisfied of this. But, ah! my friend, there is no mercy for me. I am a wretched sinner, a lost man.” “I am glad to bear it, Mr. Whitefield,” said Lady Huntingdon. “I am glad in my heart that you have found out you are a lost man.” He looked at her with great surprise. “What, my lady!” he exclaimed, “glad, did you say? glad at heart that I am a lost man?” “Why, certainly I am, Mr. Whitefield,” said she; “for you know, Jesus Christ came into the world ‘ to seek and to save them that are lost.’ And if you feel that you are a lost man, why, you are just one of those that Jesus came to save.” This remark had a great effect on Mr. Whitefield. He put down the cup of tea that he was drinking, and clapped his hands together, saying, “Thank God for that! Thank God for that!” He believed God’s promise then. That cured his care. It took away his trouble. It saved his soul. He was taken suddenly ill and died that same night, but he died happy. 

Jehovah-jireh
Observe, as you read this chapter, that this was not the first time that Abraham had thus spoken. When he called the name of the place Jehovah-jireh he had seen it to be true--the ram caught in the thicket had been provided as a substitute for Isaac: Jehovah had provided. 

But he had before declared that truth when as yet he knew nothing of the Divine action, when he could not even guess how his extraordinary trial would end. His son Isaac had said to him, “Behold the fire and the wood, but where is the lamb for a burnt-offering?” and the afflicted father had bravely answered, “My son, God will provide.” In due time God did provide, and then Abraham honoured Him by saying the same words, only instead of the ordinary name for God he used the special covenant title--Jehovah. That is the only alteration; otherwise in the same terms he repeats the assurance that “the Lord will provide.” That first utterance was most remarkable; it was simple enough, but how prophetic! 

1. It teaches us this truth, that the confident speech of a believer is akin to the language of a prophet. The man who accepts the promise of God unstaggeringly, and is sure that it is true, will speak like the seers of old; he will see that God sees, and will declare the fact, and the holy inference which comes of it. The believer’s child-like assurance will anticipate the future, and his plain statement--“God will provide “--will turn out to be literal truth. 

2. True faith not only speaks the language of prophecy, but, when she sees her prophecy fulfilled, faith is always delighted to raise memorials to the God of truth. 

3. Note yet further, that when faith has uttered a prophecy, and has set up her memorial, the record of mercy received becomes itself a new prophecy. Abraham says, “Jehovah-jireh--God will see to it”; what was he doing but prophesying a second time for future ages? 

I. When Abraham said “ Jehovah will provide,” he meant us, first of all, to learn that THE PROVISION WILL COME IN THE TIME OF OUR EXTREMITY. The Lord gave our Lord Jesus Christ to be the Substitute for men in view of the utmost need of our race. 

II. Secondly, upon the mount THE PROVISION WAS SPONTANEOUSLY MADE for Abraham, and so was the provision which the Lord displayed in the fulness of time when He gave up His Son to die. 

III. But, thirdly, we ought to dwell very long and earnestly upon the fact that for man’s need THE PROVISION WAS MADE BY GOD HIMSELF. The text says, “Jehovah jireh,” the Lord will see to it, the Lord will provide. None else could have provided a ransom. Neither on earth nor in heaven was there found any helper for lost humanity. I will only interject this thought here--let none of us ever interfere with the provision of God. If in our dire distress He alone was our Jehovah-jireh, and provided for us a Substitute, let us not think that there is anything left for us to provide. O sinner, do you cry, “Lord, I must have a broken heart”? He will provide it for thee. Do you cry, “Lord, I cannot master sin, I have not the power to conquer my passions”? He will provide strength for thee. Do you mourn, “Lord, I shall never hold on and hold out to the end. I am so fickle”? Then He will provide perseverance for thee. 

IV. That which God prepares for poor sinners is A PROVISION MOST GLORIOUSLY MADE. God provided a ram instead of Isaac. This was sufficient for the occasion as a type; but that which was typified by the ram is infinitely more glorious. In order to save us God provided God. I cannot put it more simply. He did not provide an angel, nor a mere man, but God Himself. Come, sinner, with all thy load of sin: God can bear it; the shoulders that bear up the universe can well sustain thy load of guilt. God gave thee His Godhead to be thy Saviour when He gave thee His Son. But He also gave in the person of Christ perfect manhood--such a man as never lived before, eclipsing even the perfection of the first Adam in the garden by the majestic innocence of His nature. When Jesus has been viewed as man, even unconverted men have so admired His excellence that they have almost adored Him. Jesus is God and man, and the Father has given that man, that God, to be thy Redeemer. 

V. Fifthly, THE PROVISION WAS MADE EFFECTIVELY. Isaac did not die: the laughter in Abraham’s house was not stifled; there was no grief for the patriarch; he went home with his son in happy companionship, because Jehovah had provided Himself a lamb for a burnt-offering. The ram which was provided did not bleed in vain; Isaac did not die as well as the ram; Abraham did not have to slay the God-provided victim and his own son also. No, the one sacrifice sufficed. Beloved, this is my comfort in the death of Christ I hope it is yours--that He did not die in vain. 

VI. Turn we then, sixthly, to this note, that we may well glorify Jehovah-jireh because THIS PROVISION WAS MADE FOR EVERY BELIEVER. VII. But now I close with a remark which will reveal the far-reaching character of my text. “Jehovah-jireh” is true concerning all necessary things. The instance given of Abraham being provided for shows us that the Lord will ever be a Provider for His people. As to the gift of the Lord Jesus, this is A PROVISION WHICH GUARANTEES ALL OTHER PROVISION. “He that spared not His own Son, but delivered Him up for us all, how shall He not with Him also freely give us all things?” (C. H. Spurgeon.)

The Lord will provide
A poor woman, holding the hand of her little boy, recently said to the preacher, “Sir, the word ‘Jehovah-jireh’ has been a great comfort to us through this child. Owing to my husband’s long illness we were in great want. But one Sunday Robert came running home and said: ‘Cheer up, father and mother, the Lord will be sure to provide; Jehovah-jireh!’ And often after that, when we have been in trouble, he has said: ‘Come, let us sing a verse of Jehovah-jireh--

‘“Though troubles assail and dangers affright,

Though friends should all fail, and foes all unite,

Yet one thing secures us, whatever betide,

The Scripture assures us--The Lord will provide.”’

“Once, when we had no food left, he again told us not to forget Jehovah-jireh. He went out, but came back in a few minutes holding up a shilling he had found on the pavement, and saying: ‘Here’s Jehovah-jireh, mother; I was sure He would provide!’” Who will say this betokened childish ignorance and not Christian wisdom? Might not our philosophy be more sound, if we were more as “little children”? We know who said, “Out of the mouth of babes and sucklings Thou hast perfected praise.” Hast not help often come to the people of God as unexpectedly, giving rise to the proverb, “Man’s extremity is God’s opportunity”? Should we not gratefully acknowledge such “interposition of Providence”; such special help from Jehovah the Provider. (Newman Hall, LL. B.)

In the mount of the Lord it shall be seen
1. The Lord will be seen. In His special providence to His servants in their afflictions. 

2. The time when He will be seen. “In the mount,” i.e., when things are brought to an extremity; when we think there is no more help nor hope, that is the time when the Lord will be seen. 

I. IT IS GOD’S USUAL MANNER TO BRING HIS CHILDREN TO EXTREMITIES. 

1. And the first cause why the Lord doth so usually do it is, when He brings afflictions on His children; He lets it run along till they may think there is no more help nor hope, that so it may be an affliction to them. If a man were in a smoky house, and had a door opened, it were no difficulty for him to shift himself out of it; but when we are shut up, that is it which makes it difficult; and that it might be so, the Lord suffers it to come to an extremity. 

2. Secondly, the Lord brings us to an extremity because the Lord might be sought to; for so long as the creatures can do us any good, we will go no further; but when they fail us, we are ready to look up to the Lord; as it is with men which are on the seas, when they are in an extremity, those that will not pray at any other time, will pray now, and be ready to say with these in the prophet Hosea, “Come and let us return unto the Lord; for He hath torn, and He will heal us; He hath smitten, and He wilt bind us up” Hosea 6:1); and the reason is, because where the creature ends, the Lord must begin, otherwise there can be no help at all. 

3. Thirdly, the Lord doth it, because that hereby it comes to pass that the Lord may be known to be the helper; that when we are delivered He may have all the praise. 

4. Fourthly, the Lord doth it, because all that we have, we may have as a new gift; therefore the Lord suffers us, as it were, to forfeit our leases, as it were, that He may renew them; otherwise we should think ourselves to be freeholders. 

5. Fifthly, the Lord doth it because He may teach us by experience to know Him. But here some man will be ready to say, Why cannot that be without these extremities? To this I answer, you must know when a man goes on in a course, without any troubles or changes, his experience is to no purpose; for he hath no great experience of the Lord. But when a man is in tribulation, that brings experience; and experience, hope; for it is another kind of experience that is so learned, than that which comes without it; and indeed nothing is well learned till it be learned by experience. 

6. Lastly, the Lord does it for proof and trial, as in the case of Abraham. 

II. IN THE TIME OF EXTREMITIES WILL THE LORD BE SEEN, AND NOT BEFORE. Why? 

1. Because the Lord knows this is the best way to draw forth the practice of many graces and good duties, which otherwise would be without use. 

2. Because He would give a time to men to repent and meet Him in, which is good for His children; otherwise we would not seek unto the Lord. 

3. To let us know the vanity of the creature. The use of it is to teach us not to make too much haste for deliverance in the time of distress, but to wait upon the Lord, yea, depend upon His providence when we seem to be without help. If we look upon the creature, yet then are we to depend upon the Lord, so as never to say there is no help, but on the contrary to say, “I will trust in Him though He kill me.” 

III. GODLY MEN’S EXTREMITIES ARE BUT TRIALS, SENT FOR THEIR GOOD NOT PUNISHMENT SENT FOR THEIR HURT AND RUIN. Ay, but what is that good? Why, this; first, it shall increase grace in your hearts; for as the gold which is tried loseth nothing but dross, and so is made the better thereby, so it is with our afflictions, for “the trial of our faith,” saith the apostle, “bringeth forth patience”; for the greater thy trial is, the more it strengthens thy faith, and so increaseth comfort; for when the afflictions of the apostle abounded, his consolation abounded also. Again, you shall have the greater wages; for when a man hath a friend that hath been employed about any great thing for him, why, the greater the trouble was which he did undergo for him, the more will he be beholden to him, and the greater reward will he bestow upon him; even so, the greater the trials are from the Lord, the greater benefit will come to us by them. (J. Preston.)

God’s providence
The celebrated Richard Boyle, Earl of Cork, who rose from a humble station in life to the highest rank, and passed through strange and trying vicissitudes, used these words as his motto, and ordered them to be engraved on his tomb: “God’s providence is my inheritance.” (Old Testament Anecdotes.)

Trust in the Lord
Paul Gerhardt, the German poet and preacher, after ten years of pastoral work in Berlin, was deprived of his charge by the King of Prussia, and expelled from the country. He turned towards Saxony, his native land, accompanied by his wife and little children, all on foot, without means and without prospect. They stopped at a village inn to pass the night, and there the poor woman naturally gave way to a burst of sorrow and anxiety. Her husband endeavoured to comfort her, especially dwelling upon the words of Scripture, “Trust in the Lord with all thine heart, and lean not to thine own understanding; in all thy ways acknowledge Him, and He shall direct thy paths.” The same evening two gentlemen entered the inn parlour, and mentioned that they were on their way to Berlin to seek the deposed clergyman, Paul Gerhardt, by order of Duke Christian, of Merseburg, who desired to settle a considerable pension on him as a compensation for the injustice from which he had suffered. (Fifteen Hundred Illustrations.)



Verse 16
Genesis 22:16
By Myself have I sworn
God Himself the foundation of our hopes
“By Myself have I sworn.
” By Himself God swears to us; by His power, His tenderness, His sympathy, He assures our hearts. 

1. If we take up afresh any work for God, He is pledged--by Himself pledged to us--not to despise that work, to guide us in it, to accept it at our hands. 

2. If we turn again to any cross--find the home darkened, or business difficult, or health still failing--if we find that holiday and rest do not sweep away the cloud: behind the cloud is God, strengthening for the cross is God, and by Himself He swears to us that, bearing that cross, it shall lead us to a crown. 

3. If we are troubled by the dimness of the future, if perplexities thicken even as the years--and the responsibilities of the years--in-crease day by day, God is pledged--by Himself pledged--to guide every trustful follower. Only follow on to know the Lord. Why, beyond all that dim future there is heaven, our Father’s home and ours. And every step between the little now and that bright home is as sure as is that home and as is this now. (T. Gasqucine, B. A.)

The promise confirmed to Abraham by an oath
“Often before had God promised,” says Augustine, “but never sworn.” It was in recognition of the evidence which had just been afforded of His servant’s staunch loyalty to the covenant, that the Eternal was pleased in this unexampled manner to reduplicate securities for His own faithfulness, previous to this oath, Abraham had the word of God, and no more, on which to build his confidence. On that bare guarantee he had shown that he could build securely. Because he had judged it impossible for God to lie, therefore he had that day surrendered the one visible security which he possessed for the fulfilment of God’s word, by sacrificing the life on which its fulfilment turned. He trusted the All-truthful and Almighty to keep faith with His friend in His own way. For that very reason did a generous promiser vouchsafe to the man something more than a naked word. “To him that hath shall be given.” “Because thou hast done this thing, and hast not withheld thy son, thine only one, from Me, therefore by Myself have I sworn that in blessing I will bless thee.” Thenceforth, as the New Testament explains, the believer possessed, not one, but “two immutable things” on which to rest. Through Abraham’s obedience have we all obtained this “strong consolation.” (J. O. Dykes, D. D.)



Verse 18
Genesis 22:18
In thy seed shall all the nations of the earth be blessed
Blessing in Abraham’s seed
1.
There was to be a seed, a natural seed, including a spiritual seed, and this again including an individual seed. 

2. The seed of Abraham is to have a relation to all the families of the earth. As Abraham was not a head of all mankind, like Adam or Noah, it was necessary to emphasize the universality of the blessing. 

3. The benefit conveyed by the seed is here characterized by the word “blessed.” Blessing is like mercy in this: that it sums up in one word the whole salvation of which the Bible is the gospel. It involves redemption and regeneration, both of which are necessary to salvation. (Prof. J. G. Murphy)

A great promise
1. This promise 

2. We conclude that this is an anticipation of Christ, because 

I. THE ADVENT OF A BENEFACTOR FROM AMONG THE JEWS. This suggests-

1. The proper interest we should take in the Jewish people.

2. The solemn warning that contact with what is most sacred does not ensure blessing. 

II. THE ADVENT OF A BENEFACTOR FOR THE WORLD. We may adoringly notice--

1. The way in which Christ has already been a universal blessing. 

2. The future that there yet must be for Christianity. (Homilist.)

All nations blessed in Abraham’s seed
I. SOME OF THE REASONS FOR GIVING THIS DESCRIPTION OF THE MESSIAH: “The seed of Abraham.” 

1. Christ is called the seed of Abraham because He was to assume human nature; to be truly man; a man like ourselves. 

2. Christ was called the seed of Abraham, that additional evidence of His claims as Messiah might be given when He came into the world. 

3. There is a third reason why He is called, why, in fact, He was made, the seed of Abraham. There is, after all, a peculiar relation between Christ and the Jews, as His brethren after the flesh. 

II. Let us now consider THE IMPORT OF THE DECLARATION, “In thy seed shall all the nations of the earth be blessed.” 

1. In the first place, there is its Divinely revealed truth. 

2. The religion of Christ is calculated to produce human happiness, because it exhibits the Divinely-prescribed method by which the guilty may obtain pardon; in other words, that great doctrine of human hope and joy, that of justification by faith in the atonement and intercession of the Saviour. 

3. In further examining this Divine system, to discover its adaptation to human happiness, we find the great, the singular, promise of the Holy Spirit. 

4. Another adaptation to human happiness in Christianity is found in its explicit enforcement of those relative duties on which the welfare of society so much depends. 

5. The last of these adaptations is, the kind and merciful spirit of the Gospel. (R. Watson.)



Verse 19
Genesis 22:19
Abraham dwelt at Beersheba
Man’s first hour in heaven, illustrated by the probable feelings of Abraham at Beersheba, immediately on his return from the offering up of Isaac
I.
ABRAHAM NOW AT BEERSHEBA HAD THE SATISFACTION OF HAVING PRACTICALLY RECOGNIZED GOD’S ABSOLUTE CLAIM UPON HIM. 

1. An immense claim. 

2. Yet righteous. 

II. ABRAHAM AT BEERSHEBA HAD THE SATISFACTION OF HAVING PURSUED THE PATH OF RECTITUDE THROUGH THE GREATEST TRIALS. 

1. In relation to the period at which it occurred. 

2. In relation to the sentiment of his age. 

3. In relation to his theological creed. 

4. In relation to his domestic association. 

5. In relation to his own nature. 

III. ABRAHAM AT BEERSHEBA HAD THE SATISFACTION OF KNOWING THAT HE HAD OBTAINED THE APPROBATION OF HIS MAKER--expressed in three ways. 

1. By a signal interposition. 

2. By an unequivocal assurance. 

3. By the unfolding of a glorious future. (Homilist.)

23 Chapter 23 

Verse 1-2
Genesis 23:1-2
Abraham came to mourn for Sarah, and to weep for her
Abraham in the house of mourning
What lessons would such a man as Abraham learn in this house of mourning?

I. THAT IN VIEW OF THE AWFUL FACT OF DEATH THE LITTLENESS OF HUMAN LIFE IS SEEN. 

II. TO REALIZE THE FACT OF HIS OWN MORTALITY. “I may be the next to go.” 

III. TO FEEL THAT THERE IS A LIFE BEYOND. 

IV. THE SACREDNESS OF SORROW FOR THE DEAD. (T. H. Leale.)

Mourning for the departed
The true mourning a sanctified feeling of death. 

1. A fellow-feeling of death with the dead. 

2. An anticipation of death or a living preparation for one’s own death. 

3. A believing sense of the end or destination of death to be made useful to the life. (J. P. Lange, D. D.)

Lessons
1. On Mount Moriah we find Abraham doing God’s will; here we find him suffering it. 

2. Look at Abraham buying a grave; the best man of his age here bargains for burial ground. Ponder well this transaction, and consider that in return for four hundred pieces of silver Abraham gets a burying-place. 

3. The behaviour of the children of Heth calls for appreciative notice. They treated Abraham with generous pity and helpfulness. 

4. Man’s final requirement of man is a grave. In the grave there is no repentance; the dead man cannot obliterate the past. 

5. Abraham mourned for Sarah. Consecration to God’s purpose does not eradicate our deep human love; say, rather, that it heightens, refines, sanctifies it. (J. Parker, D. D.)

A break in the home circle
Perhaps we who lead briefer and, at the same time, more stirring and varied lives, with rapid change and a multitude of interests to divide attention, cannot fully realize how the members of such a home circle as Abraham’s grew into each other, or how one out of such a circle would be missed. Through long unbroken periods they lived constantly together, and were everything to one another. Of society, except that of their own slaves, there was little or none. The round of easy occupations which made up their shepherd life left ample leisure for domestic converse. It was inevitable that their lives should grow together as if welded into one. Husband and wife, parent and child, must have moulded one another’s character to an extent hardly possible in other states of society. Stronger natures impressed themselves upon feebler ones. The older generation made that which succeeded it. The experiences and the teaching of the aged father created an unwritten family code, which ruled alike his son and his grandson. Each memorable incident in the family annals crystallized itself, no doubt, through constant repetition, and passed down with hardly any change of form as part of the family tradition. From such a close circle of relations the disappearance of one loved and familiar face would leave a blank never to be filled and scarcely ever to be forgotten. This must have been especially the case when death made its first breach in the family, and, at the ripe age of a hundred and twenty-seven years, Sarah, princess, wife, and mother, fell asleep. Her death made Abraham a lonely man. It broke the final link to his ancestral home. It robbed him of the only one who cherished with him a common memory of his father’s house and the happy days of youth. She alone was left of those who, sixty-two years before, had shared his venturous emigration from Haran. He was her senior by ten years; and her removal must have come to him like a warning that before him likewise there lay another emigration, more venturous than the last--one final journey into a land still farther off. (J. O. Dykes, D. D.)

I. THE DEATH. 

1. Of Sarah, princess. Kings and great men die. “Wealth cannot deliver in the day of his power.” 

2. The wife of a great man. Derives her chief dignity from this connection. Little expected the honour that would befall her from this marriage. The source of Abraham’s joy, as well as the occasion of some of his sins. 

3. The mother of the free. The ancestress of Jesus, and those who believe in Him. 

4. Died at Hebron = alliance. The alliance with Abraham dissolved, and her eternal alliance with Abraham’s God, and one who was before Abraham John 8:58), now inaugurated. Happy are those who compose the bride--the Lamb’s wife; the day of death is with them the day of theirespousals. The alliances of earth, abandoned for a better and more lasting one. 

II. THE GRAVE. 

1. A cave. We are of the earth, earthy. Dust, and must return to dust. 

2. Purchased. Abraham selected one that would receive his own remains. (“The family meeting-place” is an epitaph at Pere la Chaise.) Men sometimes think more of their sepulchres than of death; and make greater preparation for the temporary repose of the body than the eternal rest of the soul. It was all that Abraham purchased of the promised land. The country was given to the living. The promised land of heaven for the living is a free gift, and there will be no bargaining for graves there. Man sells a place for the dead, God gives a home for the living. 

III. THE BURIAL. “That I may bury my dead out of my sight.” The object that once most pleased the eye must be put “ out of sight,” as a loathsome thing. Life, a fountain of beauty and attractiveness. How glorious that world must be where they die no more, and are never put out of sight. Those who die in the Lord, and are put out of sight, will presently be in sight for ever. The aged man before the grave of his wife. The parting is not for long. A few more steps, and he will be at home with his princess for ever. But with all this Christian hope, the loss of dear friends and the sunderings of long companionships is painful. At such times may we be able to say, “Thy will be done.” Learn: 

1. The great and good and best loved must die. 

2. The earthly dissolution may be the beginning of our eternal union. 

3. It is little the world can furnish us besides a place to lie down in at the end of the journey. 

4. Happy are those who, being saved themselves, have a good hope of meeting those who are “not lost, but gone before.” (J. C. Gray.)

Tears over the dead
In those tears of Abraham was anguish; but there might have been remorse. Apparently Abraham had nothing to reproach himself with. Quarrels in his married life are recorded, but in all he behaved with tenderness, concession, and dignity. In all things he had supported and cherished his wife, bearing, like a strong man, the burdens of the weak. But oh! let us beware. There are bitter recollections which enhance the sorrow of bereavement and change it into agony--recollections which are repeated to us in words which remorse will not cease to echo for ever and ever. “Oh, if they would but come again, I’d never grieve them more.” It is this which makes tears scald. To how many a grown heart have not those childish words of the infant hymn gone home, sharp, with an undying pang! (F. W. Robertson, M. A.)

A burying-place
Constantine the Great, in order to reclaim a very worldly man, marked out, with a lance, a piece of ground the size of a human body, and then said, “If you could increase your possessions till you acquired the whole world, in a short time such a spot as this will be all you will have.” 



Verses 3-20
Genesis 23:3-20
Abraham buried Sarah his wife
Abraham burying his dead
I.
CONSIDER HIM AS A MAN. 

II. CONSIDER HIM AS A MAN OF BUSINESS. 

1. His independence (Genesis 23:4; Genesis 23:6). 

2. His exactness (Genesis 23:17-18). 

3. His courtesy. 

III. CONSIDER HIM AS A GODLY MAN. 

1. He believed in immortality. 

2. He believed that God would grant his posterity to inherit the land.

3. He believed in a future state of blessedness for the righteous. (T. H.Leale.)

Circumstances connected with Sarah’s burial
1. Observe the honour which the ancients paid to the dead. This proves that they had a secret glimmer of immortality. 

2. Observe the transaction with the children of Heth. A scriptural precedent for exactitude in business. 

3. Observe also how courteous phrases contain a higher excellence than they mean. “What is that betwixt me and thee?” The children of Heth had no intention whatever of being taken at their word any more than a man has now when he calls himself your humble servant or bids you command him. We must go back to an earlier age when phrases were coined and meant something, when gifts were gifts and nothing was hoped for in return, in order to catch the life that was once in our conventional phraseology. So now language preserves, as marble preserves shells of hoar antiquity, the petrified phrases of a charity and humbleness which once were living. They are dead, but they do at least this, they keep up memorials of what should be. So that the world, in its daily language of politeness, has a record of its duty. Take those phrases, redeem them from death, live the life that was once in them. Let every man be as humble, as faithful, as obedient as his language professes, and the kingdom of God has come! 

4. Lastly, we find in connection with Sarah’s burial a Divine provision for the healing of Abraham’s sorrow. He was compelled to exert himself to obtain a place to “ bury his dead out of his sight.” Had he not had to arouse himself and procure a grave for Sarah, he would have brooded over his grief. This is the merciful plan of compensation which God has provided for us; the necessities of life call us from our sorrow. All these merciful provisions plainly show us that we are in a Father’s world. (F. W. Robertson, M. A.)

Machpelah, and its first tenant
I. WE ARE FIRST ARRESTED BY ABRAHAM’S TEARS. 

II. NOTICE ABRAHAM’S CONFESSION. 

III. NOTICE ABRAHAM’S FAITH. (F. B. Meyer, B.A.)

I. IN ITS CONNECTION WITH SARAH IT IS A TOKEN OF RESPECT TO THE DEAD. The body deserves this. 

1. Because it has been the man’s dwelling-place. 

2. Because it has assisted the soul to express itself. 

3. Because it is destined for a higher and nobler service. 

The purchased grave
II. IN ITS CONNECTION WITH ABRAHAM HIMSELF IT SHOWS THAT HE PREPARED FOR DEATH. 

1. It taught him that the highest earthly possessions terminate in a grave. 

2. It implies that he waited for death. 

I. IN ITS CONNECTION WITH THE JEWISH NATION IT SERVES AS A MONUMENT FOR THEIR INSTRUCTION. 

1. Its purchase taught them that it would soon be theirs. 

2. Its stillness taught them to be active. 

3. Its solemnity taught them to seek that country where there is no grave. (Homilist.)

The cave of Machpelah
I. ABRAHAM’S SORROW. 

II. ABRAHAM’S PURCHASE. Strange possession to be the first portion in the land which was promised! A place to bury the dead in--yet observe how this very purchase is an act of faith and a pledge for the future fulfilment of God’s promises. 

III. ABRAHAM’S HOPE (Hebrews 11:13-16). We Christians to whom more light has been granted concerning the hopes of “the heavenly city” beyond this earthly life can see how, in Jesus Christ and His gospel, the sorrow for the dead and the fear of death are changed into thankfulness and hope. In Christ’s death, burial, resurrection we trace an upward course to life eternal. Death is conquered. “Paradise” is the peaceful resting-place of those who “sleep in Jesus.” Heaven is the final fulness of joy. (W. S. Smith, B. D.)

Death and burial
Abraham declares himself a stranger and a sojourner in the land, and humbly prays for a burying-place to bury his dead, once so dear and so lovely, “out of his sight”; expressing thus a sad, universal, and most humiliating fact, that death “changes the countenance” of its victims, as well as “sendeth them away”; and so changes them that disgust succeeds to delight, terror to affection; and so dreadful is the mixture of the memory of past beauty and the sight of present decay, that the survivor needs no exhortation to hide his friend in the grave, but with eager haste commits parent, or child, or brother, or wife, or lover, into the dust, and almost rejoices as he shuts the coffin to know that that disfigured countenance he shall see no more. What a strange view of the power and mystery of death is implied in the thought of not hatred, but love, crying out for the eternal removal of its object out of its sight! But often it is not the mere physical rottenness which awakens this desire; often, too, there arise painful, agonizing, terrible thoughts on the sight of a departed friend. The whole of the past history of the friendship or love; its first commencement and the joys connected with it; the trials and troubles, perhaps partial estrangement or complete alienation for a time, which darkened its progress; the exquisite pleasures, or no less exquisite pangs, which alternated; benefits received from the departed which were unrequited, or injuries done to them which were never fully repaid; every harsh look or word on the side of the living remembered, while on that of the dead all but their smiles and kindness are forgotten; the scenes of the sick-bed; the last farewell on the brink of eternity; all these heartquaking, melting, rending images arise, and clustered around and pictured as they are on the mirror of that pale face and shut eye, might drive to insanity and howling despair, were it not that a veil for that mirror of past joy became sorrow, and past grief became distraction, has been provided, in the merciful lid of the coffin--a lid which henceforth only the worm, the eye of imagination sometimes venturing to peep into darkness, but as speedily withdrawing the gaze, and the light of the last morning, shall be able to penetrate. (G. Gilfillan.)

Significance of behaviour in the presence of grief
Circumstances test the true quality of men. Irreverence in the presence of grief is an infallible sign of the deepest degeneracy; it marks the ultimate deterioration of the human heart. On the other hand, to be chastened by sorrow, to be moved into generous pity and helpfulness, is to show that there is still something in the man on which the kingdom of Jesus Christ may be built. Never despair of any man who is capable of generous impulses. Put no man down as incurably bad, who will share his one loaf with the hungry, or give shelter to a lost little one. Poor and crude may be his formal creed, very dim and pitifully inadequate his view of scholastic theology; but there is a root in him which may be developed into much beauty and fruitfulness. For this reason, I cannot overlook the genial humanity and simple gracefulness of this act of the Hittites. (J. Parker, D. D.)

Ephron and Abraham--a life-like picture
It was quite in accordance with Eastern usage that Abraham did not apply directly to the proprietor of the plot in which the cave lay, Ephron by name, the son of Zohar, but made interest with him through the leading men of the city. Courtesy required, too, that their consent should be secured for the proposed arrangement. The whole narrative, which is most minute, wears the strongest local colouring. Abraham’s respectful attitude, his repeated prostrations with his face to the ground, the polite hospitality of the townsmen, the difficulty in coming to a bargain, the offer of Ephron to waive the question of price, his indirect mention of the four hundred shekels, the conclusion of the sale at the city gate in the place of concourse, the weighing of uncoined rings or ingots of silver which served for a medium of exchange, and the copious phraseology as of a legal document, by which, before witnesses, the cave, with the field, the fence around it, and the trees on it, were all conveyed in perpetuity to their new owner--these particulars correspond, we are assured by Dr. Thomson, a competent witness, to what may be seen at this day in Eastern bargain-making. It is true that nowadays the courtesy is merely formal, and such generous phrases as those of Ephron and his fellow-citizens are grown very hollow indeed. Still, it seems questionable to conclude, as Dr. Thomson himself has done, that they meant no more in that simple age, when the ceremonies of intercourse were newer and more truly reflected its spirit. Besides, it is hardly fair to place an occasion like that before us quite on a level with the ordinary chaffering of an Arab market-place. One must take care, no doubt, not to read all the incidents of a story, which is sacred as well as ancient, through such an unreal light as will invest them with fictitious dignity. On the other hand, we may equally err if, in our efforts to be realistic, we rob the record of its native dignity, or vulgarize the manners of antiquity because the manners of to-day are vulgar. (J. O. Dykes, D. D.)

Sarah’s tomb
Around the grotto which thus became the sepulchre of Abraham’s family, and which afterwards was to receive, not only his own dust, but that of his son and grandson with their wives, there has grown up an interest as enduring, and an obscurity as deep as attach to any grave on earth save one. The piety of some unknown age, probably Jewish, erected round the spot massive walls of noble masonry, which still exist. Inside these walls the devotion of early Christians consecrated a church, and over the church the devotion of the Mussulman a mosque. The gates of that mosque, the famous Haram of Hebron, had been closed against Western unbelievers for six centuries, when with extreme difficulty access to it was procured for the Prince of Wales and his suite in the year 1862. What they saw inside an enclosure so jealously guarded has been told with his accustomed precision of statement by Dean Stanley. Railed off, each one within its separate chapel, there lie the coffin-like shrines to which are attached the venerable names of Sarah and Abraham, of Isaac and Rebecca, of Leah and Jacob. These, however, are only empty monuments. The real tombs, if they exist at all, must be sought beneath the floor of the building, in the rocky cavern underground. To this vault a trap-door in the pavement promises to give access; but as yet its darkness remains unvisited and unviolated. So far as could be ascertained through such a brief and partial inspection of the mosque, it is clear that the contents of that sacred place answer exactly to the requirements of the scriptural narrative. Unfortunately, more than this cannot be said. It is reserved for some explorer more fortunate than even the Prince of Wales to disclose the well-kept secret of the tomb of the patriarchs. (J. O. Dykes, D. D.)

Sarah’s tomb
Only one European, Pierroti, an Italian architect in the service of the Sultan, has ever seen more than the floor of the upper chamber, with its six tawdry erections, placed there in accordance with a practice usual in Mahometan sepulchres. Pierotti, daringly pressing after the chief Sanon, or priest of the mosque, when he was entering the lower story on a special occasion, found the entry was by a horizontal door in the porch. First a carpet, then a grated iron door, was lifted; after which a narrow stair appeared, cut in the rock. Undeterred by blows and violence, he managed to descend this far enough to see into the lower cavern in a northern direction, and to notice sarcophagi of white stone; the true tombs of some of the illustrious dead, in striking corroboration of the statement of Josephus, that they were of fair marble, exquisitely wrought. There can be little doubt, indeed, that the remains of the three generations of patriarchs and their wives, Rachel alone excepted, still lie safely in this their venerable sepulchre. (C. Geikie, D. D.)

Origin of money
When he required this sepulchre, he offered so much money we are told-shekels of silver-and this money was weighed. This informs us that silver came so early as this period of the world to be currency. I mentioned, I think, before, that the earliest money was cattle. Hence, the Latin word pecunia, from which our expression pecuniary transactions is derived, comes from pecus, which means cattle. And it is very singular that in the Greek language every word that is used for purchase or property is a derivation from some other word denoting an animal. Thus the Greek word αρνυσθαι, which means, “to bargain,” is derived from a Greek word that means a lamb. Again, πωλεω, to sell, is derived from the word used for a colt. Again, the Greek word ωνεομαι, to profit, comes from a word signifying an ass. Again, the Greek word προβιας, revenue, is derived from the Greek word προβατον, sheep or cattle. In short, all the words in Greek and Latin that mean property transactions, buying and selling, are derived from cattle, and the earliest figures that were struck upon ancient coins were figures of cattle. A man was said to be possessed of so many thousand oxen or sheep, and when they entered into a bargain, they gave so many sheep or so many oxen to the person from whom they were purchasing. Here, for the first time, we have silver introduced as currency-that which, in fact, is still the currency of the greatest portion of the nations of the earth-gold being restricted to very few countries, as the representative of property-mainly, I believe, in this country; whereas on the continent it is, I believe, chiefly silver (J. Cumming, D. D.)

Abraham at Machpelah
What I wish to emphasize here is the open, manly honesty of Abraham. There was no cheapening of the price--nothing of “It is naught, it is naught, saith the buyer: and when he is gone his way, then he boasteth.” Here were only civility, courtesy, and integrity. He did everything in a business way, but he had respect for others as well as for himself. He recognized that there was another hearer than the multitudes assembled at the city gate, even God Himself, and he did not choose that He should hear anything of rudeness, or selfishness, or dishonesty from his lips. Oh, how much more pleasantly business would be conducted among ourselves if we were to act in this way! But too many of us are constantly on the watch for an advantage! The seller’s maxim too frequently is the selfish one of the Romans, “Caveat emptor”--“let the buyer look out for himself.” And the buyer, on his side, is too frequently just as eagerly anxious to over-reach the seller. It is far too often “diamond cut diamond” between them. But that both are bad does not excuse either, and God is listening to both. Ah! if we all remembered that, our stores would be different places from what they often are, and business would rise to its ancient and irreproachable renown. Faith in God--such faith as Abraham had-that is still the great necessity of life. For pureness, for integrity, for liberality, for courage, for courtesy, this is what we mainly need. It is as true to-day as when John wrote the words, “This is the victory that overcometh the world, even our faith.” (W. M. Taylor, D. D.)

Courtesy
It is related of Pope Clement XIV. (Ganganelli), that when he ascended the papal chair, the ambassadors of the several states represented at his court waited on him with their congratulations. When they were introduced, and bowed, he returned the compliment by bowing also; on which the master of the ceremonies told his highness that he should not have returned their salute. “Oh, I beg your pardon,” said the good pontiff, “I have not been pope long enough to forget good manners.” 

Civility
When old Zachariah Fox, the great merchant of Liverpool, was asked by what means he contrived to realize so large a fortune as he possessed, his reply was, “Friend, by one article alone, in which thou may’st deal too if thou pleasest--civility.” (Moral and Religious Anecdotes.)

Courtesy to enemies
After the battle of Poitiers, in which the Black Prince fought and defeated the French king, the prince waited upon his captives like a menial at supper; nor could he be persuaded to sit at the king’s table. This was quite in accordance with the chivalry of the day. (Little’s Historical Lights.)



Verse 4
Genesis 23:4
I am a stranger and a sojourner among you
Strangers in the earth
I.
THE EXHORTATION. A true Christian’s life should be that of a stranger and a sojourner. 

1. Such persons are at once recognized. Marks of nationality may be more or less prominent. Sometimes the foreigner wears a strange costume, and speaks a strange language; and sometimes these things are studiously avoided; he assumes our dress, converses in our dialect; nevertheless, there is always something about him which bespeaks “the sojourner.” And so should it be with the Christian. 

2. These peculiarities will be observable in all the common business of life. Not, indeed, in any disregard of useful industries and occupations. A wise foreigner, passing through a strange country, will make the best use of his time, mingling with its inhabitants, studying its institutions, observing its manners and customs, examining minutely its improvements in science and art, perhaps investing largely in its agricultural implements, and mechanical machinery, and scientific apparatus, and many of its products and fabrics, ornamental and useful. He may for the time appear, more even than native citizens, attentive to and engrossed by such matters; nevertheless, every man who deals with him perceives that his interest in them is that of a sojourner, who examines and purchases with a view to some use or enjoyment in his own distant land. Just so should it be with the Christian. 

3. These marks of a foreigner will be manifest in all the pleasures of life. 

4. A foreigner may be known by the opinions he forms and expresses of all things that surround him. Many such things, which to us, through custom and familiarity, seem proper and consistent and natural, will often strike him strangely. This point is finely illustrated in Oliver Goldsmith’s “ Citizen of the World.” 

II. As A CONSOLATION. If we are “strangers and sojourners on earth,” then--

1. Our better portion and grander heritage and home are in heaven. Like the patriarchs, we should “look for a city whose maker is God!” and, like the apostles, should rejoice to think that presently we shall be “absent from the body and present with the Lord.” 

2. Strangers and foreigners think ever and most tenderly of their distant native lands. Of the dear doors that will open, and the loved voices that will welcome them, when, having accomplished the ends of their brief sojourn in those stranger-scenes, they cross the ocean, and cast anchor in distant harbours, and go ashore to their own cities. And herein they should be our models. Good as Christian life may be on the earth, yet there are better things in heaven. (The Preacher’s Monthly.)

The believer and the world; or, Abraham the stranger and sojourner
We shall attempt the task of analysing the relations which Abraham sustained to his heathen neighbours. We perceive at once that they were those of entire friendliness, but of absolute separation. We shall follow, therefore, this simple division of the subject of this chapter. 

I. HIS FRIENDLINESS. Mark you, not his “ friendship.” Let it not be implied that there was any agreement of his principles with theirs, any community of interests between them, or any sympathy in character. He was indeed their friend, but he was not their fellow, and in his friendship there was no fellowship whatsoever. Their life was abhorrent to him. Their practices were such as gave him the greatest pain. The neighbours of Abraham were cruel, covetous, and licentious beyond the very conception of the vast majority who live in Christian lands to-day. But Abraham never ceased to be on friendly terms with them. He never manifested towards them an amicable disposition, treated them with noticeable courtesy and did them signal favours. But Abraham always kept the peace, and never made an enemy among them all. Some of the stories are exceedingly beautiful, as illustrating the existing friendliness. Look, for example, at that of the covenant between Abimelech and Abraham. The feelings which neighbouring chiefs entertained toward Abraham is nowhere better shown than at the time of the sack of Sodom and the capture of Lot and his family. But this was not all. His magnanimity took a higher form and his friendliness was of nobler nature than could possibly have been displayed in any affair of temporal character. Those heathen lay upon his heart. No one ever pleaded for guilty men as Abraham did--save only their Divine Saviour. A praying friend is the best friend, and such was Abraham! 

II. Is it possible, then, for one who shows such friendliness to the ungodly, to be also ABSOLUTELY SEPARATE, from them? Yes, Abraham made it plain: so plain that it was clear, not only in his own secret soul--as is so often the case; but clear also to all among whom he sojourned. They would have been glad to have had him identify himself with them. But he would not do so. Nearly seventy years he lived among them; but he was not of them. He was a “confederate” only, never a “compatriot”; a sojourner, never a citizen. As his separation from these sinners is the important thing for us to study, note the following particulars wherein it was manifested. Beginning with the simpler, observe that it appeared--

1. In the food which he ate. A trifling thing, you say, but nothing is trifling whereby the holy is set apart from the unholy. Leaven is produced by fermentation, and fermentation is a species of corruption. Therefore Abraham would have none of it. So, when the three angels appeared to him as he sat in his tent door (Genesis 18:1-5)he was ready to entertain them, and offered at once to “fetch them a morsel of bread” for their “comfort.” Ah! it is worth our while to remember that in just such trifles there is a vast difference between the clean and the unclean. As some one has so wisely said, it is by trifles that we reach perfection, and perfection is no trifle. 

2. In his dwelling. It was a tent, which could be easily moved from place to place. Had Abraham ever built a house, the whole meaning of his outward life would have been destroyed. It would have indicated that he had come to stay, and have rendered ridiculous his declaration, “I am a sojourner with you.” 

3. In his private business. His avocation was in keeping with his mission, and his covenant relations to his God. He did not mingle with the ungodly multitudes. The cities, with the glare and glitter of their iniquitous life, had no attraction for him. Lot became covetous of their wealth, ambitious for their preferment, and settled in Sodom; but Lot was not a party to the everlasting covenant--not a “church-member.” 

4. In his business transactions. He must needs have dealings with men of the world; but he so dealt with them as to emphasize his separateness. He became rich, but he never manifested any undue haste to be rich, nor took any “ short cut” to fortune. Observe several illustrations. What a noble spirit he manifested in the dissolution of the partnership existing between himself and Lot. But his principles are more plain, if possible, in his transaction with Ephron, the Hittite (Genesis 23:1-20.). The custom of the country was not the law of his life. He was the only man in all the land who conducted his business in this way. 

5. Once more: his separation from the world appears in his conquest of the world. Though Abraham was a man of peace, as we have seen, yet it seems most appropriate that once, at least, in his long life, he should have exhibited his peculiar power over the men and agencies of this world. It was spiritual power for physical ends--something of which the world as yet knows little. Chedorlaomer and his allies had sacked Sodom, and were hastening away with the spoils and captives. (D. R. Breed, D. D.)

24 Chapter 24 

Verses 1-9
Genesis 24:1-9
Thou shalt not take a wife unto my son of the daughters of the Canaanites, among whom I dwell: but thou shalt go unto my country, and to my kindred, and take a wife unto my son Isaac
Abraham’s provision for the marriage of his son
I.
HUMAN PRUDENCE. 

1. He accepts the fact that his time for making such a provision is short (Genesis 24:1). 

2. He is careful about the family from whence his son’s wife is to spring (Genesis 24:3). 

3. He relies upon human faithfulness. 

II. RELIGIOUS FAITH. 

1. He gratefully recognizes the hand of God in all his past life (Genesis 24:1). 

2. He recognizes the supreme control of God over all things. 

3. He acts upon the known will of God. 

4. While he trusts in human faithfulness, he recognizes the importance of binding men by a sense of religious fear and duty (Genesis 24:3; Genesis 24:9). (T. H. Leale.)

Isaac’s marriage
I. THE SELECTION OF THE BRIDE. Abraham gave this command--

1. Because the Canaanites differed from Isaac in their taste. They were steeped in vile sins and disgusting depravity. 

2. Because a bad influence might be exerted on Isaac’s mind. 

3. Because the Canaanites were to be destroyed. 

II. THE MEANS EMPLOYED TO ENSURE SUCCESS. 

1. Human instrumentality. 

2. Trust in God. 

3. Self-renunciation. 

III. THE SPIRIT IN WHICH THIS MARRIAGE WAS CONSUMMATED. 

1. In a modest spirit (Genesis 24:65). 

2. In a confident spirit (Genesis 24:58). 

3. In a loving spirit (Genesis 24:67). (Homilist.)

How Isaac got his wife
I. THE CAREFUL FATHER. 

1. Abraham’s godliness (Genesis 24:3). 

2. Abraham’s steadfast faith in God’s promises and God’s providence (Genesis 24:7-8).

3. Abraham’s prudent precautions. 

II. THE PRAYERFUL SERVANT. 

1. His prayer. 

2. His patience. 

3. His praise, 

4. His prudence. 

III. THE WISHED-FOR WIFE. 

1. Her beauty. 

2. Her graciousness. 

3. Her energy. 

4. Her resoluteness. 

IV. THE ISSUE. 

1. What Abraham desired. 

2. What Eliezer prayed for. 

3. What Isaac wanted. (W. S. Smith, B. D.)

Abraham’s conduct in this matter
In this domestic concern of Abraham we see several of the most prominent features of his character. 

1. His decided aversion to idolatry (Genesis 24:3). Had Abraham then contracted a prejudice against his neighbours? This does not appear by what occurred between them in the last chapter. He does not complain of their treatment of him, but of his God. He has no objection to an exchange of civilities with them; but to take their daughters in marriage was a sure way to corrupt his own family. The great design of God in giving the land to Abraham’s posterity was the eventual overthrow of idolatry, and the establishment of His true worship on earth. To what purpose, then, was he called from amongst Chaldean idolaters, if his son join affinity with those of Canaan? 

2. His godliness. There does not appear in all this concern the least taint of worldly policy, or any of those motives which usually govern men in the settlement of their children. No mention is made of riches, or honours, or natural accomplishments; but merely of what related to God. Let not the woman be a daughter of Canaan, but of the family of Nahor, who had forsaken Chaldean idolatry, and with Milcah his wife had settled in Haran, and who was a worshipper of the true God. 

3. His faith and obedience. The servant being about to bind himself by oath, is tenderly concerned he should engage in more than he should be able to accomplish. “Peradventure,” saith he, “the woman will not follow me into this land: must I needs bring thy son again into the land whence thou camest?” No; as Isaac must not marry a daughter of Canaan, neither must he leave Canaan to humour a daughter of Haran; for though Canaan!’ daughters are to be shunned, yet Canaan itself is to be chosen as the Lord’s inheritance bestowed on the promised seed. Nor do these supposed difficulties at all deter Abraham; “The Lord God of heaven,” saith he, “who took me from my father’s house, and from the land of my kindred, and who spake unto me, and sware unto me, saying, Unto thy seed will I give this land, He shall send His angel before thee, and thou shalt take a wife unto my son from thence.” (A. Fuller.)

A worthy servant
Melancthon’s friends were astonished at his liberality, and wondered how, with his small means, he could afford to give so much in charity. It is said to have been principally owing to the care and good management of an excellent and faithful servant named John, a native of Sweden. The whole duty of provisioning the family was entrusted to this domestic, whose care, assiduity, and prudence amply justified the unbounded confidence reposed in him. He made the concerns of the family his own, avoiding all needless expenditure, and watching with a jealous eye his master’s property. He was also the first instructor of the children during their infancy. John grew old in his master’s service, and expired in his house amidst the affectionate regrets of the whole family. Melancthon invited the students of the university to attend the funeral of his faithful servant, delivered an oration over his grave, and composed a Latin epitaph for his tombstone. 

A sympathetic servant
They that are in power should be extremely cautious to commit the execution of their plans, not only to those who are able, but to those who are willing. As servants and instruments it is their duty to do their best, but their employers are never so sure of them as when their duty is also their pleasure. To commit the execution of a purpose to one who disapproves of the plan of it is to employ but one-third of the man; his heart and his head are against you, you have commanded only his hands. (Colton.)

A marriage contracted in the Lord
I. Abraham, in this matter, is evidently guided by a higher wisdom than his own; although he is left apparently to consult and act for himself. Both Abraham and his servant regard the transaction in which they are now engaged as essentially connected with the covenant of which Isaac, or rather Isaac’s seed, was to be the heir. They look upon the arrangement of this marriage as an important step in the way of the fulfilment of the covenant. And hence, by an appeal to the covenant and to its seal, they hallow it. 

II. Such being the spirit in which this commission is given by the aged patriarch, and undertaken by his confidential servant--the execution of it is in entire harmony with its commencement. The preparation for the journey is simple; the execution of it is safe. He forms his plan of conduct--the most expedient and most likely to be successful that could well bedevised. He spreads it out before God. And he humbly seeks Divine countenance and co-operation. 

III. It is a striking and singular thing that now presents itself. The incident at the well, &c. 

IV. The preliminaries of this affair having passed off so auspiciously--so manifestly, as all the parties concerned acknowledge, under the immediate and supernatural providence of God--the negotiation proceeds happily to its issue, and the marriage-treaty is simply and satisfactorily concluded. 

V. Thus, as to all that is essential to it, the treaty of marriage is fully ratified, according to all the usages of Eastern hospitality, and in a sense, too, with all the munificence of princely state. It is now merely a question of time and circumstance--as to when and how the treaty is to be carried out. 

VI. And now the strange embassy is well ended. The journey back to Canaan is without adventure or interruption. The caravan, with its attendant camels and bands of servants, is drawing near to the place where Abraham’s tents are pitched. What tumultuous thoughts are filling the bosom of the young stranger! Her venerable friend is not unmoved himself. The first glimpse of his master’s encampment, in the distance afar off, stirs his soul to its warmest depths. He has right joyous news to impart to the aged pilgrim; he has a gracious daughter to present to him. And that daughter--may she not well be agitated as she approaches the unknown scene of the great crisis of her life, in profoundest darkness as to what the colour of that life is to be? What a meeting on that calm summer’s night! It is faith meeting faith--faith venturous and bold, meeting faith meditative and meek! (R. S. Candlish, D. D.)

A bride for the heir
On the mother’s funeral there followed, after an interval, the wedding of her son. The sequence is according to nature. As one generation goes, the next succeeds; and life is made up of just such contrasts. There was no unseemly haste. With that leisurely disregard for time which characterized the age, three whole years were given to mourning. A connection can be traced, notwithstanding, between the funeral and the marriage. For one thing, the loss of his wife must have warned Abraham of the passing away of his own generation, and recalled him to the duty of providing for the permanence of the chosen line. Already Isaac was verging on the age of forty; yet he does not appear of his own accord to have contemplated marriage or taken any steps towards it. His placid and inactive temper seemed likely to cling to memories of the past rather than provide for the future. One can well believe how tender must have been Sarah’s affection for a son long waited for, divinely bestowed, and worthy of her love. With not less warmth did the son return his mother’s fondness. As the months grew into years, his grief for her loss seems to have grown more settled. There came to be some risk of its sapping the healthy vitality of his manhood. For Isaac’s own sake, it was time to rouse him by a fresh interest, and fill up the blank over which he was disposed to brood. (J. O. Dykes, D. D.)



Verses 10-14
Genesis 24:10-14
And the servant . . . departed.
The embassy of Abraham’s servant
I. HE USES ALL POSSIBLE HUMAN MEANS OF SUCCESS. 

II. HE EXPECTS DIVINE HELP. 

1. His prayer to God for success (Genesis 24:12). 

2. Prayer for special Divine guidance (Genesis 24:13-14). 

3. Prayer for what was good in itself. 

The mission of Abraham’s servant
I. THE MISSION. 

1. This delicate mission was delegated to a servant, because Isaac was too inexperienced to go himself; but the choice was left to God. 

2. Observe the touching confidence between master and servant. 

3. The servant was enjoined by oath. Allowable in Judaism; but Christ says, “Swear not at all.” The word of a Christian is to be so true that no oath could add to its security. 

II. THE DISCHARGE OF THE MISSION. 

1. The servant’s expectation of Divine help. 

2. The principle on which the selection was made. The qualities required were amiability, sincerity, modesty. 

III. REBEKAH’S ARRIVAL. 

1. She found Isaac engaged in prayer and meditation; two things from which we have sadly fallen. 

2. As soon as Rebekah knew her husband was coming, she veiled herself. And this, brethren, is what we so much want; I know it to be the bane of domestic life, the want of modesty and delicacy; without Rebekah’s veil affection becomes alienated, and often turns to hatred; love, to be constant, must be kept pure. (F. W. Robertson, M. A.)

Eliezer’s mission, journey, and suit
I. ELIEZER’S MISSION. 

1. Representative. 

2. Delicate. 

3. Important. 

4. Successful. 

II. ELIEZER’S JOURNEY. 

1. His company consisted of the men who went with him, and the ten camels laden with presents, &c. The ten camels were intended, doubtless, not only to express the circumstances and wealth of his master, but also to convey the bride and her personal possessions to her husband. The men needful to look after the camels, and also to protect Eliezer and the presents. 

2. His destination. Many days’ journey across a wilderness inhabited by warlike tribes, to the city of Nahor. Great skill required in making a safe journey. 

3. His arrival, Rests outside the town, where was a well (11). His reliance on God. Here he offered a prayer (12-14). God heard the prayer and conducted to the spot a damsel who in all things fulfilled Abraham’s desire 

4. and his own wish (14). 

III. ELIEZER’S SUIT. 

1. The approach of Rebekah. Her coming providentially ordered in answer to prayer. Though beautiful (16), she seems not to have been vain. And whatever the circumstances of her family, she conformed to the primitive habits of the people. Went to draw water for household purposes. 

2. The request of Eliezer. Putting her to the test. Was the sign to be fulfilled by her? She cheerfully complied. Told the story of her kindred. 

3. The presents. Such as a bride might expect to receive. Her acceptance of them promised a favourable compliance with the suit. 

4. Eliezer’s gratitude to God. He worshipped (26). Learn: 

1. Faithful servants a great blessing in households. 

2. All undertakings should be conducted in the fear of God. 

3. God gives “ journeying mercies” to the faithful. 

4. God is to be praised for all our successes. (J. C. Gray.)

Lessons
1. Faithfulness in making vows will be diligent in the performing them. 

2. Prudence will teach men to suit provisions unto undertakings (verse10). 

3. Providence makes stops to creatures where it hath more to discover to them. 

4. It is better staying in the field by a little water with God, than to go into cities without Him. 

5. Rest for man and beast is but reasonable after labour and travel. 

6. Honest labours become the greatest ladies even in household affairs; it was an honour among the saints of old (Genesis 24:11). (G. Hughes, B. D.)

Good speed for the day
Matthew Henry wrote: “I forgot, when I began my work to-day, explicitly and expressly to seek help from God, and the chariot-wheels have driven heavily. God forgive my omissions, and keep me in the way of duty.” 

I pray Thee send me good speed
The prayer of Abraham’s servant beside the well at Nahor
We have here--

I. PRAYER IN ITS ESSENTIAL NATURE. 

II. PRAYER IN ITS RIGHTFUL PLACE. 

III. PRAYER WITH ITS NEEDFUL ASSOCIATE. He puts himself “in the way.” 

IV. PRAYER, WITH ITS FITTING SEQUEL. Praise (Genesis 24:27). (J. F.Poulter, B. A.)

An admirable prayer
Truly he had not lived with Abraham in vain! Observe--

1. The character under which he addresses the great Supreme: “Oh, Jehovah, God of my master Abraham.” He well knew that Jehovah had entered into covenant with Abraham, and had given him exceeding great and precious promises. By approaching Him as a God in covenant, he would find matter for faith to lay hold upon; every promise to Abraham would thus furnish a plea, and turn to a good account. Surely this may direct us in our approaches to a throne of grace, to make mention of a greater than Abraham, with whom also God is in covenant, and for whose sake the greatest of all blessings may be expected. The God and Father of our Lord Jesus Christ is to us what the God of Abraham was to Eliezer; and in the name of our Redeemer we may pray and hope for everything that is great and good. 

2. The limitation of the prayer to the present time: “Send me good speed this day.” We may in a general way ask for grace for our whole lives; but our duty is more especially to seek direction at the time we want it. Our Lord teaches us to pray for daily bread as the day occurs. 

3. The sign which he presumed to ask for; that the damsel to whom he should say so and so, and who should make such and such answers, should be the person whom the Lord had appointed for his servant Isaac. In this he might be under extraordinary influence, and his conduct therefore afford no example to us. The sign he asked, however, was such as would manifest the qualifications which he desired and expected to find in a companion who should be worthy of his master’s son; namely, industry, courtesy, and kindness to strangers. 

4. The faith in which the prayer was offered. He speaks all along under a full persuasion that the providence of God extended to the minutest events, to the free actions of creatures, and even to their behaviour, of which at the time they are scarcely conscious. His words are also full of humble confidence that God would direct him in a matter of so much consequence to his Church in all future ages. (A. Fuller.)

Lessons
1. In hard undertakings it is best to call in God by prayer upon man’s endeavours. He helps to purpose. 

2. God in His being, power, grace, and covenant with his, is to be conceived by petitioners in their address by prayer to Him. 

3. Good success in events desired, depend only upon God. 

4. The success of faithful servants is mercy to their masters, which they should desire. 

5. It is likely to prove best when matters are committed by masters to the care of praying servants. 

6. God doth indulge sometimes visible signs to be asked, to assure His favour to His own. 

7. It becomes man to wait when he desires God to appear. 

8. In desiring any visible sign of God’s respect, God must not be limited. 

9. God doth appoint and determine wives eminently, for His own specially. 

10. Ingenuity and courtesy to strangers is a good guess for one to make a good wife. 

11. Observation of God’s mercies unto faith and prayer is the true use of His signal manifestations. So did Abraham’s servant. (G. Hughes, D. D.)

The sign sought by Abraham’s servant
It is important to observe in what sense and to what extent this capable servant asked a sign. He did not ask for a bare, intrinsically insignificant sign. He might have done so. He might have proposed as a test, let her who stumbles on the first step of the well be the designed wife of Isaac; or, Let her who comes with a certain-coloured flower in her hand--or so forth. But the sign he chose was significant, because dependent on the character of the girl herself; a sign which must reveal her good-heartedness and readiness to oblige and courteous activity in the entertainment of strangers--in fact, the outstanding Eastern virtue. So that he really acted very much as Isaac himself must have done. He would make no approach to any one whose appearance repelled him; and when satisfied in this particular, he would test her disposition. And of course it was these qualities of Rebekah which afterwards caused Isaac to feel that this was the wife God had designed for him. It was not by any arbitrary sign that he or any man could come to know who was the suitable wife for him, but only by the love she aroused within him. God has given this feeling to direct choice in marriage; and where this is wanting, nothing else whatever, no matter how astoundingly providential it seems, ought to persuade a man that such and such a person is designed to be his wife. (M. Dods, D. D.)

A sign of duty
If you are at present engaged in something that is to your own conscience doubtful, and if you are not hiding this from God, but would very willingly, so far as you know your own mind, do in the matter which He pleases--if no further light is coming to you, and you feel a growing inclination to put it to God in this way: “Grant, O Lord, that something may happen by which I may know Thy mind in this matter”--this is asking from God a kind of help which He is very ready to give, often leading men to clearer views of duty by events which happen within their knowledge, and which, having no special significance to persons whose minds are differently occupied, are yet most instructive to those who are waiting for light on some particular point. The danger is not here, but in fixing God down to the special thing which shall happen as a sign between Him and you; which, when it happens, gives no fresh light on the subject, leaves your mind still morally undecided, but only binds you, by an arbitrary bargain of your own, to follow one course rather than another. This matter that you would so summarily dispose of may be the very thread of your life which God means to test you by; this state of indecision which you would evade, God may mean to continue until your moral character grows strong enough to rise above it to the right decision. (M. Dods, D. D.)



Verses 15-31
Genesis 24:15-31
And it came to pass, before he had done speaking, that, behold, Rebekah came out
The finger of Providence in the appointment of a bride for Isaac
I.
IN THE PROMPT AND COMPLETE ANSWER GIVEN TO HIS PRAYER. The maiden appeared on the scene which he had pictured to his mind’s eye, and displayed all the qualities which he had looked for in a bride for Isaac. She was civil and courteous, open and sincere, kind, simple, and unaffected. 

II. IN THE CONTROL OF APPARENT ACCIDENTS. 

III. IN THE IMPRESSION MADE UPON THE STEWARD HIMSELF. 

1. He pauses to see whether Divine Providence is still leading on (Genesis 24:21). 

2. He acts upon the favours of Providence already received (Genesis 24:22). 

3. He engages in an act of praise (Genesis 24:26-27). 

IV. IN THE RECOGNITION OF GOD BY ALL CONCERNED (Genesis 24:27-28; Genesis 24:31). (T. H.Leale.)

The advantages of being found in the path of duty
I. THE PROMISES OF GOD LEAD US TO EXPECT HIS BLESSING IN THE PATH OF DUTY. 

II. BY ATTENDING THE MEANS OF GRACE, WE ENJOY COMMUNION WITH THE PEOPLE OF GOD. We should attend the means of grace too. 

III. BECAUSE BY THIS WE SHOW TO THE WORLD OUR ATTACHMENT TO THE CAUSE OF CHRIST, AND SET THEM AN EXAMPLE FOR IMITATION. 

IV. ANOTHER ADVANTAGE ARISING FROM THUS “BEING IN THE WAY” IS, THAT IT LEADS US OFTEN TO INDULGE IN THE DELIGHTFUL ANTICIPATION OF ENGAGING IN THE PERFECT AND NEVER-ENDING WORSHIP OF THE REDEEMED BEFORE THE THRONE ABOVE. (Essex Remembrancer.)

Lessons
1. God sometimes answers His in the instant of prayer. 

2. Providence orders motions for time and place in fitting persons for marriage according to His will. 

3. The fittest wives and husbands are such who are the answer of prayer. 

4. Goodness of family, honesty of calling, comeliness of person, purity of conversation, industry in labour, concur sweetly to make a good consort (Genesis 24:15-16). 

5. After praying to God, there must be acting by man to find God’s answer. 

6. Humble addresses become strangers in desiring courtesies as answers from God’s mercy (Genesis 24:17). 

7. Ingenuity is quick and active in doing courtesy unto strangers. 

8. Much kindness sometimes is shown in giving but a little water (Genesis 24:18). 

9. Ingenuous spirits are free to do good to beasts as well as men (Genesis 24:19). 

10. It is a sweet disposition to satisfy man and beast until they be full. 

11. Providence makes good the signs He gives to His to the uttermost (Genesis 24:20). 

12. Wonderful are God’s providences many times in answering prayer, and so to be admired. 

13. A silent and serious consideration there should be about the rare events of God’s providence. 

14. The knowledge of God’s mind in all providences is to be laboured after for man’s duty and God’s glory (Genesis 24:21). (G. Hughes, B. D.)

Lessons
1. Ingenuous spirits perform what kindness they do offer. 

2. Courtesies being finished, it is time to prepare for thanks. 

3. Ornaments best suit with them that are of pure minds and ingenuous conversations. 

4. Gifts are not unlawful, being justly bestowed in gratefulness, and in pursuance of lawful desires (Genesis 24:22). 

5. Prudence finds out by queries such as are appointed unto marriage by God’s providence. 

6. Inquiry for a night’s lodging may conduce under Providence to further great affairs (Genesis 24:23). 

7. Providence ordereth the desired answer concerning persons sought for to them whom God sends. 

8. Answers of abundant provision God maketh unto strangers sent about His business. All suits well (Genesis 24:24-25). 

9. Whatever answers of good men have from creatures, they should produce worship to God (Genesis 24:26). 

10. Gracious hearts bless God by praising when He blesseth them by prospering. 

11. Good servants bless God for mercy and truth to their masters as for guidance to themselves. 

12. Though angels minister to us, God alone must have the glory of all good events (Genesis 24:27). 

13. In such returns God speeds instruments to further on His own designs of good to His servants (Genesis 24:28). (G. Hughes, B. D.)

Children to be brought up to all honest employments
The patriarchs of old were principal men and princes in their generations, yet their tender daughters were brought up in doing household business. Rebekah went, with her pitcher on her shoulders, to give drink to her father’s camels; and the seven daughters of the Priest of Midian accustomed themselves to draw water and fill the troughs to water their father’s sheep; and some say--how true is uncertain-that Christ Himself wrought as a carpenter at His father’s trade. Such was the harmless simplicity of those days, and such was the obedience of children, that even she that was appointed to be the mother of patriarchs, prophets, and kings, refused not to set her hand to ordinary employments. But how is the case altered in these days of ours! Our delicate damsels are ready to urge Rebekah’s example for the wearing of bracelets and jewels about their necks, but they will not hear of Rebekah’s carrying the pitcher upon her shoulders; they would be clothed like the lilies of the field, but they cannot endure to spin nor work at all; so that, whereas Solomon’s good housewife laid her hands to the wheel, they, for want of taking pains--especially if once married--set all upon wheels, and, while they do nothing, they undo themselves and bring all to nothing. (J. Spencer.)

Golden trinkets for presents
Golden trinkets were abundantly used among most of the Asiatic nations from early times; and those which Abraham’s servant offered to Rebekah (Genesis 24:22) belong to the most common ornaments. The nose-ring, chiefly, though not exclusively, worn by men, and applied by American tribes also, is inserted in the cartilage of the nose, either in the middle or in one side; it is often of considerable size, reaches generally beneath the mouth, and not always contributes to enhance the beauty of the face. It is here stated as having the weight of a beka, which is half a shekel, or a Greek drachm. The nose-rings worn at present by the Oriental women are often of ivory, or of gold; they are hollow, to render them less inconveniently heavy, and sometimes set with jewels--mostly a ruby between two pearls. Bracelets are such favourite ornaments with Oriental ladies, that they are not only worn by them in an unusual quantity, but are promised by Mohammed among the rewards of piety. Sometimes the whole arm, from the wrist of the hand to the elbow, is covered with them; sometimes two or more are worn, one above the other; and they are not unfrequently so heavy that they almost appear to be a burden to the fair owners. Two of them are here stated to have weighed ten shekels of gold--certainly a liberal present. Men also liked to adorn their wrist or upper arm with bracelets. On the Assyrian sculptures scarcely any person of wealth or station, or even any deity, appears without them. They were generally worn on one arm, and sometimes on both. Those who were unable to purchase gold or silver bracelets, contented themselves with procuring them of copper, ivory, horn, or glass. They were not always made with great skill or taste; they had not in all cases a lock, and often consisted merely of a large broad ring, through which the wearer forced the hand. The Egyptian bracelets, however, are in many instances not without elegance; and those represented on the Assyrian monuments, or found in the excavations of Mesopotamia, are scarcely inferior to them either in taste or in costliness. (M. M. Malisch, Ph. D.)

Blessed be the Lord God
The servant’s thanksgiving
1. The piety of it. He does not ascribe his success to chance or fortune, but to God. Moreover, he adores God by His covenant name as the Redeemer. 

2. The confidence of it. 



Verse 27
Genesis 24:27
I being in the way, the Lord led me to the house of my master’s brethren
Home coming
Where did this man want to go?
To “the house of his master’s brethren.” Then he had a master! We all have. No one is his own master. There are two great masters--Jesus and Satan. Can we serve both? No; for they work against one another. The one pulls up what the other plants, and plants what the other pulls up; and no one can serve two masters whose ways are so contrary. Which is your master? If it is not Jesus, it must be Satan. A master you must have; oh, let it be Jesus I This master has many brothers. “I being in the way, the Lord led me to the house of my master’s brethren.” A rich little boy was boasting one day to a poor little boy about his, great relatives, and said at last, “My uncle is a lord.” “So is my brother,” said the poor boy. “Your brother a lord!” said the other, scornfully; “pray, what is he called?” “He is called the Lord Jesus,” was the answer. Yes; Jesus is the Brother of every one who has the same spirit, the same heart, that He has. You can be His brother, or His sister; and oh! is it not grand to think that our elder Brother is the King of earth and heaven! These brothers of Jesus have a house. “The Lord led me to the house of my master’s brethren.” Where is that house? It is the church. Every church is a house of the Master’s brethren; and if you are in the Lord’s way, you will most surely be led there very often. Yes, but they do not stay there always. There is another, a greater house and a finer one, into which they are led by and by. It is like this: When people are invited to go to the palace and be presented to the queen, they come up from all parts of the country and from beyond the seas; but they do not go straight to the palace. No; they first take up their abode in some house in the city, and there they wait till the day comes when they are to be presented to the queen, and then they leave the house they stayed in for the time, and go into the palace and see the queen. It is the same with the Master’s brethren--with the Lord’s brothers; they wait first in the earthly house of God, andthen, when the time comes, one after another is called to go and see the King--and the King is Jesus! They find, as Joseph’s brothers found, that He is their very own Brother who has all the power! How did this man the text speaks of get to the house of his master’s brethren? It was by putting himself in the way. “I being in the way.” That is the great thing, to get into the way. If I want to find out the road that leads to a distant place, I look up the map, and make inquiries as to whether there is a ferry at this river or a bridge at that, and so try to find out all I can about the road. But does that bring me any nearer to the place I want to go to? No; I am just as far from it as ever. There is but one way I ever can get there, and that is by putting myself on the road and going forward! It is the same with the way to the Master’s house on high. The Bible is the map, and it shows us all we need to learn about the way. But we must do something more than study the map; we must go on the way ourselves. What is the way? It is doing what the Bible tells us; it is loving Jesus, and trusting Jesus, and doing things for His sake. It is trying to look on things as Jesus would look on them, and trying to do things as Jesus would do them. That is getting on the way. The way to Jesus is trying to be like Jesus. But how did this man keep the way? You know, many get on the right road at the first, but afterwards, when they come to cross-roads, and roads that lead out of roads, they often go astray. How did this man keep the right way? Because the Lord led him! “I being in the way, the Lord feel me.” Yes; and when we are on the way to the house of the Master’s brethren, the Lord Himself goes with us, and leads us. We may not see Him, but He sees us. How does He lead us? Oh, in a thousand different fashions! When you do wrong, is not there something inside you that tells you you have done wrong? That is the Lord trying to lead you right. It is the Lord who whispers in your heart sometimes, saying, “Do not do that!” or, “Do not go there, it is wrong!” or, “Do this!” or, “Go there, that is right!” He is then leading you. And so this man got to the house of his master’s brethren; and so will you, by putting yourself in the way--the way of love to Jesus, the way of trusting Him and praying to Him. Do this, and the Lord will lead you, step by step, till He brings you to the house of many mansions. (J. Reid Howatt.)



Verse 31
Genesis 24:31
Come in, thou blessed of the Lord
Confession of Christ; or, persuasives to church fellowship
As Laban said “I have prepared the house,” so Christ has ordained the Church and provided it with all things necessary for the refreshment, repose, and invigoration of His people.
As Abraham’s servant was invited to enter, so the ministers and stewards of God’s word, and all the members of His Church, should bless those whom the Lord has blessed, and affectionately invite them to participate in all the privileges of the Lord’s house. 

I. WHO ARE THE BLESSED OF THE LORD? The Lord Jesus answered our question in the very first sentences of His great sermon on the mount. “He opened His mouth and taught them, saying, ‘Blessed are the poor in spirit.’” The Lord also said, “Blessed are they that mourn.” The Lord also said, “Blessed are they which do hunger and thirst after righteousness.” These are “blessed of the Lord.” 

II. Let us inquire WHY THOSE WHO ARE “BLESSED OF THE LORD” SHOULD ACCEPT THE INVITATION of the Church to “come in,” by personal confession of Christ. 

1. The Lord commands it (Matthew 10:32-33; Mark 8:38). 

2. The Church solicits it. A Christian who never confesses Christ and who holds aloof from fellowship with the Church, might as well not exist, so far as the interests of the Church are concerned. 

3. The world needs it. The stronger the Church the more potent is the influence at work for the world’s good. 

4. Your own spiritual welfare requires it. The value of association is recognized in other things. And thus church fellowship is useful in strengthening the convictions of those who share in a common faith and love towards Christ. An additional safeguard is thus furnished in seasons of temptation. 

III. Let us now examine SOME OF THE EXCUSES adduced by those who, though “blessed of the Lord,” yet “stand without.” Some are ashamed of Christ, and shrink from the ridicule or enmity which confession might bring upon them. But these are not “blessed of the Lord,” for He says to them: “He that is ashamed of Me, of him shall the Son of Man be ashamed.” Some keep outside that they may be free from the restraints of membership, and have more liberty for sin, or at least for folly. Others keep outside because they resolve to postpone repentance. But why do any who really trust in Jesus and who desire to love and obey Him “stand without”? They are hindered by unscriptural obstacles, erroneous opinions, or misapplied humility. (Newman Hall, LL. B.)

The blessed of the Lord
I. WHAT IT IS THAT CONSTITUTES REAL HAPPINESS IN THE SIGHT OF GOD. It is being blessed of the Lord. 

II. WHO ARE THEY THAT MAY BE SAID TO RE EMPHATICALLY BLESSED? 

1. They who are justified in the sight of God. 

2. Those who are sanctified by the Holy Spirit. 

III. IN WHAT RESPECT AWE THEY BLESSED? 

1. In their souls. 

2. In their trials and sorrows. 

3. In their mercies and prosperity. 

4. In their labours. 

5. In their relationship. 

6. Throughout all eternity. 

IV. And those, in the next place, who are thus blessed of the Lord, may TEST THE REALITY of their having that benediction by what they do for, or distribute amongst others, to whom the knowledge of that blessing has long been strange. He who is most blessed of God is always the greatest blessing to those that are about him. The greatest receiver of spiritual things is always the greatest giver; and the more he gives the more he gets, till he learns, by blessed and practical experience, “it is more blessed to give than to receive.” (J. Cumming, D. D.)



Verses 32-49
Genesis 24:32-49
Led me in the right way to take my master’s brother’s daughter unto his son
The marriage treaty
I.
ITS RELIGIOUS ELEMENT. 

1. The sense of instant duty. 

2. A recognition of God’s gracious dealings. 

3. A solemn sense of responsibility. 

II. ITS ECONOMIC ELEMENT. The steward gives an account of Abraham’s wealth and position (Genesis 24:35). He knew that the parents of this well-bred damsel would never consent to give their daughter to a man of mean circumstances and living one hundred miles away, nor to one of ignoble or degraded family. He takes care, therefore, to state that his master is rich, and that the bride would have a suitable home and congenial society. Still, with that pious feeling which marked him hitherto, he takes equal care to note that the riches of his master were righteously gotten. “The Lord hath blessed my master greatly” (Genesis 24:35). He also gave suitable presents (Genesis 24:47). He treats her as one who is to enter such a distinguished family. In all this transaction the religious and the economic elements are mixed in due proportion. The men who most believed in the supernatural, and who had most abundant witness of it, were the men who used the most care in the employment of common prudence and skill. This man does not blindly rely upon miracles alone, but uses human means and proprieties to their proper extent and trusts for the blessing of God. (T H. Leale.)

Divine guidance
I. DIVINE GUIDANCE. God’s gracious way of saving sinners is a “right way.” 

II. THE IMMUTABLE CHARACTER OF THE GUIDE. 

III. THE DEVOTION OF THE GUIDED MAN. (J. Irons.)

Lessons
1. Fidelity makes servants own and honour their masters in performing their trust, especially in the Church (Genesis 24:34). 

2. Pious souls know and acknowledge God to be the only author of the prosperity of His servants. 

3. Prosperity of believers is God’s blessing. This maketh rich and adds no sorrow (Proverbs 10:22). 

4. God is not strained towards His in outward things, when they are good for them. 

5. Greatness of estate and honour sometimes God uniteth unto godliness. So it was here with Abraham (Genesis 24:35). 

6. God’s miracles should be related when they make to His praise, and His people’s good. So doth he. 

7. The heir of promise may be the heir of all things here below. So Isaac. So eminently Christ was. 

8. It is but rational in seeking marriage to declare the state in measure which God hath given (Genesis 24:36). (G. Hughes, B. D.)



Verse 55
Genesis 24:55
Abide with us a few days
Delay is dangerous
We shall not have anything more to do with Laban to-night, than to use his desire to retain his good sister Rebekah as an illustration of the way in which this wicked world endeavours to meet the invitations of the gospel, by trying to retain the awakened sinner a little longer in its grasp.
Satan’s last counsel to his servants seems to have been, “Do not openly oppose the gospel; give way to it, but suggest delay.” 

I. I want to draw your attention, first of all, to THE WORLD’S PRETEXT FOR THIS DELAY. I stand knocking to-night at the world’s door, and I say, “There is a young heart here I want for Christ”; the world replies, “All right, you shall have it one of these days, but there is time enough yet.” I say of another, “Here is a man whose strength and vigour I want for the Saviour.” “All right,” says the world, “do not be in such a fever about it; we are all agreed with you; we all think as you do that religion is important, but wait awhile, put it off, take time, tarry a little; there is no cause for all this hurry and this fuss.” Then the world says, “O stop a little longer; we should like these young people to know something about life.” Well, but, base world, what dost thou mean by that? What hast thou to do with life? We, too, want the young people to know something about life: but what is life? Why true life is to be found only in the followers of Christ, in Whom is life. “Ah! then,” says the world, putting on its best smiles, “it is all very well for you to talk, but we do not want our young people to give up all their pleasure.” And what hast thou to do with pleasure, thou painted Jezebel? what hast thou to do with happiness, false deluder of souls? 

II. Shall I tell you now WHAT IS THE DRIFT OR ALL THIS WAITING? Ten days did not seem too long; but they might have been ten days too late. To be too late for ever; yea, one minute too late is an eternity too late! Remember that if thou hast missed of Christ by but the ticking of a clock, thou hast missed of Christ for ever; so that minutes and ticks of clocks may be invested with a very solemn power, if we come to look at them in that light. But what the world means is just this, “Ah!” says Madam Bubble, “here is a young person impressed--if we laugh at him it will deepen the impression; but we will say to him, ‘Come, come; let the impression go for a little while; this is not the fit time; when you have a more convenient season, you can bring it on again.’” Moreover, the world says, “Well, if they do go at last, yet we will exact from them as long a time of service as we can.” 

III. Thirdly, having exposed the pretexts of the world, and tried to show its cruel designs, our REAL OBJECT IS TO HAVE OUR HEARERS SAVED, AND TO HAVE THEM SAVED NOW. There were three reasons why Abraham’s servant wished Rebekah to go with him at once, and these move me to desire your conversion to-night. 

1. First, he desired it for his master’s sake. He knew that Isaac was looking forward to the happy day when he should be married to his chosen bride. And oh! the heart of Jesus is longing after sinners. 

2. Abraham’s servant, too, desired it for his own sake, because he was a faithful steward, and wanted to do his business well. And how we desire your conversion for our sake! It will make us so happy I There is no bliss that can come to the soul of the Christian minister like the bliss of knowing that he has been made the means of bringing some to Christ. 

3. But the principal reason that the man wished it was for Rebekah’s sake. He knew that Isaac would make a good husband to her. And we know that Jesus Christ will make a blessed husband to your souls. He will enrich you with all the treasure of His grace. 

IV. Now, lastly, WE BELIEVE THAT THIS DESIRE OF OURS IS A VERY REASONABLE ONE, and we think we can prove it without the necessity of entering upon a long argument. It is a snowy day, and some boys have put a few bricks together; they have made a sort of square box of them, and have set one up on edge on a piece of stick, and have scattered under it a few crumbs. Here comes a robin, and he picks up a crumb or two, and while he is picking, down comes the brick! “I did not wait long,” says the robin, “but I am caught! I did not wait long, but I cannot get out! I did not wait long, but I have lost my liberty! I did not wait long, but it may be I shall lose my life!” Ah! little robin, thou shalt be a preacher to some here. They have gone a little into sin, and they are inclined to-night to wait a little while. Take care that this is not your song one of these days, “I did not wait long, but the devil caught me in his trap! I did not wait long, but I waited too long! I did not wait long, but I lost my soul for ever!” God grant that this may not be your lot. (C. H. Spurgeon.)



Verse 56
Genesis 24:56
Hinder me not, seeing the Lord hath prospered my way
The Christian’s hindrances
The Lord hath prospered our way.
He has provided means for our return to Him. He has awakened us from entire carelessness. He has bestowed upon us thus far all the comfort and peace which we have received, and enabled us to do all that we have done for Him. Our past prosperity is an unceasing encouragement to future effort, and may be employed as an answer to every hindrance. Under this view would I adopt the expression of our text. 

I. It is the entreaty of an awakened sinner returning to the Lord. “Hinder me not, seeing the Lord hath prospered my way.” A new and living way of salvation invites him. But there are many adversaries. The worldly and careless around him scoff at his fears, and deride his apprehensions. They know not the terrors of an awakened conscience, and they can mock when fear cometh. “Hinder me not,” the persecuted penitent replies. “I have seen enough of worldly cheerfulness and mirth. I have seen that the end of that laughter is bitterness. The sorrows of a sinner’s death-bed I will not try. The portion of the worldly shall not be mine. He offers me forgiveness, and I will embrace it.” 

II. The words of our text may be the prayer of the new convert to Christ--the Christian who has just experienced the new creating grace of God;“hinder me not, seeing the Lord hath prospered my way.” The character of God appears to him full of glory, and shining in love. The great salvation which He has offered, seems worthy of all acceptation. His whole heart is arrested and occupied with the objects and excitements of this first love. But there are many hindrances surrounding this infantile state of grace. At one time he meets a sneer from some former companion in folly, at another, a false and unkind construction of the motives by which he is governed in his new determinations. The merely nominal Christian, the cold and carnally minded professor, hates him, as one who assumes a higher standard of religious character than he is pleased with. These various outward trials are severe. 

III. But hindrances do not disappear, even when men become old in grace. Our text may, therefore, be the petition of the Christian who is established in the faith; “hinder me not, seeing the Lord hath prospered my way.” Through the whole period of a mortal life, he not only dwells in a laud of enemies, but drags about with himself a weight which is painfully retarding. There arises often around him a cloud of darkness, which hides all his evidences of grace, and conceals the blessed witness which God has given him within himself. Momentary feelings of unbelief intrude themselves into his breast. Occasional coldness and torpidity spreads itself through the members of his spiritual man, threatening permanent paralysis and death. He obtains larger conceptions of the depravity of his own heart; and his soul often sickens over the views which are presented to him, as the Spirit of God carries him still farther into its recesses, and exposes to his observation greater abominations than he has seen before. Then does he exclaim in the language of our text, “Hinder me not, for the Lord hath prospered my way.” “Rejoice not against me, O mine enemy, though I fall, yet shall I rise again; and though I sit in darkness, the Lord shall be a light unto me. Sin has been pardoned; God has received, and is able to keep me. I have entered into a covenant with Him, from which I will never shrink, to walk before Him, and to be His for ever.” 

IV. Lastly, I may consider this as the demand of the faithful minister of the Gospel. “Hinder me not, seeing the Lord hath prospered my way.” This joy would be vastly increased were there none disposed to hinder his way, and to retard the progress of the word of God. (S. H. Tyng, D. D.)



Verse 58
Genesis 24:58
They called Rebekah and said unto her, Wilt thou go with this man?
And she said, I will go

The success of the marriage treaty
I. DUE TO THE MANIFEST INTERPOSITION OF PROVIDENCE (Genesis 24:50). 

II. ACKNOWLEDGED BY SUITABLE ACTS OF DEVOTION. 

1. By acts of worship (Genesis 24:52). 

2. By faith and ready obedience (Genesis 24:55; Genesis 24:58). 

3. By human benedictions (Genesis 24:60). 

III. FOLLOWED BY A GRATEFUL SENSE OF RELIEF (Genesis 24:54). It is the mark of a pious mind when we esteem the commandments of God more than our necessary food. (T. H. Leale.)

The soul’s answer to the Divine summons
I. A LESSON TO THOSE WHO CARRY THE SUMMONS OF GOD. 

1. Let us saturate our work with prayer. 

2. We must also wait upon God for direction. 

3. Let us say much in praise of our Master. 

II. THE SUMMONS ITSELF. Such a call as came to Rebekah is sent to every soul that hears the Gospel. In yonder azure depths lives the great Father God. He has one Son, His only-begotten and well-beloved. He has resolved to choose from amongst men those who as one Church shall constitute His bride for ever. He sends this call to you, not because you are worthy, or wealthy, or beautiful; but because He has so willed in the counsels of His own heart; and He longs that you shall be willing to detach yourself from all that you hold dear. 

III. How To DEAL WITH THIS SUMMONS. 

1. We must find room for it. 

2. We must bear witness. 

3. We must not procrastinate, or confer with flesh and blood. (F. B.Meyer, B. A.)

Rebekah
I. HER HOME LIFE. 

1. She was fair, chaste, and modest. 

2. She was industrious, courteous, and kind. 

3. She was deferential and obedient. 

II. HER MARRIAGE. 

1. Arranged for by proxy, according to Oriental custom. 

2. This match was made in heaven. It was pre-ordained--love at first sight: love all through her life. 

III. HER MISTAKES. 

1. She consents to pass for Isaac’s sister at the court of Gerar. 

2. She is partial to Jacob. 

3. She teaches Jacob how to deceive. 

4. By the use of deception she secures the blessing for her favourite son. 

IV. HER SORROW. 

1. A divided household--the result of favouritism. 

2. Esau’s marriage with two Canaanitish women. 

3. The separation from Jacob: for she never saw him again after his flight to Mesopotamia. 

V. REFLECTIONS. 

1. The choice of a wife is an appropriate subject of prayer, and worthy of grave deliberation. 

2. Is it right for parents to be partial to their children? (Lewis O. Thompson.)

Lessons
1. God’s favour being manifested in His providences, natural and comfortable refreshings may be used. 

2. After refreshings needful, return to duty and just employments is beseeming God’s servants. 

3. Sedulity and speed concern faithful servants in their trust committed by their masters to them (Genesis 24:54). 

4. Natural affection will not easily part with near and dear relations (Genesis 24:55) 

5. God’s call, if apparent, is reason sufficient to take of the delays of natural desire. 

6. Nothing but haste with good speed will content faithful servants entrusted (Genesis 24:56). 

7. Answers from creatures may help to know God’s mind, and so far we are to be consulted (Genesis 24:5, “Call the damsel and know,” &c.). 

8. Children’s consent as well as parents’ must be had in marriage. 

9. God sometimes giveth in answers of His will by moving the hearts of creatures (verse58). 

10. Fear of God in any measure will yield to God’s will when so revealed. 

11. Nearest relations must part to give way to the union of marriage. 

12. Such dismission of relations should be suitable to the conditions of men (Genesis 24:59). 

13. The fear of God will not send away relations from a family without a blessing. 

14. Fruitfulness of the womb is a great blessing from God on His people. 

15. Tower and prevalency of the Church’s seed over all enemies is a sweet blessing. 

16. All this, even to the vanquishing of the gates of hell, is desirable by God’s people (Genesis 24:60). 

17. Marriage should not be yielded without a blessing, especially in the Church. “And they blessed her and sent her away.” (G. Hughes, B. D.)

A love story
I. AN EXCELLENT SERVANT. In the early days of the Jews, when a servant loved his master, he sometimes said to him, “I will not leave thee: I will serve thee all my days.” The master then placed the man-servant against his door-post, and bored his ear through with an awl, as a token that he should serve him for ever. We are not told whether or not Abraham’s servant had passed through this ceremony, but it is certain that he was one of the most faithful of servants. Now, beloved brethren, you have not to undergo any outward ceremony in order to become a servant of God. There are some who believe that partaking of the Lord’s Supper, and being baptized, are processes by which we become the Lord’s people. On the contrary, when we become His servants, we then, because we are servants, do the Lord’s will in these two matters. Then, if you would become a servant of God, the first process must be an inward desire. “My child, give Me thine heart,” saith the Lord. The Christian is a servant of the Lord, and, as such, gives up himself, body, spirit, and soul, to do the will of his Heavenly Father. He is a consecrated vessel filled with the Spirit of the Almighty. 

1. This servant of Abraham was a trusted one. All that his master had was placed in his keeping. Beloved servants of the Lord, what a blessing I what a privilege! what an enjoyment I to possess the fulness of God! Seek it; pray for it; believe it; and God shall pour His fulness into your being. Then, surely your lives, like the angels of heaven, shall be shrines for the indwelling of love. The providence of God sent across my path some years ago a thief who had been in prison above twenty times, and who had been twice in penal servitude. I could find no work for him here, because he was well known, and therefore I sent him across the ocean to America, but his character followed him, and he was returned to England. At length we obtained work for him out of Manchester; and he turned out to be a faithful servant. One day the manager of the works was removing his goods to a new house, and the mistress--who did not know what the man had been--called him, saying, “John, this basket contains all our silver; will you please be very careful about it, and carry it to the new house.” I said to the man, “And what did you do? “ He replied “When I got outside, I looked into the basket and saw the silver shining. I lifted it up, and it felt very heavy.” “Well, what did you do then? “ He said, “I cried, because I was trusted.” Of course, he carried it safely. Brethren, God knows the past sin of our lives, yet He takes us into His service and trusts us with human souls, bidding us to take them to the mansion in heaven. 

2. The servant of Abraham was under a special vow. And are not all who are servants of God under a vow to render faithful service? A mother whose son was about to leave her to fight the battles between the Northern and Southern States of America, was called into her bedroom on the morning of his departure. She, weeping upon his neck and kissing him, bade him farewell; and drawing from her finger a ring which she prized exceedingly, she kissed it and placed it upon his finger, saying, “Promise me, my son, that you will not touch any intoxicating liquors whilst you are away.” And he, looking at the ring, on which was the motto, “Never forget,” kissed his mother and made the vow. When he joined the army, he manfully resisted the temptations of his comrades; but at length enticed beyond his strength, he went with them to the canteen. Lifting the foaming liquor to his mouth, he saw his mother’s ring, and his conscience smote him. He dropped the glass upon the table, and rushing out, he prayed to God to forgive him and to help him to keep his promise. On the evening of that day, when the battle was over, he was found wounded and dying with his mother’s ring pressed to his lips. Brethren, you also have made a vow not only to your parent, but to your God. And if the promise made to our earthly parents has such a power for good over us, how much more the promise we have made to our Heavenly Father! Brethren, will you not keep the vow? Will you not re-resolve it? 

3. Abraham’s servant was a believer. “O Lord God of my master Abraham.” How sweet it is when the employer can lead the employed to God! 

4. Abraham’s servant believed in the Lord’s presence. Beloved, our Saviour is not dead. He is here. All who are the Lord’s servants have the inward testimony that Jesus Christ is a Saviour nigh at hand. 

5. He believed in the Lord’s guidance. If we acknowledge God in all our ways, He has promised to direct our paths. In Abraham’s servants, we have an example of a man who trusted God. Brethren, trust Him also. Wherever you go your Father is with you; your path may be dark; but your Father holds your hand. The chart of every day’s journey is before your God, and when you stand in the sunshine of heaven you shall then see that His hand did really direct your course. Go on! 

6. This servant judged his errand to be more important than himself. He would not partake of food until he had told the mission on which he was sent. Brethren, we should not consider ourselves more important than the work which Christ has given us to do. Let us pray for grace to be enabled with Paul to say, “For me to live is”--not myself--but “Christ.” Our purpose is to be conformed to the image of God’s dear Son, and to live in the spirit of His loving life. 

7. His heart was in it. In crossing over the Atlantic Ocean once, on the second day of the voyage, an unfortunate fellow was pulled up from the hold--a “stowaway.” Desiring to go to America, and being too poor to pay his passage, he hid himself on board the ship. But the captain said, “You must work out your passage now that you are here.” He was set to wash the decks, and do other rough work on the ship, but I noticed the man had no heart in it; he did it because he was compelled. How different with the true sailors! When they ran up the rigging they sang out with delight, and did their work with all their heart. It did one good to hear the hearty song of the man up near the top of the mast, but the hang-dog look of the stowaway caused gloom in the midst of sunshine. NOW, brethren, do your work for Christ with all your heart; put your soul into it; do it with enthusiasm. It is the earnest men only who succeed in temporal things; and it is only God’s earnest ones who bring in a plentiful harvest to the heavenly barn. Servants of God, awake! awake! When you speak to people about their souls, let them see that you mean it. 

II. AN IMPORTANT QUESTION. Rebekah was asked, “Will you go with this man?” And now I ask you, will you come with us to heaven? God gives every one of us at some period of our lives an opportunity of becoming His servants. It is said that “time and tide come to every man once in his life.” I feel persuaded that salvation’s tide has come to your very heart, and that every one of you may enter Christ’s lifeboat and sail with us to paradise. This is your opportunity. Do not reject it. 

III. THE LOVING ANSWER. Will you not say, as did Rebekah to Abraham’s servant, “I will go.” Have you ever thought when you have read this chapter of the meeting? Isaac was walking in the field at eventide, and whilst he meditated, he lifted up his eyes and beheld the camels on their return, and noticed that all of them carried burdens. His heart filled with joy, and he said, “She is come.” Will you come? Behold the Lamb of God who taketh away the sins of the world I Trust Him. (W. Birch.)

Isaac’s marriage
I. THE DOMESTIC COUNCIL. 

1. The family of Bethuel. Evening. Work of the day nearly over. The daughter gone to the well. Her long delay. Growing wonder. Rebekah’s return. Shows the presents, and relates the story to her mother. Laban, hearing the tale and seeing the jewels, goes out to the well (Genesis 24:29) and invites Eliezer to come into the house (Genesis 24:31). 

2. Eastern hospitality. Provision for man and beast. 

3. The council. 

(4) Bethuel and Laban reply. They see the hand of God (Genesis 24:50), and give their consent (Genesis 24:51). 

52), and produces more presents.

4. This council conducted with frankness and piety on the one hand, and a due respect for the will of God on the other. 

II. THE EARLY DEPARTURE. 

1. Eliezer having performed his mission, is anxious to return. Thinks of his master, aged and anxious. Life uncertain. 

2. Laban and her mother plead for delay. Suggestive of the lovable character of Rebekah, and her value in the household. Perhaps never more prized than now that she must go. Reminds us of the tenacity with which we cling to dear objects in the moment of separation. 

3. Rebekah decides for a prompt departure. Having been a faithful daughter, she would now do her duty in her new relation. Her husband should not hear that she had been an unwilling bride. 

4. She bids adieu to home scenes, in company with her nurse; and dowried with the blessing of her family. 

III. THE HAPPY MEETING. 

1. The home of Abraham. The patriarch following his servants with his prayers. Reliant on God. 

2. Isaac waits the issue of this negotiation for his marriage. 

3. Goes out into the open country to meditate and pray (see marg. Verse 63). Much in the past and present and future for him to pray and think about. 

4. Sees the camels and goes to meet them. 

5. The well of the “living one that sees me.” Happy would it be for the future life of many if their early meetings were ruled by the thoughts suggested by the name of the well near which Isaac first met Rebekah. Much sin and sorrow might be avoided. 

6. Rebekah’s modesty, the veil, and cordiality. Alights at once. 

7. Isaac’s welcome. He conducts Rebekah to the tent that had been his mother’s. Learn: 

I. The advantage of family union in matters of domestic importance. 

II. The duty of consulting parents in affairs of such consequence. 

III. To be diligent in business, like Eliezer. 

IV. To have times and places for meditation and prayer. 

V. To remember “the Living that sees us” in all our intercourse with friends. (J. C. Gray.)

The chief thing to know about a suitor
After Mr. Philip Henry, who came to Worthembury a stranger, had been in the country for some time, his attachment to Miss Matthews, afterwards his wife, became manifest; and it was mutual. Among the other objections urged by her friends against the connection was this, that although Mr. Henry was a gentleman and a scholar, and an excellent preacher, he was quite a stranger, and they did not even know where he came from. “True,” replied Miss Matthews, “but I know where he is going, and I should like to go with him.” (Bayley’s Family Biblical Instructor.)



Verse 63
Genesis 24:63
Isaac went out to meditate in the field at the eventide
Meditation
Meditating was the same to Isaac that it is to us.
Under all skies, in all times, thought has flowed in the same channel and observed the same laws. It is those who love to meditate that are most open to impressions from nature. It is the open eye before which the vision passes. Notice: 

I. THE MAN WHO MEDITATES. Isaac’s meditations would be very different from those of a more stirring, energetic character; above all, very different from those of a mere secular man. A man’s meditations are the pure outcome of what he is. The word itself is suggestive. It means to be in the midst of a matter, to have it in your very centre. Do not be afraid of losing yourself in meditation. The more you lose yourself in great themes the better. The dream is the way to reality, but let it be reality and impression and abiding results that you are seeking. The Hebrew word here rendered “meditate” means also to pray. The meditation of a devout spirit on almost anything will soon run into prayer. 

II. MEDITATION AND NATURE. Isaac went out to the field to meditate. The variety of nature draws us out. We all tend to make self a prison, and this leading us out of ourselves is perhaps the main benefit of nature. Nature takes down our prison walls. The twitter of a bird in a bush can emancipate us. Nature whispers of the supernatural, and the fleeting preaches the eternal. 

III. MEDITATION AND TIME. Isaac meditated in the evening. The evening is the darling hour of meditation. The quiet gloaming, with its glamour and mystery, its long shadows and dying light, whispers into the heart of man. 

Meditation is the twilight of thought. Its region lies between this world and the next, between definite ideas and dimmest yearnings. No one ever loved Christ deeply--no one ever was strong or high or pure or deep in any way without meditation. (J. Leckie, D. D.)

Religious meditation
I. THE GREATNESS OF ITS OBJECTS. 

1. It unfolds the volume of nature. 

2. It discloses the principles and ends of the Divine govermnent. 

3. It reveals the dispensations of grace. 

4. It draws aside the veil of mortality, and directs our view into a future and eternal state. 

II. ITS MORAL ADVANTAGES. 

1. By meditation we shall acquire a competent knowledge of our own hearts. 

2. It will enable us to form a just estimate of the world. 

3. Meditation promotes holiness. As the architect, before he can erect an extensive edifice, must, in private, first prepare his plan; and as the philosopher, before he can enlighten the world with his discoveries by study, must first digest and arrange his system; so, before we can come forth into life as patterns of holiness, and skilful champions of the truth, we must, by meditation, have imbibed the principles of religion, and submitted our hearts to its influence. It is a practice that will produce repentance, by setting “ our sins before us, our secret sins in the light of our countenance.” It will humble the mind, and destroy its love to sin. It will produce fear and love towards God, and faith in the Lord Jesus Christ. It places the soul under the Influences of the Divine Spirit, who transforms and renews it in the image of Christ. Thus changed, we shall come from retirement, as Moses from the mount, shining with the lustre of spiritual “ glory and beauty.” 

4. Meditation leads to a union with God. “I will dwell in them, and walk in them. I and My Father will come in to him, and abide with him.” But when are these words verified? Particularly in the hour of religious retirement. 

5. Meditation prepares us for heaven. (R. Watson.)

Meditation
I. WHAT MEDITATION IS. Before I can define it I must distinguish it. 

1. There is that which we call occasional meditation, which is an act by which the soul spiritualiseth every object about which it is conversant. A gracious heart is like an alembic, it can distil useful meditations out of all things it meeteth with. Look, as it seeth all things in God, so it seeth God in all things. So small a matter as a grain of mustard-seed may yield many spiritual applications. 

2. There is set and solemn meditation. Now this is of several sorts, or rather, they are but several parts of the same exercise. 

(a) Dogmatical, whose object is the Word. 

(b) Practical, whose object is our own lives. 

These are the kinds of meditation. The definition may be formed thus: Meditation is that duty or exercise of religion whereby the mind is applied to the serious and solemn contemplation of spiritual things, for practical uses and purposes. I shall open the description by the parts of it. 

1. It is a duty and exercise of religion. 

II. THE NECESSITY AND PROFIT OF MEDITATION, OR MOTIVES TO PRESS TO THIS DUTY. I shall urge such as will serve also for marks; for when it is well performed, you will find these effects wrought in you. Meditation is the mother and nurse of knowledge and godliness, the great instrument in all the offices of grace; it helpeth on the work of grace upon the understanding, affections, and life, for the understanding of the doctrine of godliness, for the provoking of godly affections, and for the heavenly life. 

1. In point of understanding it is of great advantage to us in the entertainment of the doctrines of religion. 

2. It is a great advantage to the work of grace upon the affections. 

3. It is an advantage to the fruits of grace in the life; it maketh the heavenly life more easy, more sweet, more orderly and prudent. 

III. RULES TO GUIDE YOU IN THIS WEIGHTY AFFAIR OF THE CHRISTIAN LIFE. 

1. Whatever you meditate upon must be drawn down to application. 

2. Do not pry further than God hath revealed; your thoughts must he still bounded by the Word. 

3. When you meditate of God you must do it with great care and reverence; His perfections are matter rather of admiration than inquiry. 

4. In meditating on common things, keep in mind a spiritual purpose. God hath endowed man with a faculty to discourse, and employ his mind on earthly objects to spiritual purposes (Ecclesiastes 3:11). 

5. Take heed of creating a snare to your souls. Some sins are catching, like fire in straw, and we cannot think of them without infection and temptation; the very thoughts may beget a sudden delight and tickling, which may pass through us like lightening, and set us all on fire Ezekiel 23:19). 

6. Meditate of those things especially which you have most need of. There is the greatest obligation upon the heart. The matter is not arbitrary; there you will find most he]p, and there the benefit will be most sensible. 

7. Whatever you meditate upon, take heed of slightness. Transient thoughts leave no impression. See that you meditate but of one thing at once. 

8. Come not off from holy thoughts till you find profit by them, either sweet tastes and relishes of the love of God, or high affections kindled towards God, or strong resolutions begotten in yourselves. 

9. Be thankful to God when He blesseth you in meditation, or else you will find difficulty in the next. 

10. Do not bridle up the free spirit by the rules of method. That which God calleth for is religion, not logic. 

11. Your success in the duty is not to be measured by the multitude and subtlety of the thoughts, but the sincerity of them. 

12. You must begin and end all with prayer. Duties are subservient one to another. In the beginning you must pray for a blessing on the duty,, and in the end commend your souls and resolutions to God. There is no hope in your own promises, but God’s. 

IV. THE LETS OR HINDRANCES OF MEDITATION, TOGETHER WITH THE HELPS AND MEANS THAT MAY QUICKEN YOU TO THE PERFORMANCE OF IT. The lets may be sooner discovered than remedied. The lets and hindrances are of several sorts, some common to this with other duties, and others more peculiar to the duty of meditation. 

1. I begin with the first sort, such hindrances as are common to other duties, and they are four--sloth, love of pleasure, a guilty conscience, and an unwieldy mind. How shall we do to shake off this spiritual sloth? I answer--

2. Another let and hindrance is love of pleasures. Men that would pass their time in mirth are unwilling to be so solemn and serious. When children’s minds are set to play, it is irksome to hear of school or of their books; so when the heart is set for pleasure, it is a hard matter to bring the soul to religious performances. How shall we do to wean the soul from pleasures? 

3. The next general hindrance is a guilty conscience. What shall we do to remedy this? 

4. Another let and hindrance is unwieldiness of spirit to spiritual and heavenly duties. This our Saviour bids His disciples have a care e!! Luke 21:34). What shall we do to help this? 

1. Leanness and barrenness of thoughts. Now to remedy this--

2. A loose garish spirit, that is apt to skip and wander from thought to thought. There is a madness in man; his thoughts are light and feathery, tossed to and fro, and like the loose wards in a lock, only kept up whilst we are turning the key. This doth much discourage Christians, that they cannot keep up their affections and command their thoughts. How shall we help and remedy this? 

The duty and advantage of solemn meditation
I shall first explain the duty, and then apply the subject. 

I. I AM TO SHOW WHAT MEDITATION IS. 

1. A choice of some spiritual subject to meditate upon. Many meditate upon sin with delight, and so ride post to hell with little din. “He deviseth mischief upon his bed, he setteth himself in a way that is not good; he abhorreth not evil. Others employ their thoughts only in the meditation of things of the world. But he that would meditate aright must choose some spiritual subject to think upon. And it is needful we should select some one, and not abide in generals (Psalms 63:6; Song of Solomon 1:4). 

2. A calling in of the heart front all other objects. The mind of man is too narrow to be taken up to purpose about many things at once, especially with thoughts of divers kinds; therefore prays David, “Unite my heart to fear Thy name.” 

3. Employing the heart on the spiritual subject so chosen, to think upon it, study it, and seriously consider of it; to lay it before our understandings, so as to move our affections and improve our hearts. 

II. LET US APPLY THE SUBJECT. I exhort you to make conscience of this duty of meditation, and particularly of fixed meditation, setting yourselves as solemly to it as to prayer and other duties. Motive 

1. Consider it is the command of God. “Commune with your own heart upon your bed.” “And meditate upon these things,” says Paul to Timothy. Why do you perform other duties but because God commands you? Well, He that bids you do other duties, bids you do this also. 

2. It is made desirable by the testimony which it hath from the practice of the people of God. 

3. It is of notable use for a Christian’s improvement. It much increases knowledge: “I have more understanding,” says David, “than all my teachers, for Thy testimonies are my meditation.” It is the way to comfort under affliction. When David’s enemies plotted against him, “thy servant,” says he, “did meditate in thy statutes.” It makes a Christian tender in his way. “I will meditate on Thy precepts, and have respect unto Thy ways.” It gives a Christian a sweet relish of the goodness of God (Psalms 63:5-6). (T. Boston, D. D.)

A lost art
The text brings before us the lost art of meditation. Here are three things that it is very difficult to get, indeed almost impossible--solitude, leisure, and a field. Solitude which shuts out the sight and sound and thought of the busy world, how can we get that in this great Babel? And leisure, who can find that in times of rush and whirl like ours? So it comes that meditation is almost a lost art, and with it goes, and must go, all great attainment in the religious life. There are but two things that can loose a man from the world, and set him free from its tyranny and put him outside and above it--those two are meditation and sleep. Now this is what meditation does for us. It gives us freedom from the littleness of earth; it is the unfolding within us of other and greater faculties; the escape from the prison of ourselves and our circumstances that we may soar into the heavens. 

1. Man can only find himself in God; and he can only find God by meditation. A man has heights and depths and lengths and breadths which only God can reveal to him. We know how it is in the smaller round of our life. We are put into possession of ourselves by others. He who has most soul and heart is he who gives me not only most of himself, but most of myself. Charity, gratitude, faith, love, service, inspirations, do not these come from contact with those about us? We are like a musical instrument, we only know what can be got out of us when others play upon us. The clapper puts the bell in possession of itself. But God and God alone can put us in full possession of ourselves. Take, for instance, the faculty of reverence. Only by knowing God is reverence begotten. And only by meditation is it that we can know God and enter into any true relationship with Him. As I commune with Him my soul is bowed in lowliness. I may think of Him as all this without being solemnized and awed, for my thought is indeed a narrow and a shallow vessel to hold the glory of the Most High. But meditation is the way of revelation--it is the lifting of the veil that we may pass into the very Holy of Holies. So is it that God comes near to us and reveals Himself to us as our Gracious Father. 

2. And briefly glance at the range of this truth--it covers everything. As a man finds himself in God, so does he find his brother. If God so loved us, we ought also to love one another. 

3. So again, this meditation puts a man in possession of the world. The little things of earth sink down in that Presence into their true estimate. 

4. Again, meditation puts a man in possession of all the ages. The past comes up and yields him its tribute. All these great saints of old do speak comfortably to us of the faithfulness and love of our God. 

Take some other aspects of meditation. 

1. It possesses what thought only sees. There is a well-known shop that I often pass, where the windows are filled with all manner of daintiest sweets set forth in most attractive shapes. I have seen a crowd of little children flattening their noses against the window-panes, and ragged, hungry men and women standing looking within. But out of the door with paper parcels have come tripping little children and happy men and women laden with good things, beaming and smiling, possessing what others only look at. Meditation does that. It is as I begin to let the truth sink down within me that my love is kindled and my faith is stirred, and all my soul goes out in triumphant possession of that which I have heard. 

2. Again, meditation retains what hearing lightly loses. Photography can secure the picture in a second, but in a second it is lost. There is a process of developing and a process of fixing for which retirement and solitude and darkness are necessary. Then the picture is secured. Truth is mostly lost because it is heard only and not retained. Meditation has not come in to develop and fix it. There is, too, a process by which the photograph is eaten into the plate, bitten into it by means of some acid. That also is what meditation can do for us--we want the truth graven upon us, we want the name and the message and the word of Jesus our Master wrought thus into us. 

3. Again, meditation turns into life and strength what otherwise is but a burden. A man can carry a sack of flour and yet be very hungry. He must eat the bread if he would live thereby. Yet it is not what a man eats, but what he digests, that administers to him. And digestion is not all; he must assimilate it, turn it into his very life and being, into his blood and bones and muscles. 

4. Meditation is the source of sweet serenity. I have sometimes sat with some old man sagacious, experienced, successful, quick to perceive at a glance the right course. And in the eventide, after the day’s business is done, the son has come to talk over the day’s work--an order from such a firm--a mishap there--this matter to be arranged, and such a thing to be seen to, and such a possibility to be considered. To talk with the Lord of these things of earth, to wait for the light which He gives and the wisdom of His guidance, is indeed to be at peace. 

5. Meditation kindles the fire. While I was musing, says the Psalmist, the fire kindled. To meditate upon the goodness of God, to muse upon the love of Jesus, to trace the unfailing bounty, to spell the sweet promises of His Word, is to kindle afresh the flame of our love and to send it leaping and surging heavenward. 

6. Of meditation the Word of God is the best basis. Do not read the Bible only, it is not meant only to be read. Even searching the Scriptures may be a dull, dead exercise. Turn from the Word to Him that speaketh, and let the heart commune with Him. But hearing all this and believing it will avail us nothing unless we set ourselves to learn and master this art of meditation. (Mark Guy Pearse.)

Meditation at eventide
The active duties of life, the calls of necessary business, the means required for our daily subsistence, may take up much of our time and employ most of our thoughts; but there is also a season when the mind should unbend from the weariness and troubles of ordinary employments, should seek tranquillity and repose from the agitations of society, and when we should go forth in holy contemplation “ to meditate in the field at the eventide.” At such a season there is much to awaken our serious consideration, and to keep our souls in congenial mood with the quiet and peaceful features of nature around us. When we wander forth “at the eventide,” or sit down absorbed in pensive meditation, we think of all that now convulses society and agitates the human breast; we think of the vanities and follies of the world, its strifes and animosities, its bitterness and woe, its incitements and excesses, its delusions and disappointments; and we look to the time when all these must soon end. When we “go out at the eventide,” we may in sweet meditation look upon the works of creation around us, and read many a lesson of instructive wisdom. Actuated by a fine perception, we may dwell with rapture and delight on every object, may see in every tree and plant and flower the constructive hand of Deity displayed; and, when thus we discern the finger of God in all things, the world itself becomes a temple, and all its various parts harmoniously set forth the praise and glory and power of God. When “the burden and heat of the day” have passed away, and we go forth “at the eventide,” we may well be insensibly carried away by contemplations on the character and nature of human life. We have seen during the day the sun shining over our he, ads in fullest power and brightest effulgence; and we are led to compare it to the noontide of human life, when the spirits of man are wrought up to the highest pitch, and his vigour and strength are put forth in the fullest exercise and liveliest animation. But we know how soon this passes away, and we feel ourselves intimately concerned in the lesson it teaches. (Archdeacon Fothergill.)

Meditation
The word meditate is most suggestive in its etymology. It means to be in the midst of a matter, to have it in-your very centre. Could anything more fitly express the most thorough kind of meditation? It would be a mistake to identify meditation with study which bus always a distinctly intellectual purpose. It is not analysis, it is not synthesis, it is no kind of intellectual process. It is letting the mind seethe and work and play about a subject, guided by conscience or emotion or desire or strong resolution, till it gets impressed with the subject, till the sap and taste of it flow into the soul. Nothing, however great, is yours till you get the substance of it into you by meditation. It remains entirely outside of you. Neither faith, nor love, nor hope can dispense with meditation. Faith gets no good of its objects, love is unable to love, hope forgets to burn and to soar, ceases to hope--if there is no meditation. By meditation we pasture on the sky, we draw the secret strength from all truth, we serve ourselves heir to all things. You can poison yourself by meditation if you will. You can soothe and chasten and elevate yourself. Make your choice. You must meditate, but you may do it earnestly, or dully and drowsily. You must meditate, but you may meditate on things that will make you strong and good, brave and free in the service of God, or on things that will make you a fit companion for devils. You may so meditate as to make life a triumph and full of blessing to your friends and the world. You will be a slave or a free man, a starveling dwarf or a giant, a blessing or a curse, according as you meditate. You cannot make yourself good or right by any direct effort of will alone, any more than a man can make himself strong by wishing it. But you can feed yourself by meditation. You can decide what you shall meditate on. The whole universe of God and His truth is there for you to feed upon, and meditation is not a hard, ungrateful task. There is nothing more natural, easy, and pleasant. It is only brooding. (J. Leckie, D. D.)

Nature helps meditation
What help, then, does nature give us in meditating? That she does give help you may have noticed from the aspect of companies gay, sprightly, and talkative, whom nature soon began to silence. Gradually the rattle of tongues died away, and each got isolated and absorbed in the world around; and yet it was no intentness of observation. It was no keenness of search. It was simply the hush of the spirit in a great, vast presence. The calm and quiet of nature infect the spirit. There is something that steals away the fret and worry and care. The babbling brook runs away with our fever and ache and burden. It cheats us out of our scheming and planning. It says to us, Come and be for a while like me. Nature whispers of the supernatural, and the fleeting preaches the eternal. Nature suggests thoughts to us, and breathes impressions that are beyond our explaining, A line of meditation is entered on, and we do not know how it rose. We never imagine that it was the wind sighing through the trees or the scent of the new mown hay. The sights and sounds of nature, her silence and repose, her vastness and variety, are always inviting us to meditation. Our old lines are broken and new presented to us--sometimes pressed upon us. We can only resist the solicitation by a sort of forced and obstinate prepossession. It is a short path into the infinite from any point of our aggressive and contagious surroundings. How can a man by any possibility escape being reminded of the perfect, the vast, the beautiful, the solid, the eternal of which nature is always speaking through her sameness and change? Nature cannot quite force a man to let his thoughts go in these directions, though she sometimes comes to the very edge of force with her sudden surprises, her golden effulgence, her far tremulous haze, her flashes and outbursts, her mountain peaks, and awful chasms and abysses. If any one goes through the world in a thoughtless vein, if he sleeps the journey as men sometimes do in everyday travel, he cannot blame nature. She has been perpetually calling him, inviting, coaxing, wooing, hinting, insinuating, admonishing, and threatening him, that he may reflect and meditate. (J. Leckie, D. D.)

Eventide constrains thought
The twilight speaks of the flight of time, of the evanescence of all worldly glory, the vanity of all mere earthly hopes. It whispers that all days will soon be over as this is. Does it not require a most determined perverseness to shut out thoughts like these? And what a hardening process a soul must go through that has often and often, thousands and thousands of times, deliberately refused to listen to these twilight voices, and, it may be, sometimes laughed away the solemn, tender feelings as if they were idle phantoms of the brain. The great event of evening is sunset. The sun droops toward the west. As he approaches the horizon he darts rays of marvellous brilliance. The clouds become transfigured, glorified. No mortal tongue can tell the enchanting beauty of many sunsets. It is a thing in the world that stands alone without rival. Its magnificence arrests the most heedless. Men stand transfixed by the celestial vision. I have seen a man with a heavy burden on his back arrested by it. That is nature constraining men to think, and filling them with vague and vast delight, mixed with regret and longings. The setting sun is an appeal to the love of pleasure and glory. It does say that there is glory somewhere. It tells of joy beyond imagination. (J. Leckie, D. D.)

Rules for contemplation
Conceive of things clearly and distinctly, in their own nature; conceive of things completely, in all their parts; conceive of things comprehensively, in all their properties and relations; conceive of things extensively, in all their kinds; conceive of things orderly, or in a proper method. (Dr. Watts.)

Meditation
Of all the angels, the “cherub Contemplation” soars nighest heaven. Of all moods of the mind, meditation is, in its serenity, depths, and seriousness, nearest what we could conceive to be the action of the soul of Him who seeth the end from the beginning, and things not as in their jagged edges, or protuberant parts, but as rounded holes. Meditation has not, perhaps, struck out very brilliant sparkles, but it has produced many solid orbs of truth. It is the intellect and imagination severed from the passions, and moving on without being either interrupted or falsely accelerated by their power. Of meditation, you may say that there is rest even in its motion, and motion even in its rest. It does not abruptly break, but silently eddies round, and gently solves great problems. It is the parent of all lofty resolves, genuine change of character, and of all continuous courses of worthy and energetic thoughts. Hence the masters of human nature, in history, in fiction, or in poetry, generally describe their heroes, ere conversion to the high purpose which gives them their ultimate fame, as being much alone and much in meditation. Hercules is meditating when Virtue and Pleasure meet him; and when his “choice” is made, Marius is meditating amidst the ruins of Carthage, when he forms his dread resolution to return and conquer Rome. Meditation, with such giants, is just the Antaean act of touching the ground, to derive strength for renewed endeavours. (G. Gilfilhan.)

Evening, the time for meditation
Morning is too fresh and hopeful; day, too bustling and summy; even night too sombre and uniform for the sweet serenities and gentle fluctuations of contemplation. It is an exercise especially suited to the evening, when day and night meeting form the “conflux of two eternities”; when thought tends (like the bat in the twilight air), not to fly onward or backward, but to trace circles, now narrowing and again enlarging; when an autumnal feeling pervades, in a less degree, the mind during all the seasons of the year; when the sun becomes more spiritual as he departs, and the stars and planets arise in the sky like thoughts and feelings in the mind--some cold and glittering as the former, and others warm and panting in their purple light, like the latter; when the exquisite sensation of “moonlight approaching” is conveyed, reminding you of the first dim dawning of love in the heart, or of some grand and new conception slowly lifting itself up in the horizon of the soul; when the tender shade over the landscape, the mild compromise between light and darkness, and the feeling of general repose, excite anew a luxurious emotion, half of sense and half of imagination, as different from the stern clearness of noonday thought as it is from the unearthly speculations and excursions of the lonely midnight mind--then is the time for meditation on all the themes dearest to man--on nature, poetry, the great characters and actions of the past, on the future life, on heaven, and on God. (G. Gilfilhan.)

Evening meditations
Most of us suppose we have some little plot of time railed off for God morning and evening, but how often does it get trodden down by the profane multitude of this world’s cares, and quite occupied by encroaching secular engagements. But evening is the time when many men are, and when all men ought to be, least hurried; when the mind is placid, but not yet prostrate; when the body requires rest from its ordinary labour, but is not yet so oppressed with fatigue as to make devotion a mockery; when the din of this world’s business is silenced, and as a sleeper wakes to a consciousness when some accustomed noise is checked, so the soul now wakes up to the thought of itself and of God. I know not whether those of us who have the opportunity have also the resolution to sequester ourselves evening by evening, as Isaac did; but this I do know, that he who does so will not fail of his reward, but will very speedily find that his Father who seeth in secret is manifestly rewarding him. What we all need above all things is to let the mind dwell on Divine things--to be able to sit down knowing we have so much clear time in which we shall not be disturbed, and during which we shall think directly under God’s eye--to get quite rid of the feeling of getting through with something, so that without distraction the soul may take a deliberate survey of its own matters. And so shall often God’s gifts appear on our horizon when we lift up our eyes, as Isaac “lifted up his eyes and saw the camels coming” with his bride. (M. Dods, D. D.)

Benefit of meditation
The Rev. Matthew Henry died in 1714, at the age of 52. His “Commentary on the Bible” will be a standing monument of his labour, piety, and zeal. He improved his time, and knew what it was by experience to enjoy communion with God. Of retirement and meditation he thus speaks:--“It will do us good to be often left alone, and sitting alone; and if we have the art of improving solitude, we shall find we are never less alone than when alone. Meditation and prayer ought to be both our business and our delight when we are alone; while we have a God, a Christ, and a heaven to acquaint ourselves with and to secure an interest in, we need not want matter either for meditation or prayer, which, if they go together, will materially befriend each other. Our walks in the fields are then truly pleasant, when in them we apply ourselves to meditation and prayer. We there have a free and open prospect of the heavens above us, and the earth around us, and the hosts and riches of both; by the view of which we should be led to the contemplation of the Maker and Owner of all.” As to the time for meditation, the same hour may be seasonable to one and unseasonable to another. “I have always found,” says Mr. Baxter, “that the fittest time for myself is the evening from sunsetting till twilight.” In another case, when an orator was asked what was most eminent in rhetoric and oratory, he gave this answer, “Pronunciation, pronunciation, pronunciation.” “So,” says Dr. Bates, “if I should be asked what I think are the best means and way to advance the faculties, make the ordinances fruitful, increase grace, enlarge our comfort, and produce holiness, I should answer, ‘Meditation, meditation, meditation.’” (Buck.)

Necessity of meditation
It is not enough to hear the Word, we must meditate upon it. If the bee went quickly from flower to flower it would never gather honey: but by resting there it secures great spoil. Meditation, like the harrow, covers the good seed, that it may not be dissipated by contact with the world. (J. G. Pilkington.)

Meditation before prayer
Meditation before prayer matures our conceptions, and quickens our desires. Our heart is like a watch that is soon run down, and needs constant winding up. It is an instrument that is easily put out of tune. And meditation is like the tuning of an instrument, and setting it for the harmony of prayer. What is the reason that in prayer there is such a slight discurrency in our thoughts, that our thoughts are like dust in the wind, carried to and fro; but only for want of meditation? What is the reason that our desires, like an arrow shot by a weak bow, do not reach the mark? But only this--we do not meditate before prayer; he that would but consider, before he comes to pray, the things that he is to pray for, pardon of sin, and the life of glory, how would this cause his prayers to ascend like incense towards God? The great reason why our prayers are ineffectual, is because we do not meditate before them. (H. G. Salter.)

Meditation and prayer
“During his seclusion at Enderley,” writes one of the biographers of Robert Hall, “almost entirely without society, he spent much of his time in private devotion, and not infrequently set apart whole days for prayer and fasting--a practice which he continued to the end of life, deeming it essential to the revival and preservation of personal religion. When able to walk, be wandered in the fields and sought the shady grove, which often echoed with the voice of prayer, and witnessed the agony of his supplications. He was frequently so absorbed in these sacred exercises as to be unaware of the approach of persons passing by, many of whom recollected with deep emotion the fervour and importunity of his addresses at the mercy-seat, and the groanings which could not be uttered. His whole soul appears, indeed, to have been in a state of constant communion with God; his lonely walks amid the woodland scenery were rendered subservient to that end, and all his paths were bedewed with the tears of penitential prayer. Few men have spent more time in private devotion, or resorted to it with more relish, or had a deeper practical conviction of its benefits and its pleasures, as well as of its obligation as a duty binding upon all.” 

Influence of meditation
“I lived alone,” writes Channing, in mature life, speaking of his experience when a tutor at Richmond at the age of eighteen, “too poor to buy books, spending my days and nights in an outbuilding, with no one beneath my roof except during the hours of school. There I toiled as I have never done since. With not a human being to whom I could communicate my deepest thoughts and feelings, I passed through intellectual and moral conflicts so absorbing as often to banish sleep and to destroy almost wholly the power of digestion. I was worn well-nigh to a skeleton. Yet I look back on those days and nights of loneliness and frequent gloom with thankfulness. If I ever struggled with my whole soul for purity, truth, and goodness, it was there. There, amidst sore trials, the great question, I trust, was settled within me, whether I would obey the higher or lower principles of my nature--whether I would be the victim of passion or the free child and servant of God. It is an interesting recollection that this great conflict was going on within me, and nay mind receiving an impulse toward the perfect, without a thought or suspicion of one person around me as to what I was experiencing.” 

Meditation, what it is
Whoever has pondered long over a plan which he is anxious to accomplish, without distinctly seeing at first the way, knows what meditation is. It was in this way that one of the greatest of English engineers, a man uncouth, and unaccustomed to regular discipline of mind, is said to have accomplished his most marvellous triumphs. He threw bridges over almost impracticable torrents, and pierced the eternal mountains for his viaducts. Sometimes a difficulty brought all the work to a pause; then he would shut himself up in his room, eat nothing, speak to no one, abandon himself intensely to the contemplation of that on which his heart was set, and at the end of two or three days would come forth serene and calm, walk to the spot, and quietly give orders which seemed the result of superhuman intuition. 

Placid, pastoral Isaac
Crowded into a brief chapter or two, between the heroic life of Abraham and the adventurous life of Jacob, Isaac seems overshadowed by the father and the son. He is the longest lived of the patriarchs, with the shortest history. It is related of him chiefly that he dug wells--excellent wells, no doubt, and famous some of them, as Sitnah and Rehoboth and Beer-sheba; but, with this exception, he is notable chiefly as being the son of his father, and the father of his son. And yet the thought grows upon me at every resting-place among the labours of life, at every reminder of my personal ineffectiveness and unimportance--at every quiet Sunday evening pause between the work and strife of the week past and those of the week to come, how much comfort there is, here in this long, quiet, almost unrecorded interval between Abraham and Jacob, in pondering the peaceful story of a man who had neither the heroism of the one nor the subtlety of the other, but who, just as much as either of them, has this testimony, that he pleased God. “When I think of my father’s life, crowded with great and noble deeds for the Church and for humanity, and think of my passing years and of their meagre record, it is comforting to remember that God requires to be served also by other men than heroes; it is pleasant to turn from Abraham, sitting in his tent-door in the heat of the fiery noon-day, to placid, pastoral Isaac, meditating in the field at eventide . . . In the margin of the chapter, we find over against the word “meditate” the alternative reading, “Or, pray.” We do not need this marginal note to assure us that this evening meditation of the shepherd-lever was a prayer. In so grave a crisis of life, the meditation of one who believes in God of course becomes a prayer. What anxious questions of a lifetime’s joy or wretchedness were to turn on what might be the result of that far-away embassy of the faithful slave, Eliezer! (L. W. Bacon.)

Advantages of meditation
A garment that is double-dyed, dipped again and again will retain the colour a great while; so a truth which is the subject of meditation. (Philip Henry.)



Verse 67
Genesis 24:67
She became his wife
A primeval marriage
I.
ITS SIMPLICITY. 

II. ITS PURITY. 

III. ITS GODLINESS. 

IV. IT ILLUSTRATES THE PRINCIPLE OF UNITY IN DIVERSITY. The characters of Isaac and Rebekah were most diverse. They were truly complements of each other, and when brought together made a complete whole. (T. H.Leale.)

A new home
I. THIS NEW HOME IS FILLED WITH LOVE. “Isaac loved her,” and it is but fair to infer that she loved him. This love is not mere romance or sentiment. It is better than a transient conceit, and is that kind which only deepens and strengthens, as the ideal and the fanciful vanish away. It stands the strain of trial, and falters not before affliction, and what is more wonderful yet, it seems to be only purified by the mutual revelation of every phase of character and every mood of temper, and all the relations and duties of the household. There may be such a thing as “love at first sight,” and if it be genuine it only gets more hallowed and more tender as the years roll; but if it is not genuine, if it be only a fancy, a dazzling flash, a temporary spell of lovely witchery, then you soon find either the divorce court in session or the domestic court disagreeing and contending with sensitive intolerance. In the case of the young couple before us, we find that their love, which seems to have been at “first sight,” was deep and fond and lasting, and that it was ennobled and blessed with that piety which, like a divine chemistry, made even life’s cares and annoyances a means of grace and gracious growth. What a beautiful spectacle this! Two frail natures on their way to the unknown land, maintaining a moral and life-long unity, proving a mutual blessing, constituting an affectionate representation of Christ and the Church, a bulwark for society, and a compound factor in the world’s destiny. 

II. THIS HOME, AS TIME WORE ON, MADE UP FOR MUCH PAIN AND LOSS. “Isaac was comforted after his mother’s death.” Comforted! The record is not that he forgot her. Ah! he could not possibly do that, and doubtless the bereaved Abraham and he frequently talked about the precious dead! But such was Rebekah’s influence, such her delicate and efficient ministry, such her care and company, that the heart of her husband began to heal, and the shadow of the sepulchre to shorten. Every human home ought to be a place of comfort. It is rough enough outside. The especial shade of that which I desire you to see now is this filling the place of the dead, this making up, in a measure, for their loss. These practical hints I have given, are essential elements; but then there is something beyond and more! The home should not only be one of comfort, but COMFORTING! Death is a strange magician even to the believer. He cannot do any real harm to my loved one, and yet he makes me tremble and cry out, as I imagine, say my mother, cruelly smitten and changed. And the wand is still further powerful in making me forget all her blemishes, all her weaknesses, all her failings. I only think of the virtues, the excellences, the splendid qualities of head and heart, and my loss seems irreparable. In many a home there is need for a bright, fresh, loving, tender Rebekah; Heed for a hen]lug and restoring ministry. Your hand is like God’s when it wipes the tear off the cheek; your heart is Christ-like when it makes the grave ring with prophecies of resurrection; your effort is angelic when you whisper comfort in the moonlight, under the olives, to some prostrate, bleeding form at your feet. No matter what relationship the bereaved one in your home sustains to you, the thought of the text holds good--be a comfort; be neither indifferent nor intrusive; do not drawl a saintly lecture, nor grieve with a reckless folly; be all you can of that which is missed! 

III. THIS PARTICULAR HOME HAD ITS TRIALS. It would be passing strange if it had not. It would straightway become one of the world’s wonders. If every heart knoweth its own bitterness, certainly every house has its own anxieties and adversities. Try to meet them with the grace of Him who was the friend and trust of Isaac. (J. R. Kerr.)

Rebekah: the chosen bride, wife, and mother
There are delineated here--

I. SOME TYPICAL VIRTUES OF MAIDENLY CHARACTER ESSENTIAL TO GOOD WIVES AND MOTHERS. Rebekah’s name is significant. It means a cord with a noose at the end of it--that which can both catch and hold fast. An old Hebrew writer says, with a biting scorn and sarcasm--“Not unfit as the name of a girl who ensnares men by her beauty.” It is a most unworthy saying, and it misses the very point and meaning of the designation, as such sayings generally do. Rebekah means winning in character and fast in friendship. It is the opposite of the shallow, frivolous, and changeful butterfly beauty, as destitute of power as of sincerity. What was the attraction of Rebekah? what was the force by which she held those who yielded to her influence? 

1. There was a deep religious basis on which her life was built up. You can never be what you ought to be unless you have possession of that pearl of great price, true religion, the friendship and favour of God. Commit thy way unto the Lord, young woman! Delight thyself in the Lord and He shall give thee the desires of thine heart. 

2. There was in Rebekah calmness and self-control. Considering the general seclusion of Eastern women, there is a remarkable absence of excitement, flurry, and confusion in presence of the stranger and his attendants when she was accosted at the well. She had all her wits about her; had herself in hand, reined in and guided by true judgment; saying right words, doing right actions. This is a grace which comes of nature often, but may come of culture when nature has withheld the boon. 

3. There was in Rebekah courteousness. There was a polish and refinement of manner about her which indicate the genial influence of true education. She was considerate of the rights and of the feelings of others; she endeavoured to put them at their ease; she tried to promote, and was pleased in their happiness. 

4. Another grace in Rebekah’s character was modesty. She was calm, ready-witted; but she was without forwardness, self-assertion, loudness. Nothing is lost to a true modesty, either of right or the respect of others. It is better to be retiring than self-demonstrative. Power is with the former and not with the latter. 

5. Another point in her character was readiness to oblige. The stranger had not to ask twice; he received more than he asked. She was mindful to entertain strangers; ready to communicate; hospitable. Where need was she hastened to supply it. She had the happy art and faculty of making strangers feel at home. There was a wise sympathy in her heart which taught her what to do, and how to do it well. 

6. And, last of all, she had great strength and decision. When she was asked whether she would go with the steward to Abraham’s residence to be Isaac’s wife, there was no hesitation about her, and no desire to tarry. She said, “I will go.” Isaac was a quiet, yielding, contemplative-natured man; she was his very counterpart and help-meet. Decision of character is essential to all noble life. There are innumerable failures and innumerable evils attendant upon its absence. They who lack moral strength are open to all manner of evil inducements and temptations. The fierce conflicts of the flesh can only be maintained through resoluteness. To hesitate is to be lost. 

II. THERE ARE CERTAIN PRINCIPLES AND LESSONS ASSOCIATED WITH AND GROWING OUT OF REBEKAH’S LIFE AND HISTORY WHICH NAY BE SUGGESTED FOR QUIET HOME THINKING. 

1. The elevated distinction of the wife in the kingdom of God. Any woman would not do to be Isaac’s wife. She had to be sent for from afar. Shehad to be richly endowed and beautiful. She had to be a woman of exalted character and capability. This was so because there was to be a typal life in the believing home, and because the regeneration of society was to go out from it. If women be not noble, homes cannot be pure and strong to withstand the deteriorating influence of the world on character and life. As the homes are, society must be. In Christianity the home virtues have a high, if not the highest, place. To rule the home a woman needs to possess abundance of grace. 

2. The importance of strong-minded, strong-hearted, pious mothers in the kingdom of God. The great men of the Bible were all endowed with the greatness of their mothers. They owed to them what was best and brightest in their heart and lives. It was through them they achieved their successes. Never had women greater responsibilities thrust upon them than had the mothers of Moses, Jacob, Samuel, David, and Jesus Christ. Never did women more nobly fulfil their trust. It is of immense importance to a man, the first and most formative and lasting influence which moulds his character and directs the bent and tendency of his nature. 

3. All social ties and relationships should be sanctified, consecrated, by prayer. The prayer of Eliezer, the prayer of Isaac--here called his eventide meditation--and the prayer of Rebekah’s relatives, all suggest and convey the lesson that there is a religious aspect and element of those relationships of affection on which homes are to rest and be built up. If anywhere Divine direction should be sought, it is in connection with steps which are irrevocable--which once taken cannot be retraced. 

4. The last word must be a word of caution. It is the temptation of the strong to be impatient of Divine delays. It was Rebekah’s. (W. H.Davison.)

Isaac’s marriage
In this tender manner is the admirable story closed. Who can forbear wishing them all happiness? The union of filial and conjugal affection is not the least honourable trait in the character of this amiable man. He “brought her into his mother Sarah’s tent”; and was then, and not till then, comforted for his loss of her. Dutiful sons promise fair to be affectionate husbands: he that fills up the first station in life with honour, is thereby prepared for those that follow. God in mercy sets a day of prosperity over against a day of adversity. Now he woundeth our spirits by dissolving one tender union, and now bindeth up our wounds by cementing another. (A. Fuller.)

Lessons
1. Honourable and due reception is but due to a wife sent from God. 

2. Solemn taking of a wife as well as consent, is requisite for perfecting marriage. 

3. Conjugal love must follow in all marriages made by God. 

4. A wife’s comfort may supply a mother’s loss. So God makes up creature losses with creature revivings sometimes. (G. Hughes, B. D.)

Rebekah a suitable wife for Isaac
Isaac’s continence had its reward. In the suitableness of Rebekah to a man of his nature, we see the suitableness of all such gifts of God as are really waited for at His hand. God may keep us longer waiting than the world does, but He gives us never the wrong thing. Isaac had no idea of Rebekah’s character; he could only yield himself to God’s knowledge of what he needed; and so there came to him, from a country he had never seen, a help-meet singularly adapted to his own character. One cannot read of her lively, bustling, almost forward, but obliging and generous conduct at the well, nor of her prompt, impulsive departure to an unknown land, without seeing, as no doubt Eliezer very quickly saw, that this was exactly the woman for Isaac. In this eager, ardent, active, enterprising spirit, his own retiring and contemplative, if not sombre disposition, found its appropriate relief and stimulus. Hers was a spirit which might indeed, with so mild a lord, take more of the management of affairs than was befitting; and when the wear and tear of life had tamed down the girlish vivacity with which she spoke to Eliezer at the well, and leapt from the camel to meet her lord, her active-mindedness does appear in the disagreeable shape of the clever scheming of the mother of a family. In her sons you see her qualities exaggerated: from her, Esau derived his activity and open-handedness; and in Jacob, you find that her self-reliant and unscrupulous management has become a self-asserting craft which leads him into much trouble, if it also sometimes gets him out of difficulties. But such as Rebekah was, she was quite the woman to attract Isaac and supplement his character. So in other cases where you find you must leave yourself very much in God’s hand, what He sends you will be found more precisely adapted to your character than if you chose it for yourself. You find your whole nature has been considered--your aims, your hopes, your wants, your position, whatever in you waits for something unattained. And as in giving to Isaac the intended mother of the promised seed, God gave him a woman who fitted in to all the peculiarities of his nature, and was a comfort and a joy to him in his own life; so we shall always find that God, in satisfying His own requirements, satisfies at the same time our wants--that God carries forward His work in the world by the satisfaction of the best and happiest feelings of our nature, so that it is not only the result that is blessedness, but blessing is created along its whole course. (M. Dods, D. D.)

25 Chapter 25 

Verses 1-7
Genesis 25:1-7
These are the days of the years of Abraham’s life:--
The last years of Abraham
I.
ON THEIR NATURAL SIDE. Active to the last. 

II. ON THEIR SPIRITUAL SIDE. He provided for the purity and peace of the chosen family, by sending away the sons of his concubines. He did this 

Life and character of Abraham
I. THE FIRST PERIOD. 

I. ABRAHAM COMES BEFORE US AS AN EMIGRANT. 

II. ABRAHAM COMES BEFORE US AS A STRANGER. 

III. ABRAHAM COMES BEFORE US IN AN ASPECT OF BRIGHT MORAL BEAUTY (Genesis 13:5-18). 

IV. A MORE OPEN AND SIGNAL EVIDENCE OF THE DIVINE

COUNTENANCE AWAITS THE PATRIARCH (chap. 14.).

V. CONSIDER ABRAHAM IN HIS PRIVATE COMMUNION WITH GOD. 

II. THE SECOND PERIOD. Abraham has shown how unreservedly he can give credit to God for the fulfilment of His mere word, however incredible it might seem to the eye of sense. Will he also and equally give credit to God for the fulfilment of it in His own way? 

I. IN THIS NEW TRIAL, THE PATRIARCH’S FAITH APPEARS AT FIRST TO FAIL. 

II. THE MANNER OF THE PATRIARCH’S REVIVAL IS EMINENTLY

GRACIOUS (chap. 17.).

III. THE CULMINATING POINT OF ABRAHAM’S EXALTATION IN CONNECTION WITH HIS CONDUCT TOWARDS LOT (chaps. 18., 19.). 

IV. THE NEXT SCENE PRESENTS TO US THE PATRIARCH GRIEVOUSLY HUMBLED (chap. 20.). 

V. THE ACTUAL FULFILMENT OF THE PROMISE DOES NOT

COMPLETELY ABOLISH ALL STRIFE BETWEEN THE FLESH AND THE

SPIRIT.

VI. THE SCENE ON MOUNT MORIAH FORMS THE CLIMAX OF

ABRAHAM’S WALK OF FAITH.

VII. THE CLOSING INCIDENTS IN ABRAHAM’S EVENTFUL LIFE. (T. H.Leale.)

Lessons
1. Piety as well a nature teacheth men to dispose of their estates which God hath given them unto their seed. 

2. Abraham may not, will not alter the portion of the child of promise which God ordained. The best portion is for the children of promise. They have all (Genesis 25:5). 

3. Some portion below, the children of the flesh do carry away as theirs. 

4. It is wisdom for good fathers to settle their families, while they are alive and stirring. 

5. Some difference between the portion of the children of the flesh and of the promise God makes here below. 

6. Transplantation into places not inhabited, to people, is a design allowed by God (Genesis 25:6). (G. Hughes, B. D.)

Educated by illusion
Let us hastily recapitulate his history, so chequered by vicissitudes. He began his wanderings at Chanan; then seeking a new country, he entered Canaan, feeding his flocks there as long as pasture lasted, and then passed on. After that we find him still a wanderer, driven by famine to Egypt; then returning home, parting with Lot, losing his best friend, commanded to give up the dearest object of his heart, and at the close of life startled almost to find that he had not a foot of earth in which to make for his wife a grave. Thus throughout his life he was a pilgrim. In all we see God’s blessed principle of illusion by which He draws us on towards Himself. The object of our hope seems just before us, but we go on without attaining it; all appears failure, yet all this time we are advancing surely on our journey and find our hopes realized not here but in the kingdom beyond. Abraham learnt thus the infinite nature of duty, and this is what a Christian must always feel. He must never think that he can do all he ought to do. It is possible for the child to do each day all that is required of him; but the more we receive of the spirit of Christ, the larger, the more infinitely impossible of fulfilment will our circle of duties become. (F. W. Robertson, M. A.)



Verses 8-10
Genesis 25:8-10
Then Abraham gave up the ghost, and died in a good old age, an old man, and fall of years; and was gathered to his people
Abraham’s departure
“Full of years” is not a mere synonym for longevity.
The expression is by no means a usual one. It is applied to Isaac at the close of his calm, contemplative life, to David at the end of his stormy and adventurous career, to the high priest Jehoiada, and to the patriarch Job. We shall understand its meaning better if, instead of “full of years,” we read “satisfied with years.” The words point to a calm close, with all desires granted, with hot wishes stilled, and a willingness to let life go, because all which it could give had been attained. We have two main things to consider. 

1. The tranquil close of life. 

2. Consider the glimpse of the joyful society beyond, which is given us in that other remarkable expression of the text, “He was gathered to his people.” The words contain a dim intimation of something beyond this present life: 

The death and burial of Abraham
I. HIS DEATH. 

1. The peaceful close of a long life. 

2. The close of a satisfied life. 

3. An introduction to a new and better life. 

II. HIS BURIAL. 

1. An honourable one. 

2. An occasion for peace among the members of his family. 

3. The occasion of further blessing to the living (Genesis 25:11). (T. H.Leale.)

Abraham’s death
I. ABRAHAM DIED. 

1. The best of men die. 

2. The conquest pilgrimage ends. 

3. Abraham was brought down to the grave in honour and peace. 

4. He being dead, yet speaketh. 

II. MARK HIS FAITH (See Hebrews 11:13, &c.). 

1. His faith related to his posterity and the land of promise. Hence his interment in this particular cave. The field of his sepulchre was his own possession. 

2. It related to himself. Though losing the earthly Canaan, he was sure of the heavenly Canaan. He was confident of a future life; and knew that his faith and piety would not go unrecognized or unrewarded in the world to come. So when we die, let it be in faith. (The Congregational Pulpit.)

Abraham’s death in old age
The inscription on his tomb, if I may so call it, was “ He died in a good old age.” On this I have two remarks to offer--

Lessons
1. God records the time of His saints’ lives to set out the continuance of their faith and patient waiting for God and His promise (Genesis 25:7). 

2. Saints give up spirits to God; they are not snatched away. 

3. It is good dying in an age full of goodness. 

4. Saints, as Abraham, depart full and satisfied with life below. 

5. Saints are gathered to their own people in their death (Genesis 25:8). 

6. Honourable burial is due to saints deceased by their surviving seed, or friends. 

7. God was as good as His word to Abraham in his death (Genesis 25:9). (G. Hughes, B. D.)

Signs of age
We are as immortal as the angels until our work is done, and, that finished, the best thing that can happen to us is to be called home to rest at once rather than to be here, weak and worthless, in our tents waiting on the plains of Moab. When Dr. Bees preached last in North Wales a friend said to him--one of those who are always reminding people that they are getting old--“You are whitening fast, Dr. Bees.” The old gentleman did not say anything then; but when he got to the pulpit he referred to it, and said, “There is a wee white flower that comes up through the earth at this season of the year--sometimes it comes up through the snow and frost; but we are all glad to see the snowdrop, because it proclaims that the winter is over and that the summer is at baud. A friend reminded me last night that I was whitening fast. But heed not that, brother; it is to me a proof that my winter will soon be over, that I shall have done presently with the cold and east winds and the frosts of earth, and that my summer--my eternal summer--is at hand.” (Heber Evans.)

What men reap in age
A young man came to a man of ninety years of age and said to him, “How have you made out to live so long and be so well?” The old man took the youngster to an orchard, and, pointing to some large trees full of apples, said, “I planted these trees when I was a boy, and do you wonder that now I am permitted to gather the fruit of them?” We gather in old age what we plant in our youth. Sow to the wind and we reap the whirlwind. Plant in early life the right kind of a Christian character, and you will eat luscious fruit in old age, and gather these harvest apples in eternity. (Dr. Talmage.)

Age and Christ
A distinguished Oneida chief, named Skenandon, having yielded to the instructions of the Bey. Mr. Kirkland, and lived a reformed man for fifty years, said just before he died, in his hundred and twentieth year, “I am an aged hemlock; the winds of one hundred years have whistled through my branches; I am dead at the top” (he was blind); “why I yet live the great good Spirit only knows. Pray to my Jesus that I may wait with patience my appointed time to die; and when I die, lay me by the side of my minister and father, that I may go up with him at the great resurrection.” 

Weakness of age
To an acquaintance who inquired about his welfare, he gave this account: “I am but weak; but it is delightful to find one’s self weak in everlasting arms; oh, how much do I owe my Lord! What a mercy, that once within the covenant, there is no getting out of it again; now I find my faculties much impaired.” His relations answering that it was only his memory which seemed to be effected with his disease:--“Well,” said he, “oh, how marvellous that God hath continued my judgment, considering how much I have abused it; and continued my hope of eternal life, though I have misimproved it!”. . . Speaking on the same topic afterwards he said very beautifully, “Were I once in heaven, a look of Christ would cure my failing memory, and all my other weaknesses. There I shall not need wine nor spirits to recruit me; no, nor shall I think of them, but as Christ was through them kind to me.” (Life of the Rev. John Brown of Haddington.)

Gathered to his people
Dimly, vaguely, veiledly, but unmistakably, as it seems to me, is here expressed at least a premonition and feeling after the thought of an immortal self in Abraham that was not there in what “his son Isaac Ishmael laid in the cave at Macpelah,” but was somewhere else and was for ever. That is the first thing hinted at here--the continuance of the personal being after death. Is there anything more? I think there is. Now, remember, Abraham’s whole life was shaped by that commandment, “Get thee out from thy father’s house, and from thy kindred, and from thy country.” He never dwelt with his kindred; all his days he was a pilgrim and sojourner, a stranger in a strange land. But now he is gathered to his people. The life of isolation is over, the true social life is begun. He is no longer separated from those around him, or flung amidst those that are uncongenial to him. “He is gathered to his people”; he dwells with his own tribe; he is at home; he is in the city. Further, the expressions suggest that in the future men shall be associated according to affinity and character. “He was gathered to his people,” whom he was like and who were like him; the people with whom he had sympathy, the people whose lives were shaped after the fashion of his own. Men will be sorted there. Gravitation will come into play undisturbed; and the pebbles will be ranged according to their weights on the great shore where the sea has cast them up, as they are upon Chesil beach, down there in the English Channel, and many another coast besides; all the big ones together and sized off to the smaller ones, regularly and steadily laid out. Like draws to like. Our spiritual affinities, our religious and moral character, will settle where we shall be and who our companions will be when we get yonder. Some of us would not altogether like to live with the people that are like ourselves, and some of us would not find the result of this sorting to be very delightful. Men in the Dantesque circles were only made more miserable because all around them were of the same sort, and some of them worse than themselves. And an ordered hell, with no company for the liar but liars, and none for the thief but thieves, and none for impure men but the impure, and none for the godless but the godless, would be a hell indeed. “He was gathered to his people,” and you and I will be gathered likewise. What is the conclusion of the whole matter? Let us follow with our thoughts, and in our lives those who have gone into the light, and cultivate in heart and character those graces and excellences which are congruous with the inheritance of the saints in light. Above all let us give our hearts to Christ, by simple faith in Him, to be shaped and sanctified by Him. Then our country will be where He is, and our people will be the people in whom His love abides, and the tribe to which we belong will be the tribe of which He is Chieftain. So when our turn comes, we may rise thankfully from the table in the wilderness, which He has spread for us, having eaten as much as we desired, and quietly follow the dark-robed messenger whom His love sends to bring us to the happy multitudes that throng the streets of the city. There we shall find our true home, our kindred, our King. (A. Maclaren, D. D.)



Verse 11
Genesis 25:11
God blessed his son Isaac
Divine blessing
Two large and perpetual principles, on which the government of God proceeds, are involved in such commonplace incidents, as death, benefits received, and access to a well of water--

God had blessed Abraham, and He blessed Isaac; He repeated His procedure. Isaac received the Divine blessing at the well Lahairoi--where Abraham did not dwell: God did not repeat Himself. 

I. I ask you, fathers and mothers, to CONSIDER THE BEST INHERITANCE WHICH CAN BE LEFT TO CHILDREN. It is not property or riches. If your children never inherit from you anything but a few cheap well-used articles of furniture, yet can point to your grave and say, “Under that grassy mound lie the remains of one who lived a life of faith in the Son of God, and tried to make the world of his neighbourhood better,” be sure they will inherit from you that which is more helpful and ennobling than cartloads of gold or silver. Be it yours to secure that. 

II. LET EACH ONE CONSIDER THE NECESSITY OF PERSONAL OBEDIENCE TO GOD, IN ORDER TO BE FULLY BLESSED. You may have not a few rich temporal blessings, but if you have not received the grace of the Holy Spirit so as to call Jesus Christ Lord, then you are rejecting that which alone conveys the favour in which is life eternal. No one can acquire this blessing for you. 

III. CONSIDER THE VARYING CONDITIONS TO WHICH THE DIVINE BLESSING COMES. Abraham, Isaac, Jacob--so different in their character--all were blessed by the Lord. 

IV. IN ORDER TO OBTAIN AND RETAIN DIVINE BLESSING, WE MUST KNOW THE SECRET OF SECURING IT. Isaac’s knowledge of it is suggested by the words, “He dwelt by the well Lahai-roi”--the well of the Living, Seeing One. Have you no memory of a private room, or a sick bed, or a communion, when there came a flow of light and impulse into your heart, and Jesus appeared to be your life as never before? Do you never return in spirit to that scene, and endeavour again to refresh yourself with its intimations? The Lord who blessed you then is the same still. (D. G. Watt, M. A.)

A word for quiet people
1. After the death of Abraham, God blessed Isaac. What a contrast meets us as we turn to him. The longest lived of the patriarchs, yet what a little space he fills. Abraham has many chapters--so has Jacob, but Isaac has scarcely a single chapter to himself, this is the lesson of his life. We talk of most men because of their importance. I want to talk of Isaac because of his unimportance. His are the annals of a quiet life. God is the God of Abraham. Yes, we do not wonder at that--Abraham the hero, the warrior, the father and founder of great nations--the man of such gifts and such achievements. But God is the God of Isaac, too--the God of the quiet uneventful life. The heavenly Father hath room in His heart for all His children. He who maketh us to differ, loves us in all the separateness of our character. 

2. Remember that Isaac is needed as well as Abraham. It is well that there should be some few men here and there, lifted up above the rest like the high hills that touch the sky. The sight of them is needful to refresh us, to expand our thought, to break the dead level of life, and to bring down blessings from heaven. But we need the quiet fields as well as the mountain heights--they give us the grass of the meadow and the corn of the valley. Earth has need of common people--and indeed most need of them. Some one said one day to Abraham Lincoln, referring to some prominent man, “He is a common-looking person.” “Friend,” said Abraham Lincoln, “the Lord prefers common-looking people, that is why He has made so many of them.” If folks were all splendid geniuses, whirling to heaven in chariots of fire, who would do the humdrum work of life? Let us learn to think rightly of common-place people, including ourselves. George Eliot preaches a needed gospel when she writes of one of her characters, “He whose fortunes I have undertaken to relate was in no respect an ideal or exceptional character . . . a man whose virtues were not heroic, and who had no undetected crime within his heart; who had not the slightest mystery hanging about him, but was palpably and unmistakably common-place . . . But, dear madam, it is so very large a majority of your fellow-countrymen that are of this insignificant stamp. Yet these common-place people--many of them--bear a conscience, and have felt the sublime prompting to do the painful right; they have their unspoken sorrows and their sacred joys; their hearts have perhaps gone out towards their first-born, and they have mourned over the irreclaimable dead. Depend upon it you would gain unspeakably if you would learn to see more of the poetry and pathos, the tragedy and comedy, lying in the experience of a human soul that looks through dull grey eyes and that speaks in a voice of quite ordinary tones.” 

3. Remember the advantages of such a life. “Isaac went into the field at eventide to meditate.” Of such life, this is its distinction. If it have less of action, it certainly has more room for meditation. If it knows fewer things, yet it generally knows them better and deeper. If it has less glory and triumph, yet it has closer and steadier communion. If it cannot fight the Master’s battles, it can sit at the Master’s feet and learn of Him. The quiet life has its blessings. Down by the stream the little meadow lay; and it heard afar off the roar of the great city, and it saw the ruddy glare of its lights flung up against the murky sky. “Alas!” it sighed, “how dull a life is mine! Yonder, in the city, with its thousands, one might do some good. But I am so far away and useless.” But in the night time came the stars and sang to it--“Foolish creature, we are thine in all our silvery brightness, we whom they scarcely see in the city.” Then the dew fell and whispered to its heart--“And I am thine, I that am of no use on the hard city ways.” And up rose the sun and woke the flowers and painted them afresh, and it said--“I am thine, I who have to fight with city fogs for many an hour yonder.” And the meadow thought it had something to sing about after all, and the lark went soaring heavenward with music. But one day it heard some stray city sparrow tell a tale about the hungry little children, and the drunken men, and the wretched women, and about weary rich folks. And it grew sad again and said--“What can I do down here, out of the way, and so common-place!” Then came the breeze and it cried in a hurry, “Quick! give us your freshness and fragrance that we may bless the crowded courts and streets,” and it was off. And there came some that picked the flowers from beside the stream, and told how they should gladden many a weary heart, and smile upon sick children, and light up many a dreary home. Then the meadow sang a sweeter song than ever, and was glad that He who maketh all hath so much room for the quiet and unknown, and can turn these to such good account. God blessed Isaac. 

4. Remember, again, that if quiet people do not go up so high as others, they do not go down so low. “Happy is the nation whose annals are dull,” said an authority. Think of Abraham and David and Elijah, and you will see that the life of Isaac has its compensations. 

5. Again-there is a special beauty of character belonging to the quiet life. Take another of the few incidents in Isaac’s life--that recorded in the sixty-seventh verse of the twenty-fourth chapter--“And he brought 

Rebekah into his mother Sarah’s tent, and he loved her, and was comforted after his mother’s death.” The gentle heart grieving for his mother, and solaced by the love of Rebekah, is an aspect of the quiet life worth lingering over. These are the gifts with which the quiet people do enrich the world. We do not wonder now that God blessed Isaac. 

6. Notice further--that the quiet life has its trials. We see it in the picture of the dim-eyed Isaac sitting in the tent door, bidding his son fetch for him the venison which his soul loved--an ease that breeds a self-indulgence is the besetment of the quiet life. It needs to be stirred up, and that sharply at times, and so there comes the famine, rousing him-making the somewhat sluggish life beat more vigorously. Bringing new wants that require new devices. Bringing new conditions that must be dealt with. No harvest ever did so much for Isaac as that famine. Yet another tendency of the quiet life is to fear and to cunning. We see it in Jacob the quiet man, the smooth man. But here in Isaac is the possibility. The story of the men of Gerar and Rebekah shows this tendency in Isaac. They who are weakest need most of all the help of God and have most room for it. They who have no other gifts must make the most of this. 

7. Again, the quiet uneventful life has its victories--victories as brave and oftentimes alike more noble and complete than the victories of the warrior. Isaac pitched his tent in the Valley of Gerar and dwelt there, and Isaac digged the wells of water which they had digged in the days of Abraham his father (Genesis 18:23). Then the Philistines came and stopped up the well. Ishmael would have fought for it, but that would have taken time and men’s lives, and have established a feud between himself and his neighbours. And after all he would have had to dig out the well again. So it was a saving of trouble and time and of much else at once to dig the well. So he digged again, and the Philistines came and filled that also. Again he might have fought about that too--but all that made it worth while to dig before made it worth while to dig again. So he removed from thence and digged another well; and for that they strove not. He had got to Rehoboth--“room.” It is a good place to live, Rehoboth--where there is room for forgiveness and patience there is room for peace. And the Lord appeared to him the same night and said, “Fear not, for I am with thee, and will bless thee.” Where there is room for love there is room for God. Then came the kings and chief captains who had sent him away and won by his gentleness, they sought an alliance with him--“We saw certainly that the Lord was with thee: and we said, let there now be an oath betwixt us, and let us make a covenant with thee. Thou art now the blessed of the Lord. And he made them a feast, and they did eat and drink.” It was a great triumph of peace principles; as pure a victory as was ever won. So the quiet man was a hero all unbeknown to himself, and won a more noble victory then ever came of cruel bloodshed. These gentle souls have a mighty power, mightier than we reckon--like the silent stars that rule the darkness by shining. Lastly, let us remember that it was not Isaac’s natural character that singled him out for distinction; but it was his relation to the coming Messiah, the Lord Jesus Christ. This was Abraham’s greatness; and here was Isaac as great as Abraham. And herein is our greatness too. Not in what we are can we find our glory, but in Him, our Saviour and our King. (Mark Guy Pearse.)

Isaac
I. THE PERSONAL CHARACTER OF THIS MAN TAKES ROOT IN THE BLESSING OF GOD. 

1. His natural life commences with a special benediction, for he was a child of promise. 

2. Isaac had a remarkable dedication in his youth. 

3. But it is now, when Abraham is dead, that he more largely receives the blessing. 

4. More deeply impressed at the last than at the first, he solemnly prepares transmit that blessing which he had inherited. 

II. THIS MAN’S MARKED INDIVIDUALITY GROWS UP AND SHAPES ITSELF IN THE GODLY HABITS OF A PROTRACTED LIFE. 

1. His habit of thought. 

2. His habit of dealing with men. 

3. His habits at home. 

III. THE MARKED INDIVIDUALITY OF THIS MAN IS SEEN IN THE AMPLE FRUIT WHICH IT BORE. 

1. It is in Isaac that we get the best expression of patriotism. 

2. Come within the radius of this man’s influence, and you feel that he, too, in the best sense, was a man of the world. 

3. But notably you feel in Isaac’s case what is that influence which leads a man to make ample and timely disposition of his secular affairs, that he may give himself more fully to better things. (G. Woolnough, M. A.)



Verses 12-18
Genesis 25:12-18
These are the generations of Ishmael
I.
The generations of Ishmael
I. THAT THOSE WHO ARE NOT APPOINTED TO THE MOST HONOURABLE PLACE ARE YET CARED FOR BY PROVIDENCE. 

II. THAT PROVIDENCE AFFORDS ENCOURAGEMENTS FOR THE SUPPORT OF FAITH AND VIRTUE. 

III. THAT THE FAITHFULNESS OF PROVIDENCE MAY BE PROVED ON DIFFERENT LINES. Past and present condition of 

The genealogies of the wicked
1. The genealogies of the wicked, God sometimes recorded for His own glory and the sake of the Church (Genesis 25:12). 

2. God doth by name punctually perform His promise unto His servants, though it be concerning the wicked. 

3. God doth vouchsafe a more abundant seed sometimes to the children of the flesh than to the children of the promise. Ishmael hath many sons, it is long till Isaac hath any. 

4. Great dignities, commands, and powers below God doth cast upon bondmen in the Church (Genesis 25:16). One drachm of grace is above monarchies. 

5. A long age may betide an Ishmael, but not a good one. 

6. A like death may seem to be both to the righteous and the wicked, but it is not so in truth. 

7. The wicked in death are gathered to their people as well as the righteous unto theirs (Genesis 25:17). 

8. God giveth the lot of habitation, motion and cessation unto the worst of men on earth (Genesis 25:18). (G. Hughes, B. D.)



Verses 19-23
Genesis 25:19-23
The generations of Isaac.
--
The holy seed
1. God hath a special care to commend unto posterity the line of His Church, and His providences towards it. 

2. The eminent line of the Church visible begins from Abraham (Genesis 25:19). 

3. The holy seed run not foolishly nor hastily into the marriage covenant, but in maturity and prudence. 

4. God separates the mother of His Church from all superstitious relations. In calling any to His Church God separates them from corrupt relations (Genesis 25:20). (G. Hughes, B. D.)

Lessons
1. In God’s answer of prayer the greatest mercies may be given in, with the greatest temptation. 

2. Hard temptations may sometimes cause gracious souls to be discontented with their mercies. 

3. In such temptations gracious hearts make their resource to God to know His mind and do it (Genesis 25:22). (G. Hughes, B. D.)

Lessons
1. Jehovah vouchsafes answers to His troubled petitioners suitable to their desires. 

2. God hath by natural symptoms in some declared the two great parties of the world and of the Church. 

3. God’s oracle hath foretold heavy divisions between them. 

4. God hath so ordered that the people of the world may be outwardly stronger than the Church. 

5. It is God’s oracle that the greatest in the world shall serve the least in the Church. 

6. The preferring or undervaluing of creatures either for outward or inward, temporal or eternal good, depends wholly upon God’s will (Genesis 25:23). (G. Hughes, B. D.)

Rebekah’s barrenness
The intended mother of the promised seed was left for twenty years childless--to contend with the doubts, surmises, evil proposals, proud challengings of God, and murmurings, which must undoubtedly have arisen even in so bright and spirited a heart as Rebekah’s. It was thus she was taught the seriousness of the possession she had chosen for herself, and gradually led to the implicit faith requisite for the discharge of its responsibilities. Many young persons have a similar experience. They seem to themselves to have chosen a wrong position, to have made a thorough mistake in life, and to have brought themselves into circumstances in which they only retard, or quite prevent the prosperity of those with whom they are connected. In proportion as Rebekah loved Isaac, and entered into his prospects, must she have been tempted to think she had far better have remained in Padanaram. It is a humbling thing to stand in-some other person’s way; but if it is by no fault of ours, but in obedience to affection or conscience we are in this position, we must, in humility and patience, wait upon Providence as Rebekah did, and resist all morbid despondency. This second barrenness in the prospective mother of the promised seed was as needful to all concerned as the first was; for the people of God, no more than any others, can learn in one lesson. They must again be brought to a real dependence on God as the Giver of the heir. The prayer with which Isaac “entreated” the Lord for his wife “because she was barren” was a prayer of deeper intensity than he could have uttered had he merely remembered the story that had been told him of his own birth. God must be recognized again and again and throughout as the Giver of life to the promised line. Learn, therefore, that although God has given you means of working out His salvation, your Rebekah will be barren without His continued activity. On His own means you must re-invite His blessing, for without the continuance of His aid you will make nothing of the most beautiful and appropriate helps He has given you. It was by pain, anxiety, and almost dismay, that Rebekah received intimation that her prayer was answered. In this she is the type of many whom God hears. Inward strife, miserable forebodings, deep dejection, are often the first intimations that God is listening to our prayer and is beginning to work within us. (M. Dods, D. D.)



Verses 24-26
Genesis 25:24-26
Twins
Birth of Esau and Jacob
I.
THEIR MARKED INDIVIDUALITY. 

II. HOW HEREBY IS POINTED OUT THEIR FUTURE DESTINY. 

III. HOW THEIR CHARACTERS, SO EARLY DEVELOPED, AFFECTED THE PREFERENCES OF THEIR PARENTS. (T. H. Leale.)

The twins
The children whose birth and destinies were thus predicted, at once gave evidence of a difference even greater than that which will often strike one as existing between two brothers, though rarely between twins. The first was born, all over like a hairy garment, presenting the appearance of being rolled up in a fur cloak or the skin of an animal--an appearance which did not pass away in childhood, but so obstinately adhered to him through life, that an imitation of his hands could be produced with the hairy skin of a kid. This was by his parents considered ominous. The want of the hairy covering which the lower animals have, is one of the signs marking out man as destined for a higher and more refined life than they; and when their son appeared in this guise, they could not but fear it prognosticated his sensual, animal career. So they called him Esau. And so did the younger son from the first show his nature, catching the heel of his brother, as if he were striving to be first-born; and so they called him Jacob, the heel-catcher or supplanter--as Esau afterwards bitterly observed--a name which precisely suited his crafty, plotting nature, shown in his twice over tripping up and overthrowing his elder brother. The name which Esau handed down to his people was, however, not his original name, but one derived from the colour of that for which he sold his birthright. It was in that exclamation of his, “Feed me with the same red,” that he disclosed his character. (M. Dods, D. D.)



Verse 27
Genesis 25:27
And the boys grew: and Esau was a cunning hunter
Esau, the hunter
I.
A man of strong physical nature, a man of passion, with little self-restraint. 

II. A man of swift impulse. 

III. A man reckless of consequences. The present, the immediate, arrests him. 

IV. Esau had no sense of spiritual things. (L. D. Bevan.)

The animal and the spiritual
I. Esau was full of healthy vigour and the spirit of adventure, exulting in field sports, active, muscular, with the rough aspect and the bounding pulse of the free desert. Jacob was a harmless shepherd, pensive and tranquil, dwelling by the hearth and caring only for quiet occupations. Strength and speed and courage and endurance are blessings not lightly to be despised; but he who confines his ideal to them, as Esau did, chooses a low ideal, and one which can bring a man but little peace at the last. Esau reaches but half the blessing of a man, and that the meaner and temporal half; the other half seems seldom or never to have entered his thoughts. 

II. So side by side the boys grew up; and the next memorable scene of their history shows us that the great peril of animal life--the peril lest it should forget God altogether and merge into mere uncontrolled, intemperate sensuality--had happened to Esau I For the mess of pottage the sensual hunter sells in one moment the prophecy of the far future and the blessing of a thousand years. Esau’s epitaph is the epitaph of a lifetime recording for ever the consummated carelessness of a moment. Esau, “a profane person, . . . who for one morsel of meat sold his birthright.” Jacob, with all the contemptible faults which lay on the surface of his character, had deep within his soul the faith in the unseen, the sense of dependence on and love to God which Esau did not even comprehend. 

1. Cultivate the whole of the nature which God has given you, and in doing so remember that the mind is of more moment than the body, and the soul than both. 

2. Beware lest, in a moment of weakness and folly, you sell your birthright and barter your happy innocence for torment and fear and shame. (Archdeacon Farrar.)

Politic hunting
I. His STRENGTH: A HUNTER. Hunting in itself is a delight lawful and laudable, and may well be argued for from the disposition that God hath put into creatures. He hath naturally inclined one kind of beasts to pursue another for man’s profit and pleasure. He hath given the dog a secret instinct to follow the hare, the hart, the fox, the boar, as if he would direct a man by the finger of nature to exercise those qualities which His Divine wisdom created in them. 

1. This practice of hunting hath in it delight. 

2. Benefit. Recreations have also their profitable use, if rightly undertaken. 

II. HIS POLICY: A CUNNING HUNTER. 

1. He had a ravenous and intemperate desire. This appears from three phrases he used: 

2. His folly may be argued from his base estimation of the birthright; that he would so lightly part from it, and on so easy conditions as pottage. 

3. Another argument of his folly was ingratitude to God, who had in mercy vouchsafed him, though but by a few minutes, the privilege of primogeniture; wherewith divines hold that the priesthood was also conveyed. 

4. His obstinacy taxeth his folly, that, after cold blood, leisure to think of the treasure he sold, and digestion of his pottage, he repented, not of his rashness, but (Genesis 25:34) “He did eat, and drink, and rose up, and went his way”--filled his belly, rose up to his former customs, and went his way without a Quidfeci? Therefore it is added, “he despised his birthright.” He followed his pleasures without any interception of sorrow or interruption of conscience. His whole life was a circle of sinful customs; and not his birthright’s loss can put him out of them. 

5. Lastly, his perfidious nature appeareth, that though he had made an absolute conveyance of his birthright to Jacob, and sealed the deed with an oath, yet he seemed to make but a jest of it, and purposed in his heart not to perform it. Thus literally; let us now come to some moral application to ourselves. Hunting is, for the most part, taken in the Holy Scripture in the worst sense. So (Genesis 10:9) Nimrod was a hunter, even to a proverb; and that “before the Lord,” as without fear of His majesty. Now, if it were so hateful to hunt beasts, what is it to hunt men? The wicked oppressors of the world are here typed and taxed, who employ both arm and brain to hunt the poor out of their habitations, and to drink the blood of the oppressed Herein observe--

I. The persons hunted. 

II. The manner of hunting; and, 

III. The hounds. 

1. The poor are their prey: any man that either their wit or violence can practise on. 

2. You hear the object they hunt; attend the manner. And this you shall find, as Esau’s, to consist in two things--force and fraud. They are not only hunters, but cunning hunters. 

3. Now for their hounds. Besides that they have long noses themselves, and hands longer than their noses, they have dogs of all sorts. Beagles, cunning intelligencers--the more crafty they are, the more commendable, Their setters, prowling promoters; whereof there may be necessary use, as men may have dogs, but they take them for mischievous purposes. Their spaniels, fawning sycophants, who lick their master’s hands, but are brawling ever at poor strangers. Their great mastiffs; surly and sharking bailiffs, that can set a rankling tooth in the poor tenants’ ribs. Thus I have shown you a field of hunters; what should I add, but my prayers to heaven, and desires to earth, that these hunters may be hunted? The hunting of harmful beasts is commended: the wolf, the boar, the bear, the fox, the tiger, the otter. But the metaphorical hunting of these is more praiseworthy; the country wolves, or city foxes, deserve most to be hunted. (T. Adams.)

Jacob was a plain man, dwelling in tents
First impressions of Jacob
I. JACOB WAS THE FATHER OF THE JEWISH RACE, AND A TYPICAL JEW. If we can understand the life of Jacob, we can understand the history of his people. The extremes which startle us in them are all in him. Like them, he is the most successful schemer of his times; and, like them, he has that deep spirituality, that far-seeing faith, which are the grandest of all qualities, and make a man capable of the highest culture that a human spirit can receive. Like them, he spends the greatest part of his life in exile, and amid trying conditions of toil and sorrow; and, like them, he is inalienably attached to that dear land, his only hold on which was by the promise of God, and the graves of the heroic dead. 

II. JACOB HAS SO MANY POINTS OF CONTACT WITH OURSELVES. 

1. His failings speak to us. 

2. His aspirations speak to us. 

3. His sorrows speak to us. 

III. IN JACOB WE CAN TRACE THE WORKINGS OF DIVINE LOVE. “Jacob have I loved” (Malachi 1:2). 

1. It was pre-natal love. 

2. It was fervent love. 

3. It was a disciplinary love. 

IV. JACOB’S LIFE GIVES A CLUE TO THE DOCTRINE OF ELECTION (see Romans 9:11). Election refers largely, if not primarily, to the service which the elect are qualified to render to their fellows throughout all coming time. (F. B. Meyer, B. A.)

Childhood shows the man
I. THAT CONDUCT IN THE DAYS OF YOUTH FOREBODES THE PROCEDURE OF AFTER DAYS. 

II. THAT THE BIBLE INDICATES THE RIGHT WAY OF GROWING UP INTO A WORTHY MANHOOD. 

III. THAT NATURAL TENDENCIES MUST BE UNDER CONTROL FROM THE OUTSET OF LIFE. Conclusion: Read this item in the life of Jacob and Esau--

1. To learn in what you may be tending to wrong. 

2. To impress you with the truth that there are critical hours in every one’s life. 

3. To realize that there is present help against yielding. (D. G. Watt, M. A.)

Jacob’s home life
I. FRATERNAL DISSIMILARITY. 

II. PARENTAL PARTIALITY. 

III. CONJUGAL, CONTRARIETY. Lessons: 

1. The responsibility of parents. 

2. The need of love as a cementing influence in home life. 

3. The baseness of unbrotherliness. 

4. The downward course of sin. (T. S. Dickson.)

Dwelling in tents
Two things are observable in the holy patriarchs, and commendable to all that will be heirs with them of eternal life. 

1. Their contempt of the world. They that dwell in tents intend not a long dwelling in a place. They are moveables, ever ready to be transferred at the occasion and will of the inhabiter. “Abraham dwelt in tents with Isaac and Jacob, the heirs with him of the same promise” (Hebrews 11:9). The reason is added, “for he looked for a city which hath foundations, whose builder and maker is God.” These saints studied not to enlarge their barns, as the rich cosmopolite (Luke 12:1-59.), or to sing requiems to their souls, in the hoped perpetuity of earthly habitations. “Soul, live; thou hast enough laid up for many years.” Fool! he had not enough for that night. They had no thought that their houses should continue for ever, and their dwelling-places to all generations; thereupon calling their lands after their own Psalms 49:11). God convinceth the foolish security of the Jews, to whom He had promised (by the Messiah to be purchased) an everlasting royalty in heaven, by the Rechabites (Jeremiah 35:7), who built no houses, but dwelt in tents, as if they were strangers, ready on a short warning for removal. The Church esteems heaven her home, this world but a tent, a tent which we must all leave, build we as high as Babel, as strong as Babylon. When we have fortified, combined, feasted, death comes with a voider, and takes away all. 

2. Their frugality should not pass unregarded. Here is no ambition of great buildings; a tent will serve. How differ our days and hearts from those! The fashion is now to build great houses to our lands, till we have no lands to our houses; and the credit of a good house is made, not to consist in outward hospitality, but in outward walls. (T. Adams.)

The advantages of plain dealing
1. The principal is to please God, whose displeasure against double-dealing the sad examples of Saul for the Amalekites, of Gehazi for the bribes, of Ananias for the inheritance, testify in their destruction. Whose delight in plain-dealing Himself affirms: “Behold an Israelite indeed, in whom is no guile!” (John 1:17). 

2. The credit of a good name, which is a most worthy treasure, is thus preserved. The riches left thee by thy ancestors may miscarry through others’ negligence; the name not, save by thy own fault. It is the plain-dealer’s reward, his name shall be had in estimation; whereas no faith is given to the dissembler, even speaking truth. Every man is more ready to trust the poor plain-dealer than the glittering, false-tongued gallant. 

3. It prevents and infatuates all the malicious plots of enemies. God, in regard to thy simplicity, brings to nought all their machinations. Thou, O Lord, hadst respect to my simple pureness. An innocent fool takes fearless steps, and walks as securely as if it stood girt with a wall of brass. 

4. It preserves thy state from ruin. When by subtlety men think to scrape together much wealth, all is but the spider’s web, artificial and weak. What plain-dealing-gets, sticks by us, and infallibly derives itself to our posterity. If thou wouldst be good to thyself and thine, use plainness. 

5. It shall somewhat keep thee from the troubles and vexations of the world. 

6. The curses of the poor shall never hurt thee. Though the causeless curse shall never come, yet it is happy for a man so to live that all may bless him. Now the plain man shall have this at last. Gallant prodigality, like fire in flax, makes a great blaze, a hot show, but plain hospitality, like fire in solid wood, holds out to warm the poor, because God blesseth it. So I have seen hot spurs in the way gallop amain; but the ivy bushes have so stayed them, that the plain traveller comes first to his journey’s end. 

7. It shall be thy best comfort on thy death-bed: the conscience of an innocent life. On this staff leans aged Samuel: “Whose ox or ass have I taken?” 

8. Lastly, thou shalt find rest for thy soul. Thou hast dealt plainly; so will God with thee, multiplying upon thee His promised mercies. (T. Adams.)

Jacob’s election; or, Divine sovereignty in its relation to life
I. Although Jacob obtained, in virtue of his election, a certain priority over Esau, yet was Esau also, equally with Jacob, the subject of Divine sovereignty. 

II. The appointment of God’s sovereignty concerning these two brothers did in no wise determine their eternal destinies, but only the sphere of their human histories. 

III. It may have been the case that the positions severally assigned to both Jacob and Esau in the family of Isaac, were just those which were best adapted to ensure the blessedness of both. Perhaps the only way to bring such a disposition as Esau’s to esteem his birthright in Isaac was to transfer it to another. And that this discipline was not lost on Esau the event distinctly shows. (W. Roberts.)

And the boys grew
I. They grew bodily. Natural provision for this. Food, air, exercise, increase bulk of body. Explain. Grew in stature and in strength. 

II. They grew mentally. Natural provision for this. Memory a storehouse for facts. Judgment a mill for grinding them up and digesting them. Some boys are careless, dull, disobedient, self-willed, grow slowly, become men bodily and remain children in mind. Providential provision for mental growth. Books, schools, &c. These boys had not these things. 

III. They grew very unlike each other. Sketch their differences, bodily, mentally, morally. See rest of verse. Brothers often unlike in temper, taste, &c. With all mental and other differences they should be alike pious. “Boy father of the man.” 

IV. They grew up into history. Which became the most prominent? Why? The practice of prayer at length made Jacob the better man. He overcame evil. Esau degenerated. Learn: You are all growing bodily: are you growing mentally? Do you grow in wisdom and in grace, and in the favour of God and man? Are you growing like Christ, growing up into Christ, growing more fit for heaven? 

Constancy and inconstancy in the two brothers
It has been pointed out that the weakness in Esau’s character which makes him so striking a contrast to his brother is his inconstancy. 

“That one error Fill him with faults; makes him run through all the sins.” 

Constancy, persistence, dogged tenacity is certainly the striking feature of Jacob’s character. He could wait and bide his lime; he could retain one purpose year after year till it was accomplished. The very motto of his life was, “I will not let Thee go except Thou bless me.” He watched for Esau’s weak moment, and took advantage of it. He served fourteen years for the woman he loved, and no hardship quenched his love. Nay, when a whole lifetime intervened, and he lay dying in Egypt, his constant heart still turned to Rachel, as if he had parted with her but yesterday. In contrast with his tenacious, constant character stands Esau, led by impulse, betrayed by appetite, everything by turns and nothing long. To-day despising his birthright, to-morrow breaking his heart because for its loss; to-day vowing he will murder his brother, to-morrow falling on his neck and kissing him; a man you cannot reckon upon, and of too shallow a nature for anything to root itself deeply in. (M. Dods, D. D.)

Life revealed in its progress
One ship is as good as another in the harbour. It is outside of the harbour that the comparative merits of different vessels are made to appear. There their qualities, whether superior or inferior, show themselves. It is what ships do on the sea that determines that one is better or worse than another. And as with ships, so with men. Two men start about alike on the morn of life. They go along at first about together. But follow them five or ten years, and about the fifth, the sixth, or the seventh year, the one--a man of pleasure, a godless man, a man that does not believe in a Divine supervision of the affairs of this world--begins to degenerate; while the other--a sober Christian man, who believes that God controls the world and all that are in it--in the beginning lays his foundation, going down so deep that he seems for a time to burrow like a marmot; but then, little by little, he begins to work upward, and he builds so that every hour men see that he is building strongly and surely. (H. W. Beecher.)



Verses 29-34
Genesis 25:29-34
Esau despised his birthright
The story of the birthright
The story of the birthright shows us what kind of a man Esau was: hasty, careless, fond of the good things of this life.
He had no reason to complain if he lost his birthright. He did not care for it, and so he had thrown it away. The day came when he wanted his birthright, and could not have it, and found no place for repentance that is, no chance of undoing what he had done--though he sought it carefully with tears. He had sown, and he must reap. He had made his bed, and he must lie on it. And so must Jacob in his turn. 

I. IT IS NATURAL TO PITY ESAU, BUT WE HAVE NO RIGHT TO DO MORE WE HAVE NO RIGHT TO FANCY FOR A MOMENT THAT GOD WAS ARBITRARY OR HARD UPON HIM. Esau is not the sort of man to be the father of a great nation, or of anything else great. Greedy, passionate, reckless people like him, without due feeling of religion or the unseen world, are not the men to govern the world or help it forward. 

II. GOD REWARDED JACOB’S FAITH BY GIVING HIM MORE LIGHT by not leaving him to himself and his own darkness and meanness, but opening his eyes to understand the wondrous things of His law, and showing him how that law is everlasting, righteous, not to be escaped by any man; how every action brings forth its appointed fruit; how those who sow the wind will reap the whirlwind. 

III. IT IS THE STEADY, PRUDENT, GOD-FEARING ONES, WHO WILL PROSPER ON THE EARTH, and not poor, wild, hot-headed Esau. But those who give way to meanness, covetousness, falsehood, as Jacob did, will repent it, the Lord will enter into judgment with them quickly. (C. Kingsley, M. A.)

The despised birthright
In forfeiting his birthright to his younger brother, Esau gave up--

1. The right of priesthood inherent in the eldest line of the patriarch’s family; 

2. The promise of the inheritance of the Holy Land; 

3. The promise that in his race and of his blood Messiah should be born. Esau parted with all this because, as he said in the rough, unreflective common-place strain which marks persons of his character even now, and which they mistake for common sense--“He did not see the good of it all.” “What good shall this birthright do me?” 

I. IN MATTERS OF KNOWLEDGE WE FIND MEN DESPISING. THEIR BIRTHRIGHT. Knowledge is power; but as the maxim is used now, it is utterly vulgarizing. Knowledge not loved for itself is not loved at all. It may bring power, but it brings neither peace nor elevation to the man who has won it. If we cultivate knowledge for the sake of worldly advantage, what are we doing but blaming farewell to all that is lasting or spiritual in knowledge and wisdom, and taking in exchange for it a daily meal? 

II. AGAIN, AS CITIZENS, MEN DESPISE THEIR BIRTHRIGHT. If, when it is given them to choose their rulers, they deliberately set aside thinkers; if they laugh at and despise the corrupt motives which affect the choice of rulers, and yet take no serious step to render corrupt motive impotent--then there is a real denial and abnegation of citizens to act on the highest grounds of citizenship. 

III. WE ARE IN DAILY DANGER OF SELLING OUR BIRTHRIGHT IN RELIGION. Esau’s birthright was a poor shadow to ours. Esau had priesthood; we are called to be priests of a yet higher order. Esau had earthly promises; so have we. Esau had the promise of Messiah; we have the knowledge of Messiah Himself. 

IV. THE LOST BIRTHRIGHT IS THE ONE THING THAT IS IRRETRIEVABLE Neither good nor bad men consent that a forfeited birthright should be restored. (Archbishop Benson.)

On despising one’s birthright
Esau repeats here, as we all of us repeat, the history of the fall. Man’s first sin was despising his birthright. The fruit of the tree was Eve’s mess of pottage; the friendship, the Fatherhood of God, was the birthright which she despised. 

I. WHAT IS A BIRTHRIGHT? Briefly, it is that which combines high honour with sacred duty; it confers dignity and power, but it demands self-abnegation and unselfish work. Each of us is born with a birthright. God’s infinite realm is large enough to confer on each one of us ,a title, and to demand in return a correspondent duty and work. The prize we strive for and have a right to strive for is the wealth of the universe through eternity. 

II. WHAT IS IT TO DESPISE A BIRTHRIGHT? ESAU despised his birthright by holding it cheaper than life. All shrinking from the pain and sacrifice which are ever found in the path of duty is a despising of the birthright, a counting ourselves unworthy of the place in the mansion which God has made us to occupy. 

III. THE INEVITABLE FRUIT: the brand of reprobate. Esau was rejected as “under proof.” God sought a son: He found a slave; He marked him, like Cain, and sent him away. The birthright which we despise as a possession will haunt us as an avenger, and will anticipate upon earth the gloom of the second and utter death. (J. B. Brown, B. A.)

The sale of the birthright
Esau may be regarded as the founder of the Epicurean sort, of all whose motto and philosophy of life is, “Let us eat and drink, for tomorrow we die.” Such is the chief lesson of this history. But this history, considered in itself, shows us that both the parties to this bargain are to blame. It was unrighteous business, and altogether discreditable to the two brothers engaged in it. This is evident if we--

I. CONSIDER THE PARTIES ENGAGED IN THIS TRANSACTION AS ORDINARY MEMBERS OF SOCIETY. 

1. As to Jacob’s conduct. 

2. As to Esau’s conduct. 

II. CONSIDER THE PARTIES ENGAGED IN THIS TRANSACTION AS RELIGIOUS MEN. 

1. As to Jacob’s conduct. 

2. As to Esau’s conduct. 

(a) He preferred the present to the future. 

(b) He preferred the sensual to the spiritual. 

(c) He preferred the near and certain to the distant and probable. (T. H.Leale.)

Esau’s contempt of his birthright
Let us consider--

I. WHETHER THERE BE NOT A BIRTHRIGHT WHICH WE MAY SELL OR BLESSINGS TO THE ENJOYMENT OF WHICH WE ARE BORN, BUT WHICH WE MAY FORFEIT. Compare our state with that of--

II. FOR WHAT CONSIDERATION THEY WHO SELL THIS BIRTHRIGHT PART WITH IT. (J. Benson, D. D.)

The two brothers
1. They differed in appearance. 

2. They differed in pursuits. 

3. They differed most in character. 

I. THE BIRTHRIGHT. 

1. Not worldly prosperity. 

2. Not immunity from sorrow. 

3. The birthright was a spiritual heritage. 

It gave the right--which ever belonged to its possessor--of being the priest of the family or clan. It carried the privilege of being the depositary and communicator of the Divine secrets. It constituted a link m the line of descent by which the Messiah was to be born into the world. The right of wielding power with God and men; the right of catching up and handing on--as in the old Greek race--the torch of Messianic hope; the right ofheirship to the promises of the covenant made to Abraham; the right of standing among the spiritual aristocracy of mankind; the right of being a pilgrim of eternity, owning no foot of earth, because all heaven was held in fee--this, and more than this, was summed up in the possession of the birthright. 

II. THE BARTER. We cannot exonerate either of these men from blame. Jacob was not only a traitor to his brother, but he was faithless towards his God. Had it not been distinctly whispered in his mother’s ear that the elder of the brothers should serve the younger? Had not the realization of his loftiest ambition been pledged by One whose faithfulness had been the theme of repeated talks with Abraham, who had survived during the first eighteen years of his young life? He might have been well assured that what the God of Abraham had promised He was able also to perform; and would perform, without the aid of his own miserable schemes. But how hard is it for us to quietly wait for God! We are too apt to outrun Him; to forestall the quiet unfolding of His purposes; and to snatch at promised blessings before they are ripe. And as for Esau, we can never forget the beacon words of Scripture, “Look diligently, lest there be any profane person, as Esau, who for one morsel of meat sold his birthright” Hebrews 12:15). Yet let us, in condemning him across the ages, look close at home. How many are there amongst ourselves, born into the world with splendid talents; dowried with unusual powers; inheritors of noble names; heirs to vast estates; gifted with keys to unlock any of the many doors to name, and fame, and usefulness--who yet fling away all these possibilities of blessing and blessedness, for one brief plunge into the Stygian pool of sensual indulgence! And the appeals to sense come oftenest when we are least expecting them. These appeals, moreover, come in the most trivial things. One mess of pottage; one glass of drink; one moment’s unbridled passion; one afternoons’s saunter; a question and an answer; a movement or a look. It is in such small things--small as the angle at which railway lines diverge from each other to east and west--that great alternatives are offered and great decisions made. (F. B.Meyer, B. A.)

Esau: a true idea of life and prosperity
I. A TRUE IDEA OF LIFE. Esau felt himself at the point of death, and all men are at this point. 

1. The period of our mortal life. 

2. The nature of our mortal life. The moment we begin to live, that moment we begin to die. 

II. A TRUE IDEA OF WEALTH. Esau felt that his birthright was nothing to him when he died, and how patent this truth! Lessons: 

1. To the aspirant for wealth. How foolish this eagerness. You are reaching after that which is no sooner clasped than let go for ever. 

2. To the possessor of wealth. 

The birthright sold
I. THE CUNNING MAN. 

1. He waited for the right opportunity. 

2. He employed the likeliest means of gaining his object. 

3. He took no account of natural ties. 

4. He made the compact irrevocable. 

II. THE SENSUAL MAN. 

1. He lacked resolution. 

2. He despised an honourable position. 

3. He lost sight of the future. Conclusion: Both characters are unjustifiable. (Homilist.)

Contempt of spiritual privileges
Hundreds and thousands of people are showing exactly the same sort of contempt for spiritual privileges which God extends to them to-day as Esau showed for the birthright. The hundreds and thousands with whom the present overbears the future; who allow the body, with its appetites and passions, to drown the voice of conscience, or obscure the vision of promise; who place things temporal before things spiritual, the world before heaven, the present before the eternal; who say of spiritual privileges, “What profit shall they be to me?” or, “What earthly use are they?” Let us take one or two very common and ordinary examples. 

1. How few recognize the privilege of public worship as a privilege, as well as a clear duty! How readily is the privilege exchanged for something else, at the very smallest opportunity!--a country walk, a chat with a friend who happens to drop in just as you are starting for church, a call, some pleasure which might very well wait. A man hears the church bell ringing, and he debates within himself whether he will go or not go. It is just the merest matter of self-pleasing. There is no thought of the duty he owes to 

God; and as for the privilege, he would stare at you if you suggested it. “Privilege! Where is the privilege? What profit am I going to get out of it? It will not increase my wages, or find me work, or lower the price of bread! Privilege! What are you thinking about?” And so it ends in his finding “something better to do”! Something, that is, that is pleasing to the senses, or which helps him temporally. In other words, “he eats and drinks, and goes his way, and despises his Christian birthright.” 

2. Or take the case of one’s private devotions; the reading of the Bible, and so forth. You are later than you should be in getting up. That puts other things late. There is much to be done which must be done, but something must be sacrificed, something must give way, What is it to be? The adornment of the body must not be neglected; household business must not be interfered with; prayers! they must give way. “I have no time to say any prayers this morning! “ “No time! “ No time for communion with God; for that which will make all the difference to your whole day! But then, it is a spiritual privilege! 

3. I need hardly remind you of the contempt of that greatest of all privileges, which is so sadly common, the Holy Communion. (J. B. C. Murphy, B. A.)

How Esau lost his birthright
I. JACOB’S BARGAIN. Selfish and impatient. 

II. ESAU’S SIN. 

1. Sensuality. 

2. Worldliness. 

3. Recklessness. (W. S. Smith, B. D.)

The birthright
This blessing was principally spiritual and distant, having respect to the setting up of God’s kingdom, to the birth of the Messiah, or, in other words, to all those great things included in the covenant with Abraham. This was well understood by the family; both Esau and Jacob must have often heard their parents converse about it. If the birthright which was bought at this time had consisted in any temporal advantages of dignity, authority, or property to be enjoyed in the lifetime of the parties, Esau would not have made so light of it as he did, calling it “this birthright,” and intimating that he should soon die, and then it would be of no use to him. It is a fact, too, that Jacob had none of the ordinary advantages of the birthright during his lifetime. Instead of a double portion, he was sent out of the family with only “a staff” in his hand, leaving Esau to possess the whole of his father’s substance. And when more than twenty years afterwards he returned to Canaan, he made no scruple to ascribe to his brother the excellency of dignity, and the excellency of power, calling him “my lord Esau,” and acknowledging himself as his “servant.” The truth is, the question between them was, which should be heir to the blessings promised in the covenant with Abraham. This Jacob desired, and Esau despised, and in despising such high blessings was guilty of profaneness. (A. Fuller.)

Esau and Jacob
I. THE WEARY HUNTER. 

II. THE CRAFTY DESIGNER. 

III. THE UNFAIR ADVANTAGE. Learn: 

1. Divine wisdom is better than human craft. 

2. Generosity is more noble than selfishness. 

3. A good object will not justify unworthy means. 

4. What was our birthright, compared with what Jesus has secured for us? (J. C. Gray.)

Lessons
1. Gracious hearts take up those spiritual things which carnal men refuse. 

2. Good souls may desire the best security for spiritual privileges, even in the way of having them from men. Swear to me, &c. 

3. Souls spiritual are instantly desirous of spiritual things. This day. 

4. The just desires of good men may be an occasion of sin to the wicked. 

5. It is proper for wicked hearts to swear and sell away all the tokens of spiritual advantages. 

6. God’s providence orders wicked hearts in putting away from themselves mercy which was otherwise bequeathed by grace to them (Genesis 25:33). (G. Hughes, B. D.)

Lessons
1. Heavenly souls easily part with earthly for heavenly things, lentils for a birthright. 

2. Carnal souls go away very well contented with sensual portions. 

3. Sensual men despise and count vile the choicest of spiritual privileges. (G. Hughes, B. D.)

Lentils
Lentils were and are extensively and carefully grown in Egypt, Palestine, and Syria; those of Egypt were, at a later period, particularly famous; and the manner of cooking them is even immortalized on monuments. They are not only used as a pottage, but in times of scarcity, and more generally by the poor, they are baked into bread, either alone or mixed with barley. Lentils and rice, boiled in equal quantities, form still one of the favourite dishes in many parts of the East. When cooked, they are of a yellowish brown colour, approaching to red; some species, growing on a red soil, have this colour naturally; and hence Esau, in his haste, calls the dish simply the red one. The fact, that lentils were among the cheapest and most common articles of vegetable food, enhances the force and point of our narrative. The privileges which the birthright legally confers; the double portion of the father’s property; the higher authority in the family; the greater social influence; all these advantages, in this instance enhanced by spiritual blessings as their most precious accompaniment, could have no value for one who regarded his existence merely as the transitory play of an hour; and who was indifferent to the esteem of others, because he had not risen to understand the dignity of mankind. If we were to expect a historical allusion in this fact also, the probable supposition offers itself, that indeed the Edomites, who were masters of the wide tracts from the Red Sea along the whole mountain of Seir, up to the very frontiers of Palestine, might, with a little exertion, have extended their dominion over the land of Canaan; that, with a little degree of ambition and self-control, they might have become a respected and mighty nation; but that their thoughtless and ferocious habits kept them in the dreary solitudes, far from the chief scenes of history and civilization. It is known that the Mohammedans long kept the memory of this transaction alive by distributing daily to poor people and to strangers lentils prepared in a kitchen near the grave at Hebron, where they believed the cession of the birthright took place. (M. M. Kalisch, Ph. D.)

Fondness for pottage
The people of the East are exceedingly fond of pottage, which they call keel. It is something like gruel, and is made of various kinds of grain, which are first beaten in a mortar. The red pottage is made of kurakan, and other grains, but is not superior to the other. For such a contemptible mess, then, did Esau sell his birthright. When a man has sold his fields or gardens for an insignificant sum, the people say, “The fellow has sold his land for pottage.” Does a father give his daughter in marriage to a low-caste man, it is observed, “He has given her for pottage.” Does a person by base means seek for some paltry enjoyment, it is said “For one leaf” (namely leaffull) “of pottage he will do nine days’ work.” Has a learned man who has given instruction or advice to others stooped to anything which was not expected from him, it is said “The learned one has fallen into the pottage pot.” Of a man in great poverty, it is remarked, “Alas! he cannot get pottage.” A beggar asks, “Sir, will you give me a little pottage?” Does a man seek to acquire great things by small means, “He is trying to procure rubies by pottage.” When a person greatly flatters another, it is common to say, “He praises him only for his pottage.” Does a king greatly oppress his subjects, it is said, “He only governs for the pottage.” Has an individual lost much money by trade, “The speculation has broken his pottage pot.” Does a rich man threaten to ruin a poor man, the latter will ask, “Will the lightning strike my pottage pot?” (Roberts.)

Brutishness of worldlings
Luther was told of a nobleman who, above all things, occupied himself with amassing money, and was so buried in darkness that he gave no heed to the word of God, and even said to one who pleaded with him, “Sir, the gospel pays no interest.” “Have you no grains?” interposed Luther; then he told this fable:--“A lion making a great feast, invited all the beasts, and with them some swine. When all manner of dainties were set before the guests, the swine asked, ‘Have you no grains?’” “Even so”; continued Luther, “even so it is in these days with carnal men; we preachers set before them the most dainty and costly dishes, such as everlasting salvation, the remission of sins, and God’s grace; but they, like swine, turn up their snouts and ask for money. Offer a cow a nutmeg and she will reject it for old hay.” (C. H. Spurgeon.)

Appetite gratified and appetite held in check
Which brother presents the more repulsive spectacle of the two in this selling of the birthright it is hard to say. Who does net feel contempt for the great, strong man, declaring he will die if he is required to wait five minutes till his own supper is prepared; forgetting, in the craving of his appetite, every consideration of a worthy kind; oblivious of everything but his hunger and his food; crying, like a great baby, “Feed me with that red!” So it is always with the man who has fallen under the power of sensual appetite. He is always going to die if it is not immediately gratified. He must have his appetite satisfied. No consideration of consequences can be listened to or thought of; the man is helpless in the hands of his appetite--it rules and drives him on, and he is utterly without self-control; nothing but physical compulsion can restrain him. But the treacherous and self-seeking craft of the other brother is as repulsive; the cold-blooded, calculating spirit that can hold every appetite in check, that can cleave to one purpose for a life-time, and, without scruple, take advantage of a twin-brother’s weakness. Jacob knows his brother thoroughly, and all his knowledge he uses to betray him. He knows he will speedily repent of his bargain, so be makes him swear he will abide by it. It is a relentless purpose he carries out--he deliberately and unhesitatingly sacrifices his brother to himself. Still, in two respects, Jacob is the superior man. He can appreciate the birthright in his father’s family, and he has constancy. (M. Dods, D. D.)

Despising spiritual gifts
Had the birthright been something to eat, Esau would not have sold it. What an exhibition of human nature! What an exposure of our childish folly and the infatuation of appetite! For Esau has company in his fall. We are all stricken by his shame. We are conscious that if God had made provision for the flesh we should have listened to Him more readily. “But what will this birthright profit us?” We do not see the good it does: were it something to keep us from disease, to give us long unsated days of pleasure, to bring us the fruits of labour without the weariness of it, to make money for us, where is the man who would not value it--where is the man who would lightly give it up? But because it is only the favour of God that is offered, His endless love, His holiness made ours this we will imperil or resign for every idle desire, for every lust that bids us serve it a little longer. (M. Dods, D. D)

Three bad bargains
A Sunday-school teacher remarked that he who buys the truth makes a good bargain. I inquired if any scholar recollected an instance in Scripture of a bad bargain. “I do,” replied a boy, “Esau sold his birthright for a mess of pottage.” A second said, “Judas made a bad bargain when he sold his Lord for thirty pieces of silver.” A third boy observed, “Our Lord tells us that he makes a bad bargain who to gain the whole world loses his own soul.” (Old Testament Anecdotes.)

26 Chapter 26 

Verse 1
Genesis 26:1
There was a famine in the land
The famine
1.
Here the first thing that suggests itself is the apparent contradiction of the promise given to Abraham, for instead of the land of abundance and rest Isaac found famine and unrest. Let us endeavour to understand that, and then we shall better understand this life of ours; for our life is to us a Canaan, a land of abundant promises, and especially so in youth. But we have not been long in this land of promise before we begin to discover that it falsifies itself, and then there arises in our mind the question that must have presented itself to Isaac, Has God broken His promise? We say God’s promise, because the promises of life are all permitted by Him. The expectation of happiness is God’s creation; the things which minister to happiness are scattered through the world by God. But if we look deeper into it we shall perceive that God does not deceive us. True it is, that Isaac was disappointed; he got no bread, but he did get perseverance. He did want comforts, but with this want came content--the habit of soul-communion with God. Which was best, bread or faith? Which was best, to have abundance or to have God? Tell us, then, had God broken His promise? Was He not giving a double blessing, far more than He promised? And so it is with us. Every famine of the soul has its corresponding blessing; for, in truth, our blessed hours are not those which seem so at first; and the hours of disappointment, which we are tempted to look upon as dark, are the ones in which we learn to possess our souls. If, in the worst trial earth has, there does not grow out of it an honour which could not else have been, a strength, a sanctity, an elevation; if we do not get new strength, or old strength restored, the fault is ours, not God’s. In truth, the blessed spots of earth are not those which at first sight seem so. The land of olive and vine is often the land of sensuality and indolence. Wealth accumulates and engenders sloth and the evils which follow in the train of luxury. The land of clouds and fogs and unkindly soil, which will not yield its fruit unless to hard toil, is the land of perseverance, manhood, domestic virtue, and stately and pure manners. Want of food and of the necessaries of life, I had well nigh said that these things are not an ill, when I see what they teach: I had well nigh said I do not pity the poor man. There are evils worse than famine. What is the real misfortune of life? Sin, or want of food? Sickness, or selfishness? And when I see Isaac gaining from his want of food the heart to bear up and bear right onward, I can understand that the land of famine may be the land of promise, and just because it is the land of famine. 

2. And, secondly, we observe, respecting this famine, that the command given to Isaac differed from that given to Abraham and Jacob. Isaac evidently wished to go down to Egypt; but God forbade him (Genesis 26:2), although He permitted Abraham and commanded Jacob to go thither. The reason for this variety is to be found in the different character and circumstances of these men. In the New Testament we find the same adaptation of command to character. The man of warm feelings who came to Jesus was told “ that the foxes have holes, and the birds of the air have nests; but the Son of Man hath not where to lay His head.” When the man from whom the legion of devils was cast out besought Jesus that he might be with Him, he received a similar rebuff; but the man of lukewarmness, who wanted to return to bury his father and mother, was not permitted for an instant to go back. The reason of the difference is this--that the man of impetuosity and forwardness needed to be restrained, while the lingering and slow man needed some active measure to stir him forward. It is almost certain that Abraham, being a wise man and a man of faith, was permitted by God to judge for himself, and that Isaac was required to turn back that he might learn the duty of trust; and that Jacob was commanded to go forth in order to cure his love of the world, and to teach him that life is but a pilgrimage. Hence we arrive at a doctrine: duties vary according to differences of character. (F. W. Robertson, M. A.)

Lessons
1. Fruitful lands are made barren for the sins of the inhabitants. 

2. Multiplied famine God sends upon multiplied abominations. 

3. In common judgments on nations God’s saints have special afflictions. 

4. God provides a place of refreshing for His in times of straits. 

5. Saints may avoid public judgments in the way which God shows them. In the day of such a public calamity they may retire from place of judgments, especially when God points them out places of safety. (G. Hughes, B. D.)



Verses 2-5
Genesis 26:2-5
Unto thee, and unto thy seed, I will give all these countries, and I will perform the oath which I sware unto Abraham thy father.
The covenant renewed to Isaac
I. IT WAS RENEWED TO HIM IN A TIME OF TRIAL. Divine help comes when all human efforts are exhausted. 

II. IT WAS RENEWED TO HIM IN THE OLD TERMS, BUT RESTING ON NEW GROUNDS. Abraham was the beginning of the Church, and therefore God, in speaking to His servant whom He had called, rested upon His own Almightiness (Genesis 17:1). But the Church had already commenced a history in the time of Jacob. There was a past to fall back upon. There was an example to stimulate and encourage. There was some one in whom the power of God was manifested, and who had proved the truth of His Word. Therefore to Isaac God rests His promises on the ground of his father’s obedience. Thus the Lord would teach Isaac that His attributes are on the side of the saints; that they possess Him only so far as they are obedient; that he must not regard the promised blessings as a matter of course, to be given irrespective of conduct, but rather as, by their very terms, demanding obedience; and that the greatness of his people could only arise from that piety and practical trust in God of which Abraham was such an illustrious example (Genesis 26:5). But while obedience, as a general principle, was commended to Isaac, yet regard is had to duty as it is special and peculiar to the individual (Genesis 26:2). (T. H. Leale.)

The renewed covenant
Two things are observable in this solemn renewal of the covenant with Isaac. 

1. The good things promised. The sum of these blessings is the land of Canaan, a numerous progeny, and, what is greatest of all, the Messiah, in whom the nations should be blessed. On these precious promises Isaac is to live. God provided him with bread in the day of famine; but he “lived not on bread only, but on the words which proceeded from the mouth of God.” 

2. Their being given for Abraham’s sake. We are expressly informed in what manner this patriarch was accepted of God, namely, as “believing on Him who justifieth the ungodly”; and this accounts for the acceptance of his works. The most “spiritual sacrifices” being offered by a sinful creature, can no otherwise be acceptable to God than by Jesus Christ; for, as President Edwards justly remarks, “It does not consist with the honour of the majesty of the king of heaven and earth to accept of any thing from a condemned malefactor, condemned by the justice of his own holy law, till that condemnation be removed.” But a sinner being accepted as believing in Jesus, his works also are accepted for his sake, and become rewardable. It was in this way, and not of works, that Abraham’s obedience was honoured with so great a reward. To this may be added that every degree of Divine respect to the obedience of the patriarchs was, in fact, no other than respect to the obedience of Christ, in whom they believed, and through whom their obedience, like ours, became acceptable. The light of the moon which is derived from its looking, as it were, on the face of the sun, is no other than the light of the sun itself reflected. (A. Fuller.)

Possession
Charles Dickens, in those younger days which he spent in the town of Rochester, used sometimes, in his country walks, to pass a large house standing in its own grounds, called Cad’s Hill Place. It was his boyish dream that some day he would be a rich man, and when he became so that he would buy that house and make it his home. Castles in the air of this kind are not uncommon, and nay readers have doubtless indulged in many of them. But what is uncommon is their fulfilment. In Dickens’ case it actually came to pass. He not only grew rich, as many do, but he dwelt in his latter years, and at length died, at Cad’s Hill Place. I refer to this well-known incident merely to illustrate the difference between the hope of possessing something and the actual possession of it. In Dickens’ case, indeed, the feeling could scarcely be called a hope. It was but a wild dream. Nervy, in the Book of Genesis, we have before us the case of men whose eyes, day by day, beheld a domain which they hoped would one day be their home; who not merely beheld it, but actually dwelt in it--only not as owners, but merely as guests; and whose hopes were built, not on boyish imaginations, but on the promise of an almighty and faithful God. And yet they never came into possession l Of Abraham we are told, in Hebrews 11:1-40., that he “sojourned in the land of promise as in a strange country”; and of all the patriarchs, that they “died in faith “--still trusting--yet “not having received the promises.” In what way, then, were the promises fulfilled? As the progenitors of a people, the patriarchs were to obtain the fulfilment in their descendants, hundreds of years after. As individuals, they obtained it, not on earth, but in heaven. They “desired a better country, that is, an heavenly”; and they got it--something far beyond their most exalted anticipations. (E. Stock.)



Verses 6-11
Genesis 26:6-11
He said, She is my sister: for he feared to say, She is my wife
Isaac’s false expedient
I.
THE TEMPTATION COMES AFTER A TIME OF GREAT BLESSING. We are wise and happy if we can use the time of great blessing so as to gather strength for future trials. 

II. HE DID NOT THRUST HIMSELF IN THE WAY OF TEMPTATION. He was in the way of Providence and duty. 

III. HE REPEATED THE SIN OF HIS FATHER, BUT INCURRED GREATER GUILT, 

IV. THE TREATMENT HE RECEIVED PLACES HEATHEN VIRTUE IN A FAVOURABLE LIGHT. 

V. HIS DELIVERANCE SHOWS THAT GOD PROTECTS HIS SAINTS FROM THE EVILS WHICH THEY BRING UPON THEMSELVES. (T. H. Leale.)

Isaac’s temptation and sin
Isaac had generally lived in solitude; but now he is called into company, and company becomes a snare. “The men of the place asked him of his wife.” These questions excited his apprehensions, and put him upon measures for self-preservation that involved him in sin. Observe--

1. He did not sin by thrusting himself into the way of temptation; for he was necessitated, and directed of God, to go to Gerar. Even the calls of necessity and duty may, if we be not on our watch, prove ensnaring; and if so, what must these situations be in which we have no call to be found? 

2. The temptation of Isaac is the same as that which had overcome his father, and that in two instances. This rendered his conduct the greater sin. The falls of them that have gone before us are so many rocks on which others have split; and the recording of them is like placing buoys over them, for the security of future mariners. 

3. It was a temptation that arose from the beauty of Rebekah. There is a vanity which attaches to all earthly good. Beauty has often been a snare both to those who possess it and to others. (A. Fuller.)

Isaac’s deceit
Here we have--

I. A. sin COMMITTED. Cowardly fear led to it, and fear kept it up. There are three faults in Isaac’s character exposed by it--

1. Cowardliness. 

2. Selfishness. 

3. Want of reliance on God. 

II. A. sin DETECTED. Every sin will be some day found out. 

III. A. sin REPROVED. Abimelech, although reproving Isaac, does so with great forbearance, and follows up his reproof with an act of great kindness. Learn: 

1. Avoid deceit--“be sure your sin will find you out.” 

2. Reprove sin with kindness; be merciful to those who err. (J. H. Smith.)



Verse 12
Genesis 26:12
Isaac sowed . . . and the Lord blessed him
The prosperity of Isaac
In this narrative it is Isaac the prosperous man who comes to view.
Examine the sources and circumstances of his remarkable, unequalled prosperity. 

I. ISAAC HAD A GOOD FATHER. Happy the son whose father was chosen partner with God in a divine covenant, and twice blessed the son whose father had this testimony that he pleased God in the fulfilment of such a covenant, Not only great favour rests upon the head of such a father, but the richest blessings are pledged to his posterity. 

II. ISAAC HAD TRAITS OF HIS OWN TO WHICH HIS PROSPERITY WAS LARGELY INDEBTED. His very name indicates that he was “a son of laughter and joy.” True to his name, his nature was of the sunny and hopeful type. The value of this disposition in the successful conduct of life is simply incalculable. It is more than capital, for capital will perish. It is more than friends, for friends die. It is more than success, for it outlives success. When everything is gone, the man who has hope has all he needs. Thus Isaac went from well to well. He was envied at Gerar, and he moved to Esek. Esek was captured by the enemy. He hopefully journeyed to Sitnah, and dug again. But Sitnah was claimed. Should he give up now? No; all these choked wells were leading him to the broader valleys of Rehoboth, where was “room”--room for his still multiplying flocks and growing wealth. 

III. The third secret of Isaac’s prosperity was HIS EXTREME PEACEABLENESS. The spirit of the beatitudes dwelt in this man more than in any other man of his times. 

IV. But there remains a fourth and final element to be noticed in the prosperity of Isaac. I have said that he had a good father behind him, a brave heart within him, a good will to men about him; but he put the crown upon his success by owning and seeking THE FAVOUR OF GOD ABOVE HIM. (J. B. Clark.)

The prosperity of Isaac
I. HIS PROSPERITY WAS EVIDENTLY DUE TO THE DIVINE BLESSING. His prosperity was wonderful. “Thirty, sixty, and a hundred fold,” is the range of fertility in that land. Thus the yield of Isaac’s land reaches the highest degree of productiveness. 

1. Such was the position of the sacred historian. He who relates this story, after describing the prosperity of this man, adds, “And the Lord blessed him” (Genesis 26:12). 

2. It was evident to Isaac himself. His prosperity, the rest he enjoyed from his enemies, and room to enlarge in, he ascribed all to God (Genesis 26:22). 

3. It was evident to his enemies. They were constrained to acknowledge that God was with him. 

II. HIS PROSPERITY MADE HIM A MARK FOR ENVY. We are told that “the Philistines envied him.” His prosperity was not without alloy. Every blessing of this world is accompanied by some disadvantage or evil. We have to pay a price for every earthly good. 

III. HIS PROSPERITY SERVED TO DEVELOP THE VIRTUES OF HIS CHARACTER. Bacon has said that “ Prosperity doth best discover vice, but adversity doth best discover virtue.” And human experience shows that such are the usual effects of “these conditions. But in the case of Isaac there were virtues that shined out in his prosperity. 

1. The virtue of patience. The Philistines carried their envy into action. They stopped up the wells which he had inherited from his father (Genesis 26:15). 

But he met all this envy by patience. When persecuted in one place he fled to another. He removed from well to well (Genesis 26:18-22). 

2. The virtue of forgiveness. He had suffered a grievous wrong, but he forgave it on the entreaty of Abimelech. This was not the easy virtue of a man who has no strong feelings and who is soon won over. It was principle, and not a weak feeling, that made him forgive. 

3. The virtue of reverence. He set up an altar for the worship of God, and pitched his tent there as if he would dwell in the Lord’s house (Genesis 26:25). He bears a public testimony to the obligation of religion. Many a man forgets God with increasing prosperity, but it was not so with Isaac. With him it served to deepen the feeling of reverence and to strengthen every duty of piety. (T. H. Leale.)

Isaac’s prosperity
I. ISAAC IN HIS BUSINESS RELATIONS. 

1. He was active and enterprising (Genesis 26:12-13). 

2. His industry and enterprise under the blessing of God resulted in immense wealth. 

II. ISAAC IN SOCIETY. 

1. As tried by society (Genesis 26:14; Genesis 26:16; Genesis 26:19-21). 

2. His bearing under these trials. 

(2) He separated himself from those around him rather than contend with them. 

III. ISAAC IN HIS RELIGIOUS LIFE. 

1. He was honoured with personal communications from God (Genesis 26:24). 

2. Isaac evinced his appreciation of these Divine promises and privileges by a renewed consecration of himself to God (Genesis 26:25). 

Lessons: 

1. Prosperity is as real a test of faith as adversity. 

2. The test of prosperity is more severe than that of adversity. 

3. Peace has ever been the choice of true believers. 

4. Such a choice has ever met with the Divine approval. 

5. Let Isaac’s example be ours--in business, industrious and enterprizing; in society, peace-loving and yielding; in religion, ever prepared for communion with God, and ever yielding ourselves in consecration to God. (D. C. Hughes, M. A.)

Isaac’s wanderings
I. ISAAC’S PATIENCE. An example of those who endure, instead of murmuring, rebelling, or despairing. 

II. ISAAC’S PROTECTOR. 

1. God directed Isaac. 

2. God exhorted Isaac. 

3. God encouraged Isaac. 

III. ISAAC’S PROSPERITY. 

1. “The man waxed great.” He grew very prosperous, and his prosperity was continuous.

2. “The Lord blessed him.” God’s blessing makes rich, whether it be in temporal or in spiritual things. 

3. The Lord made room for him (Genesis 26:22). 

4. The Lord made his enemies to be at peace with him. (W. S. Smith, B. D.)



Verses 14-16
Genesis 26:14-16
The Philistines envied him
The prosperous are subject to envy
1.
Great estates subject the best of men to envy. 

2. Philistine spirits envy all increase of good to the Church of God (Genesis 26:14). 

3. Men fearless of God make no scruple of doing the greatest injuries to His servants. 

4. All the saints right, persuades not the wicked from doing wrong. 

5. A malicious spirit destroyeth that which itself needeth, only to mischief the righteous man. 

6. Water-mercies are very great, therefore would the wicked take them from the just (Genesis 26:15). (G. Hughes, B. D.)

Lessons
1. Powers as well as peasants join together to afflict the saints. 

2. Worldly men in power would not suffer the godly to prosper by them. 

3. Exilement is the best which wicked powers allow to saints. 

4. God’s greatning of His saints causeth the powers of the world to diminish them (Genesis 26:16). (G. Hughes, B. D.)

No worldly blessing is unalloyed
Isaac’s prosperity was not unalloyed. He suffered from envy. Be sure of this, that for every blessing man pays a price. If the world has gained in medical skill, it has lost that simple life which made it unnecessary. If we heap possessions round us we lose quiet, we get anxiety. Every man pays a price for his advantages, for talents, for property, for high station; he bids adieu to rest, being public property. It was so with Isaac. He had great possessions, “and the Philistines envied him.” We are told that he met the envy with patience, and removed from well to well. At last the Philistines desisted. Thus patience wears the world out. Endurance, meekness, the gospel spirit, this is the only true weapon against the world. Hence, Christianity can have no addition. It is final. There is nothing beyond this--“Love your enemies.” Isaac like Christ had conquered by meekness; and then it was that there was shed abroad in his heart that deep peace which is most profound in the midst of storm, “the peace of God which passeth all understanding.” (F. W. Robertson, M. A.)



Verses 17-33
Genesis 26:17-33
Isaac digged again the wells of water
Isaac’s wells
These four names are the names (Genesis 26:20-22; Genesis 26:33) of four wells of springing water, dug in a valley, to feed families and flocks.
“Esek” means Strife; “Sitnah,” Hatred; “Rehoboth,” Room; “Shebah,” Oath. Have you not been at them all? 

I. When you began life you found people trying to put you down by saying that the well was theirs, and that you were crowding yourself upon their ground. If they did not try to put you down, you tried to put them down. The well is there in life--strife, contention, debate--you must find it in your life somewhere. 

II. If you drive people off the ground they may strive with you no more. They will hate you; your name will be the signal for abuse. First you are opposed, then you are hated; so you call it Sitnah, Hatred--the second well. 

III. Then you come to the third stage, if you are not killed. You are hated, but you keep digging away, and at last room is made for you--Rehoboth. You are recognized, looked for, and missed if you do not come. 

IV. If you have got to Rehoboth is there anything to hinder you from going on? The next step is easy: confidence--rest. Be not discouraged: move on honestly, laboriously, religiously. Go on: that is your duty in two words. Life is full of difficulty. It is through tribulation that you get into any kingdom worth anything. In Christ we are called to strife. (J. Parker, D. D.)

Generations united by common labour and joy
I. THE EXISTING GENERATIONS SUCCEED TO THE LABOURS OF THOSE WHO ARE GONE. Divine benevolence is to be seen in this arrangement. 

1. It serves to weld all generations in a common interest. 

2. It serves as a guarantee of progress in the quality of human productions.

II. THE EXISTING GENERATIONS ENTER ON THE ENJOYMENTS OF THOSE THAT ARE GONE. 

1. The well of sensuous enjoyment. 

2. The well of intellectual enjoyment. 

3. The well of social enjoyment. 

4. The well of religious enjoyment. (Homilist.)

Contrasts in character
What a detestable man Isaac is when he tells lies to the king of the Philistines! Then he goes out well-hunting, as if he deserved to find water in the earth; and, secondly, calls the wells after the names which his father Abraham had given them. What contradictions we are!--telling lies to a living king, and sentimentally honouring a dead father. Mean man! has Isaac left any posterity upon the earth? Do we look upon him as an ancient character, or as a modern instance? We are doing the same thing ourselves in some form or way. What if in the very middle of our life there be just one great black lie, and lying outside two or three beautiful touches of sentiment--quite a skill in the drawing up of epitaphs, and quite a tearful and watery way of talking about old fathers and old associations? All these speeches make the lie the worse; when we see how little good we might be and might do, it aggravates the central evil of the life into overpowering and intolerable proportions. We never know how profane is the blasphemy until we catch ourselves in prayer. To think that the tongue blackened by that profanity could have also uttered that same prayer! Why, in the contrast is a new accusation and a fresh reproach. But let us follow Isaac in his well-digging. Man must have wells; man must go out of himself and pray to God in digging, if he will not pray in liturgy and uttered hymn and psalm in words. God lays His hand upon us at unexpected places: if we will not fall down upon our knees, we must still bend the proud back and dig in His earth in quest of water. At best we are dependants, seekers, always in quest of something which another hand alone can give us. Oh that men were wise! that in these true and inevitable providences we might see the beginning of inward and spiritual revelations, and that, knowing the goodness of God in the gift of water and of bread, we might proceed to know that ineffable goodness which expressed itself in sacrificial and propitiatory blood. From the lower to the higher, I charge thee to go, or else thy reasoning is a base sophism and the beginning of an awful crime. (J. Parker, D. D.)

Lessons
Justice warrants the saints to recover their just possessions left them from their fathers. 

2. Malice and treachery of wicked men would put out the name and possessions of saints after decease. 

3. Providence sometimes orders a restitution of outward comforts to the Church, which have been spoiled by wicked men (Genesis 26:18). (G. Hughes, B. D.)

Lessons
1. Wicked servants prosecute the quarrel of wicked masters against the Church. 

2. Persecuting enemies, if in their power, would not spare a little water to the saints. 

3. The wicked double their strife to destroy the life of the saints. 

4. Saints give way to the malice of adversaries, but leave a brand of their hateful carriages (Genesis 26:21) in what they yield to them. Sitnah. 

5. All the envy and malice of the wicked will stand up as a monument against them, when God shall call them to account (Genesis 26:21). (G. Hughes, B. D.)

Lessons
1. God sojourners voluntarily translate themselves from such places where enemies under Providence do afflict them. 

2. Wherever saints come as sojourners, they must labour under Providence to get necessary supports. 

3. Where some wells of comfort are denied by enemies, saints may seek to find out others. 

4. Wells of strife and hatred among men may be turned into wells of enlargement and ease by God to His people. 

5. God’s mercies are fit to be named, published, and recorded among His saints. (G. Hughes, B. D.)

Old wells dug out
In Oriental lands a well of water is a fortune. If a king dug one, he became as famous as though he had built a pyramid or conquered a province. Great battles were fought for the conquest or defence of wells of water; castles and towers were erected to secure permanent possession of them. The traveller to-day finds the well of Jacob dug one hundred feet through a solid rock of limestone. These ancient wells of water were surrounded by walls of rock. This wall of rock was covered up with a great slab. In the centre of the slab there was a hole, through which the leathern bottle or earthen jar was let down. This opening was covered by a stone. It was considered one of the greatest calamities that could happen to a nation when these wells of water were stopped. Isaac, you see, in the text, found out that the wells of water that had been dug out by his father Abraham, at great expense and care, had been filled up by the spiteful Philistines. Immediately Isaac orders them all opened again. He was very careful to call all the wells by the same names which his father had called them by; and if this well was called “The Well in the Valley,” or “The Well by the Rock,” or “The Well of Bubbles,” Isaac baptized it with the same nomenclature. You have noticed, friends, that many of the old Gospel wells that our fathers dug have been dug up by the modern Philistine. They have thrown in their scepticisms and their philosophies, until the well is almost filled up, and it is nigh impossible to get one drop of the clear water. You will not think it strange, then, if the Isaac who speaks to you this morning tries to dig open some of the old wells made by Abraham, his father, nor will you be surprised if he call them by the same old names. 

1. Bring your shovel and pickaxe, and crowbar, and the first well we will open is the glorious well of the Atonement. It is nearly filled up with the chips and debris of old philosophies that were worn out in the time of Confucius and Zeno, but which smart men in our day unwrap from their mummy-bandages, and try to make us believe are original with themselves. I plunge the shovel to the very bottom of the well, and I find the clear water starting. Glorious well of the Atonement. Perhaps there are people here who do not know what “atonement” means, it is so long since you have heard the definition. The word itself, if you give it a peculiar pronunciation, will show the meaning--at-one-ment. Man is a sinner and deserves to die. Jesus comes in and bears His punishments and weeps His griefs. I was lost once, but now I am found. Cowper, overborne with his sin, threw himself into a chair by the window, picked up a New Testament, and his eye lighted upon this: “Whom God hath set forth as a propitiation through faith in His blood”; and instantly he was free. Unless Christ pays our debts, we go to eternal jail. Unless our Joseph opens the King’s corn-crib, we die of famine. One sacrifice for all. A heathen got worried about his sins, and came to a priest and asked how he might be cured. The priest said: “If you will drive spikes into your shoes and walk five hundred miles, you will get over it.” So he drove spikes in his shoes and began the pilgrimage, trembling, tottering, agonizing on the way, until he came about twenty miles, and sat down under a tree, exhausted. Near by, a missionary was preaching Christ, the Saviour of all men. When the heathen heard it, he pulled off his sandals, threw them as far as he could, and cried: “That’s what I want: give me Jesus! give me Jesus!” O ye who have been convicted and worn of sin, trudging on all your days to reap eternal woe, will you not, this morning, at the announcement of a full and glorious Atonement, throw your torturing transgressions to the winds? “The blood of Jesus Christ cleanseth us from all sin”; that was the very passage that came to the tent of Hedley Vicars, the brave English soldier, and changed him into a hero for the Lord. 

2. Now, bring your shovels and your pickaxes, and we will try to open another well. I call it the well of Christian comfort. You have noticed that there are a good many new ways of comforting. Your father dies. Your neighbour comes in and he says: “It is only a natural law that your father should die. The machinery is merely worn out”; and before he leaves you, he makes some other excellent remarks about the coagulation of blood, and the difference between respiratory and nitrogenized food. Your child dies, and your philosophic neighbour comes, and for your soothing tells you that it was impossible the child should live with such a state of mucous membrane! Out with your chemistry and physiology when I have trouble, and give me a plain new Testament! I would rather have an illiterate man from the back-woods, who knows Christ, talk with me when I am in trouble than the profoundest Worldling who does not know Him. The Gospel, without telling you anything about mucous membrane, or gastric juice, or hydrochloric acid, comes and says: “All things together work for good to those who love God,” and that if your child is gone, it is only because Jesus has folded it in His arms, and that the judgment-day will explain things that are now inexplicable. Oh! let us dig out this Gospel well of comfort. 

3. Now, bring your shovels and pickaxes, and we will dig out another well--a well opened by our father Abraham, but which the Philistines havefilled up. It is the well of Gospel invitation. Do you know why more men do not come to Christ? It is because men are not invited that they do not come. You get a general invitation from your friend. “Come around some time to my house and dine with me.” You do not go. But he says: “Come around to-day at four o’clock and bring your family, and we’ll dine together.” And you say: “I don’t know that I have any engagement: I will come.” “I expect you at four o’clock.” And you go. The world feels it is a general invitation to come around some time ,rid sit at the Gospel feast, and men do not come because they are not specially invited. It is because you do not take hold of them and say: “My brother, come to Christ; come now, come now!” (Dr. Talmage.)

Malice overcome by zeal
The conflict still continues between good and evil. Every town, every village, every congregation, every heart, feels this conflict being carried on. Often we go a long way to see the site of some famous battle-field. We stand and muse over the spot. Here, we say, was the standard fixed; down yonder slope the charge of the cavalry madly rushed. Yet we seldom stop to reflect on the fight that goes on within our souls, on the result of which hang eternal consequences. To this scene, to this struggle so close at hand, let us turn our eyes. If religion is not practical it is worthless--if it is always seeking distant spheres of operation, it is mistaken, for its first mission is at home. Yet how cold is our interest in our religious progress! How half-hearted our feelings on the subject! How ready we are to place the easy cushions of self-satisfaction under our conscience, and to allow only a very little of our time, and still less of our thoughts, to be devoted to religious matters. A quaint writer offers the prescription, “To produce spiritual indifference, add to five minutes only of prayer fourteen hours of worldliness, and nearly ten of torpor.” Since then the cares of this world have, like the Philistines, filled up and choked those cool and pleasant wells which Abraham dug in the old time. Perhaps much of this arises from a dangerous habit of always letting the things of religion take a second place. But it would have been useless for Isaac and his servants to stand idly grieving over the choked-up wells and the want of water. There was nothing to be done but to labour diligently at the work and “dig the wells again.” So if we would strive to renew the withered and damaged plants of spiritual life--if we would be hearty, active, sincere Christians, we must rouse ourselves to prayer, watchfulness and activity! (W. Hardman, LL. D.)

The permanence of the helpful
The old Hebrew wells are flowing to-day. The monuments men build to their own pride and prowess--Pyramids, Bisen, Nimroud, Palaces, &c.

are triturated by the passing centuries; the forces of nature preserve, and in some instances enlarge, the wells. Mahomet when asked, “What monument shall I build to my friend?” replied, “Dig a well.” 

Isaac’s peace-loving nature
Few things are more pleasing than the picture of this gentle patriarch, yielding everything and finding everything; as if his history was an antique pictorial illustration of the very words, “Give, and it shall be given unto you.” He yields his life on the altar on Moriah, and he finds it. In the strife he always gives up. A lamb among wolves, he conquers the wolves. By patience he is successful. And so “the man waxed great, and went forward, and grew until he became very great,” illustrating, so far back, the Hebrew saying, that to the good man “ the very stones of the field shall be at peace.” Ah! that our striving, grieved hearts, standing on our points of pride or interest, would cry, “Sitnah” (hate), and go away, though we lose the precious well, forgiving the worst injustice by remembering the love and pity of God our Saviour towards us! (A. G. Mercer, D. D.)

Old and new wells to be dug
Many of our enjoyments, both civil and religious, are the sweeter for being the fruits of the labour of our fathers; and if they have been corrupted by adversaries since their days, we must restore them to their former purity. Isaac’s servants also digged new wells, and which occasioned new strife. While we avail ourselves of the labours of our forefathers, we ought not to rest in them, without making further progress, even though it expose us to many unpleasant disputes. Envy and strife may be expected to follow those whose researches are really beneficial, provided they go a step beyond their forefathers. But let them not be discouraged: the wells of salvation are worth striving for; and after a few conflicts, they may enjoy the fruits of their labours in peace. Isaac’s servants dug two wells, which, from the bitter strife they occasioned, were called Esek and Sitnah, contention and hatred; but peaceably removing from these scenes of wrangle, he at length digged a well for which “they strove not.” This he called Rehoboth, saying, “Now the Lord hath made room for us, and we shall be fruitful in the land.” (A. Fuller.)



Verses 23-25
Genesis 26:23-25
Fear not, for I am with thee
Lessons
1.
The return from exilement to their own, God giveth to His sojourners as He pleaseth. 

2. Beer-sheba is is more desirable to Isaac than Gerar. The place by covenant allotted, than the place envied by others (Genesis 26:23). 

3. God’s gracious appearance unto souls is usually in the time of their hardships, and where He calls them. 

4. God’s special care of His in times of persecution from men, is to keep them from fear. 

5. God’s relation to Abraham is a good ground to secure Abraham’s seed from fears. 

6. God’s gracious presence, revealed and believed, is security against fear of men. 

7. God’s blessing of the faithful may justly set them above all affrightments from men. 

8. God’s multiplying His Church is sufficient security against the fear of the world’s diminishing it (Genesis 26:24). 

9. God’s appearance to troubled souls requireth speedy and true worship from them to Him again. 

10. Gracious souls are careful to give unto God right worship by right means. 

11. Saints desire to have God dwell with them that they may dwell with God. 

12. Where God dwelleth with His servants, they serve His providence in all honest labour for subsistence (Genesis 26:25). (G. Hughes, B. D.)



Verse 29
Genesis 26:29
Thou art now the blessed of the Lord
The favoured one
I.
THE BEING WHO BLESSED ISAAC. 

1. It was “the Lord,” the omniscient and omnipresent Jehovah. 

2. “The Lord” who blessed Isaac is omnipotent. 

3. Isaac’s God is infinite in wisdom. 

4. The Being who blessed Isaac is a God of unspeakable goodness and mercy. 

5. The God who blessed Isaac is immutable. 

II. THE PERSON BLESSED. Isaac. 

1. One excellent and early trait in his character was youthful piety. 

2. He was an obedient son. 

3. He possessed a tranquil and contemplative mind, and lived in the spirit of meditation and prayer. 

III. CONSIDER SOME OF THE BLESSINGS OF WHICH ISAAC WAS THE RECIPIENT. 

1. Peace. 

2. Worldly prosperity. 

3. The special presence and protection of God. 

4. He was blessed in his death. (Benson Bailey.)

Lessons
1. God maketh evident to the wicked sometimes His presence with His saints, that they confess it. 

2. The sight of God’s presence with His people maketh enemies to seek to them. 

3. Oaths and covenants are sacred bonds even in the account of natural men without the Church (Genesis 26:28). 

4. God makes aliens sometimes desire confederacy with His Church. 

5. Enemies sometimes fear evil and desire good from the Church of God whom they have wronged. 

6. Saints are the blessed of Jehovah in the confession of the wicked; therefore they seek after them (Genesis 26:29). (G. Hughes, B. D.)

Lessons
1. It is not unbeseeming saints, in the day of peace and good events, to feast and rejoice. 

2. Mutual rejoicing among parties reconciled and confederate is but equal and rational (Genesis 26:30). 

3. It beseemeth saints to yield all readiness unto a just peace with their enemies. 

4. Swearing matters of peace between the Church and its enemies is warrantable. 

5. Oaths are prudently and distinctly to be taken on just occasions from man to man. 

6. It is but just to send away in peace those who come to seek it (Genesis 26:31). (G. Hughes, B. D)
. 


Verse 34-35
Genesis 26:34-35
And Esau was forty years old when he took to wife Judith the daughter of Beeri the Hittite, and Bashemath the daughter of Elon the Hittite: which were a grief of mind unto Isaac and to Rebekah.
Esau’s wives
I. Esau was forty years old when he married. A sin is aggravated sometimes by the age of the sinner. Some men learn nothing by age: they are forty years old on the books of the registrar; they are no age at all in the books of wisdom. 

II. Esau’s wives were a grief of mind unto Isaac and to Rebekah. Sin has consequences. Actions are not solitary and uninfluential; they have relations to other actions and to influences simply innumerable and incalculable. 

III. A sin does not confine itself to one line of punishment. Esau went against the law of his country and his people in marrying Canaanitish women. What was the punishment? Endless, ubiquitous, complete--

Esau’s marriage
I. IT WAS IN ACCORDANCE WITH HIS CHARACTER. Prodigal, and careless of consequences. 

II. IT WAS IRRELIGIOUS. 

1. Against the interests of the Church of God. 

2. A transgression of duty towards his parents. (T. H. Leale.)

Lessons
1. Wicked children usually increase sin with their age. 

2. Reprobate spirits take all the wage of sin, to put away blessing and bring on the curse. 

3. Idolatrous wives and multiplicity of them hasten ruin to them who take them. Lust loves idolatrous yoke-fellows. 

4. Bigamy and unholy matches prove greatest griefs to gracious parents. (G. Hughes, B. D.)

Esau supplants himself
To marry thus was to drop out of the entail, to forfeit position, and to commit hereditary suicide. It was then that Esau sold his birthright. How we have felt for him as an injured man I How often we have sentimentally said we prefer Esau to Jacob, the child of the mountains to the plain man dwelling in tents, the rough shaggy hunter to the hairless man who stayed at home! It was too bad of Jacob to treat his brother so. Find out the roots and beginnings of things, and you will always discover that a man is his own supplanter: his own enemy. You will find far back--ten years ago, twenty, and more, yea, a quarter of a century--that a man did something which has been following him all the time. When the crises come that the public can look at, they pity him within the four corners of the visible crisis itself: they do not know how judgment has been tracking the man, watching him with pitiless, critical eye, waiting for its turn to come. We read over such little verses as these as though they were related to an ancient anecdote, and have really no immediate concern to the public of our own century. We come upon a second line, and say, “Poor Esau! that was too bad!” Let us be just! No man can injure you so much as you can injure yourself. If you have not injured yourself you may defy the world; the world will come round you in due time. Keep substantially right--that is, right in purpose, right in motive, right in the centre of the mind;and slips and misadventures notwithstanding, God will have regard to the uppermost meaning of your life, and if you have been true to Him in the intent of your heart, the world cannot take your birthright, cannot break your spiritual primogeniture. An awful thing is this searching into the past. Long ago, in some unsuspected way, we sold our birthright. When we omitted, in the first instance, our religious duty, the whole battle was lost; when we shortened the prayer by two minutes, the birthright was gone; when we haggled with the enemy, instead of smiting him in the face with the lightning of God, our birthright passed from us; when we first lost standing in our mother’s heart we slipped away from the hand of God. Verily, in such instances, the mother and the God are very close to one another. When the mother lets us go for moral reasons, I do not see how God can help us. (J. Parker, D. D.)

27 Chapter 27 

Verse 1-2
Genesis 27:1-2
Isaac was old and his eyes were dim
Isaac in the near prospect of death
I.
HE HAS WARNINGS OF HIS APPROACHING END. 

1. His advanced age. 

2. Signs of weakness and decay. 

II. HE SETS IN ORDER HIS WORLDLY AFFAIRS. 

1. Duties prompted by the social affections. 

2. Duties regarding the settlement of inheritance and property. (T. H.Leale.)

Isaac’s preparation for death
1. His longing for the performance of Esau’s filial kindness as for a last time. 

2. Isaac prepared for death by making his last testamentary dispositions. They were made, though apparently premature--

The blind father
Isaac. 

1. Now very aged. One hundred and thirty-six years old. Feeble. Ought to have been specially reverenced, both as a father and because so aged. Reverence due to old age. What more beautiful than old age (Proverbs 15:31)? See the Word of God concerning old age (Leviticus 19:32; 2 Chronicles 36:17; Proverbs 20:29). 

2. Helpless. Forced to sit in the house while his sons were actively employed. Dependent on the kind offices of others. 

3. Blind. And therefore should have been specially reverenced, and treated with most respectful tenderness, 

4. Felt his end approaching (Genesis 27:4). Should therefore have been treated with the greater consideration. 

5. About to impart the covenant blessing. A most solemn act. To be given, and received, in the fear of God. 

6. Would signalize it with a feast. The last he might have; and his own beloved Esau should prepare it. (J. C. Gray.)

The day of death unknown
I have read a parable of a man shut up in a fortress under sentence of perpetual imprisonment, and obliged to draw water from a reservoir which he may not see, but into which no fresh stream is ever to be poured. How much it contains he cannot tell. He knows that the quantity is not great; it may be extremely small. He has already drawn out a considerable supply during his long imprisonment. The diminution increases daily, and how, it is asked, would he feel each time of drawing water and each time of drinking it? Not as if he had a perennial stream to go to-”I have a reservoir; I may be at ease.” No: “I had water yesterday, I have it to-day; but my having it yesterday and my having it to-day is the very cause that I shall not have it on some day that is approaching.” Life is a fortress; man is the prisoner within the gates. He draws his supply from a fountain fed by invisible pipes, but the reservoir is being exhausted. We had life yesterday, we have it today, the probability--the certainty--is that we shall not have it on some day that is to come. (R. A.Wilmot.)

Isaac, the organ of Divine blessing
It is a strange and, in some respects, perplexing spectacle that is here presented to us--the organ of the Divine blessing represented by a blind old man, laid on a “couch of skins,” stimulated by meat and wine, and trying to cheat God by bestowing the family blessing on the son of his own choice to the exclusion of the Divinely-appointed heir. Out of such beginnings had God to educate a people worthy of Himself, and through such hazards had He to guide the spiritual blessing He designed to convey to us all. Isaac laid a net for his own feet. By his unrighteous and timorous haste he secured the defeat of his own long-cherished scheme. It was his hasting to bless Esau which drove Rebekah to checkmate him by winning the blessing for her favourite. The shock which Isaac felt when Esau came in and the fraud was discovered is easily understood. The mortification of the old man must have been extreme when he found that he had so completely taken himself in. He was reclining in the satisfied reflection that for once he had overreached his astute Rebekah and her astute son, and in the comfortable feeling that, at last, he had accomplished his one remaining desire, when he learns from the exceeding bitter cry of Esau that he has himself been duped. It was enough to rouse the anger of the mildest and godliest of men, but Isaac does not storm and protest--“he trembles exceedingly.” He recognises, by a spiritual insight quite unknown to Esau, that this is God’s hand, and deliberately confirms, with his eyes open, what he had done in blindness: “I have blessed him: Yea, and he shall be blessed.” Had he wished to deny the validity of the blessing, he had ground enough for doing so. He had not really given it; it had been stolen from him. An act must be judged by its intention, and he had been far from intending to bless Jacob. Was he to consider himself bound by what he had done under a misapprehension? He had given a Messing to one person under the impression that he was a different person; must not the blessing go to him for whom it was designed? But Isaac unhesitatingly yielded. This clear recognition of God’s hand in the matter, and quick submission to Him, reveals a habit of reflection, and a spiritual thoughtfulness, which are the good qualities in Isaac’s otherwise unsatisfactory character. Before he finished his answer to Esau, he felt he was a poor feeble creature in the hand of a true and just God, who had used even his infirmity and sin to forward righteous and gracious ends. It was his sudden recognition of the frightful way in which he had been tampering with God’s will, and of the grace with which God had prevented him from accomplishing a wrong destination of the inheritance, that made Isaac tremble very exceedingly. In this humble acceptance of the disappointment of his life’s love and hope, Isaac shows us the manner in which we ought to bear the consequences of our wrong-doing. The punishment of our sin often comes through the persons with whom we have to do, unintentionally on their part, and yet we are tempted to hate them because they pain and punish us, father, mother, wife, child, or whoever else. Isaac and Esau were alike disappointed. Esau only saw the supplanter, and vowed to be revenged. Isaac saw God in the matter, and trembled. So when Shimei cursed David, and his loyal retainers would have cut off his head for so doing, David said: “Let him alone, and let him curse; it may be that the Lord hath bidden him.” We can bear the pain inflicted on us by men when we see that they are merely the instruments of a Divine chastisement. The persons who thwart us and make our life bitter, the persons who stand between us and our dearest hopes, the persons whom we are most disposed to speak angrily and bitterly to, are often thorns planted in our path by God to keep us on the right way. (M. Dods, D. D.)



Verses 6-10
Genesis 27:6-10
Go now to the flock, and fetch me from thence two good kids of the goats; and I will make them savoury meat for thy father, such as he loveth
Rebekah’s cunning plot in favour of Jacob
I.
THE HUMAN ELEMENT IN IT. 

1. The partiality of a fond mother. 

2. Ambition. 

II. THE RELIGIOUS ELEMENT IN IT. 

1. It seemed as if the oracle of God was likely to become void. 

2. The crisis was urgent. (T. H. Leale.)

Crooked measures to obtain a worthy object
This is a mysterious affair. It was just that Esau should lose the blessing, for by selling his birthright he had despised it. It was God’s design, too, that Jacob should have it. Rebekah also knowing of this design, from it having been revealed to her that “the elder should serve the younger,” appears to have acted from a good motive. But the scheme which she formed to correct the error of her husband was far from being justifiable. It was one of those crooked measures which have too often been adopted to accomplish the Divine promises; as if the end would justify, or at least excuse the means. Thus Sarah acted in giving Hagar to Abraham; and thus many others have acted under the idea of being useful in promoting the cause of Christ. The answer to all such things is that which God addressed to Abraham: “I am God Almighty; walk before Me, and be thou perfect.” The deception practised on Isaac was cruel. If he be in the wrong, endeavour to convince him; or commit it to God, who could turn his mind, as he afterwards did that of Jacob when blessing Ephraim and Manasseh; but do not avail yourself of his loss of sight to deceive him. Such would have been the counsel of wisdom and rectitude; but Rebekah follows her own. (A. Fuller.)

Use of unscrupulous meals by religious persons
To this day the method of Rebekah and Jacob is largely adopted by religious persons. It is notorious that persons whose ends are good frequently become thoroughly unscrupulous about the means they use to accomplish them. They dare not say in so many words that they may do evil that good may come, nor do they think it a tenable position in morals that the end sanctifies the means; and yet their consciousness of a justifiable and desirable end undoubtedly does blunt their sensitiveness regarding the legitimacy of the means they employ. For example, Protestant controversialists, persuaded that vehement opposition to Popery is good, and filled with the idea of accomplishing its downfall, are often guilty of gross misrepresentation, because they do not sufficiently inform themselves of the actual tenets and practices of the Church of Rome. In all controversy, religious and political, it is the same. It is always dishonest to circulate reports that you have no means of authenticating; yet how freely are such reports circulated to blacken the character of an opponent, and to prove his opinions to be dangerous. It is always dishonest to condemn opinions we have not inquired into, merely because of some fancied consequence which these opinions carry in them; yet how freely are opinions condemned by men who have never been at the trouble carefully to inquire into their truth. They do not feel the dishonesty of their position, because they have a general consciousness that they are on the side of religion, and of what has generally passed for truth. All keeping back of facts which are supposed to have an unsettling effect is but a repetition of this sin. There is no sin more hateful. Under the appearance of serving God, and maintaining His cause in the world, it insults Him by assuming that, if the whole bare, undisguised truth were spoken, His cause would suffer. The fate of all such attempts to manage God’s matters by keeping things dark, and misrepresenting fact, is written for all who care to understand in the results of this scheme of Rebekah’s and Jacob’s. They gained nothing, and they lost a great deal, by their wicked interference. They gained nothing; for God had promised that the birthright would be Jacob’s, and would have given it him in some way redounding to his credit and not to his shame. And they lost a great deal. The mother lost her son; Jacob had to flee for his life, and, for all we know, Rebekah never saw him more. And Jacob lost all the comforts of home, and all those possessions his father had accumulated. He had to flee with nothing but his staff, an outcast to begin the world for himself. From this first false step onwards to his death, he was pursued by misfortune, until his own verdict on his life was, “Few and evil have been the days of the years of my life.” (M. Dods, D. D.)

Ahead of Providence
Luther was very importunate at the throne of grace to know the mind of God in a certain matter; and it seemed to him as if he heard God speak to his heart thus: “I am not to be traced.” One adds, “If He is not to be traced, He may be trusted; and that religion is of little value which will not enable a man to trust God where he can neither trace nor see Him. But there is a time for everything beneath the sun; and the Almighty has His ‘times and seasons.’ It has been frequently with my hopes and desires, in regard to Providence, as with my watch and the sun. My watch has often been ahead of true time; I have gone faster than Providence, and have been forced to stand still and wait, or I have been set back painfully. Flavel says, ‘Some providences, like Hebrew letters, must be read backwards.’” (J. G. Wilson.)

God will not have His kingdom maintained by carnal policy
We must walk in simplicity, sine plicis, for though the serpent can shrink up into his folds, and appear what he is not, yet it doth not become the saint to shuffle either with God or men. Jacob got the blessing by a wile, but he might have got it cheaper by plain dealing. (W. Gurnall.)

A lie not permitted to man
The minister of the seminary at Clermont, France, having been seized at Autun by the populace, the mayor, who wished to save him, advised him not to take the oath, but to allow him to tell the people that he had taken it. “I would myself make known your falsehood to the people,” replied the clergyman; “it is not permitted me to ransom my life by a lie. The God who prohibits my taking the oath will not allow me to make it believed that I have taken it.” The mayor was silent, and the minister was martyred. 



Verse 13
Genesis 27:13
Upon me be thy curse, my son
Rebekah’s imposition on Isaac considered
This language plainly shows that she thought her conduct justifiable, and thus we have a melancholy instance of the way in which good people sometimes deceive themselves, and suffer their judgments to be misled by carnal reasonings, and the counsels of the natural heart.

I. The OBJECT which she had in view. She wished the blessing to go, not to Esau the first-born, but to Jacob, her younger son. And what, may we ask, was the reason of this preference? Did she love Jacob best? It is probable that she did. But Rebekah might have another motive for wishing that the blessing should be given to Jacob. She knew that he was fittest for receiving it. She knew that he highly valued it, not merely for the sake of any worldly benefit annexed to it, but on account of the spiritual promises contained in it. Esau, on the contrary, had repeatedly shown the greatest contempt for the blessing and its promises. But even this reason, however sufficient it might have been, was not, we may conjecture, the chief motive by which Rebekah’s mind was influenced. She had a still stronger reason for wishing to defeat her husband’s purpose. She felt assured that in this design he was opposing the will and purpose of the Almighty. Her desire, then, was good, and her attempt praiseworthy. The end which she proposed to herself was to prevent her husband from acting contrary to the divine will, and to assist in turning the blessing where God intended it should go. So far, then, as the object which she had in view was concerned, far from finding any thing to blame, we see much to commend. It sprang from her faith and piety, and showed her zeal for the glory of God. Let us consider. 

II. The MEANS which she used for attaining this object. Here we are forced to withhold our commendation; nay, we must go farther, we must positively condemn her conduct, and declare it to have been utterly without excuse. We say nothing of the probability which there was of a discovery, and of the dangerous consequences which might have followed. Admitting that a discovery was very unlikely to take place; admitting that her plan was most wisely laid, with every prospect of success; yet of what kind was her wisdom? Was it that wisdom “ which is from above, and which is first pure, and then peaceable, full of good fruits, and without hypocrisy”? Or rather, was it not that wisdom” which descendeth not from above, but is earthly, sensual, devilish”? (James 3:15; James 3:17.) Was it that wisdom whichour Lord prescribes when he says, “Be ye wise as serpents, and harmless as doves”? Or rather, was it not the crooked policy of the old Serpent, who is a liar and the father of lies? Rebekah, indeed, could not but know that to impose on her husband by means of his infirmity, and to tempt her son to the commission of falsehood and deception, were acts which in themselves were highly sinful. What may we suppose, then, were the arguments by which she would probably defend and even justify her conduct? She would say to herself, “I am placed in very extraordinary circumstances. Here is Isaac about to act in direct opposition to the Divine Will. Here is the blessing, which God has designed for Jacob, on the point of being given to Esau. Is it not my duty to prevent the purposes of the Almighty from being defeated? Though the means to which I may have recourse are such as on a common occasion might not be lawfully used, yet does not the necessity of the present case allow and even require me to use them?” But how vain and false would such reasoning be! What permission had Rebekah received “to do evil, that good might come”? Her duty was to be learned, not from the purposes, but from the precepts of the Almighty. Did she suppose that God could not complete His designs without her committing sin in order to fulfil them? Or, did she think that sin would not be sin, because she dressed it in this specious covering? In all cases the Law of God is to be our rule. In no case can we claim the privilege of setting it aside. Rebekah’s sin, however she might excuse it to herself, was sufficient to have ruined her soul; and unquestionably, unless through God’s grace she had afterwards repented and obtained forgiveness, it would have ruined her soul. Such is the case with every sin. Whatever good may come of the evil which we do, that good will not excuse the evil, nor make it less. But it may be further said, “Rebekah’s plan succeeded. Jacob, by his deception, obtained the blessing; and thus God, by making the means successful, showed that He approved them.” It is true that God permitted Rebekah’s plan to be successful; but it does not therefore follow that He approved it. Indeed, it is utterly impossible that He could approve falsehood in any shape or in any case. He permitted it to be practised, and He overruled it for the fulfilling of His own purposes; but this is a very different thing from approving it. Nay, if we attentively examine the whole matter, in all its effects and consequences, we shall discover clear marks of God’s displeasure against both her and Jacob for their parts in this transaction. Sin ever brings along with it shame and sorrow, and those who permit themselves to do evil that good may come will surely in the end deplore their worldly wisdom and presumptuous conduct. It may yet, however, be further asked, “What ought Rebekah to have done? Was she, knowingly, to have let her husband act contrary to the Divine intentions, without endeavouring to prevent him? Was she to have taken no steps in order to have procured the blessing for Jacob? “I answer, there were means which she might lawfully have used for the attainment of her end; and to these she ought to have confined herself. She should have reasoned the mutter with Isaac. She should meekly have pointed out to him the mistake which he was on the point of committing. She should have reminded him of the revelation which God had given of His will in this affair; and thus, by persuasion and argument, she should have endeavoured to turn him from his purpose. There is reason to think that such a conduct would probably have succeeded. Isaac, when he afterwards discovered what had been done, appears to have suddenly recollected himself; and, shuddering at the danger from which he had escaped, in a very striking manner, confirmed the blessing to Jacob: “Yea and he shall be blessed.” It is, therefore, likely that he would before have yielded to a mild remonstrance, affectionately urged. At any rate, Rebekah should have added also to it strong faith and fervent prayer. These are the weapons of our warfare. (E. Cooper, M. A.)

Influence of woman
Samuel Morley’s mother was a woman of rare piety. He was wont to say concerning her, “I am much what my mother has made me.” 

Lessons
1. Faith pursueth God’s oracle through the worst of difficulties and fears. 

2. Fleshly passion may mix with faith in its strongest operations. 

3. Affection may make mothers adventure to bear a curse for their sons. 

4. Natural affection may be instant to have things done irregularly upon a ground of faith. (G. Hughes, B. D.)



Verses 14-24
Genesis 27:14-24
And he went, and fetched, and brought them to his mother
Rebekah’s cunning plot accepted and carried out by Jacob
I.
REVEALS SOME QUALITIES OF JACOB’S CHARACTER. 

1. He was a weak and pliable man. 

2. He lacked the power of self-determination. 

3. He was fearful of consequences. 

4. He could long indulge the thought of that which was forbidden. 

II. REVEALS THE GRADUAL DEBASEMENT OF JACOB’S CHARACTER. 

1. He overcomes difficulties in the way of sin. 

2. He learns to act a falsehood. 

3. He proceeds to the direct falsehood. 

4. He allows himself to be led into sin under the idea that he is carrying out the purpose of God. (T. H. Leale.)

The stolen blessing
I. THE TEMPTATION ORIGINATED IN A SENSUOUS REQUEST OF ISAAC. 

II. THIS TEMPTATION WAS PRESENTED TO JACOB THROUGH THE UNSCRUPULOUS LOVE OF REBEKAH. We cannot but admire her love. But it was not based upon principle. 

III. THIS TEMPTATION WAS GREEDILY RESPONDED TO BY THE WEAK AND CRAFTY NATURE OF JACOB. (F. B. Meyer, B.A.)

Sharp practice
I. JACOB’S CONDUCT UNFOLDS THE STRENGTH OF EARLY PREFERENCES. 

II. JACOB’S CONDUCT SHOWS PROGRESS IN A WRONG DIRECTION. 

III. JACOB’S CONDUCT LETS US SEE SOME OF THE INFLUENCES WHICH IMPEL MEN TO GREATER EVIL. 

1. One is that of relationship. 

2. Another influence worked in the man himself. Jacob had a vehement craving for the blessing.

IV. JACOB’S CONDUCT PROVES THAT THERE MAY BE MORE RELIGION ON THE LIPS THAN IN THE LIFE (Genesis 27:20). (D. G. Watt, M. A.)

The supplanter
I. THE POWER OF PARENTAL INFLUENCE AND THE DANGER OF PARENTAL PARTIALITY. 

II. THE PROGRESS OF MORAL DETERIORATION. This is seen--

1. In Isaac. 

2. In Rebekah. 

3. In Esau. 

4. Especially in Jacob. 

Lessons: 

1. That mere fondness is not affection. 

2. To beware of encouraging or countenancing the appearance of untruth. 

3. That no righteous purpose can justify an unrighteous act. 

4. To avoid the beginning, “the very appearance of evil.” 

5. To beware what thoughts we cherish. 

6. Success does not avert the moral consequences of wrong-doing. (A. F.Joscelyne, B. A.)

The blessing fraudulently obtained
I. THE SPIRIT OF DOUBT AND MISTRUST LEADS MEN TO PRACTICE DECEIT. 

1. It was deceiving a relative. 

2. Deceiving an infirm relative. 

3. Deceiving an infirm relative in spiritual matters. 

II. IT DEADENS MEN’S MORAL SENSIBILITIES. 

1. It creates indifference to man’s moral culture. 

2. It renders one insensible to the greatest danger. 

III. IT INVOLVES PAIN. 

1. Loss of peace. 

2. Instability. 

3. Humiliation. (Homilist.)

The blessing obtained by fraud
1. Many of the most serious evils in life must be traced to parental mismanagement. 

2. No end, however good, will sanction bad ways of accomplishing it. 

3. Our history illustrates the prolific nature of sin. The commission of one crime makes another necessary, in order to supply what is lacking in the first. 

4. The sins of youth have often a long and lasting influence. (A. McClelland, D. D.)

Duplicity
I. THE CONSPIRACY. 

1. Its nature. 

2. Its cause. 

(2) Rebekah’s fear that patriarchal blessing would be bestowed on Esau, though God had declared that it should be given to Jacob. 

II. THE DISCOVERY. 

1. Its suddenness. 

2. Its effect. Practical lessons: 

1. That sad consequences ever follow the practice of duplicity, whether in the family or elsewhere. 

2. That a mother should teach a son to deceive his father is full of warning. 

3. That such wrong should be perpetrated in the name and for the promotion of religion suggests the importance of scrutinizing our motives. 

4. That the consciences of pious persons should allow them to justify themselves in such conduct suggests the blinding power of unbelief that God will fulfil what He has promised. (D. C. Hughes, M. A.)

The sin of Isaac and his family
I. Look at ISAAC. 

1. His sin lay in aiming at a wrong object--he wanted to set aside the will of God. 

2. Mark the punishment of Isaac. It was two-fold. First, his object was defeated--Esau lost the blessing. And man will always be defeated when man struggles with his Maker. He vindicates His authority in an unexpected moment and by unexpected means, and then where and what are we? Our schemes, and efforts, and hopes, are all laid low; and worse than this--they are all turned against ourselves. And so was it here; for notice another part of Isaac’s punishment--not only was his object defeated, but in aiming at it, he brought much sin on his family and much anguish on himself. 

II. We may turn now to REBEKAH. 

1. Her sin was altogether different in its character from Isaac’s. It consisted in aiming at a right object by sinful means. 

2. The punishment of Rebekah may appear slight, and yet to a fond mother like her, it must have been deeply painful. The curse was indeed on her, and it came in a form she little anticipated--she lost the son for whom she had plotted and sinned. Her example speaks plainly and solemnly also to all who are parents amongst us. It tells us that children are easily led into sin. Deceit and falsehood are bound up in the heart of every child that breathes, and it is as easy to call them into action as to get their tongues to speak or their feet to move. It is easy also to find motives that seem good, for prompting the lie, or sanctioning the lie, or concealing the lie; but as surely as there is a God living in heaven, the evil we prompt or encourage or tolerate in our children will come down in the end on our own heads. The curse of it will be on us. The blow may at first strike others, but in the end it will recoil on ourselves. Our poor children may themselves sting us to the quick; or if not so, the hand of God may be on them. We may see in their undoing at once our own punishment and our own sin. 

III. Let us turn now to JACOB. The instant we look at him, we are struck with this fact, that the nearer a man is to God, the more God is displeased with any iniquity He sees in him, and the more openly and severely He punishes it. Of all this family, Jacob was the most beloved by Him, but yet, as far as regards this world, he appears to have suffered from this transaction the most bitterly. 

1. His sin was of a complicated character. To a hasty observer, it might appear light. Certainly much might be said in palliation of it. He was not first in the transgression. The idea of it did not originate with him. His feelings revolted at it when it was proposed to him. He remonstrated against it. Besides, it was a parent who urged him on, a fond and tender mother. And we must remember, too, that all those motives which led Rebekah to form this plot would operate also in Jacob’s mind to lead him to execute it. It was furthering the will of God, it was saving a father from sin. Let young persons see here what a single deviation from truth can do. In one short hour it made the pious Jacob appear and act like one of the worst of men. 

2. As for the punishment of Jacob’s sin, we must read the history of his life to see the extent of it. It followed him almost to his dying hour. He was successful in his treachery; it obtained from his deceived father the desired birthright; but what fruit had he from his success? We might say none at all, or rather he sowed the wind and he reaped the whirlwind. His fears were realized; he did bring a curse on him and not a blessing. 

IV. We come now to the case of Esau. Alive to the present and reckless of the future, he preferred to it the momentary gratification of a sensual appetite. (C. Bradley, M. A.)

How Jacob stole his blessing
I. ISAAC’S OBSTINATE PARTIALITY. 

II. REBEKAH’S CRAFTINESS, AND JACOB’S FRAUD. 

III. THE CONSEQUENCES OF THE FRAUD. Isaac’s vain regret. Esau’s murderous malice. Rebekah’s fear for her favourite son. Jacob’s hasty banishment. Conclusion: What may we especially learn for ourselves? 

1. Not to resist God’s will, like Isaac. We may sometimes think we know what is best; yet, if we listened to God’s word, we should not do the very thing we perhaps most like to do. 

2. Not to forfeit God’s favour and blessing, like Esau. It was Esau’s own recklessness and worldliness that led to his being rejected, and to “the blessing” being withheld from him. He had shown himself to be incapable of deeper thoughts and religious faith. 

3. Not to do wrong that good may come, like Rebekah and Jacob. God’s promises will be fulfilled in due time. But we must neither murmur, nor be hasty (comp. Hebrews 2:3). (W. S. Smith, B. D.)

The wily supplanter
Jacob, whose nature was at this time true to his name. 

1. Receives a hint from his mother. Sad that her maternal love should have prompted such an act. Esau, as much her son as Jacob. She was equally bound by natural obligations to care far one as the other. No apologies seem to be a sufficient vindication of conduct that was in its very essence wrong. 

2. Closes with his mother’s recommendation. He ought to have resented it; to have expostulated, and over-ruled it. He rather suggests difficulties (Genesis 27:11) to prompt her ingenuity. 

3. Adopts the disguise she prepared, and followed her directions. Deception; and self-deception the worst of all. Perhaps thought it well, even by such means, to gain the blessing. 

4. Repeated falsehoods. Again and again assured his father that he was Esau. 

5. Obtained the blessing. Yet how could that bless which had been so obtained? God, in His mercy, ultimately brought good out of the evil Otherwise the father’s blessing, so obtained, must have been a curse. (J. C. Gray.)

Appearances often deceptive
“The voice is Jacob’s voice, but the hands are the hands of Esau.” We cannot always depend upon appearances. When, at the time of the gunpowder plot, the Parliament houses were searched, only coals and fagots were found in the cellars beneath. But, on a more careful search, barrels of gunpowder were found under the coals and wood, as well as Guy Fawkes with his preparations to blow up the king and his parliament. Many a fine-looking tree is rotten at the core; some who are very healthy in appearance are secretly and fatally diseased; gilding or paint sometimes covers really worthless rubbish; so the lives of some who profess to be “the epistles of Christ “ are really a forgery, for they are not what they profess to be. Many who speak in religious services, or at other times and places, with “Jacob’s voice,” or as saints, really have “the hands of Esau,” for they are living in the practice of wickedness. (G. Hughes, B. D.)

The deception of Isaac
It is often forgotten that Jacob was divinely appointed to be the inheritor of the blessing. The omission from the calculation or thought of that one fact is likely to lead not only to mental perplexity but to moral confusion. You find the proof of the assertion in Genesis 25:23. The Lord said unto Rebekah, in view of the birth of her children, “The one people shall be stronger than the other people; and the elder shall serve the younger.” The mystery, therefore, is Divine. Jacob was a destined man; Jacob was destined before he was born; what, then, was his error? Not in feeling, how mysteriously soever, the pressure of his destiny, but in prematurely taking it into his own hands. We must not force Providence. Is there not an appointed time to man upon the earth, in a much wider sense than in the sense of marking out the day of his death? Is there not a time for the rising of the sun and the going down of the same? Is there not a seed time in the year, as well as a harvest day? We are tempted to force Providence, thus to do the right thing in the wrong way, and at the wrong time. Right is not a question of a mere point; it gathers up into its mystery all the points of the case, so that it is not enough to be going in the right road; we must have come into that road through the right door, at the right hour, and by direct intervention and sanction of God. It is tempting to natures like ours to help ourselves by trickery. We do like to meddle with God. Granted that the mother saw the religious aspect of this whole case, and knew the destiny of the boys, she had no right to force Divine Providence. Was Rebekah moved by the consciousness of destiny, or was she excited by the spirit of revenge? It is easy for us to mistake our revenge for religion. Some men pray out of spite; some men preach Christ out of envy; it is possible to build a church upon the devil’s foundation, and to light an altar with the devil’s fire. Jacob was pre-eminently a destined child, a man with a special mark upon him: how he will come out of this we shall see; but God will be King and Master, and right shall be done. What, then, is to be our attitude under the consciousness of destiny, and under the suggestion of tempting events? Our attitude is to be one of perfect resignation. (J. Parker, D. D.)

The temptation of destiny
Although the prediction of the fact did not entitle her or her son to bring about its fulfilment, yet it makes some slight difference in the case. For we see even now that when a nation or a man once feels that it is “manifest destiny” to do a certain thing--predetermined--he feels free to do that thing, no matter how unjust it is. 

We see the same delusion in a thousand other cases. Shakespeare recognizes it in the great drama of “Macbeth.” The prediction, “Thou shalt be king hereafter,” did not justify the murder, but it seemed to give to it a certain supernatural countenance, marshalling the murderer the way that he was going. If this can be the case when the supernatural soliciting comes from below, how much more strong when it was felt to come from above--from God Himself! Then remember, besides, that there was somethingnot altogether evil in Jacob’s passionate coveting of the birthright. For it was a sacred good, and eagerly to appreciate it as he did was itself a sign of some fitness for it; while to despise it as Esau did marked the man as unworthy of it. (A. G. Mercer.)

The selection of Jacob
But now hear me for a moment in defence of that Divine Providence which allowed the substitution of this particular man, Jacob, in the place of this particular man, Esau, as the third of the patriarchs. The importance of a right choice here is not easily over-rated. For several reasons the character of the patriarchs was to influence and mould the character of the Hebrew race more than could be done by any of the whole line of law-givers, princes, prophets, and warriors--Moses, perhaps, excepted, To have the right man, then, was indeed important. But was Jacob he? or, at least, was he more fit than Esau? He was. What was Jacob? Let us see. A man may be described by three things--whether he has ends--what they are--and how he reaches them. 

1. Whether he has ends. Esau had not, He was one of a class of characters who live without any distant ends to reach--who live very much from day to day, working perhaps energetically for their little daily plans, or floating from interest to interest. Jacob was, above all things else, a man of purpose. 

2. The next question about a man is, What are his ends? Two traits in a man’s ends lift up the man--the remoteness and the generosity of his ends. If very remote--that is, if a man takes into his vision the whole scope of his life, and with a masterly power brings under his whole existence to that far-oft end--that man, even though his ends are selfish, is a superior person. Now Jacob was certainly that man. Show me such a man anywhere, and I will show you his equal here. Seven years of the hardest service he served for Rachel, and counted them but as seven days--and then seven more. He wore through twenty years of the hardest life,carrying on his design that he should be the successor and heir of Isaac, and though he was of a timid nature, never yielding that purpose, even when he stood in the presence of the avenger Esau himself. Never was there a more patient, tenacious soul. This was singular, for remember that primitive men may be persistent in passions, but not in purposes, save in that one passion and purpose--revenge. But Jacob had all the calmness and tenacity of an advanced age. His end, however, may have been a selfish one. Self-advancement? Yes. But, considering the age and place, self-advancement was one of the higher forms of virtue, especially when we know that the end Jacob sought had a certain sacredness about it--the hope, namely, that he should be in the line of God’s special favours--should take eminent place as His servant. 

3. The third test of a man is the means he uses to reach his ends. Jacob’s were bad enough. Remember, however, that the rule, the end does not justify the means, was unknown to Jacob--is, in fact, a great and modern discovery in morals, not fully known even yet. And remember, besides, that whatever his means were, they were always effective, and never gratuitously wicked. On the whole, then, here was a mixed character as to its excellence, but a high character as to its ability. Nay, besides--this very mixture, the very defects of character, made Jacob a fit instrument of the Divine purposes. He was, even in his weakest points, far better fitted to lay the foundations of a family and kingdom than the impulsive and purposeless Esau. Had he been a more purely excellent man, he would have been less fitted. A style of character purely excellent cannot lay a permanent grasp upon the men of early ages, or men of any age not high enough to receive it. The powerful great man is the one who is at once above and yet along-side of his fellows. Hence we see, as a matter of fact, that among the patriarchs, though Abraham is most revered, Jacob has been the truly influential man with the Jewish masses. He has moulded the mass of the Jewish people into his own image. I regard this as specially providential. Thus the purer and higher were led to God and held to God through the high spirit that was in Abraham; the body were held to God and their religion through the lower soul of Jacob. They could be inferior Jacobs when they could not be properly children of Abraham. 

So, through lower and higher instruments, the purposes of God are worked out. 

1. Among the thoughts suggested by the subject, notice first the effect of success in the judgment of character. Esau, once gone under, holds no place. 

2. Notice, again, how poorly we judge of mixed characters. The same Jacob who over-reached his father, his brother, and I might say destiny itself, the supplanter, the robber, who “from a shelf the precious diadem stole, and put it in his pocket,” was yet the same who wrestled all night with God. Truly we are all of different natures, marvellously mixed--a worm, a god! This should teach me at least some things, such as humility to myself. I know by this that the statues of the demi-gods stand on clay feet--that my best moments, my best feelings, are but a part of me--that I have a whole world of things to repent of, and to be ashamed of, before God. That, and nothing of soul growth, was especially the fact with Jacob. His character was unlike that of the other patriarchs in this: Abraham and Isaac, such as we see them at first, are very much such as we see them at last. But Jacob only becomes his real, that is, his higher self at the last. At the bottom of his young and eager ambition and selfishness there was at the very first, as I have said, something good, the root of a great tree of right--namely, the real sense that God’s blessing and favour were above allvalue--and so in his blind, but most earnest way, he went to work to grasp them. 

3. There is one test every man should solemnly try himself by, one test of what our ultimate selves and our ultimate destiny will be--Does the good part of our characters grow? (A. G. Mercer.)



Verses 25-29
Genesis 27:25-29
God give thee of the dew of heaven, and the fatness of the earth, and plenty of corn and wine
Isaac blessing Jacob
I.
WITH TEMPORAL BLESSINGS. 

1. A fertile soil. 

2. Abundance of provision. 

3. Political pre-eminence. 

II. WITH SPIRITUAL BLESSINGS. 

1. The channel of spiritual blessing to mankind. 

2. A test of character. (T. H. Leale.)

Isaac’s blessing--the parent’s warning
I. First, we shall consider WHEREIN ISAAC’S BLESSING CONSISTED. 

1. Plenty, heaven and earth combining to enrich the happy possessor. 

2. Power, almost unlimited, especially over his own brethren. 

3. And last, though not the least, a mighty influence with God and a great interest in the courts of heaven. “Cursed be every one that curseth thee, and blessed be he that blesseth thee.” Or, in other words, “Let God be an enemy to all thy enemies, and a friend to all thy friends.” 

4. Now these, doubtless, were very desirable mercies, and they belonged, by right, to the first-born; though God was pleased sometimes to revoke that taw, and to transfer these blessings from the elder to the younger, as instanced in the case before us, and also in that of Cain and of Reuben. These, I say, were very desirable mercies, and, when accompanied with the Divine sanction, of untold value. But still, after all, they were but temporary. They lasted only for this life; and Jacob, I doubt not, might have managed very well without any one of them. The blessing of Isaac, therefore, must have comprised something more than what we have here recorded; otherwise we may be well assured that Jacob would never have risked so much to obtain it, nor would his mother ever have placed him in so hazardous and perilous a situation. But the fact is, these temporal blessings were but the “shadows of better things to come.” They were, to use an apostolic phrase, “the substance of things hoped for, the evidence of things not seen.” They included all those good things which were more particularly specified to Abraham when God entered into covenant with him. They intimated, for instance, in the first place, that from him should descend the Messiah--He who was to be the “Prince of the kings of the earth . . . before whom all nations should come and worship . . . and who was to rule them with a rod of iron, and to break them to shivers as a potter’s vessel.” And, in the second place, that from him also should come the church that was to be specially owned and blessed by God; and consequently we find Isaac, when afterwards confirming the blessing to Jacob, calling it the “blessing of Abraham.” 

II. What were THE MEANS THAT REBEKAH ADOPTED to secure the blessing for her favourite son Jacob. They were little else than a tissue of lies and deceit. 

III. Let us now see what LESSONS we may gather up from a contemplation of the whole subject. 

1. In the first place, then, it reads a very solemn and affecting warning to parents. It teaches the folly and danger of making invidious distinctions between the different members of your families--of showing an undue partiality for one child more than another. It is a withering curse. It introduces discord and dissension into every family wherever it finds a footing, and it is the fruitful source of all evil, social and moral. Whenever, therefore, you feel its chilling influence beginning to steal over you, oh, remember Rebekah, and in the name and strength of your God shake it from you. Give it no encouragement; or, if you must, keep it to yourself. Let no one else ever see or feel it. In the second place, learn from this subject the way in which our Heavenly Father will have us to seek for His blessing. We must come to Him for it in and through our Elder Brother. We must come clothed in His “goodly raiment,” even that pure and spotless robe which He wrought for us on Calvary. There is no other way under heaven whereby we can be saved. And if you ask me by what means we are to get this goodly raiment--this pure and spotless righteousness, I answer, simply by asking for it. “Ask,” says your God and Saviour, “and you shall have.” And although it cost Him a great price--even His own precious blood--yet He offers it to you without money and without price. Oh, go to Him, then, and ask Him for this precious gift; for “the gift of God is eternal life.” (E. Harper, B. A.)

Isaac blessing Jacob
1. That parents ought to bless their children; too many do curse, and not bless them. 

2. Children ought to fear the causeful curses of their parents. The better son feared the curse of his father (Genesis 27:12). 

3. Parents ought rather to gather a stock of Divine promises, that they may bless their children more out of faith than out of form, praying for them out of a promise, as Isaac did then for his son Jacob, praying that the blessing of Abraham might come upon him (Genesis 28:4). 

4. A wishing our children’s weal customarily without a praying for them believingly, is neither enough for parents, nor is it all (or at all) that is warranted by Isaac’s blessing Jacob here. There is much difference between a formal wish and a faithful prayer for their good. 

5. Spiritual blessings must be sought and sued for in their proper season. Here Esau came too late for the blessing, which was bestowed before he lost the right season (which is a part of time above all other parts, even the shine and lustre of time), so could not obtain it, no, not with tears Hebrews 12:16-17). (C. Ness.)



Verses 33-40
Genesis 27:33-40
And when Esau heard the words of his father, he cried with a great and exceeding bitter cry, and said unto his father, Bless me, even me also, O my father
Esau’s cry
No one can read this chapter without feeling some pity for Esau.
All his hopes were disappointed in a moment. He had built much upon this blessing; for in his youth he had sold his birthright, and he thought that in his father’s blessing he would get back his birthright, or what would stand in its place. He had parted with it easily, and he expected to regain it easily, tie thought to regain God’s blessing, not by fasting and prayer, but by savoury meat, by feasting and making merry. 

I. Esau’s cry is the cry of one who has rejected God, and who in turn has been rejected by Him. He was 

He was profane in selling his birthright, presumptuous in claiming the blessing. Such as Esau was, such are too many Christians now. They neglect religion in their best days; they give up their birthright in exchange for what is sure to perish and make them perish with it. They are profane persons, for they despise the great gift of God; they are presumptuous, for they claim a blessing as a matter of course. 

II. The prodigal son is an example of a true penitent. He came to God with deep confession--self-abasement. He said, “Father, I have sinned.” Esau came for a son’s privileges; the prodigal son came for a servant’s drudgery. The one killed and dressed his venison with his own hand, and enjoyed it not; for the other the fatted calf was prepared, and the ring for his hand and shoes for his feet, and the best robe, and there was music and dancing. (J. H. Newman, D. D.)

Esau’s late repentance
I. The character of Esau has unquestionably a fair side. Esau was by no means a man of unqualified wickedness or baseness; judged according to the standard of many men, he would pass for a very worthy, estimable person. The whole history of his treatment of Jacob puts his character in a very favourably light; it represents him as an open-hearted, generous person, who, though he might be rough in his manners, fond of a wild life, perhaps as rude and unpolished in mind as he was in body, had yet a noble soul, which was able to do what little minds sometimes cannot do--namely, forgive freely a cruel wrong done to him. 

II. Nevertheless, it is not without reason that the apostle styles Esau a profane person. The defect in his character may be described as a want of religious seriousness; there was nothing spiritual in him--no reverence for holy things, no indications of a soul which could find no sufficient joy in this world, but which aspired to those joys which are at God’s right hand for evermore. By the title of profane the apostle means to describe the carnal, unspiritual man--the man who takes his stand upon this world as the end of his thoughts and the scene of all his activity, who considers the land as a great hunting-field, and makes the satisfaction of his bodily wants and tastes the whole end of living. 

III. Esau’s repentance was consistent with his character; it was manifestly of the wrong kind. Sorrow of this world; grief for the loss of the corn and wine. (Bishop Harvey Goodwin.)

Esau disappointed of his blessing
I. HE IS OVERWHELMED BY A HEART-RENDING SORROW 

II. HE REFERS HIS WRONGS TO THEIR TRUE AUTHOR. 

III. HE PLEADS PATHETICALLY WITH HIS FATHER. 

IV. HE IS CONTENTED WITH AN INFERIOR BLESSING. God’s blessings without God. Nothing of heaven enters into it. (T. H. Leale.)

The deceived father and the defrauded son and brother
I. ISAAC’S CONDUCT. 

1. Remark, first, the double blessing--Jacob’s containing temporal abundance, temporal rule, and spiritual blessing, the main points plainly being the rights of primogeniture; Esau’s, in the first part identical with his brother’s, but different afterwards by the want of spiritual blessing: God’s gifts without God, the fruit of the earth and the plunder of the sword, but no connection with the covenant of God. Of course the destinies of Israel and Edom are prefigured in this, rather than the personal history of Jacob and Esau. For the predicted liberty of Edom, the breaking the yoke off the neck, did not take place till the reign of Jehoram, long after Esau’s death 2 Kings 8:22). So that when it is written, “Jacob have I loved, but Esau have I hated,” the selection of nations to outward privileges is meant, not the irrespective election of individuals to eternal life. Now in these blessings we have the principle of prophecy. We cannot suppose that the Jacob here spoken of as blessed was unmixedly good, nor the Esau unmixedly evil. Nor can we imagine that idolatrous Israel was that in which all the promises of God found their end, or that Eden was the nation on whom the curse of God fell unmixed with any blessing. Prophecy takes individuals and nations as representations for the time being of principles which they only partially represent. They are the basis or substratum of an idea. For instance, Jacob, or Israel, represents the principle of good, the Church of God, the triumphant and blessed principle. To that, the typical Israel, the promises are made; to the literal Jacob or Israel, only as the type of this, and so far as the nation actually was what it stood for. Esau is the worldly man, representing for the time the world. To that the rejection belongs; to the literal Isaac, only so far as he is that. 

2. Next observe Isaac’s adherence to his promise. If anything can excuse a departure from a promise, Isaac might have been excused in this case; for in truth he did not promise to Jacob, though Jacob stood before him. He honestly thought that he was speaking to his first-born; and yet, perhaps partly taught to be punctiliously scrupulous by the rebuke he had received in early life from Abimelech, partly feeling that he had been but an instrument in God’s hands, he felt that a mysterious and irrevocable sacredness belonged to his word once past, and said, “Yea, and he shall be blessed.” Jesuitism amongst us has begun to tamper with the sacredness of a promise. Men change their creed, and fancy themselves absolved from past promises; the member of the Church of Rome is no longer bound to do what the member of the Church of England stipulated. Just as well might the king refuse to perform the promises or pay the debts of the prince whom he once was. Therefore, let us ponder over such texts as these. Be careful and cautious of pledging yourself to anything; but the money you have once promised, the offer you have once made, is irrevocable--it is no longer yours; it is passed from you as much as if it had been given. 

II. ESAU’S CONDUCT. 

1. Remark his contentment with a second-rate blessing: “Hast thou not another blessing?” &c. These words, taken by themselves, without reference to the character of him who spoke them, are neither good nor evil. Had Esau meant only this: God has many blessings, of various kinds; and looking round the circle of my resources, I perceive a principle of compensation, so that what I lose in one department I gain in some other; I will be content to take a second blessing when I cannot have the first. Esau would have said nothing which was not praiseworthy and religious; he would have only expressed what the Syro-Phoenician woman did, who observed that though in this world some have the advantages of children, whereas others are as little favoured as dogs, yet that the dogs have the compensatory crumbs. But it was not in this spirit at all that Esau spoke. His was the complaining spirit of the man who repines because others are more favoured than he; the spirit of the elder son in the parable, “thou never gavest me a kid.” This character transformed outward disadvantages into a real curse. For, again I say, disadvantages are in themselves only a means to more lustrous excellence. But if to inferior talents we add sloth, and to poverty envy and discontent, and to weakened health querulousness, then we have indeed ourselves converted non-election into reprobation; and we are doubly cursed--cursed by inward as well as outward inferiority. 

2. Remark Esau’s malice (verse 41). “The days of mourning for my father are at hand, then will I slay my brother Jacob.” Distinguish this from the resentment of righteous indignation. Resentment is an attribute of humanity in its original, primal state. He who cannot feel indignant at some kinds of wrong has not the mind of Christ. Remember the words with which he blighted pharisaism--words not spoken for effect, but syllables of downright, genuine anger; such expressions as peculiarly belong to the prophetic character, in which indignation blazes into a flame; the prophetic writings are full of it. Very different from this was Esau’s resentment. Anger in him had passed into malice; private wrong had been brooded on till it had become revenge, deliberate and planned vindictiveness. (F. W. Robertson, M. A.)

Esau and the blessing
I. This narrative SUGGESTS A WARNING AGAINST THE UNDER-VALUING OF PRIVILEGE. 

II. This narrative SUGGESTS THAT GOD IS ABLE TO BLESS EVERY DESIRING SOUL. Eternal life for all. See the inexhaustible nature of the Divine riches exemplified in--

1. The vast numbers who have been made partakers of it already passed from mortal sight. 

2. The multitudes on their way at this moment to the same heavenly kingdom who have “ obtained like precious faith.” 

III. This narrative REMINDS US THAT ONE MAY SEEK THE BLESSING TOO LATE. Though Esau obtained at last a blessing, he did not realize the blessing. (F. Goodall, B. A,)

The cry of one man representing the wail of many
I. There is here THE SENSE OF AN IMMENSE LOSS. A holy character is the highest birthright. We have all to lament the loss of this. 

II. THE SENSE OF A GREAT INJURY. Victimized by his own brother. Far worse to bear than an injury from an enemy. 

III. THE SENSE OF REMORSE. 

IV. THE SENSE OF APPROACHING HOPELESSNESS. Conclusion: 

1. What we have all lost. Our birthright--the image of God. 

2. What we should all chiefly struggle for. The restoration of the Divine image. Our loss is not, like Esau’s, irremediable. We can, by faith in Christ, regain it. (Homilist.)

The repentance of Esau
I. CERTAINLY WE ARE NOT TO GATHER HENCE THAT ANY TRUE PENITENT CAN TURN TO GOD AND BE REJECTED OF HIM. ESAU’S rejection was no such contradiction of God’s love as the rejection of any one weeping penitent upon earth would surely be. For, first, there is about Esau’s very cry itself, loud and bitter as it was, no sign of true penitence; and, next, when he uttered it, so far as that which he had then lost is concerned, his day of probation was already over, his time of trial closed, his hour of judgment come. There is doubtless, as we shall see hereafter, a true counterpart of this before every impenitent man, with horrors aggravated above any which waited upon Esau’s sentence, as far as time is exceeded by eternity, and temporal disadvantage by the death of the enduring soul. But there is not one word in it to make any one who, in this his day of grace, turns to the Lord, and cries to him for cleansing and for pardon, doubt the full certainty of a most gracious acceptance by Him who suffered the woman that was a sinner to wash His blessed feet with her tears, and to wipe them with the hair of her head. 

II. This, then, certainly is not the lesson which is taught us here; but just as certainly IT IS THAT WE, TOO, MAY CAST AWAY GOD’S MERCY TO US that we, the true children of promise, bred in the family of One greater than Isaac--that we, the inheritors of a birthright greater far than Jacob sought for or Esau despised--that we, the children of God’s grace, may reject His grace, and cast profanely from us our more blessed birthright. Such awful cases the experience of every parish priest has, I suppose, brought before him. I have seen them and have trembled. I have seen the fearful paroxysms of a loud and violent despair. I have seen what is more awful still, the obstinate sinner, calmly, deliberately, determinately put from himself the hope of salvation, and declare that in a few hours he shall be in hell. And so indeed it must be. For if this were not so, what could the warning mean, “Look diligently, test any man fail of the grace of Christ.” Surely it must mean that the time of hopeless lamentation will come to every obstinate despiser of God’s grace; that His Spirit does not always strive with any man--that there is a limit to the trial of every man. Can we not, as we gaze with awe upon the fearful picture, see in some measure why this doom is irreversible? For must it not of necessity happen that the very perfection of this miserable wickedness sets the seal of hopeless continuance upon such spiritual wretchedness? For such a spiritual being with such a nature must hate the good; must, above all, hate supremely God, the All-Good; must see in Him the highest and most absolute conceivable contradiction of itself, and so must recoil infinitely from Him, and in recoiling from Him must choose the evil with an ever-renewed iteration and ever-increasing intensity of choice. Nor does the perfection of the misery which such a soul endures at all incline it to any breath of penitence; it only deepens the blackness and the malignity of its despair. There is nothing in itself purifying in suffering. 

III. But if we would learn one true lesson from this portion of God’s Word, we must not only note the general warning of looking diligently lest we fall from God’s grace, but we must see further AGAINST WHAT SPECIAL FORMS OF EVIL THIS WARNING IS PECULIARLY DIRECTED. And indeed, for many here, as everywhere, this is a lesson needing very signally to be learned. For remember what were Esau’s circumstances and Esau’s trial. Born to the inheritance of a certain birthright, exercising, as to his first title to it, no volition regarding it; having centred in his own person the mysterious privileges which ordinarily belonged to the first-born son of the heir of promise--he cast these away; not from special or marked depravity of character, but from yielding to the temptations of appetite. 

This one special attribute of sensuality is clearly shadowed forth in this example; we see its direct tendency to lead to delaying repentance until true repentance is impossible. For its gratifications fill for a season, and occupy the degraded soul. Thus the first drawings of the blessed Spirit are resisted, His first tender motions on the soul are quenched; and it is in yielding to these, instead of resisting them, that there is the only possibility of any true repentance. So it was with Esau, when, under the overmastering impulse of a sensual temptation, he was led to cast all good away--for “thus Esau despised his birthright.” Surely the application is too explicit to be missed. Is not the warning plain against exactly that whole class of sins of the real guilt of which the world takes least account? Is it not as much as saying that indulged sensuality does build up barriers against true repentance, which are all but impassable? Does it not meet the man possessed, by natural endowment, of high spirits, of frankness, of cheerfulness, of all that makes him a popular companion--with strong passions, with great powers of enjoyment--who flings himself freely into life, is the leader of a set, and, from there being a certain look of generosity about his vices, is lauded perhaps for his unselfishness; who has naturally a far more attractive character than the less courageous, less spirited, less frank, more self-conscious, more self-watchful man beside him? doest it not meet this man in his hours of sensual temptations, and say, Thou hast a birthright, beware of despising it, beware of bartering it? Does it not say to him, “Thou, too, art a son of Abraham”? yea, and more, “Thou art a son of Christ”; without thy choice, before thy knowledge, of God’s mere love and mercy, that blessed privilege was made thine. His love yearned over thine infancy, His Spirit has striven with thy youth, His care is watching over thee now, and thou, too, art tempted to barter these inestimable blessings for the mess of pottage. In thee, too, appetite craves for indulgence; before thine eyes a sensuous fancy paints her glowing pictures of the mad delight of gratified desire, of the feast, of the revel, of the impure orgy, of the satisfied sense. All these she sets before thee, and thy spirit, faint often and weary in this struggle, whispers to thee, Lo! I die in this abstinence; and what good shall this birthright do me? Oh, then beware--for then is the tempter nearest, closest, most dangerous. Then, under the form of what he whispers to thee is a common practice, a slight evil, the yielding to an irresistible temptation; then is he tempting thee, too, after this example of the old profaneness of Esau, to despise thy birthright. Nor can you tell that in any one of these allowed instances of sensual indulgence you may not actually sell your birthright. It is the very secret of the power of the temptation, that in each separate instance it looks so inconsiderable in its future consequence, compared with the pressing urgency of the present desire. It is the gusty impulsiveness of your nature which exposes you so certainly to the danger. You become profane without knowing it; you meant but to gratify appetite, and lo! for appetite you have bartered your soul. Here, then, is God’s warning to you. He sets, from the beginning, the end before you. He shows you what such conduct really is, and whither it must lead you. He lets you hear the loud and bitter cry. (Bp. S. Wilberforce.)

Lessons
I. To respect and reverence old age, and commiserate its infirmities. 

II. To cultivate a spirit of truth, honesty, and honour in our dealings. 

III. To shun every occasion of household strife. 

IV. To seek the blessing of our heavenly Father, in the full confidence that all He has given to others has not so impoverished Him that there is not a blessing left for us. (J. C. Gray.)

The blessing
An accurate view of individual history--the history of real life--is always interesting. 

I. THE FACTS HERE STATED. 

1. Notice the individuals concerned; these are, Isaac and Rebekah, and their twin sons, Esau and Jacob. Isaac was the child of promise, given to Abraham in his old age, through whom the blessing pronounced on Abraham was to descend to an innumerable multitude. He married Rebekah, his cousin, the grand-child of Abraham’s brother; and the offspring of their union were these twin children, Esau and Jacob. All that is recorded of the parents impresses us with the conviction of their piety. In the short notices of their life, we observe that, with sufficient evidence of their partaking of human infirmity, we have abundant testimony to their devotional habits, their submission to the dispensations of Providence, their peaceable and liberal disposition, and their prosperity under the blessing of the Lord. Esau and Jacob, their children, were characters widely differing from each other. 

2. The blessing that Jacob obtained. It was a blessing which was inherent in the posterity of Abraham, and which one of the sons of Isaac was consequently to inherit. 

3. The means which were used for the obtaining of this blessing. Isaac was on the point of conferring the blessing of the first-born upon Esau, contrary to the Divine intimation, contrary to the warrantable expectations of Rebekah, and contrary to those predilections which she seems to have cherished for the younger son, and which his regular and domestic habits appear to have strengthened. Acting under the influence of unbelief, she immediately suggested to Jacob the plan of supplanting his brother by fraud. Jacob’s objections appear to have been those of prudence rather than of principle; they yielded to a mother’s earnest entreaties; and the result shows him to be no inapt scholar in the ways of deception. There is something very humiliating in the whole of Jacob’s interview with his father. Every succeeding step is marked with grosser hypocrisy and deeper guilt; and though, in the mysterious providence of God, the promised blessing was permitted to rest on his head, yet the guilt of that scene must afterwards have been like a barbed arrow in his conscience, and given increased severity to many of his subsequent sufferings. The promise was given to Isaac with this recognition of Abraham’s character, “Abraham obeyed My voice and kept My charge, My commandments, My statutes, and My laws.” Isaac did the same. He entered into the spirit of the covenant, and lived a life of obedience. On what reasonable ground, therefore, could Esau, knowing this, expect the blessing? He was a “profane person, a fornicator,” a mere sensualist. It is in this light, therefore, that we should regard him, and by these things that we must measure his tears. 

II. The circumstances that have come before us suggest SOME VERY IMPORTANT AND USEFUL PRACTICAL REMARKS. We notice--

1. The evil of parental partialities. The selection of one child for favouritism is altogether inconsistent with the sacredness of parental duty, and with the strict justice which is essential to parental discipline. In the present instance, the fondness of Isaac for his first-born, and of Rebekah for her younger child, led both themselves and their children into sin. 

2. The fearful results of one deviation from rectitude. One vice entails another. One instance of error or untruth frequently places a man in circumstances in which he is led to commit many to bring him off without suspicion; and he who tells one lie will not scruple much, in a very short time, blasphemously to call the name of God to witness it. “And he said, Because the Lord thy God brought it to me.” Let every one, then, beware how he approaches the first appearances of evil, or oversteps in the least degree the line of propriety. “We cannot hope to be preserved when we have placed ourselves in questionable circumstances; and we have not strength to keep ourselves. 

3. The character of the over-ruling providence of God. It was said of Jacob and Esau, “the elder shall serve the younger.” But the ways of God are very mysterious. The same result is brought about by a series of natural events, on which we could not have calculated; events, however, which are in no respect the results of an absolute fatalism, but which are seen to arise fairly out of the elements of character and habits of the parties concerned. “we see each character developed in its peculiarities by the course which it is permitted to pursue; and to each, in the sovereignty of Divine Providence, a moral discipline is applied, calculated to forward the best interests of the soul. 

4. The melancholy character of the sorrow of the world. While, therefore, the afflictions of Jacob, though they were the consequences of his sins, led him to draw near to God in his solitude, the grief of Esau was merely the regret consequent on worldly disappointment. The privation of the blessing of the first-born was only lamented by him as the ruin of his best earthly hopes. It was the downfall of his ambition. It was a limit prescribed to his indulgences. It was merely that sorrow which often seizes on ungodly men in the course of Providence, and in which they know not where to turn for consolation, because they will not turn to God. 

5. Observe the immeasurable extent of the Divine compassion. It is only on the mercy of God that Jacob or Esau, or any character similar to either, can rest a sure and certain hope of deliverance at last. (E. Craig.)

Godly and worldly sorrow
I suppose that when we read the account of Esau’s grief, of his affecting appeal to his father and of its ill success, we begin to think it an instance of the fruitlessness of repentance. Those who have thrown away God’s gifts of grace, who have despised them in former days, and sold them for some mess of pottage, who are now wishing to have them back and to return to God, are apt to be disheartened and dismayed by such a passage in God’s Word. The fear springs up lest they also should find no answer to their prayers, lest theirs should be fruitless tears, lest the cry should be made by them in yam, “Bless me also, O my Father.” But however natural such thoughts from the first impression of the scene, a closer study of the passage may serve to drive away the clouds. We may learn to see that there was something wrong and faulty in Esau’s sorrow, great as it was, something in the nature of his distress of mind not altogether satisfactory or right. If we examine his conduct at the time, we fail to see any religious element in it at all. It was a worldly sorrow, a burst of natural but worldly grief; there was no confession of his former sin, no acknowledgment that the blessing had been justly lost, no word of self-condemnation, no avowal like the penitent thief upon the cross, that he, indeed, was justly suffering for past misdeeds, and was reaping as he had sown; no allusion to his faithlessness, to his contempt of the promise of God in selling his birthright for the mess of pottage, no turning to God, no mention of God at all, or of God’s just anger for his past offence. And hence we may conclude that he took a mere worldly view of his loss, that he felt mere worldly sorrow--sorrow for the loss of some temporal advantages to himself and his descendants, and perhaps mingled with this keen sense of worldly disappointment--sorrow at having missed a father’s benediction, especially as he believed it, in his case, to carry with it some unusual power. If this is a right view of Esau’s state of mind, we see at once that he is not to be regarded as a true penitent, that he is not presented to us as such, and that therefore no feelings of true penitence are to be chilled or checked in their growth by the treatment which he received. The great truth still stands out as clearly as ever, quite unclouded by any instance in Scripture to the contrary, that God does receive back the penitent; that godly sorrow, if it lead on to the after acts and fuller development of repentance, never rends our hearts in vain; not in vain does any wandering child of God draw near, and kneeling down at the foot of the cross exclaim, “Bless me also, O my Father.” Whenever the sorrow of the heart is true godly sorrow, and the conscience-stricken bow themselves in genuine compunction at the mercy-seat of God, mercy comes forth from the throne of God, and the penitent is blessed. But all sorrow--and it is this which the history of Esau impressively proclaims--is not godly sorrow, and has not its blessed fruit. Men may grieve over losses, disasters, reverses brought on them through sin, without grieving altogether for the sin, without being grieved and angry with themselves for sinning. And what harder burden to bear than this worldly sorrow, when the heart is dry and dead to the influence of grace, when the soul has no light in its dark place, when God is not confessed in time of trial, when chastisements for sin fail to create the sense of sin, or to break the will of the disobedient child, when there is no mark of the Cross of Christ, but when it is the fruitless cross of the world, which cannot heal? If we are in any suffering, under any trial through transgressions, whether lately or long since done, we can find blessings springing up amid the thorns, should we own the hand of God and sorrow after a godly sort; but if we steel our hearts, and go through trial without taking it as from our Saviour’s hands, without owning “rod lamenting the sins and errors and neglects, the worldliness and the foolishness from which the trial grew, then indeed it is a heavy weight to bear, and there is a still heavier burden to be laid upon us hereafter. (Bp. Armstrong.)

Esau, the man of nature
While in Jacob’s conduct the high and noble aims which he pursued were in most discordant contrast with the ungenerous means which he employed, Esau was fluctuating and contradictory within himself; though the general tone of his mind was indifference to spiritual boons, his sentiments were spontaneous and profound whenever the voice of nature spoke; he despised the birthright (Genesis 27:34), but regarded himself always as the first-born son (Genesis 27:32); he slighted the prophecy of God (Genesis 27:23), but coveted most anxiously the blessing of his father; he attributed to the latter a greater force than to the former; he hoped to to neutralize the effect of the one by the weight of the other; he could not comprehend or feel the invisible, but he was keenly susceptible of the visible; his mind was not sublime, but his heart was full of pure and strong emotions; he saw in his father only the earthly progenitor, not the representative of the Deity--he was, indeed, the man of nature. As such he is described in the affecting scene of our text; tie is designedly placed in marked contradistinction to his brother Jacob: nature, simplicity, deep and genuine affection on the one side; shrewdness, ambition, and indefinite, soaring, but unsatisfied intellectual craving on the other. This contrast not only implies the kernel and spirit of this narrative, but forms the centre of all Biblical notions. Hence Esau’s vehement disappointment will receive its proper light; he deeply repented that he had sold his birthright, but only because he believed that he was for that reason justly deprived of the father’s blessing due to the eldest son (Genesis 27:36); he beard without envy or animosity, that Jacob’s descendants had been declared the future lords of his own progeny; leaving that prerogative ummurmuringly to his brother, he exclaimed: “Hast thou but one blessing, my father?” and bursts forth into another flood of tears. (M. M.Kalisch, Ph. D.)

Esau’s irreligious envy of Jacob
It was not that he desired to be a servant of the Lord, or that his posterity should be His people, according to the tenor of Abraham’s covenant: but as he that should be possessed of these distinctions would in other respects be superior to his brother, it became an object of emulation. Thus we have often seen religion set at nought, while yet the advantages which accompany it have been earnestly desired; and where grace has in a manner crossed hands by favouring a younger or inferior branch of a family, envy and its train of malignant passions have frequently blazed on the other side. It was not as the father of the holy nation, but as being “lord over his brethren,” that Jacob was the object of Esau’s envy. And this may further account for the blessing of Isaac on the former dwelling principally upon temporal advantages, as designed of God to cut off the vain hopes of the latter, of enjoying the power attached to the blessing, while he despised the blessing itself. When Esau perceived that Jacob must be blessed, he entreated to be blessed also: “Bless me, even me also, oh my father!” One sees in this language just that partial conviction of there being something in religion, mixed with a large portion of ignorance, which it is common to see in persons who have been brought up in a religious family, and yet are strangers to the God of their fathers. If this earnest request had extended only to what was consistent with Jacob’s having the pre-eminence, there was another blessing for him, and he had it: but though he had no desire after the best part of Jacob’s portion, yet he was very earnest to have had that clause of it reversed, “be lord over thy brethren, and let thy mother’s sons bow down to thee.” If this could have been granted him, he had been satisfied; for “ the fatness of the earth” was all he cared for. But this was an object concerning which, as the apostle observes, “he found no place of repentance” (that is, in the mind of his father), “though he sought it carefully with tears.” Such will be the case with fornicators and all profane persons, who, like Esau, for a few momentary gratifications in the present life, make light of Christ and the blessings of the gospel. They will cry with a great and exceeding bitter cry, saying, “Lord, Lord, open unto us!” But they will find no place of repentance in the mind of the Judge, who will answer them, “I know you not whence ye are: depart from Me ye workers of iniquity!” Esau’s reflections on his brother for having twice supplanted him, were not altogether without ground; yet his statement is exaggerated. He lost his birthright because he himself, despising it, sold it to Jacob. (A. Fuller.)

Late and false tears
Why did he not rather weep to his brother for the pottage than to Isaac for a blessing? If he had not then sold, he had not needed now to buy. It is just with God to deny us those favours which we were careless in keeping, and which we undervalued in enjoying. How happy a thing is it to know the seasons of grace, and not to neglect them! How desperate to have known and neglected them I These tears are both late and false. (Bp. Hall.)



Verses 41-45
Genesis 27:41-45
Esau hated Jacob because of the blessing.
--
Esau’s resentment
I. IT WAS CARNAL. 

II. IT WAS OVER-RULED FOR GOOD. (T. H. Leale.)

Lessons
1. Esau’s wicked hypocrites hate always bitterly those whom God loves dearly. 

2. God’s blessing on His own is the cause why the wicked do so much hate and curse them. 

3. The hearts of the wicked are meditating mischief, and their tongues belching it out against the righteous. 

4. Pretended mourning for the dead is the hypocrite’s cloak for the death of the living. 

5. Mischievous hypocrites in the Church, stick not to hasten the death of parents when they hinder from their ends. 

6. Resolutions of the wicked are for the slaughter of the righteous and blessed, were it in their hands. (G. Hughes, B. D.)

Lessons
1. Providence ordereth the counsels of the wicked to be revealed that they may be prevented. 

2. God maketh sometimes the instruments of their straits to be instruments of deliverance to His. So Rebekah was to Jacob. 

3. It is but meet that such who bring into danger should be solicitous to prevent it. 

4. Timely advice for safety should be taken with greatest heed, as given with greatest care. 

5. The murder of the innocent is the comfort of the cruel and wicked man. Revenge comforts the hypocrite, when no harm is done to him (Genesis 27:22). 

6. The mother’s voice must be heard when it tends to the good of children. 

7. Flight from danger into exile is many times the lot of persecuted saints. 

8. God can make the wicked’s habitations sometimes shelters to His people (Genesis 27:43.) 

9. Gracious parents and children would part but for a little time if it might be. 

10. Time wears out anger and memory of all pretended injuries in the wicked (Genesis 27:44). 

11. Tender mothers long to preserve the lives of children, evil and good. 

12. To be childless, or bereft of all, is an evil deprecated by the saints (verse Jeremiah 31:15). (G. Hughes, B. D.)



Verse 46
Genesis 27:46
I am weary of my life.
--Throughout the whole of man’s marvellous pilgrimage on earth, or at least from the time that he became truly intelligent, the same haunting mysteries hover around him; the same unappeasable hunger, the same quenchless thirst, and the same abiding restlessness characterize all human life. One blood circulates throughout the whole family of man. And so, in these words of our text, Rebekah speaks for us all. She anticipates the inquiry of Mr. Mallock. “Is life worth living?” She discloses a difficulty which we still feel, a difficulty which all the mighty discoveries of modern science are powerless to remove, or even to alieviate. We are still as far as Rebekah was from finding on earth any real and abiding object for our lives. Illusion spreads itself over our whole life. Our present is for ever discrediting our past, to be itself also discredited in its turn. Our different moods of mind have not the smallest faith in each other. Youth finds out the illusions of childhood; manhood finds out those of youth; and old age finds them both out, and too often sheds all further belief or hope, as trees shed their leaves in autumn. It often seems as if nature took a kind of pleasure in deceiving us, or sporting with us. In the realm of nature nothing is, but all things are becoming. Nature is a sort of embodied illusion. She tempts us to take refuge in utter sceptism. We no sooner get accustomed to some of her ways, than forthwith she proceeds to alter them. As soon as we find out one of her illusions, she immediately presents us with another. She makes us laugh and cry almost in the same moment. Nature mocks at the staid seriousness of the human soul. But not in nature is our chief or strongest hope of finding a settled home for our spirits. Man is far dearer to us than nature can ever be. “A man” would indeed be to us a “hiding-place,” if only we could find a real and genuine man. Rebekah is not much troubled by the spiteful duplicity of nature, so long as she has the heart of Jacob her son entirely for her own. Sublime and full of prophetic glory are the grand illusions of the human heart. What tender, fervent soul has not at some time thoroughly believed in them? Every deep human affection has its strange mystic transfiguration on the high mountains of exalted nobleness. Earth appears the very vestibule of heaven; and we gratefully exclaim with St. Peter, “Lord, it is good for us to be here.” Here we seek to make tabernacles, in which to entertain for ever the celestial visitants. But by and by the vision vanishes. The voice of the prophets is heard no more. The sterile bleakness of the mountain discloses itself; and affection such as we had dreamed of appears a romantic impossibility. Down we come from our mountain of transfiguration, to tread with perplexity and weariness the old dusty road that seems to lead to no particular goal. “Our silver is become dross, our wine mixed with water.” Our sacramental elements are common bread and common wine. Jacob is sent away from his mother; and the very soul of Rebekah becomes inert and objectless. And so we learn how essentially solitary the human soul is here on earth. We learn that no one human being is adequate to the complete and permanent satisfaction of any other human being. We learn that Rebekah was not wise to seek the true centre of her life in the unstable heart of Jacob her son. We learn that souls, like atoms, never really meet or coalesce, that every human spirit is in truth an island surrounded by the dark waters of innavigable seas. It is only on certain rare, sacred days that divine miraculous ships of the Lord affords a means of communication to these lonely islands. We pilgrims must learn to live on such divine mana of human affection as God may send us from day to day. We may not store it up in great strong barns of our own devising; for it will not keep. Earthly friendships are only “ brooks in the way,” of which we may drink freely now and then during our long dusty pilgrimage, and so “ lift up our heads,” and walk with freshened energy towards the far-off land of changeless realities. The friendships of earth are but transient foregleams of deep, unchanging, mystic glories in the world to come. Failing, then, to find an anchor for the soul, or a real centre in the hearts of our brethren, can we find it in work, in some great aim which shall occupy all our energies, and lift us up above the fret and worry and the vain longings of life? Without religion I think that we cannot; and even with this aid we can only do so to a certain extent. The pilgrim must still remain a pilgrim. The simple fact that we ourselves are always changing, always growing, never “continuing in one stay,” obviously renders it impossible for us to find permanent satisfaction in any one pursuit. Of each successive object of man’s devotion and attachment we may truly say, in the sad language of the Psalmist, “In the morning it is green, and groweth up; but in the evening it is cut down, dried up, and withered.” An ever-tantalizing, ever baffling limitation mars and spoils all human objects of pursuit. We need God’s dew from heaven to revive and water even our fading and languishing ideals. (A. Craufurd, M. A.)

Lessons
1. Good wives are ready in straits to unbosom themselves to good husbands. 

2. Good mothers are in great trouble for the good and safety of their children. 

3. Gracious women are burdened with the impieties of rebellious and wicked allies in their families. 

4. Wicked matches are burdens to the very life of gracious parents. 

5. God sometimes makes gracious mothers more solicitous to stir up fathers for right disposing of their children (Genesis 27:46). (G. Hughes, B. D.)

28 Chapter 28 

Verses 1-5
Genesis 28:1-5
And Isaac sent away Jacob: and he went to Padanaram.
The beginning of Jacob’s pilgrimage
I. THE CAUSES WHICH LED HIM. TO UNDERTAKE HIS PILGRIMAGE. 

1. His brother’s anger. 

2. His mother’s counsel. 

II. THE DIVINE PROVISIONS FOR HIS PILGRIMAGE. 

1. The peculiar blessing of the chosen seed. 

2. The ministry of man in conveying this blessing. (T. H. Leale.)

Lessons
1. Good fathers disdain not the wise and gracious advice of mothers for their children’s good. 

2. Good men may change their minds upon God’s convictions for disposal of blessing. 

3. Blessing and command go together from God, by His instruments unto His covenant ones. 

4. Matches of the true seed with the idolaters are expressly forbidden by God (Genesis 28:1). 

5. Fathers have their due power to dispose of children in marriage. 

6. It is good for fathers herein to follow the dictates and guidance of God, to dispose children, where the knowledge of God is (Genesis 28:2.) (G. Hughes, B. D.)

Lessons
1. God’s blessing needs to be repeated and confirmed unto souls, to answer temptations, and to prevent unbelief. 

2. Obedience yielded to the charge of God foregoing, the blessing shall follow after. 

3. God Almighty and All-sufficient is the only fountain of blessing. 

4. The issues of good from God Almighty, upon poor creatures, they are blessings indeed. 

5. God’s All-sufficiency gives fruitfulness for the increase of His Church (Genesis 28:3). 

6. Abraham’s blessing from the Almighty is that which passeth from generation to generation upon the Church. 

7. The rest typical as well as spiritual and eternal, is made the inheritance of God’s Israel from His Almightiness. 

8. God’s gift to Abraham is the just title of all the seed of promise to that inheritance eternal, typed out in Canaan (Genesis 28:4). (G. Hughes, B. D.)

Lessons
1. Providence makes parents willing to part with dearest children in order to accomplish His will. 

2. Providence ordereth children’s hearts in readiness to obey the father’s charge to execute God’s purpose. 

3. Providence sometimes sends out creatures naked and helpless the more to glorify Himself (Genesis 28:5). He keeps them while they believe on His promises. (G. Hughes, B. D.)



Verses 6-9
Genesis 28:6-9
Then went Esau unto Ishmael
Esau, the type of worldliness and hypocrisy
I.
HIS CONDUCT WAS MERCENARY. 

II. HIS CONDUCT WAS ONE-SIDED. 

III. HIS CONDUCT WAS FRAMED BY THE PRINCIPLE OF IMITATION. (T. H.Leale.)

Lessons
1. Hypocrites hearing of blessing upon others, pretend to make to it as well as any. 

2. Hypocrites hearing God’s charge to accompany His blessing, would seem to observe it (Genesis 28:6). 

3. Hypocrites seeing the obedience of saints, would seem to imitate it (Genesis 28:7). 

4. Hypocrites perceiving what is displeasing to God and His servants, would seem to avoid it (Genesis 28:8). 

5. Hypocrites in all their pretences for God, take their own ways without His counsel. 

6. Hypocrites in all their pretended imitations of the saints do but add sin to sin (Genesis 28:9). (G. Hughes, B. D.)

Mistaken imitation
See what awkward work is made when men go about to please others, and promote their worldly interests, by imitating that in which they have no delight. Ignorance and error mark every step they take, Esau was in no need of a wife. His parents would not be gratified by his connection with the apostate family of Ishmael. In short, he is out in all his calculations; nor can he discover the principles which influence those who fear the Lord. Thus have we often seen men try to imitate religious people for the sake of gaining esteem, or some way promoting their selfish ends; but instead of succeeding they have commonly made bad worse. That which to a right mind is as plain as the most public highway, to a mind perverted shall appear full of difficulties. “The labour of the foolish wearieth every one of them, because he knoweth not how to go to the city” (Ecclesiastes 10:15). (A. Fuller.)



Verses 10-15
Genesis 28:10-15
And he dreamed, and behold, a ladder set up on the earth, and the top of it reached to heaven
Jacob at Bethel
I.
THE WANDERER. It had been a desolate day, and there was only desolation at night. In his weariness he slept, and as he slept, he dreamed. If dreams reflect the thoughts of the day, a new life must have begun within him. It was not Esau, or the plotting mother, or the aged father, upon whom he looked. The old tent was not over him, nor did he long for the pillows of home. It was a new experience, and the story of his vision has been told all down the centuries for more than three and a half thousand years. What does it mean? 

II. THE MEETING-PLACE. It was upon the barren mountainside. Tier on tier of rocks reaching to the mountain-summit were the stairs of nature’s cathedral. The winds of the mountains roused him not. The audience of that night was asleep. If the beasts came forth from their retreats, they did not disturb him. His own sin had driven him into solitude. Voice of friend or foe, there was none. He was alone; but God was there even when he knew it not. What meetings there have been alone with God I What night-scenes of grandeur and awe! Amid sufferings from sin, in deepest trials and in roughest places, many a soul has exclaimed with the waking Jacob, “Surely the Lord is in this place; and I knew it not This is none other but the house of God, and this is the gate of heaven.” 

III. THE VISION AND THE DIVINE COVENANT. Two thoughts are suggested at the outset by this vision: the reaching up of earth to heaven, and the reaching down of heaven to earth. 

IV. THE PILLAR OF REMEMBRANCE. Gratitude should be the very first fruit of religion. What less has God reason to expect? What else can man prefer to give? (D. O. Mears, D. D.)

Jacob at Bethel
I. THE DREAMER. 

1. A lonely faith. 

2. An exile from home. 

3. A fugitive from his brother. 

II. THE DREAM. 

1. The ladder. Heaven not closed to man. 

2. Angels of God ascending and descending. Ministry. 

3. God at the summit of the ladder. 

III. THE IMPRESSION OF HIS DREAM. 

1. An overpowering sense of the presence of God. 

2. His sin rose before him. (G. R. Leavitt.)

Jacob’s vision
I. IT WAS VOUCHSAFED TO HIM IN A TIME OF INWARD AND OUTWARD TROUBLE. 

II. IT SATISFIED ALL HIS SPIRITUAL NECESSITIES. 

1. It assured him that heaven and earth were not separated by an impassable gulf. 

2. It assured him that there was a way of reconciliation between God and man. 

3. It assured him that the love of God was above all the darkness of human sin and evil. 

4. It imparted to him the blessings of a revelation from God. 

III. IT REVEALED THE AWFUL SOLEMNITY OF HUMAN LIFE, 

IV. IT RESULTED IN JACOB’S CONVERSION, 

1. He erected a memorial of the event. 

2. He resolved to make God supreme in all his thoughts and actions. (T. H.Leale.)

Jacob’s vision
I. CONSIDER THE CIRCUMSTANCES under which the vision was granted. 

II. LOOK AT THE NATURE of the vision. 

1. The angels are interested in the well-being of God’s people. 

2. Heaven is a place of activity. 

3. There is a way of communication open between heaven and earth. This way represents the mediation of Christ.

III. LOOK AT THE PROMISES which on this occasion were made to Jacob. 

1. God promised to be with Jacob. 

2. God promised His protection and guidance to Jacob. 

3. God promised him final deliverance from all trouble. (A. D.Davidson.)

Jacob’s dream
I. A way set up between earth and heaven, making a visible connection between the ground on which he slept and the sky. 

II. The free circulation along that way of great powers and ministering influences. 

III. God, the supreme directing and inspiring force, eminent over all. Lessons: 

1. Every man’s ladder should stand upon the ground. No man can be a Christian by separating himself from his kind. 

2. Along every man’s ladder should be seen God’s angels. 

3. High above all a man’s plans and resolves, there must beta living trust in God. (H. W. Beecher.)

The vision at Bethel
I. The vision at Bethel was the first step in Jacob’s Divine education--the assurance which raised him to the feelings and dignity of a man. He knew that though he was to be chief of no hunting tribe, there might yet come forth from him a blessing to the whole earth. 

II. Jacob’s vision came to him in a dream. But that which had been revealed was a permanent reality, a fact to accompany him through all his after-existence. Now the great question we have to ask ourselves is, “Was this a fact for Jacob the Mesopotamian shepherd, and is it a phantasm for all ages to come? Or was it a truth which Jacob was to learn just as he was to learn the truth of birth, the truth of marriage, the truth of death, that it might be declared to his seed after him; and that they might be acquainted with it as he was, only in a fuller and deeper sense?” If we take the Bible for our guide we must accept the latter conclusion, and not the former. The Son of Man is the ladder between earth and heaven, between the Father above and His children on earth. (F. D. Maurice, M. A.)

What Jacob saw in sleep
Sleeping to see. One may be too wide-awake to see. There are things which are hidden from us until we lie down to sleep. Only then do the heavens open and the angels of God disclose themselves. 

I. It does not follow that God is not, because we cannot discern Him. Little do we dream of the veiled wonders and splendours amid which we move. To Jacob’s mental fret and confusion, the wilderness where God brooded was a wilderness and nothing more. But in sleep he grew tranquil and still; he lost himself--the flurried, heated, uneasy self that he had brought with him from Beer-sheba; and while he slept the hitherto unperceived Eternal came out softly, largely, above and around him. We learn from this the secret of the Lord’s nearness. 

II. No man is ever completely awake; something in him always sleeps. There is a sense in which it may be said with truth that were we less wakeful, more of God and spiritual realities might be unveiled to us. We are always doing--too much so for finest being; are always striving--too much so for highest attaining. Our religion consists too much in solicitude to get; it is continually “ The Lord, the Father of mercies,” rather than “The Lord, the Father of glory.” We require to sleep from ourselves before the heavens can open upon us freely and richly flow around us. (S. A. Tipple.)

A ladder between heaven and earth
I. JESUS, THE LADDER, CONNECTS EARTH WITH HEAVEN. 

II. THIS LADDER COMES TO SINNERS. 

III. GOD IS AT THE TOP, SPEARING KIND WORDS DOWN THE LADDER. 

IV. ADVICE TO CLIMBERS: 

1. Be sure to get the right ladder; there are plenty of shams. 

2. Take firm hold; you will want both hands. 

3. Don’t look down, or you will be giddy. 

4. Don’t come down to fetch any one else up. If your friends will not follow you, leave them behind. (T. Champness.)

Intercourse between earth and heaven
I. The ancient heathens told in their fables how the gods had all left the earth one by one; how one lingered in pity, loath to desert the once happy world; how even that one at last departed. Jacob’s dream showed something better, truer than this; it showed him God above him, God’s angels all about him. 

II. The intercourse between God and man has been enlarged and made perpetual in Jesus Christ, the Incarnate Son. 

III. When Jacob awoke he consecrated a pillar, and vowed to build a sanctuary there and give tithes. We cannot altogether commend the spirit in which he made his vow. He tried to make a good bargain with the Almighty; yet God accepted him. The place was holy to him, because he knew that God was there. (R. Winterbotham, M. A.)

The nearness of God to men
I. GOD IS NEAR MEN WHEN THEY LITTLE THINK IT. “He is near--

1. When we are not aware of it. 

2. When sin is fresh upon us. 

3. When we are in urgent need of Him. 

II. GOD IS NEAR MEN TO ENGAGE IN THEIR RELIGIOUS TRAINING. 

1. God assured Jacob of His abiding presence with him. 

2. Jacob was taught to recognize God in all things. 

3. He was taught to feel his entire dependence upon God throughout the journey of life.

III. GOD IS ALWAYS NEAR MEN TO EFFECT THEIR COMPLETE SALVATION. Intercourse has been established between earth and heaven; the whole process of man’s salvation is under the superintendence of God. (D. Rhys Jenkins.)

Jacob’s conversion
I. JACOB’S IMPRESSIONS. First time of leaving his father’s home. When night came on, and there was no tent to repose under, and no pillow but a stone on which to lay his weary head, then a feeling of loneliness came over him, then tender thoughts awoke. He felt remorse, tears came unbidden. He felt, “I shall never be in my father’s house the boy I was.” In all this observe--

1. A solemn conviction stealing over Jacob of what life is, a struggle which each man must make in self-dependence. 

2. But beside this conviction of what life is, Jacob was impressed in another way at this time. God made a direct communication to his soul. “He lay down to sleep, and he dreamed.” We know what dreams are. They are strange combinations of our waking thoughts in fanciful forms, and we may trace in Jacob’s previous journey the groundwork of his dream. He looked up all day to heaven as he trudged along, the glorious expanse of an Oriental sky was around him, a quivering trembling mass of blue; but he was alone, and, when the stars came out, melancholy sensations were his, such as youth frequently feels in autumn time. Deep questionings beset him. Time he felt was fleeting. Eternity, what was it? Life, what a mystery! And all this took form in his dream. Thus far all was natural; the supernatural in this dream was the manner in which God impressed it on his heart. Similar dreams we have often had; but the remembrance of them has faded away. Conversion is the impression made by circumstances, and that impression lasting for life; it is God the Spirit’s work upon the soul. 

3. Jacob felt reconciliation with God. There is a distance between man and God. It is seen in the restlessness of men, in the estrangement which they feel from Him. Well, Jacob felt all this. He had sinned, overreached his brother, deceived his father. Self-convicted he walked all day long; the sky as brass; a solemn silence around him; no opening in the heaven; no sign nor voice from God; his own heart shut up by the sense of sin, unable to rise. Then came the dream in which he felt reconciliation with God. Do not mind the form but the substance. It contains three things: 

II. THE RESOLUTIONS WHICH HE MADE. 

1. The first of these was a resolution to set up a memorial of the impressions just made upon him. He erected a few stones, and called them Bethel. They were a fixed point to remind him of the past. 

2. Jacob determined from this time to take the Lord for his God. He would worship from henceforth not the sun, or the moon, not honour, pleasure, business, but God. With respect to this determination, observe first” that it was done with a kind of selfish feeling; there was a sort of stipulation, that if God would be with him to protect and provide for him, that then he would take Him for his God (Genesis 28:20-21). And this is too much the way with us; there is mostly a selfishness in our first turning to God. A kind of bargain is struck. If religion makes me happy then I will be religious. God accepted this bargain in Jacob’s case; He enriched him with cattle and goods in the land whither he went (Genesis 31:18): “for godliness has the promise of the life that now is.” Disinterested religion comes later on. Observe, secondly, what taking God for our God implies. It is not the mere repetition of so many words; for as our Lord has said, “Not every one that saith unto Me, Lord, Lord, shall enter into the kingdom of God.” To have God for our God is not to prostrate the knee but the heart in adoration before Him. God is truth: to persist in truth at a loss to ourselves, that is to have God for our God. God is purity: resolve to shut up evil books, turn a countenance of offended purity to the insult of licentious conversation; banish thoughts that conjure up wicked imaginations; then you have God for your God. God is love: you are offended; and the world says, resent; God says, forgive. Can you forgive? Can you love your enemy, or one whose creed is different from your own? That is to have God for your God. (F. W. Robertson, M. A.)

The heavenly pathway and the earthly heart
I. CONSIDER THE VISION AND ITS ACCOMPANYING PROMISE. We are to conceive of the form of the vision as a broad stair or sloping ascent, rather than a ladder, reaching right from the sleeper’s side to the far-off heaven, its pathway peopled with messengers, and its summit touching the place where a glory shone that paled even the lustrous constellations of that pure sky. Jacob had thought himself alone; the vision peoples the wilderness. He had felt himself defenceless; the vision musters armies for his safety. He had been grovelling on earth, with no thoughts beyond its fleeting goods; the vision lifts his eyes from the low level on which they had been gazing. He had been conscious of but little connection with heaven; the vision shows him a path from his very side right into its depths. He had probably thought that he was leaving the presence of his father’s God when he left his father’s tent; the vision burns into his astonished heart the consciousness of God as there, in the solitude and the night. The Divine promise is the best commentary on the meaning of the vision. The familiar ancestral promise is repeated to him, and the blessing and the birthright thus confirmed. In addition, special assurances, the translation of the vision into word and adapted to his then wants, are given--God’s presence in his wanderings, his protection, Jacob’s return to the land, and the promise of God’s persistent presence, working through all paradoxes of providence, and sins of his servant, and incapable of staying its operations, or satisfying God’s heart, or vindicating his faithfulness, at any point short of complete accomplishment of his plighted word. Jacob’s vision was meant to teach him, and is meant to teach us, the nearness of God, and the swift directness of communication, whereby His help comes to us and our desires rise to Him. These and their kindred truths were to be to him, and should be to us, the parents of much nobleness. Here is the secret of elevation of aim and thought above the mean things of sense. It is the secret of purity too. It is also the secret of peace. 

II. NOTICE THE IMPERFECT RECEPTION dream indicates a very low level both of religious knowledge and feeling. Nor is there any reason for taking the words in any but their most natural sense; for it is a mistake to ascribe to him the knowledge of God due to later revelation, or, at this stage of his life, any depth of religious emotion. He is alarmed at the thought that God is near. Probably he had been accustomed to think of God’s presence as in some special way associated with his father’s encampment, and had not risen to the belief of His omnipresence. There seems no joyous leaping up of his heart at the thought that God is here. Dread, not unmingled with the superstitious fear that he had profaned a holy place by laying himself down in it, is his prevailing feeling, and he pleads ignorance as the excuse for his sacrilege. He does not draw the conclusion from the vision that all the earth is hallowed by a near God, but only that he has unwittingly stumbled on His house; and he does not learn that from every place there is an open door for the loving heart into the calm depths where God is throned, but only that here he stands at the gate of heaven. So he misses the very inner purpose of the vision, and rather shrinks from it than welcomes it. Was that spasm of fear all that passed through his mind that night? Did he sleep again when the glory died out of the heaven? So the story would appear to suggest. But, in any ease, we see here the effect of the sudden blitzing in upon a heart not yet familiar with the Divine Friend, of the conviction that He is really near. Gracious as God’s promise was, it did not dissipate the creeping awe at His presence. It is an eloquent testimony of man’s consciousness of sin, that whensoever a present God becomes a reality to a man, he trembles. “This place” would not be “dreadful,” but blessed, if it were not for the sense of discord between God and me. (A. Maclaren, D. D.)

The angel-ladder
I. THE CIRCUMSTANCES IN WHICH THIS REVELATION WAS MADE TO HIM. 

1. Jacob was lonely. 

2. Jacob was standing on the threshold of independence. 

3. Jacob was also in fear. 

II. THE ELEMENTS OF WHICH THIS REVELATION CONSISTED. 

1. The ladder. 

2. The angels. 

3. The voice of God. (F. B. Meyer, B. A.)

Bethel: a picture and its lesson
I. THE PICTURE. 

1. A solitary man. 

2. A guilty man. Sin pierced his hand more than his staff did. 

3. An injured man. “A child may have more of his mother than her blessing.” 

4. A fugitive man. “He had, like a maltreated animal, the fear of man habitually before his eyes.” He cringes one moment, and dodges the next; deprecating the blow he invites, expects, and gets. 

5. He is a weary man. There he lies. Now look at him. Mark these--the nameless spot, the shelterless couch, the comfortless pillow, the restless slumber. 

II. THE LESSON. 

1. In this world wicked success is real failure. No security after sin save in repenting of it. 

2. In this world God pays in kind, but blesses sovereignly. That is to say, retribution is often like crime, but grace is a surprise. 

3. Turning over a new leaf does not always show a fresh page. It does no good to take up a journey from Beer-sheba to Padan-aram when one means to do the same thing right along. God demands a change in the heart, not in the habit; not so much in the record and show of the life as in the life itself. 

4. Sometimes unhappiness is our chief felicity. Jacob has one good, valuable characteristic--he cannot sleep soundly when the angels of covenant grace are coming for him. It was a grand thing for this fugitive that he was restless while the ladder of love was unfolding over him. 

5. Retribution is lifted only by redemption. God’s mercy gave Jacob chance of becoming a new man that night. It would have saved him Penuel and a forty years’ wreck had he accepted it. He might have beckoned an ascending angel to his side, and sent by him a prayer up the ladder; and then an angel descending along the shining rounds would have instantly brought him a message of pardon. Surely any man can show some sign of a penitent heart. We can be sorry we do not sorrow. (C. S. Robinson, D. D.)

A man asleep
I. Jacob is the type ISRAELITE Of his lineage. From this night Jacob becomes the pattern Jew. All that is good or bad in his descendants has its natural beginning in him. 

II. Jacob is the type MAN of his race. Far from God. Homesick. What man wants is God. 

III. Jacob is the type CHRISTIAN of the Church. 

1. He was chosen even before he was born. 

2. He is now in the thick of the conflict between nature and grace. 

3. He will eventually be saved in the kingdom of heaven. (C. S.Robinson, D. D.)

The ladder of doctrine
I. THE PROPHETIC SIGNIFICANCE OF THE SCENE. 

1. It could not have been exclusively personal to Jacob. 

3. Furthermore, the vision is not exhausted in any mere engagement of God’s providential care. 

3. Hence the vision must be interpreted as belonging to the kingdom of grace. 

4. This vision, therefore, is discharged of its full weight of meaning only when we admit it to be a fine, high symbol of Jesus Christ. 

II. ITS DOCTRINAL REACH. The plan of redemption comes out in this symbol. Jesus Christ became the medium of grace and restoration. If, now, no mistake has been made in our inquiry thus far, the conclusion we have attained will be fairly corroborated from the disclosures presented of Jesus’ person and work. 

1. Begin with His Person. Surely no more felicitous image could have been presented. Christ’s double nature is well shown. It would have been only a mockery to Jacob to disclose a ladder coming almost to this earth, yet falling short by a round or two, so as to be just out of reach. Then the angels could not have alighted, and no human foot could have risen. Nor would the case have been anywise better if he had been made to see that his ladder reached nearly to heaven, not quite. For then the angels would have had as great need as he, and an uncrossed gulf would have been beyond them in the air. 

2. As to the work of Christ, furthermore, we may remark the same exquisite aptness of this figure in Jacob’s vision. Examining it closely, we find that it teaches the sovereign assumption, the perfect completion, the evident display, and the free offer, of the plan of grace. (C. S.Robinson, D. D.)

The ladder of life
I. RECONCILIATION IS NOW OFFERED IN GOOD FAITH TO EVERY INDIVIDUAL OF THE HUMAN RACE. 

II. THE NECESSITY OF AN INSTANT AND DETERMINATE DECISION IN OUR DEALING WITH THE OFFERS OF GRACE. 

III. HOW ESSENTIAL IT IS FOR EVERY SOUL THUS ADDRESSED BY THE GOSPEL OFFER TO MEASURE ALTERNATIVES. 

IV. WHAT FELICITOUS DISPOSAL THIS VISION MAKES OF THE VEXED QUESTION CONCERNING THE CONNECTION BETWEEN FAITH AND WORKS. 

V. GROWTH IN GRACE IS ALSO GROWTH IN EXPERIENCE. 

VI. RESPONSIBILITY BEGINS THE MOMENT THE FIRST STEP OF DUTY IS DISCLOSED TO AN INTELLIGENT MAN. 

VII. PERSONAL ACCEPTANCE OF JESUS CHRIST AS OUR SAVIOUR AND SURETY. (C. S. Robinson, D. D.)

The vision of God
I. ANALYSIS. 

1. It is evident that God Himself was the sum and substance, the centre and glory, of that entire vision. The Almighty was disclosed in presence and purpose, in prediction and promise, as standing up over the ladder of grace for a fallen world. 

2. See the effect of this discovery upon Jacob. 

II. LESSONS. The truest way to produce conviction of sin is to make a disclosure of Divine holiness. 

2. The uselessness of mere religious emotion without establishment of principle. 

3. God really offers a chance of salvation to every man who will enter upon the new life. (C. S. Robinson, D. D.)

A turn in the tide
I. THAT ERRING MEN NEED DIVINE HELP. 

II. THAT THIS SPECIAL HELP WAS GRANTED TO JACOB IN VIEW OF THE FUTURE. Lessons: 

1. The presence of God comes closer than we often think. 

2. The earthly may be in unison with the heavenly. 

3. Avoid bargain-making with God. Do not say, “I could believe I am saved if only I felt happy!” Say, “He calls me to come; and as He will in no wise cast me out, I must be accepted by Him. What more dare I ask for? “ Do not say, “If only I had more time, if I were not so pressed with poverty, if I had but some friend to direct me, I would serve God!” What I You do not need God because you are moneyless, friendless! What! You would walk with God in a calm, but not when a storm was yelling and dashing! Oh, foolish people and unwise! Away with all reserves! God is for us: Christ is with us. Receive what He proffers. Do as far as you know of His will, and leave all consequences with Him, sure that He will secure everlasting blessings. (D. G. Watt, M. A.)

Jacob at Bethel
I. THE VISION GRANTED TO JACOB. 

1. This dream taught Jacob that there is a close connection between this world and the next. 

2. It taught him that God rules over all. 

3. It taught him the solemnity of life. 

II. THE PROMISES MADE TO JACOB. 

1. That he should be greatly blessed. 

2. That he should be a blessing. 

3. That God would watch over him. 

III. THE RESOLUTIONS FORMED BY HIM. 

1. He resolved to make a memorial of the night vision and the promises.

2. He resolved to accept the Lord as his God. 

3. He also resolved to give back to God a tenth. (W. J. Evans.)

Divine providence
I. THERE IS A DIVINE PROVIDENCE. 

II. THE DIVINE GOVERNMENT IS VEILED AND SILENT IN ITS OPERATION. 

III. THE DIVINE GOVERNMENT IS ACCOMPLISHED BY MANY AGENTS. 

IV. THE DIVINE PURPOSE IS ACCOMPLISHED AMID MUCH APPARENT CONFUSION. 

V. THE DIVINE GOVERNMENT IS CONTINUED WITHOUT INTERRUPTION OR HINDRANCE. 

VI. THE GRAND DESIGN OF THE DIVINE GOVERNMENT IS MORAL AND SAVING. (W. L. Watkinson.)

Bethel
I. THE PILGRIM. “The way of transgressors is hard.” He is without a guide, friendless, defenceless. 

II. THE PILGRIM’S VISION. “In Me is thy help.” “Lo, I am with you alway.” 

III. THE PILGRIM’S VOW. (T. S. Dickson.)

I. THE SIGNIFICANCE OF THIS VISION. 

1. The close connection between earth and heaven; between things unseen and things seen. 

2. The ministry of heaven to earth; the communication between things unseen and things seen. 

3. The assurance of Divine love and care. 

The dreamer
II. WHAT THIS VISION AND REVELATION OF GOD TAUGHT JACOB. 

1. The universal presence of God. 

2. The sacredness of common things. 

III. WHAT THIS VISION AND REVELATION LED JACOB TO DO. 

1. TO set up a memorial of that night. 

2. To consecrate himself to God. (A. F. Joscelyne, B. A.)

Bethel; or, the true vision of life
I. IN THE TRUE VISION OF LIFE THERE IS A RECOGNITION OF OUR CONNECTION WITH OTHER WORLDS. 

II. IN THE TRUE VISION OF LIFE THERE IS A RECOGNITION OF GOD’S RELATION TO ALL. 

1. As the Sovereign of all. 

2. As the Friend of man. Two things show this. 

III. IN THE TRUE VISION OF LIFE THERE IS THE RECOGNITION OF A DIVINE PROVIDENCE OVER INDIVIDUALS. 

1. This Biblical doctrine agrees with reason. 

2. It agrees with consciousness. 

IV. IN THE TRUE VISION OF LIFE THERE IS THE RECOGNITION OF THE SOLEMNITY OF OUR EARTHLY POSITION. “How dreadful is this place!” 

1. Jacob’s discovery introduced a new epoch into his history. 

2. Jacob’s discovery introduced a memorable epoch in his life. (Homilist.)

Man’s spiritual capacity
I. THE EXISTENCE OF A SPIRITUAL CAPACITY IN MAN. 

1. Jacob saw angels, and God Himself. 

2. He heard the voice of the Infinite. 

3. He felt emotions which mere animal existence could not experience.

II. THE AWAKENING OF THIS SPIRITUAL CAPACITY IN MAN. 

1. It is sometimes unexpected. 

2. It is always Divine. 

3. It is ever glorious. 

4. It is ever memorable. (Homilist.)

Jacob’s vision
I. TAKE NOTE OF THE SURROUNDINGS OF THE VISION. 

1. The ambitious schemings of Jacob and his mother to supplant his brother Esau. 

2. Jacob is an illustration of a man in whose soul faith struggles with ambition. 

II. EMPHASIZE THE REVELATION WHICH THE VISION CONTAINS. 

1. God as the God of providence. 

2. The intimate union of the seen and unseen. 

III. NOTICE ITS EFFECT UPON THE MIND OF HIM TO WHOM IT WAS GIVEN. 

1. A sense of the universal presence of God. 

2. A sense of awe which possesses the sinning soul at the revelation of God’s presence. 

3. A sense of penitence at the revelation of God’s goodness. (R. Thomas, M. A.)

Jacob’s dream
I. THAT THE MORAL DISTANCE BETWEEN HEAVEN AND EARTH IS GREAT. 

1. Heaven is distant from the thoughts of the ungodly. 

2. The conceptions of man prove the same thing. 

3. The conduct of sinners seems to confirm this statement. 

II. THAT THERE IS A SPIRITUAL COMMUNICATION BETWEEN HEAVEN AND EARTH. 

1. This confers dignity upon our globe. 

2. This imparts honour to man. 

3. This communication is of Divine origin. 

4. Heavenly communications are not dependent on the outward circumstances of man. 

III. THAT THROUGH THIS COMMUNICATION ALONE MAN CAN HAVE A TRUE KNOWLEDGE OF GOD. 

1. Because the human and divine are united. 

2. Because through it a covenant relationship is formed between us and God. 

3. It secures to us the protection of God. 

4. It provides for the consummation of our highest conceptions of felicity. 

IV. THAT TRUE COMMUNION WITH GOD PRODUCES REVERENTIAL FEAR IN THE HEART. (Homilist.)

The spirit world
I. THIS VISION SUGGESTS THE IDEA OF A SPIRIT WORLD. 

1. We think of a spirit--

2. That a world of such beings exists may be argued from--

II. THIS VISION SUGGESTS THAT MAN IS CONNECTED WITH THE SPIRIT WORLD. 

1. He is a member of it. 

2. He is amenable to its laws. 

3. He is now forming a character that will determine his position in it. 

III. THIS VISION SUGGESTS THAT THERE IS ONE MASTER. (Homilist.)

The solitary one and his visitation
I. THE SITUATION AND CIRCUMSTANCES IN WHICH JACOB WAS PLACED when he received this visitation from heaven. 

1. He was solitary. 

2. He had a weary body. 

3. He had an anxious mind. 

4. He was asleep. The Almighty can visit and bless at a time and in a manner which we little expect. 

II. THE GRACIOUS VISITATION WHICH JACOB HAD FROM GOD. 

1. It was in a dream. 

2. It was an encouraging visit. 

3. It was a glorious visit. 

4. It was a gracious visit. 

III. THE EFFECTS PRODUCED ON JACOB’S MIND AND THE LINE OF CONDUCT WHICH HE WAS INDUCED TO PURSUE. 

1. He was afraid. 

2. He set up a pillar. 

3. He changed the name of the place. 

4. He entered into a solemn covenant with God. 

IV. APPLICATION. 

1. In our journey through life we may sometimes be solitary, dejected, and perplexed; but we often have gracious visits from the Lord. 

2. The vows of God are upon us, viz., those of baptism and good resolution. 

3. Do we offer unto God thanksgiving and pay our vows unto the Most High? (Benson Bailey.)

Jacob’s vision
I. WHAT JACOB SAW ON THIS OCCASION. 

1. A ladder 

2. Its position. 

3. Its base. 

4. The top of it. 

5. Above it. 

6. Upon it. 

II. WHAT JACOB HEARD. 

1. Jehovah proclaimed Himself the God of his fathers. 

2. Jehovah promised him the possession of the country where he then was. 

3. He promised him a numerous progeny; and that of him should come the illustrious Messiah, in whom all the families of the earth should be blessed. 

4. He promised him His Divine presence and protection. 

III. WHAT JACOB FELT. 

1. He felt the influence of the Divine presence. 

2. He felt a sacred and solemn fear. 

3. He felt himself on the precincts of the heavenly world. 

IV. WHAT JACOB DID. 

1. He expressed his solemn sense of the Divine presence (Genesis 28:16-17). 

2. He erected and consecrated a memorial of the events of that eventful night. 

3. He vowed obedience to the Lord. 

4. He went on his way in peace and safety. 

Application: 

1. The privileges of piety. Divine manifestations, promises. 

2. The duties of piety. 

3. The delights of public worship. God’s house is indeed the gate of heaven. 

4. How glorious a place is heaven! (J. Burns, D. D.)

The dream of Jacob
I. Here is, first of all, LARGER SPACE. Jacob saw heaven. Enlargement of space has a wonderful influence upon mind and spirit of every degree and quality. Go abroad; climb the hill, and leave your sorrow there. Take in the great revelation of space, and know that God’s government is no local incident or trifle which the human hand can take up and manage and dispose of. We perish in many an intellectual difficulty for want of room. Things are only big because they are near; in themselves they are little if set up with the firmament domed above them, and numbered along with other things, which give proportion to all the elements which make up the circle of their influence. Go into the field, pass over the waves of the seas, pray when the stars are all ablaze like altars that cannot be counted, and at which an infinite universe is offering its evening oblation; take in more space, and many a difficulty which hampers and frets the mind will be thrown off, and manhood will take a bound forwards and upwards. Space is not emptiness: space is a possible Church. 

II. Enlarging space never goes alone; it brings with it ENLARGING LIFE. Jacob not only beheld heaven: he saw the angels coming down, going up--stirred by an urgent business. It is one thing to talk about the angels: it“is” another to see them. 

III. Enlarging. “space brings enlarging life; enlarging life brings AN ENLARGING ALTAR. Jacob said, Surely the Lord is in this place.” We cannot enter into Jacob’s meaning of that exclamation. He had been reared in the faith that God was to be worshipped in definite and specified localities. There were places at which Jacob would have been surprised if he had not seen manifestations of God. The point is, at the place where he did not expect anything he saw heaven; he saw some form or revelation of God. See how the greater truth dawns upon his opening mind, “Surely the Lord is in this place,” and that is the very end of our spiritual education; to find God everywhere; never to open a rose-bud without finding God; never to see the days whitening the eastern sky without seeing the coming of the King’s brightness; so feel that every place is praying ground to renounce the idea of partial and official consecration, and stand in a universe every particle of which is blessed and consecrated by the presence of the infinite Creator. 

IV. Immediately following these larger conceptions of things, we find a marvellous and instructive instance of THE ABSORBING POWER OF THE RELIGIOUS IDEA. In Jacob’s dream there was but one thought. When we see God all other sights are extinguished. This is the beginning of conversion; this is essential to the reality of a new life. For a time the eye must be filled with a heavenly image; for a time the eye must be filled with a celestial message; a complete forgetfulness of everything past, a new seizure and apprehension of the whole solemn future. (J. Parker, D. D.)

Christ typified by Jacob’s ladder
A beautiful emblem of the Saviour. It may typify--

1. The person of the Saviour. 

2. The mediatorial work of Christ. 

3. Christ as the only way to the Father. 

4. The accessibility of Christ to the perishing sinner. 

5. The connection of angels with the work and Kingdom of Christ. 

6. The heavenly state to which Christ will exalt His people. (J. Burns, D. D.)

Jacob at Bethel
1. The office of sorrow--even of remorse, the sorrow of sin--is to drive us from the visible to the invisible, from earth to heaven, from ourselves to God. 

2. There is a ladder between earth and heaven on which angel messengers carry up our prayers to God and bring His answers down. Nay! this is but the hope of our dreams; the reality transcends it; for God is here, and needs neither ladder nor angel to communicate with us or open to us communication with Him: here in our hours of sorest need, of bitterest loneliness, of self-inflicted sorrow, of well-deserved penalty, of more poignant remorse; here as He was in the burning bush to Moses, and in the mysterious visitor to Gideon, and in the still, small voice to Elijah, and in the child wrapped in the swaddling clothes to the stable guests; and still by most of us unseen and to most of us unknown. 

3. But when the veil is taken from our faces and we see Him, then the ground becomes consecrated ground, the stable a sacred place, the lowing of the cattle an anthem, Horeb a sanctuary, the land of Midian a holy land, our pile of stones a Bethel. 

4. Yea! more than this; not places only but persons are transformed by this vision of the invisible, by this awakening to the truth, Lo, God is here. It here changes Abram, Chaldean worshipper, into Abraham, Friend of God; Jacob, the supplanter, into Israel, Prince of God; Moses, the impetuous murderer of the Egyptian, into the meekest man of sacred history; David, the sensual king, into the sweet singer of spiritual experiences; Jeremiah, the prophet of lamentation, into the hope and courage of Israel; Saul, the persecuting Pharisee, into Paul, the self-sacrificing Apostle; John, the son of thunder, into John the beloved disciple. 

5. Finally, the poorest consecration--the gift of ourselves with even Jacob’s “if”--is accepted by God as a beginning. Whosoever cometh unto Him He will in no wise cast out. (Lyman Abbott, D. D.)

Jacob at Bethel
I. THE SEVERITY OF GOD. The pitiable condition of Jacob when he arrived at Bethel illustrates this. A homeless, helpless, despondent wanderer. 

II. THE GOODNESS OF GOD. 

1. In its suggestive symbol (Genesis 28:12). 

2. In its encouraging revelation of the Divine presence (Genesis 28:13). 

3. In its encouraging promises (Genesis 28:13-15). Inheritance, guidance, protection, companionship. 

III. THE EFFECT UPON JACOB. 

1. It awoke him of his sleep. 

2. It filled him with an awe-inspiring sense of the Divine presence. 

3. It filled him with a spirit of worship. 

4. It led him to a reconsecration of himself to God. 

Lessons: 

1. Self-seeking even leads to failure. 

2. God will never leave nor forsake His child. 

3. Let us beware of a partial consecration. (D. C. Hughes, M. A.)

The Christ ladder
The great truth, therefore, that ariseth from hence is, that Christ is our Ladder of Life and Love, by which we have communion with God upon earth, while we live, and admission unto God in heaven, when we die. This ladder hath seven excellent properties. It is--

1. A living ladder, therefore it is called a ladder of life; a ladder that hath life in it, both intrinsically and objectively. 

2. A loving ladder, that will not, cannot easily let go its hold of any such as sincerely come to it, to climb upon it, and do therein take hold of it, and thereby embrace it. 

3. It is a lively ladder also that will so lovingly embrace us, and so livelily both take hold and keep hold of us, and not let us go until He has brought us up to the top of the ladder, and from thence into mansions of glory. 

4. It is a lovely ladder. 

The posture and end of its erection is for saving from hell, and sending to heaven. 

5. The fifth excellent property is, it is a large ladder; there is room enough both for saints and angels upon this ladder. It is so large, that it enlargeth and stretcheth out itself into all lands, as do the great luminaries of heaven. This ladder is--

6. The sixth excellent property--it is a long and lofty ladder, so long as to reach from earth to heaven. 

7. The seventh excellent property of this ladder is, it is a lasting, yea, an everlasting ladder. (C. Nose.)

Jacob’s dream: the solution of a mystery
I. THE DUALITY OF EXISTENCE. Let us pause for a moment and contemplate our own existence; for each one of us is a little universe, a miniature representation of the great universe of which we form a part, Now, we carry within ourselves a kind of double consciousness. We have a higher nature and a lower nature, a spiritual side and a material side, an immortal element and a mortal element. It is this double consciousness that has suggested to heathen nations the existence of another world. Men of thought and reflection among them have discovered in themselves powers that can never be developed in the present life, desires that can never be satisfied by any material objects, and hence they have speculated and discoursed concerning a higher, a nobler, a more permanent state of existence. But Jacob was not left to grope after this knowledge by the light of his own reason. In this magnificent vision of the night, the truth is made known to him in all its imposing details, is revealed to him with marvellous clearness and emphatic precision. This truth is taught unto you, not by the uncertain voice of your constitution, as it was to ancient sages; not by supernatural visions, as it was to Jacob; but by the explicit and authoritative teaching of God’s word. It was a part of Christ’s mission, when He assumed our nature, to teach us this truth; for He brought life and immortality to light through the Gospel. He came to elevate us, by setting us free from the tyranny of sense, and directing our thoughts to things invisible. Labour not for the meat which perisheth, but for the meat which endureth unto everlasting life, which the Son of Man shall give unto you.” 

II. THE UNITY OF EXISTENCE. We know that we possess both a material and a spiritual nature, but the point at which they come in contact it is impossible to ascertain. You have a definite reply in the text. Heaven above and earth below are connected by one great ladder. They are, therefore, not two, but one. “And, behold, the Lord stood above it.” The Lord of heaven is also the Lord of earth; heaven End earth are therefore united into one realm. The United Kingdom of Great Britain and Ireland contains different countries; all separate, yet all united; owing allegiance to the same sovereign. The universe is a vast united kingdom, embracing different provinces, different principalities, different powers; but all alike subject to the central government. “And, behold, the angels of God ascending and descending on it.” The spirit-world is very near to us, we are but one step removed from it, were our eyes opened we should perceive that it stands round about us. Indeed, we are sometimes inclined to believe that material forms are but symbolical representations of spiritual realities, that the things which are seen are but outward manifestations of the things which are not seen. Through its agony and atoning death, the way which sin had shut up has been reopened. God can have mercy upon us, can hold communion with us, can send His angels down to comfort us in our troubles, to strengthen us in our conflicts, and at last to bear our ransomed souls to glory. The unity of existence! It is a wonderful, and yet a solemn fact. All being is but one vast territory, broken up into innumerable separate parts, but all united under one sceptre. Dream not, then, that when you quit this world, you will become the subject of a different government, or become amenable to different laws. (D. Rowlands, B. A.)

A ladder of escape
A company of shipwrecked sailors cast on the coast of Scotland at the bottom of a great precipice, where the water would have broken up their vessel and drowned them, found a ladder hanging down the precipice, which they reached from their ship’s mast, and escaped thereby. So Christ is to us a ladder of salvation, and if we believe on Him we shall be saved from all evil, and we may rise to be holy, happy, and useful. (D. Rowlands, B. A.)

The God of Bethel
I. CONSIDER WHAT JACOB SAW. 

II. CONSIDER WHAT HE HEARD. 

1. “I am the Lord God of Abraham thy father, and the God of Isaac.” It is well to have a known God, a tried God, a family God, and a father’s God; it is well to be able to say, as the Church does in the twenty-second Psalm, “Our fathers trusted in Thee: they trusted, and Thou didst deliver them.” It is well for you, when God looks down and sees you walking in the same path that your fathers did who are gone to heaven before you, “followers of those who through faith and patience are now inheriting the promises.” 

2. “The land whereon thou liest, to thee will I give it, and to thy seed.” God had already given it by promise to Abraham, but at present he had no inheritance, not so much as to set his foot on. But as God had given it to him and his seed by promise, it was as sure as if in actual possession. Yet several hundred years were previously to elapse, and they must suffer much in Egypt, and must wander forty years in the wilderness. But what of this? 

It was the land of promise; God had given them it, and nothing could hinder their possession of it. 

3. “And thy seed shall be as the dust of the earth, and thou shalt spread abroad to the west, and to the east, and to the north, and to the south.” And so it was. You know in a few years they became an innumerable people, and what millions since have descended from this one patriarch. 

4. “And in thee and in thy seed shall all the families of the earth be blessed.” This refers to the Messiah. To them as concerning the flesh He came, God having raised up His Son, even Jesus, who “delivered us from the wrath to come.” In His name we are blessed with all spiritual blessings. This promise has as yet received only a partial accomplishment. Few as yet are blessed with faithful Abraham. But we read of a nation being “born in a day”; that all nations of the earth shall be blessed in Him; that all shall know the Lord from the least even to the greatest. 

5. “And, behold, I am with thee.” So He is with all His people. His essential presence fills heaven and earth. 

6. “And will bring thee again into this land.” This would be gladsome tidings to Jacob, for who is he that could not rejoice at such tidings concerning a country where he was born and bred, the residence of his most impressive years? 

7. “For I will not leave thee until I have done that which I have spoken to thee of.” But would He leave him then? Oh no; his anxieties therefore were entirely unnecessary. Thus it is with Christians: they have exceeding great and precious promises, “All yea and amen in Christ Jesus,” and all of them must be fulfilled before God leaves His people. Will He leave you then? No, He will never leave you, nor forsake you, to all eternity. As your day is, so shall your strength be while here; hereafter all tears shall be wiped from your eyes. 

III. OBSERVE WHAT HE DID. 

1. He discovered and acknowledged what he was ignorant of before he went to sleep. 

2. He confessed a privilege. 

3. He reared a memorial. 

4. He vowed a vow. (W. Jay.)

The vision
I. THE SITUATION OF JACOB AT THIS PRESENT TIME. 

1. And, that we may understand this more accurately, let us notice his character. According to the chronology of sacred Scripture, Jacob was now more than seventy years of age; so that his character was not then to be formed. He had lived sufficiently long to develop all its reigning tendencies; and though some might be disposed to conclude, from the impropriety of his conduct on this occasion, that he was yet a stranger to God, and to the renewing influence of Divine grace, yet an accurate knowledge of human nature, and an extensive acquaintance with the errors of men of sincere piety, would hardly sanction so harsh a conclusion. 

2. His affliction. A short time previously Jacob had no enemy. Behind him were the terrors of murderous revenge, and before him the uninteresting waste of an untried world. To this must be added the sorrows of separation from all that he had learned to love. These things could not but press upon him as he went out from Beer-sheba to Haran; and the distress of his heart would be in a still greater degree aggravated by the consciousness of guilt. He had defrauded his brother--he had deceived his father--he had lied unto God. The peace of conscience which he once enjoyed must have been disturbed. He could not look up with cheerful confidence towards the God of truth. Sin against God has ever had the same character and effects. It drove the angels out of heaven, and our first parents out of paradise. 

3. His submission. Not a word of murmuring appears on the record--nothing of the spirit of resistance--no high rebellious contending against the providence of God; but silently he obeys the injunctions of parental authority; and with nothing but his staff, he steals unobtrusively from under his father’s roof, and enters alone upon the pilgrimage, which his misconduct had rendered necessary. There would be, however, some comfort even in the spirit of pious submission. 

4. His afflicted mind would, in the midst of trial, be in some measure cheered by the expectation which he had been warranted to encourage. He was yet, as a matter of grace, encouraged to look upon himself as one “ whom the Lord had blessed”; and it appears, that in the sorrowful hour of his departure from home, his father, fearing lest, in his exile, he should “ be swallowed up of overmuch sorrow,” gave him even additional encouragement. He confirmed the blessing to him in language still more distinct” God Almighty bless thee, and give thee the blessing of Abraham, to thee, and to thy seed with thee.” We see, then, Jacob fallen and afflicted, but submissive, penitent, and borne up by hope in the promise of God, taking his journey through the wilderness, till the shadows of evening lengthen round him--till the setting sun finds him in a solitary spot, remote from the dwellings of man; where the turf must be his bed-the circle of heaven his canopy--and one of the stones of the place his pillow; and where, if he finds comfort, it must be from a source beyond the range of human calculation. We must not attach to such a scene, in a warm climate, all the desolateness of a houseless wanderer among ourselves; but still, such a combination of circumstances wears the strong character of chastening; and we may write upon it that interesting passage of Holy Writ. “Whom the Lord loveth He chasteneth, and scourgeth every son whom He receiveth.” Jacob strove to hasten an event which he should have looked for in the regular course of God’s providence--the result is that he delays it. He aimed at the pre-eminence in his father’s house, and, in a few hours he is resting his houseless head upon a stony pillow in the wilderness. Such dispensations are highly calculated for the advancement of the spiritual character. God only can make the storm a fertilizing, rather than a desolating shower. 

II. But we come to consider THE CONSOLATION WHICH WAS MERCIFULLY VOUCHSAFED TO JACOB IN HIS SOLITUDE. In the failure of all sources of earthly comfort, God generally appears most especially, for the support of those who trust in Him. 

1. The obscure intimation of a gracious reconciliation with God through a mediator. 

2. The second lesson inculcated in this vision was the providential protection of God. It was shown to him, that He who through a sufficient mediation was a reconciled God, would also be a father, a protector, a guide. It is scarcely possible to conceive a more kind and encouraging address, to one in the circumstances of Jacob. It is calculated to give a very exalted idea of the mercy of God, who not only blesses beyond what we ask or think; but even when we think not, meets his erring and disconsolate children with the assurances of a love that cannot be averted, and a fatherly protection that will never fail. How blessed are they who have the Lord for their God! In the midst of outward affliction and inward trial, Jacob was crowned with blessings that empire could not command, and that wealth could not buy. Let not then the pilgrim of the cross be discouraged. A rich provision is made for you--a throne of grace is open to you; a willing helper only waits, and scarcely waits, for the petition of faith, that he may give you aid. How deeply is their lot to be regretted who have never sought the Redeemer, the guardian, the guide, the comforter of Jacob!--how much is the mere man of this present world to be pitied! (E. Craig.)

Life as a ladder
It was a good while ago that a young man, sleeping one night in the open air, had a wonderful vision of a ladder that reached up all the way into heaven. Whatever else it meant, it was at least a vision of what his life might be, of what every life may be, of what every true and noble life must be. Its foot rested on the earth; and we must all start very low down. He who would ascend a ladder, puts his foot first on the lowest round. We cannot start in life at the top, but must begin at the bottom and climb up. We cannot begin as angels, nor as holy saints, nor even as moderately advanced Christians. We must begin in the most rudimentary way, with the simplest duties, just as the wisest men once sat with primer and spelling-book in hand. But this ladder was not lying all along on the earth; its foot was on the ground, but its top was up above the stars, amid the glory of God’s presence. A true life rises heavenward. It is a poor, an unworthy, life-plan that is all on the earth, that lifts no eye or thought upward, that does not take heaven into its purpose. The true life must press upward until it reaches glory. Its aim is the perfection of character. Its constant aspirations are for holiness and righteousness--Christlikeness. Its goal is heaven itself. A ladder is climbed step by step; no one leaps to the top. And no one rises to sainthood at a bound. No one gets the victory once for all over his sins and faults. It is a struggle of long years; and every day must have its own victories, if we are ever to be crowned. It may give some people considerable comfort to think of life’s course as a ladder, which one must climb slowly, step by step. A ladder is not easy to ascend. It is toilsome work to go up its rounds. It is not easy to rise Christward; it is hard, costly, painful. Railroad tracks suggest speed, but a ladder suggests slow progress. We rise upward in spiritual life, not at railway speed, nor even at the racer’s rate of progress, but as men go up a ladder. Then there is another side to this truth. Men do not fly up ladders; yet they go up step by step. We ought always to be making at least some progress in Christian life, as the years go on. Each day should show some slight advance in holiness, some new conquest over the evil that is in us, some besetting sin or wrong habit gotten a little more under our feet. Every fault we overcome lifts us a little higher. Every low desire, every bad habit, all longings for ignoble things, that we trample down, become ladder-rounds on which we climb upward out of grovelling and sinfulness into nobler being. There really is no other way by which we can rise upward. If we are not living victoriously these little common days, we are not making any progress. Only those who climb are getting toward the stars. Heaven is for those who overcome. Not that the struggle is to be made in our own strength, or that the victories are to be won by our own hands; there is a mighty Helper with us always on the ladder. He does not carry us up, always we must do the climbing; but He helps and cheers, putting ever new strength into the heart, and so aiding every one who truly strives in His name to do his best. The ladder did not come to an end half-way up to heaven; it reached to the very steps of God’s throne. A true life is persistent and persevering, and ends not short of glory. It is ladder, too, all the way; it does not become a plain, easy, flower lined path after a time. A really earnest and faithful Christian life never gets easy. The easy way does not lead upward; it leads always downward. Nothing worth living for can be had without pain and cost and struggle. Every step up the way to heaven is up-hill, and steep besides. Heaven always keeps above us, no matter how far we climb up toward it. However long we have been climbing, and whatever height we have reached, there are always other victories to win, other heights to gain. We shall never get to the top of the ladder until our feet are on heaven’s threshold. This wonderful vision-ladder was radiant with angels. We are not alone in our toilsome climbing. We have the companionship and ministry of strong friends we have never seen. Besides, the going up and coming down of these celestial messengers told of communication never interrupted between God and those who are climbing up the ladder. There is never a moment, nor any experience, in the life of a true Christian, from which a message may not instantly be sent up to God, and back to which help may not instantly come. God is not off in heaven merely, at the top of the long, steep life-ladder, looking down upon us as we struggle upward in pain and tears. As we listen, we hear Him speak to the sad, weary man who lies there at the foot of the stairway, and He says: “Behold, I am with thee, and will keep thee in all places whither thou goest; I will not leave thee.” Not angel championship alone, precious as it is, is promised, but Divine companionship also, every step of the toilsome way, until we get home. It is never impossible, therefore, for any one to mount the ladder to the very summit; with God’s strong, loving help the weakest need never faint nor fail. (J. M. Miller, D. D.)

Jacob at Bethel
I. JACOB’S DREAM. 

1. When he dreamed it. 

2. What the dream was. 

3. What it meant. 

II. JACOB’S WAKING THOUGHTS. 

1. Humble surprise. 

2. Reverential awe. 

3. A joyful discovery. 

III. JACOB’S VOW. 

1. The preparation. 

2. The vow itself. Jacob dedicates 

Right principles
There comes a time when every young man or maiden must start out upon life. The seed that ripens upon the stalk must be shaken off, and be planted, and grown upon its own root. The scion is cut away from the parent branch and grafted upon another stalk. It is at the starting out in life that every one needs an inspiration, and will have it, either good or bad. It is just at this point that every one needs, in some way suited to his genius, his circumstances and condition, that there should happen to him substantially that which happened to Jacob; that in his vision (which may be upon his bed, or may be one of those waking visions which men have) there should be a ladder, which, touching the earth, connects it with heaven; and a vision of God’s angels passing between the Father and His earthly child. Let me, then, not so much preach as talk with you of your visions; and I address myself mainly to the young--to those that are just entering upon life. Shall your ladder, standing on the earth, reach to heaven? or is your ladder, in its whole length, flat along the ground? Stop one moment, and think, you who have started out, or are about starting. By ladder I mean your plans in life. Are they, all of them, lying upon the ground, or, though they begin there, do they really go up, and consciously take hold of the future and of the spiritual? Man must not avoid the world. Every ladder should stand upon the ground. The ground is a very good place to start from, but a very poor place to stop on. No man can be a Christian by separating himself from his kind. No man can be a Christian by avoiding business; and if you transact business, it must be transacted in the accustomed ways. Activity in earthly things is not inconsistent with true piety. A right industry, a right enterprise, and right ambitions in these, do not stand in the way of true religion. They not only perfectly harmonize with it, but they are indispensable to it. I can scarcely conceive of a lazy man being a Christian. Even the chronicles of those that have sought by retiring to caves, and thus separating themselves from human life, to live a Christian life, show that while they escaped from men, they did not escape from the temptations which sprang up through the passions of human nature. A human life, in its ordinary condition in Christian communities, is favourable (if one be wise enough to employ it) to the production of morality, of virtue, and of true piety. A man’s ladder, then, should stand on the ground. A man that is going to be a Christian should be a man among men--joined in interest with them, sympathising in their pursuits, active in daily duties; not above the enterprise, the thoughtfulness, and the proper amount of care that belong to the worldly avocations. This is a part of the Divine economy; and those that have the romantic notion of piety, that it is something that lifts them out of the way of and away from actual worldly cares, misconceive totally the methods of Divine grace. But while man’s plans in this world should be secular, and adapted to the great laws of that physical condition in which he was born, they must not end where they begin. Woe be to him that uses the earth for the earth, or whose plans are wholly material, beginning and ending in secularity and materiality; who means by fortune--riches, and nothing else; who means by power--carnal, temporal power, and nothing else; whose pleasure consists in that which addresses itself to the senses, and in nothing else. Woe be to him who lays out a plan which has nothing in it but this world. At the very time when you plant your ladder on the ground, you must see to it that it is long enough to reach, and that it does reach, and rests its top in heaven. This world and the other must be consciously connected in every true man’s life. This world is shallow. Our atmosphere is smotheringly near to us. There is no manhood possible that does not recognize an existence beyond our horizon, and that does not stretch itself up into the proportions, at least ideal, which belong to it as a creature of the Infinite. And even if one were to look only upon natural results and economic courses, he is best prepared for this life who considers this life to be made up of this life and of that which is to come. In every outstarting in life it is not enough that you propose to yourself to do well in this world--your “this world” must reach to the other, Along every man’s ladder should be seen God’s good angels. You are not at liberty to execute a good plan with bad instruments. When you lay the course of your life out before you, and say to yourself that you propose to achieve in your mortal life such and such things, it is not a matter of indifference to you how you achieve them. God’s angels must ascend and descend on your ladder, otherwise other and worse angels will. When youth first opens, if it has been Christianity instructed, I think the impulses generally are noble, and even romantic. Youth characteristically aspires to do things that are right, and to do them in a right manner. One of the earliest experiences is that of surprise and even horror at the world’s ignoble ways, and the temporary withdrawal of the young soul from its first contacts with life. Its first comprehension of actual life, and of what must be done in the world, if one would succeed, violates its romantic notion of manly truthfulness, of straightforwardness, of honourable dealings. Almost all young men come up to that period of life at which they are to break away from home, and go out into the world, with the most generous purposes. They seem inspired by truth, honesty, fidelity, enterprise, generosity, honour and even heroism. These all belong to youthful aspirations. They mean never to forsake these things. They mean to carry these qualities into their lives, and to live by them. Now these are God’s good angels to you; not that there are none better; but it may be well said that these nobler incitements, and motives, and aspirations stand along the line of a young man’s plans in life as so many angelic messengers by which he purposes to work out his ideal in life. Let every one who begins life, then, have a plan along which are clearly seen noble sentiments and convictions. No plan is fit for achievement which you cannot achieve by open, honest, clean, upright Christian motives. You cannot afford to succeed by any other course. Your ladder, though standing on the ground, should rest its top in heaven; and there should be angels constantly passing between the top and the bottom. It is bad enough to have a plan that begins on earth and stays on earth; but for a man having a good plan to consent to execute it from base sentiments or by base influences, is unpardonable. Your life will task and prove you. Do not, however, let it drive away from you those influences which overhang your childhood. Have they not already gone from some of you? Has not an enamel already formed over some of your tender feelings? Have not some of you boasted of forgetfulness? Have you not boasted that you no longer remembered or were influenced by those tender impulses? and that you have strengthened yourself against them? that you have devastated, to some extent, purity, delicacy, refinement, truth, honour, justice, and rectitude? Are you not already working down toward the animal conditions of life? Do not, however, trust alone to those generous sentiments. Morality is not piety. In the vision of Jacob there was not alone the ladder between the earth and heaven, and the angels ascending and descending, but brightest, and best, and grandest, and behind all the angels, stood God, saying to him, “I am thy father’s God.” Now high above all a man’s plans, high above all his heroic moral resolves, there is to be a living trust in God; and there is to be a soul-connection between ourselves or our business, and our God. All our life long we must not be far from Him. Piety must quicken morality; then life will be safe, and will be successful. Here, then, is a general schedule of a right life; something to do that is right; a plan by which you shall execute a right life by right instruments; and over all, the benign, genial, stimulating influence of the heavenly Father. Business, morality, piety--these three should be coupled together. They are the trinity of influences from which every one should act, and it is transcendently important that young men should find this out before they find out anything else. Blessed be that man who, going from his father’s house, and lying down to sleep, though it be upon the ground, and though the stones be under his head, sees a ladder between heaven and earth, typifying his future life, and on that ladder angels ascending and descending, and hears God saying to him, “I am thy God.” That is an inspiration on life’s threshold, worth any man’s aspirations. (H. W.Beecher)

The comfortable vision
Four points present themselves for consideration in the spiritual meaning of this vision. 

I. The perfect Manhood of our Lord Jesus Christ. The ladder “was set up on the earth.” 

II. The eternal Godhead of our Lord Jesus Christ. “The top of it reached to heaven.” 

III. The mediatorial character of our Lord Jesus Christ, resulting from this union of two natures in one Person. He is here represented as a ladder between earth and heaven. 

IV. The communications carried on through the Mediator between earth and heaven. The angels of God were seen “ascending and descending on” the ladder. Prayer, grace, mercy, peace, praise--these are the messages, with which the several angels are charged respectively. (Dean Goulburn)
. 
Jacob’s ladder
I. The appearance is a ladder; and, now, the dullest of comprehension must at once feel that one mournful truth is here taught. We are plainly reminded of this emblem that the natural normal communication between God and man has been destroyed; and that, by the fall, this planet has been placed in a state of isolation and non-intercourse with heaven. 

II. Having considered the first truth taught by this vision, let us now pass to the second, let us examine the medium which God provides to renew this intercourse, to re-establish this alliance between earth and heaven. We have spoken of a disruption, of a chasm such as no thunder ever rifted, and over this abyss angel thoughts must have often hovered in grief and dismay. And, now, can this breach never be healed? is this yawning gulf for ever impassable? Can no skill construct, no virtue, no prayers, win a path of return for a single soul? Must all hope for man be for ever buried in despair? To these questions human reason could not have given but one answer. Human reason, did I say? Cherub and seraph must have shuddered as they gazed at the rent sin had made; and, recalling a frightful tragedy among the celestial hierarchies, they must have felt that for man all was “lost”--not in danger of being lest--but lost, the soul lost, heaven lost, hope lost, all lost, and lost for ever. But blessed be God, hosannah to His grace; everlasting praises to Him who came “to seek and to save that which was lost,” these questions have been answered, and so answered that angels are lost in pondering such mercy. Eternal wisdom and power and love have solved the problem, and solved it by consecrating for us “a new and living way.” In the first place, observe that God, not man, is the architect of this ladder. Jacob did nothing--could do nothing--towards its construction. And so, if we “have boldness to enter into the holiest,” it is “not by works of righteousness which we have done,” but “by the blood of Jesus.” Mark, in the next place, the form and position of this ladder; its foot is planted on the earth, and its top reaches to heaven. A third truth taught by this remarkable vision is the freeness of salvation by Jesus. What conditions are here interposed? What fitness? What works? Between God and man there is one mediator, Jesus Christ; but between that mediator and man there is, there can be none. 

III. We have thus seen that the ladder on which Jacob gazed was a type of Christ, of the mysterious interference by which heaven and earth are reconciled. It is not, however, only in this district of God’s moral dominion that so wonderful an interposition is the subject of intense and adoring interest. On this ladder the patriarch saw an order of beings far superior to man. From top to bottom it swarmed with radiant cherubim and seraphim, “the angels of God ascending and descending.” “Ascending and descending”; exulting that this new avenue has been opened; and, at once, in eager bands, pouring down to earth as “ministering spirits to minister to them who are heirs of salvation.” “Descending”; coming down to encamp about the righteous, whether they sleep or wake, and deliver them--as it is written, “He shall give His angels charge over thee to keep thee in all thy ways; they shall bear thee up in their hands lest thou dash thy foot against a stone.” And “ascending”; now to bear the news of a sinner’s repentance and send a tide of rapture and gratulation along the habitations of heaven; and now to escort the soul of some Lazarus--to guard it from the “prince of the power of the air,” who watches like a wolf scared from his prey--to guide it on its course, some as strong-winged avant couriers, and some as convoys wafting it up to realms of peace and purity and love, to the bosom of its God. (R. Fuller.)

The vision in the wilderness
I. THE WEARY WANDERER. 

1. Homeless. 

2. Regretful. 

3. Apprehensive. 

4. Disappointed. 

II. THE WONDROUS VISION. 

III. THE WILLING VOW. Rather a response to God than a bargain with Him. Lessons: Note how Jacob, in this journey, may represent three stages in spiritual experience. 

1. The penitent; feeling the burden of sin. 

2. The believer; rejoicing, with trembling, in God’s revelation of mercy.

3. The worshipper; consecrating his whole life to the service of his God and Saviour. (W. S. Smith, B. D.)

Jacob’s night at Bethel
This sacred story of Jacob’s night at Bethel may serve to teach us that in our darkest and most desolate moments God may be using our trouble and despondency as a means of drawing our hearts to Him. We may find Him nearest when we thought Him farthest off. What the world would call the greatest misfortune may be found to have been sent in the greatest mercy. There is no such word as chance or accident in the inspired vocabulary of faith. Nobody but a sceptic or a misanthrope would say of himself “I am as a weed, Flung from the rock on ocean’s foam to sail Where’er the surge may sweep, the tempest’s breath prevail.” All places are safe, all losses are profitable, all things work together for good to them that love God. Every experience of the unsatisfactory nature of earthly things should direct us to the stronghold of hope. Every pang caused by an uneasy conscience should awaken within us a more intense longing for the peace which passeth all understanding. Out in mid-ocean there is a ship tossing on the waves. The night is dark, the winds are high. The angry elements rage and howl as if determined to tear the shattered vessel in pieces or sink it in the deep. A sailor-boy has just climbed down from the swinging mast and crept into his narrow locker, wet and cold, to get a little rest. He sleeps unconscious of the howl of the storm and the roll of the groaning ship. His heart is far away in that quiet home which he left for a roving life on the seas. He hears again the voice of evening prayer offered from the parental lips, and one fervent, tender petition bears his own name to the throne of the infinite mercy. The Sabbath bell calls, and he goes in the light of memory, with his youthful companions, along the green walks and beneath the shade of ancient trees to the village church. He hears the blessed words of Christ, “Come unto Me.” God is speaking to that wanderer upon the seas as He spoke to Jacob at Bethel in the dreams of the night. And that vision of home and voice of prayer is sent to that sailor-boy to make the tossing ship to him the house of God and gate of heaven. When he wakes from that brief and troubled sleep, he has only to answer the call of Heaven, as Jacob did, with the gift of his heart, and that night of tossing on the lonely seas shall be to him also the beginning of a new and a better life. Far away, among the mountains of Nevada, where of old God’s creative hand locked up veins of gold in the fissures of the rock, the weary miner lies down in his cheerless cabin to sleep. It is the evening of the blessed Sabbath, and yet to him it has not been a day of rest. Work, work, work, with hammer and spade and drill, from morn to eve, through all the week, has been his life for months and years. His calloused hands, and stiffened frame, and weary step, tell of hardships such as few can bear and live. And he has borne them all--with heat and cold, and rain and drought, and famine and fever--that he might fill his hands with gold. And now, in this wakeful and lonely hour, something impels him to ask himself what all the treasures of the mountains would be worth to him if he had not found rest for his soul. To that tired, Sabbathless worker in his solitude comes a gentle influence, as if it were an angel’s whisper, to tell him of riches that never perish, and of a home where the weary are at rest. Thus, all round the earth--on the sea and the land, in the city and the wilderness, by night and by day--God is calling wanderers home. (D. March, D. D.)

The angels of God ascending and descending on it
Ascending and descending angels
I. The first white-winged angel whom I ask you to look in the face is ADVANCEMENT. From our earliest to our latest years personal advancement is a keen and noble satisfaction. It is the antagonism which we have to overcome which makes our effort interesting and meritorious. When we strive to go up, the force of gravitation pulls us back. The inertia of our own bodies must be overcome; the lungs, heart, and brain must be subjected to a greater pressure. And it is just so in our moral life. Therefore the saint says, “It was good for me that I was afflicted.” Therefore we teach that discontent is a good thin, g, that languorous situations are to be avoided, and that a repletion of any sort is dangerous to the soul. Just as soon as a man feels that there is no need for further effort, his angel descends. Perhaps one reason why the angels of little children always behold the face of their Father who is in heaven is because children grow so fast and hunger so after knowledge, and ask questions so far-reaching that they puzzle their too often motionless elders. Biology teaches that, in the life below our own, the life of the animals, when some function which has been long and sorely striven for, perhaps through countless generations, gets fixed in the order of life, its action becomes automatic, and is no longer a factor in the mental outreaching of the individual. It is so also with man. You may be advanced beyond your neighbours in generosity of belief, in the strictness of your veracity, in the extent of your benevolence; but if you are simply carrying out the spiritual functions which your ancestors organized in you by toil and tears, if your faith, truthfulness, charity, cost you no effort, no upward strain, it is not accounted to you for righteousness. And then we learn from science that everything which can become merely mechanical has its day and ceases to be. Only that which is subject to perpetual change can survive. 

II. The next angel is MORALITY. Even morality in us is not always ascending. It proceeds or recedes. How many times in the world’s history all rights have been determined and all moralities squared! To-day nothing is more alarming to most people than the notion that right has been a variable thing with the growing ages. Conscience is the voice of God in the soul of man; but how has that soul of man echoed and contorted the voice! The sense of the right is growing, as it long has grown in the race. Except it is growing in you, as an individual, so that you feel its birth-pangs, and struggle with them, it is not an ascending angel for you. Morality is an angel anywhere--in African jungles, where it keeps a man from killing the members of his household unless they are old or sick, and in the best neighbour you can call to mind, who is too honourable to take an unfair advantage of another. Cicero was moral; and we are told that Brutus was an houourable man. But the stride which morality took from these Roman heroes to Abraham Lincoln is a very marked one, known and read of all men. Thirty years since it was immoral in America not to respect the physical rights of white men. To-day it is immoral not to maintain the rights of men, whatever their colour. After a little it will be accounted simply moral to give woman her rights, the custody of her own child, the control of her own earnings and clothes, the right to express an opinion as to how much she shall be taxed, how much of her property the public may appropriate, the right to as much civil consideration as the ignorant Irishman receives who cracks stone on the road. Some time we shall so enlarge the boundaries of morality that men will be forbidden to enslave the minds of their fellows, that they may appropriate their property through the larceny of their brains. Some time it will be thought as dastardly a deed to slowly unnerve and stamp out men by whiskey as it was to poison them with wines, perfumes, roses, and fans in the soft days of luxurious Rome. Some time a man who simply does so much right as custom exacts, who clamours for the letter, as Shylock for the word of the bond, shall be a byword and a hissing; for the only claim you can lay upon the future springs from your individual advance upon the sense of morality you have inherited. 

III. The third angel is INSPIRATION. Of what avail is the evolution of our life below, and the growth of conduct into better and best, if the Holy Spirit does not occasionally hold us as the pledge of eternal possession? For, of course, by inspiration here I mean the filling of your soul and mine with the sweetest assurance. The inspiration which made our sacred volume, which long since scented and winged a poet soul in Persia, so that its orisons flew to our day and clime, which made great India like a sandal-wood chest out of which come to-day poems and teachings, fragrantly preserved, is only as a faded nosegay which your aged mother shows as a souvenir of her young days, only as a pathetic glove which a century since eased a young hand which soon was dust. But to you there may come an exhilaration before which clover-scented mornings are but a passing dream. The descending angel of inspiration is going down now to trouble the waters of ancient Siloam, hovering with a ghost’s dead hands over interpretations of Scripture long since palsied through disuse, raising again the widow’s son by the gate of Nain. The ascending angel is wreathing with an electric flush the human pillar of integrity; it is steadying man’s moral nerve to translate correctly all that observers see in nature and life; it is lifting from the dead past capacities which have lapsed in us, in our forward march, and restoring to man an equable health of body and soul, a confidence in an all-round Providence, which will make us patient and calm, and a power of knowing much which is unseen, as animals know, and even inanimate life, but which is as dropped stitches in our life. The angel of inspiration bids us look up, and calls, “Come”; but, in looking and going upward, we lift the world with us. Believe that inspiration is ahead of you and within. It is a messenger of God. It is the crown of effort and of purity. It does not descend with family heirlooms, mental or moral. It is the gift of God to the individual. There are many angels besides those I have named. Belief is one, if it is allied to inspiration; but let these three lead you--Advancement, Morality, Inspiration. They can open to you abiding joys of which my word is but a feeble hint:--

“Around your lifetime golden ladders rise;

And up and down the skies,

With winged sandals shod,

The angels come and go, the messengers of God.”

(A. S.Nickerson.) 

Angelic ministries
I. The most obvious truth herein conveyed s, of course, the constant presence and activity of the inhabitants of heaven; and indeed it is the general tenor of Scripture that God acts upon us men by and through the angelic host. “The providence of God,” says Bishop Bull, “in the government of this lower world, is in a great part administered by the holy angels. These, as Philo terms them, are ‘the ears and eyes of the Universal King.’” The expression alludes to the government of earthly monarchs, who have their deputies in all parts of their dominion, who are, as it were, the eyes by which they see and the hands by which they act. Now, if we learn to believe in the principle that God deals with us through the ministrations of angels, we shall have to believe also that we ourselves are in these days the subject of these ministrations, although we behold them not. It is not empty space between earth and heaven; the pathways of the air are filled like the roads and avenues of this world. “The chariots of God are twenty thousand, even thousands of angels.” Bound upon unnumbered missions, they hurry to and fro, those swift and shining forms; now to superintend a kingdom’s welfare, now to hold up a monarch’s steps; now to guard the head of some mighty chief in the shock of battle, now to wait beside the sick bed of some houseless poor one, to suggest thoughts of peace to the heart racked with pain and care; and eventually, when the last sand has run out, to waft the liberated soul to the green pastures and the still waters of paradise: for have we not read how it is that they receive us into the everlasting habitations? And it is as revealing this general and universal law that the dream of Jacob is especially remarkable. What he saw then is always, unceasingly, going on. “Ascending and descending” I From the beginning of the world’s history until now that ever-moving host have been rushing to and fro, unseen, save by him who slumbered on the couch of stone. “He called the place Bethel,” and supposed that the particular spot on which he rested was opposite to the gate of heaven. Ah! vain imagination! in every quarter of creation the same dazzling scene is being enacted. From every part of the firmament are ever, ever issuing those “watchers and holy ones.” No foot of earth is unvisited by them, no tract of air is unswept by their forms of fire. In the bright sunshine they are with us; in the stilly hours of slumber they keep sentinel watch around us. Do you ask bow it happens that we feel them not? Yea, sirs, do we not feel their influence? Have we never experienced strong and irresistible impulses upon our minds to do certain things, impulses which we cannot explain, but which the event proves to have been for our good? Have we never been diverted, by sudden and unexpected accidents cast in our way, from going on some journey which, if we had pursued, we learn afterwards, would have been productive of loss of life or limb? What strange ominous forebodings and fears ofttimes seize upon men of the strongest minds, warnings of approaching perils or of coming death, warnings which, if listened unto, would enable many a man to prepare for his meeting with God. And all these things we would have you attribute to nothing less than the care and tenderness of those guardian spirits, who are never far absent from the heirs of salvation. And is there nothing more? Have we not seen or read of death-beds where the sufferer hath been soothed by whisperings unheard by other ears, and charmed with the melody of strains which none could catch save the parting soul? Oh, men and brethren, call it not what the infidel calls it, the wanderings of a disordered mind. Rather believe that angel-guards are verily near, nerving the soul in the last agony, and beckoning onwards to its rest. Rather believe that, as the earthly house of this tabernacle decays, the immortal spirit gets closer converse with celestial things. Rather learn to hope that ye too, when your last hour arrives, and ye stand trembling on the brink of eternity, may be calmed and encouraged by the sight of the ministers of grace, and see in a measure what Jacob saw of old, “the angels of God ascending and descending” around you. 

II. If we take the vision as designed to instruct the mind of the patriarch as to angelic ministries, we cannot suppose “the ladder planted upon the earth” to be without significance. What, then, may we hence learn? what further light is hence thrown upon the mysterious subject of spiritual agency? Now, the first truth conveyed to us has reference, we think, to the nature of angels. Jacob saw angels ascending and descending, but he saw this descent and ascent accomplished by a ladder. There was an external and independent instrumentality. The language of Scripture does not teach us to regard the angels as purely spiritual creatures. It is probably the peculiar property of God alone to be entirely immaterial. “God,” it is emplastically declared, “is a Spirit.” He, and none beside Him, is wholly without bodily parts. It is, indeed, said of the Almighty, “He maketh His angels spirits”; but we are not hence to conclude that they have no body at all. When the term spirit is employed to denote the angelic nature, we must take it in a lower sense, to denote their exemption from those gross and earthly bodies which the inhabitants of this world possess. They are not flesh and blood, as we are; nor is their substance like any of those things that fall under our observation. Yet have they a body, subject, it would appear, to the action of time; for in the Book of Daniel the angel Gabriel declares that the command was given him to visit the prophet when he began his supplications; and it is added that, flying swiftly, he came to him and touched him about the hour of the evening sacrifice. Now, it is the proper attribute of a body, as distinguished from a pure spirit, to require time to convey itself from one locality to another. “God is a Spirit,” a perfect Spirit, and He is everywhere at once; a body cannot be in more than one spot at a time. The angels, then, we conclude, have bodies, but bodies of a most refined and glorious quality. The bodies of angels, we may conceive, are spiritual bodies; not like ours, sluggish and inactive, incapable of keeping pace with the nimble and rapid movements of the mind, but of a wonderful subtlety, travelling with an inconceivable velocity, possessed of stupendous power. Jacob saw them ascending and descending upon a ladder, spanning the space between heaven and earth. He did not behold them moving about in an instant, everywhere at once; there was the appearance of a material communication, just such as beings with bodies would require. To delineate purely spiritual creatures as ascending and descending upon a ladder would be an absurdity. The introduction of a ladder into the patriarch’s dream is an intimation that the angels, though vastly more glorious than men, are yet utterly unlike God in their nature; that they are not, in short, quite free from the burden of matter. And it may be that higher truths still are taught by the erection of that mystic ladder, whose foot was upon the ground, and its top reaching unto heaven. We cannot wholly dissever the text from a remarkable speech of our blessed Lord. “Hereafter,” said Christ, “shall ye see the heavens opened, and the angels of God ascending and descending upon the Son of Man.” The Redeemer Himself steps forward as the interpreter of Jacob’s dream, and represents Himself as fulfilling the type of the ladder which arrested the patriarch’s gaze. And it is not hard to understand how this may be. For is it not through Christ, and for His merits, that the communication between man and God was not quite cut off at Adam’s fall? Was it not for Christ’s sake alone that the Almighty did not utterly excommunicate the race of men, and shut up His compassions from them? Indeed, indeed, if there has been angelic guardianship extended to the saints, if the seraphim and cherubim have busied themselves with this lower world, it has only been because Christ Jesus has vouchsafed to take our nature upon Him. He has been the Way. As none of us can come to the Father save by Him, so neither angel nor archangel can visit us save by Him. (Bishop Woodford.)

The Incarnation a helpful fact
Do you think the idea of the Incarnation too aerial and speculative to carry with you for help in rough, practical matters? The Incarnation is not a mere idea, but a fact as substantial and solidly rooted in life as anything you have to do with. Even the shadow of it Jacob saw carried in it so much of what was real that when he was broad awake he trusted it and acted on it. It was not scattered by the chill of the morning air, nor by that fixed staring reality which external nature assumes in the grey dawn as one object after another shows itself in the same spot and form in which night had fallen upon it. There were no angels visible when he opened his eyes; the staircase was there, but it was of no heavenly substance, and if it had any secret to tell, it coldly and darkly kept it. There was no retreat for the runaway from the poor common facts of yesterday. The sky seemed as far from earth as it did yesterday, his tract over the hills as lonely, his brother’s wrath as real; but other things also had become real; and as he looked back from the top of the hill on the stone he had set up, he felt the words, “I am with thee in all places whither thou goest,” graven on his heart, and giving him new courage; and he knew that every footfall of his was making a Bethel, and that as he went he was carrying God through the world. The bleakest rain that swept across the hills of Bethel could never wash out of his mind the vision of bright-winged angels, as little as they could wash off the oil or wear down the stone he had set up. The brightest glare of this world’s heyday of real life could not outshine and cause them to disappear; and the vision on which we hope is not one that vanishes at cock-crow, nor is He who connects us with God shy of human handling, but substantial as ourselves. (M. Doris, D. D.)



Verse 15
Genesis 28:15
I will not leave thee, until I have done all that which I have spoken to thee of
Renewed pledges
There are two very observable facts which may be gathered from the joint study of the Bible and our own hearts.

1. That we are prone to distrust the promises of God, though we know Him to be unchangeable. 

2. That God so condescends to our weakness that He reduplicates His pledges, in order, as it were, to compel us into confidence. 

I. God speaks to His people of sin blotted out; He speaks of the thorough reconciliation which Christ has effected between Himself and the sinner; He speaks of His presence as accompanying the pilgrim through the wilderness; of His grace as sufficient for every trial which may or can be encountered. The things of which God speaks to His people spread themselves through the whole of the unmeasured hereafter, and it must follow that the pledge of our not being left until the things spoken of are done is tantamount to an assurance that we shall never be left and never forsaken. 

II. The text is thus a kind of mighty guarantee, giving such a force to every declaration of God, that nothing but an unbelief the most obstinate can find ground for doubt or perplexity. It does not stand by itself, but comes in as an auxiliary in declaring God’s glorious intention. It is a provision against human faithlessness, words which may well be urged when a man is tempted with the thought that, after all, a thing spoken of is not a thing done, and which bid him throw from him the thought that God is not bound to perform whatever He has promised. (H. Melvill, B. D.)

God’s purpose and its fulfilment
1. God has a plan or scheme of life for every one of us, and His purposes embrace every part of that plan. 

2. No words of God about our life will be left unfulfilled. 

3. There is no unfinished life. The promise is a promise of--

The companionship of God
I. In what does the treasure of God’s companionship consist? It consists--

1. In the consciousness of God’s personality. 

2. In the precious possessions he gives us--love, reason, conscience, will. To our conscience new light is given; to our love new spheres are open; our will receives new strength from the new example of His love and grace. 

II. While these faculties are taken up the companionship of God becomes a reality of our daily life and our “exceeding great reward.” And then, besides, and with all this, we have the consciousness of communion with the Incarnate Word--“Jesus Christ, the same yesterday, to-day, and for ever”; we know what to do and where to find Him. In this life we are to walk by faith. Our capacities are not intended to be satisfied here, but they shall be satisfied hereafter. (Bishop King.)

A fourfold comfort
Against his fourfold cross, here is a fourfold comfort. 

1. Against the loss of his friends, “I will be with thee.” 

2. Of his country, “I will give thee this land.” 

3. Against his poverty, “Thou shalt spread abroad to the east, west,” &c. 

4. His solitariness; angels shall attend thee, and “thy seed shall be as the dust,” &c. And “who can count the dust of Jacob,” said Balsam Numbers 23:10). Now, whatsoever God spake herewith Jacob, He spake with us, as well as with him, saith Hoses (Hoses. 12:4). (J. Trapp.)

Purpose in a promise
Every true man’s life is charged with a purpose of God, which will mould it and master it, so as that it may best work out His glory. He who notes the fall of the sparrow sees, numbers, and knows each human soul. He has intrusted it with a certain office and privilege. He has created it that it might glorify Him. He has endowed that soul with existence that it might be guided into His all-wise purpose, and afterwards received to share with Him His glory. 

I. Observe, then, carefully in the first place, that this being the chief end of man, there will always have to be some secondary and subordinate ends. These must be reckoned in; for they all tend towards the main end, and indeed receive their entire value from their connection with that. 

II. Observe, furthermore, that if there be so many subordinate purposes in the one purpose of God, there must of necessity be many instruments also. 

III. Observe, in the third place, that with a purpose so complicated as God’s is, in order to introduce every man’s life into it, it will be possible that in some cases more than half the years which any given person lives will have to be spent just in rendering him ready to come in efficiently at the exact point when he is needed. 

IV. Observe, once more, that if these varied instruments employed in carrying out the grand purpose are so many, and need so much preparation, there will be an evident necessity that a large number of teachers and trainers shall be kept at God’s service in instructing them. (C. S.Robinson, D. D.)

The Keeper of Israel
I. THE COMPANY. Jehovah Himself. 

II. THE OFFICE. The Keeper of Israel. 

III. THE MARCH. “All places whither thou goest.” 

IV. THE ENGAGEMENT. “I will not leave thee, until I have done that which I have spoken to thee of.” (J. Irons.)

Jacob’s protector
I. GOD’S PRESENCE. 

II. PROTECTION. 

III. GUIDANCE. 

IV. FAITHFULNESS. (C. Clayton, M. A.)

Four choice sentences
I. First, turn to the twenty-eighth chapter of Genesis, at the fifteenth verse, and read of PRESENT BLESSING. The Lord said to His servant Jacob, “Behold, I am with thee.” 

1. Jacob was the inheritor of a great blessing from his fathers, for this sentence was spoken in connection with the following words,” I am the Lord God of Abraham thy father, and the God of Isaac.” It is an inexpressible privilege, to be able to look back to father and grandfather, and perhaps farther still, and to say, “We come of a house which has served the Lord as far back as history can inform us.” Descended from Christians, we have a greater honour than being descended from princes. There is no heraldry like the heraldry of the saints. Be not satisfied unless you yourself obtain such mercy as God gave to your ancestors, and hear the Lord saying, “I am with thee.” 

2. This mercy was brought home to Jacob at a time when he greatly needed it. He had just left his father’s house, and he felt himself alone. He was coming into special trial, and then it was that he received a fuller understanding of the privilege which God had in store for him. Let me read the words to you--“I am with thee.” That God should send His angel with Jacob to protect him would have been much; but it is nothing compared with, “I am with thee.” This includes countless blessings, but it is in itself a great deal more than all the blessings we can conceive of. There are many fruits that come of it, but the tree that yields them is better than the fruit. 

3. Why, when God is with a man there is a familiarity of condescension that is altogether unspeakable: it ensures an infinite love. “I am with thee.” God will not dwell with those He hates. 

4. “I am with thee”--it means practical help. Whatever we undertake, God is with us in the undertaking; whatever we endure, God is with us in the enduring; whithersoever we wander, God is with us in our wandering. “If God be for us, who can be against us?” If God be with us, can we ever be exiled or banished? If God be with us, what can we not do? If God be with us, what can we not endure? 

II. Now turn to the thirty-first chapter of Genesis, at the third verse, and read these words--“I will be with thee.” We will call this FUTURE BLESSING. It is almost unnecessary to take this second text; for if it is written, “I am with thee,” you may depend upon it that He will be with us, for God does not forsake His people. 

III. I want to go a step further, and come, in the third place, to EXPERIENCED BLESSINGS. Let us look at Jacob’s experience. Did Jacob find God to be with him? Turn to the thirty-first chapter again, and read the fifth verse. Up to as far as the time that he was about to leave Laban, he says--“The God of my father hath been with me.” I have read that testimony with great joy. I thought of Jacob thus--Well, you certainly were not eminent for grace while with Laban. You were plotting and scheming--you against Laban and Laban against you; and yet your witness is, “The God of my father hath been with me.” This is all the more encouraging as coming from you. Jacob seems to say of his God: It was He that gave me my wife and my children; it was He that prospered me in the teeth of those who tried to rob me; the God of my father hath been with me notwithstanding all my shortcomings. I trust that some of you can bear the like witness. Though you have net been all that you could wish in the Christian life, yet you can say, “The God of my father has been with me.” Now, we will look at him a little further on, in the thirty-fifth chapter, and the third verse: there we shall find him saying--“Let us arise, and go up to Bethel; and I will make there an altar unto God, who answered me in the day of my distress, and was with me in the way which I went.” As I have already said, he left Laban’s house; and it was a very venturesome journey, but God was with him: Jacob tells us that so it was. Poor Jacob was full of fear when he heard that Esau was coming to meet him. You can see that by the way in which he divided his flocks and his herds, and set apart so large a present for Esau. But God does not leave His people because of their fears. I am so thankful for that. There was a night of wrestling with Jacob. On that day, too, I have no doubt, Jacob was very much cast down, because he remembered his sin. He knew he had ill-treated Esau, and robbed him of the blessing; but, for all that, he came with a repentant heart to submit himself before his brother and to do what he could to please him. Because of this, God was with him. At the close of his life we find Jacob more fully than ever confessing that the presence of God had been with him. I read you the passage where he wished that the God that had been with him might be with his grandsons in the selfsame way--the forty-eighth chapter, at the fifteenth and sixteenth verses. “He blessed Joseph, and said, God, before whom my fathers Abraham and Isaac did walk, the God which fed me all my life long unto this day, the Angel which redeemed me from all evil, bless the lads.” There is his last testimony to the faithfulness of God. He had lost Rachel--oh, how it stung his heart! but he says, “God redeemed me from all evil.” There had come a great famine in the land; but he says that God had fed him all his life long. He had lost Joseph, and that had been a great sorrow; but now, in looking back, he sees that even then God was redeeming him from all evil. He said once, “Joseph is not, and Simeon is not, and ye will take Benjamin away; all these things are against me”; but now he eats his words, and says, “The Lord hath redeemed me from all evil.” He now believes that God had been always with him, had fed him always, and redeemed him always, and blessed him always. Now, mark you, if you trust in God, this shall be your verdict at the close of life. 

IV. We have had present blessing; we have had future blessing; we have had experienced blessing three times over; and now we go to TRANSMITTED BLESSING for we find Jacob transmitting the blessing to his son and to his grandson. Read in the forty-eighth chapter, at the twenty-first verse “Behold, I die: but God shall be with you.” I commenced by noticing the blessing which passed on from Abraham to Isaac; and now we see that Jacob hands it on to Joseph, Manasseh, and to Ephraim--“I die: but God shall be with you.” Blessed be the everlasting God--if Abraham dies, there is Isaac; and if Isaac dies, there is Jacob; and if Jacob dies, there is Joseph; and if Joseph dies, Ephraim and Manasseh survive. The Lord shall never lack a champion to bear His standard high among the sons of men. Only let us pray God to raise up more faithful ministers. That ought to be our prayer day and night. (C. H. Spurgeon.)



Verse 16
Genesis 28:16
Surely the Lord is In this place, and I knew it not
The sense of God’s presence
I.
This living sense of God’s presence with us is a leading feature of the character of all His saints under every dispensation. This is the purpose of all God’s dealings with every child of Adam--to reveal Himself to them and in them. He kindles desires after Himself; He helps and strengthens the wayward will; He broods with a loving energy over the soul; He will save us if we will be saved. All God’s saints learn how near He is to them, and they rejoice to learn it. They learn to delight themselves in the Lord--He gives them their hearts’ desire. 

II. Notice, secondly, how this blessing is bestowed on us. For around us, as around David, only far more abundantly, are appointed outward means, whereby God intends to reveal Himself to the soul. This is the true character of every ordinance of the Church: all are living means of His appointment, whereby He reveals Himself to those who thirst after Him. We use these means aright when through them we seek after God. Their abuse consists either in carelessly neglecting these outward things or ill prizing them for themselves and so resting in them, by which abuse they are turned into especial curses. (Bp. S. Wilberforce.)

Unconscious providences
You cannot understand the annals of the race, unless you employ the doctrine of special providence for your key. “We need celestial observations,” said Coleridge, “whenever we attempt to mark out terrestial chalets.” It was reported as great wisdom, though uninspired, when somebody remarked, “Man proposes, God disposes.” But wisdom inspired had said long before that: “There are many devices in a man’s heart; nevertheless, the counsel of the Lord, that shall stand.” 

I. Let us look, for a moment, through the familiar incidents of the Scriptural story, for the sake of some quiet illustrations they furnish The only way to look upon Scripture characters is to contemplate them on the heaven side, to just look up straight at them. In our conceit, we are sometimes wont to estimate these worthies of the Old and New Testaments as being altogether such as ourselves, wilfulest and most blind, moving self-impelled in orbits of earthly history. Just as a child contemplates the stars it sees far down in a placid lake, over the surface of which it sails. They do seem mere points of fire under the water, and an infant mind may well wonder what is their errand there. It ought, however, to need no more than a mature instructor’s voice to remind the mistaken boy that these are but images; the true stars are circling overhead, where the creating Hand first placed them in a system. So these orbs of human existence, distinct, rounded, inclusive, must be judged, not as they appear down here in the confused depths of a merely human career, but aloft, where they belong, orbited in their settled and honourable place in the counsels of God;--

“For ever singing, as they shine, The hand that made us is Divine.” 

II. Nor is the case otherwise, when we enter the field of secular history for a new series of illustrations. The Almighty, in building up His architectures of purpose, seems to have been pleased to use light and easy strokes, slender instruments, and dedicate took He uses the hands less, the horns coming out of His hands more, for “there is the hiding of His power.” He has employed the least things to further the execution of His widest plans, sometimes bringing them into startling prominence, and investing them with critical, and to all appearance incommensurate, importance. What we call accidents are parts of His ordinary, and even profound, counsels, lie chooses the weakest things of this world to confound the mighty. Two college students by a haystack began the Foreign Mission work. An old marine on ship-board commenced the Association for Sailors. The tears of a desolate Welsh girl, crying for a Testament, led to the first society for distributing Bibles. Were these events accidents? No; nor these lives either. God reached the events through the lives. “The Lord” was “in that place.” He established those lives, nameless or named, like sentinels at posts. They did their office when the time came. They may not have understood it, but the Lord did. And even they understood it afterwards. 

III. We might arrest the argument here. I choose to push it on one step further, and enter the field of individual biography. In our every-day existence we sometimes run along the verge of the strangest possibilities, any one of which would make or mar the history. And nobody ever seems to know it but God. I feel quite sure most of us could mention the day and the hour when a certain momentous question was decided for us, the effect of which was to fix our entire future. Our profession, our home, our relationships all grew out of it. No man can ever be satisfied that his life has been mere commonplace. Events seem striking, when we contemplate the influence they have had on ourselves. A journey, a fit of sickness, a windfall of fortune, the defection of a friend--any such incident is most remarkable when all after-life feels it. We never appreciate these things at the time. Yet at this moment you can point your finger to a page in the unchangeable Book, and say honestly: “The Lord was in that place, and I knew it not.” We are ready, now, I should suppose, to search out the use to which this principle may be applied in ordering our lives. 

1. In the beginning, we learn here at once, who are the heroes and heroines of the world’s history. They are the people who have most of the moulding care, and gracious presence of God. It may be quite true they know it not. But they will know it in the end. 

2. Our next lesson has to do with what may be considered the sleeps and stirs of experience. The soul is beginning to battle with its human belongings, and to struggle after peace under the pressure of high purposes, the sway of which it neither wills to receive, nor dares to resist. The Lord is in that place, and the man knows it not. Now what needs to be done, when Christian charity deals with him? You see he is asleep; yet the ladder of Divine grace out in the air over him makes him stir. He dreams. 

He is sure to see the passing and repassing angels soon, if you treat him rightly. He must be carefully taught and tenderly admonished. 

3. We may learn likewise a third lesson; the text teaches something as to blights in life. The world is full of cowed individuals; of men and women broken in spirit, yet still trying to hold on. Some catastrophe took them down. They cannot right up again. Many a man knows that a single event, lasting hardly a day or a night, has changed his entire career. He questions now, in all candour, whether he might not as well slip quietly out under the eaves, and take his abrupt chances of a better hereafter. If a blight results from one’s own will and intelligent sin, he deserves a scar and a limp. Pray God to forgive the past, and try to work the robustness of what remains into new results. But if we were only sinned against, or were unfortunate, that goes for nothing. If we only suffered, and no sinew is wrung, we may well have done with thinking discontentedly of it. While the world stands, all Adam’s sons must work, and all Eve’s daughters must wail. No life is now, or is going to be, blighted, that can still take a new start. Begin again. These periods of reversal will all sweep by and by into the system of purposes. We shall sing songs of praise about them in heaven. 

4. Hence our best lesson is the last; it tells us how to estimate final results. The true valuation of any human life can be made only when the entire account shall come in. Oh, how fine it is for any one to be told, as Jacob was: “I will not leave thee until I have done that which I have spoken to thee oil” How it magnifies and glorifies a human life to understand that God himself is urging it on to its ultimate reckoning! (C. S.Robinson, D. D.)

Jacob at Bethel
I. The first circumstance we must notice, is THE TIME WHEN THIS DISCOVERY OF GOD TO JACOB WAS MADE. 

1. It was in a season of distress. 

2. It was just after he had fallen into a grievous sin. 

II. CONSIDER THE ENDS TO BE ANSWERED BY IT. 

1. One design, then, of this vision certainly was to give Jacob at this time a lively impression of the presence and providence of God, His universal presence and ever active providence. 

2. But God had another design in this vision. It was intended to renew and confirm to Jacob the promises He had given him. 

III. But let us go on to notice THE EFFECTS PRODUCED ON JACOB BY THIS HEAVENLY VISION. 

1. The first of these was just what we might have expected--a sense of God’s presence; a new, startling sense of it. 

2. This vision produced fear also in Jacob. “He was afraid,” we read. “How dreadful,” he said, “is this place!” And yet why should Jacob fear? No spectacle of terror has been presented to him. No words of wrath have been addressed to him. There has appeared no visionary mount Sinai flaming and shaking before him. All he has seen and heard has spoken to him of peace. We might have expected him as he waked to have sung with joy. What a change since he laid himself down on these stones to sleep! The evils he most dreaded, all averted; the mercies he mourned over as lost, all restored. Happy must his sleep have been, and happy now his waking! But not one word do we read here of happiness. The Holy Spirit tells us only of Jacob’s fear. And why? To impress this truth on our minds, that the man who sees God never trifles with Him; that the soul He visits and gladdens with His mercy, He always fills with an awe of His majesty. 

3. Notice yet one effect more of this scene--a desire in Jacob to render something to the God who had so visited him. And this seems to have risen up in his mind as soon as he awoke, and to have been an exceedingly strong desire. There is nothing he can do now for God, but he sets up a memorial of God’s loving kindness to him, and binds himself by a solemn purpose and vow to show in the days that are to come his thankfulness for it. (C. Bradley, M. A.)

Jacob’s waking exclamation
I. First, THE DOCTRINE OF GOD’S OMNIPRESENCE. He is everywhere. In the early Christian Church there was a wicked heresy, which for a long while caused great disturbance, and exceeding much controversy. There were some who taught that Satan, the representative of evil, was of co-equal power with God, the representative of good. These men found it necessary to impugn the doctrine of God’s universal power. Their doctrine denied the all-pervading presence of God in the present world, and they seemed to imagine that we should of necessity have to get out of the world of nature altogether, before we could be in the presence of God. Their preachers seemed to teach that there was a great distance between God and His great universe; they always preached of Him as the King who dwelt in the land that was very far off; nay, they almost seemed to go as far as though they had said, “Between us and Him there is a great gulf fixed, so that neither can our prayers reach Him, nor can the thoughts of His mercy come down to us.” Blessed be God that error has long ago been exploded, and we as Christian men, without exception, believe that God is as much in the lowest hell as in the highest heaven, and as truly among the sinful hosts of mortals, as among the blissful choir of immaculate immortals, who day without night praise His name. He is everywhere in the fields of nature. Ye shall go where ye will; ye shall look to the most magnificent of God’s works, and ye shall say--“God is here, upon thine awful summit, O hoary Alp! in thy dark bosom, O tempest-cloud! and in thy angry breath, O devastating hurricane!” “He makes the clouds His chariot and rides upon the wings of the wind.” God is here. And so in the most minute--in the blossom of the apple, in the bloom of the tiny field flower, in the sea-shell which has been washed up from its mother-deep, in the sparkling of the mineral brought up from darkest mines, in the highest star or in yon comet that startles the nations and in its fiery chariot soon drives afar from mortal ken--great God, Thou art here, Thou art everywhere, From the minute to the magnificent, in the beautiful and in the terrible, in the fleeting and in the lasting, Thou art here, though sometimes we know it not. 

2. Let us enter now the kingdom of Providence, again to rejoice that God is there. My brethren, let us walk the centuries, and at one stride of thought let us traverse the earliest times when man first came out of Eden, driven from it by the fall. Then this earth had no human population, and the wild tribes of animals roamed at their will. We know not what this island was then, save that we may suspect it to have been covered with dense forests, and perhaps inhabited by ferocious beasts; but God was here, as much here as He is to-day; as truly was He here then, when no ear heard His foot fall as He walked in the cool of the day in this great garden--as truly here as when to-day the songs of ten thousand rise up to heaven, blessing and magnifying His name. And then when our history began--turn over its pages and you will read of cruel invasions and wars which stained the soil with blood, and crimsoned it a foot deep with clotted gore; you will read of civil wars and intestine strifes between brother and brother, and you will say--“How is this? How was this permitted?” But if you read on and see how by tumult and bloody strife Liberty was served, and the best interests of man, you will say, “Verily, God was here. History will conduct you to awful battle-fields; she will bid you behold the garment rolled in blood; she will cover you with the thick darkness of her fire and vapour of smoke; and as you hear the clash of arms, and see the bodies of your fellow-men, you say, “The devil is here”; but truth will say, “No, though evil be here, yet surely God was in this place though we knew it not; all this was needful after all--these calamities are but revolutions of the mighty wheels of Providence, which are too high to be understood, but are as sure in their action as though we could predict their results.” Turn if you will to what is perhaps a worse feature in history still, and more dreary far--I mean the story of persecutions. Read how the men of God were stoned and were sawn asunder; let your imaginations revive the burnings of Smithfield, and the old dungeons of the Lollards’ Tower; think how with fire and sword, and instruments of torture, the fiends of hell seemed determined to extirpate the chosen seed. But remember as you read the bloodiest tragedy; as your very soul grows sick at some awful picture of poor tortured human flesh, that verily God was in that place, scattering with rough hands, it may be, the eternal seed, bidding persecution be as the blast which carries seed away from some fruit-bearing tree that it may take root in distant islets which it had never reached unless it had been carried on the wings of the storm. Thou art, O God, even where man is most in his sin and blasphemy; Thou art reigning over rebels themselves, and over those who seem to defy and to overturn Thy will. Remember, always, that in history, however dreadful may seem the circumstance of the narrative, surely God is in that place. 

3. But we now come to the third great kingdom of which the truth holds good in a yet more evident manner--the kingdom of grace. In yonder province of conviction, where hard-hearted ones are weeping penitential tears, where proud ones who said they would never haw this Man to reign over them are bowing their knees to kiss the Son lest He be angry; where rocky, adamantine consciences have at last begun to feel; where obdurate, determined, incorrigible sinners have at last turned from the error of their ways-God is there, for were He not there, none of these holy feelings would ever have arisen, and the cry would never have been heard--“I will arise and go unto my Father.” And in yonder providence which shines under a brighter sun, where penitents with joy look to a bleeding Saviour, where sinners leap to lose their chains, sad oppressed ones sing because their burdens have rolled away; where they who were just now sitting in darkness and in the valley of the shadow of death have seen the great light--God is in that place, or faith had never come and hope had never arisen.And there in yonder province, brighter still, where Christians lay their bodies upon the altar as living sacrifices, where men with self-denying zeal think themselves to be nothing and Christ to be all in all; where the missionary leaves his kindred that he may die among the swarthy heathen; where the young man renounces brilliant prospects that he may be the humble servant of Jesus; where yonder work-girl toils night and day to earn her bread rather than sell her soul; where yonder toiling labourer stands up for the rights of conscience against the demands of the mighty; where yonder struggling believer still holds to God in all his troubles, saying--“Though He slay me yet will I trust in Him.” God is in that place, and he that has eyes to see will soon perceive His presence there. Where the sigh is heaving, where the tear is falling, where the song is rising, where the desire is mounting, where love is burning, hope anticipating, faith abiding, joy o’erflowing, patience suffering, and zeal abounding, God is surely present. 

II. BUT HOW ARE WE TO RECOGNIZE THIS PRESENCE OF GOD? What is the spirit which shall enable us constantly to feel it? 

1. If you would feel God’s presence, you must have an affinity to His nature. Your soul must have the spirit of adoption, and it will soon find out its Father. Your spirit must have a desire after holiness, and it will soon discover the presence of Him who is holiness itself. Your mind must be heavenly, and you will soon detect that the God of Heaven is here. The more nearly we become like God, the more Sure shall we be that God is where we are. 

2. Next, there must be a calmness of spirit. God was in the place when Jacob came there that night, but he did not know it, for he was alarmed about his brother Esau; he was troubled, and vexed, and disturbed. He fell asleep, and his dream calmed him; he awoke refreshed; the noise of his troubled thoughts was gone and he heard the voice of God. More quiet we want, more quiet, more calm retirement, before we shall well be able, even with spiritual minds, to discover the sensible presence of God. 

3. But then, next, Jacob had in addition to this calm of mind, a revelation of Christ. That ladder, as I have said in the exposition, was a picture of Christ, the way of access between man and God. You will never perceive God in nature, until you have learned to see God in grace. 

4. More than this, no man will perceive God, wherever he may be, unless he knows that God has made a promise to be with him and is able by faith to look to the fulfilment of it. In Jacob’s case God said, “I will be with thee whithersoever thou goest, and I will not leave thee.” Christian, have you heard the same? 

III. THE PRACTICAL RESULTS OF A FULL RECOGNITION IN THE SOUL OF THIS DOCTRINE OF GOD’S OMNIPRESENCE. One of the first things would be to check our inordinate levity. Cheerfulness is a virtue: levity a vice. How much foolish talking, how much jesting which is not convenient, would at once end if we said, “Surely God is in this place.” And you, if you are called to enter a den such as Bunyan called his dungeon, can say, “Surely God is in this place,” and you make it a palace at once. Some of you, too, are in very deep affliction. You are driven to such straits that you do not know where things will end, and you are in great despondency to-day. Surely God is in that place. As certain as there was one like unto the Son of God in the midst of the fiery furnace with Shadrach, Meshach, and Abednego, so surely on the glowing coals of your affliction the heavenly footprints may be seen, for surely God is in this place. You are called to-day to some extraordinary duty, and you do not feel strong enough for it. Go to it, for “Surely God is in this place.” You have to address an assembly this afternoon for the first time. Surely God is in that place. He will help you. The arm will not be far off on which you have to lean, the Divine strength will not be remote to which you have to look. “Surely God is in this place.” And, lastly, if we always remembered that God was where we are, what reverence would it inspire when we are in His house, in the place particularly and specially set apart for His service! Oh, may we remember “ Surely God is in this place,” and it will give us awe when we come into His immediate presence! (C. H. Spurgeon.)



Verse 17
Genesis 28:17
How dreadful is this place I this is none other but the house of God, and this is the gate of heaven
Reverential awe
I.
It must have been the freshness of Jacob’s sense of recent sin that made a spot so peaceful and so blessed seem to him a “dreadful” place. Everything takes its character from the conscience. Even a Bethel was awful, and the ladder of angels terrible, to a man who had just been deceiving his father and robbing his brother. The gates of our heaven are the places of our dread. 

II. Strange and paradoxical as is this union of the sense of beauty, holiness, and fear, there are seasons in every man’s life when it is the sign of a right state of mind. There is a shudder at sanctity which is a true mark of life. The danger of the want of reverence is far greater than the peril of its excess. Very few, in these light and levelling days, are too reverent. The characteristic of its age is the absence. 

III. Our churches stand among us to teach reverence. There are degrees of God’s presence. He fills all space, but in certain spots He gives Himself or reveals Himself, and therefore we say He is there more than in other places. A church is such a place. To those who use it rightly it may be a “gate of heaven.” (J. Vaughan, M. A.)

The gate of heaven
I. GOD’S HOUSE IS ALWAYS WHERE THE LORD’S PRESENCE IS. 

1. No forms whatsoever for church organization, or Sunday service, are given in the Bible. 

2. Out-of-the-way places, unusual times, and unexpected assemblages of people, have been often chosen for extraordinary manifestations of the Lord’s presence. 

3. The Head of the Church has given blessings to all Christians alike, of every name, when they have fully kept His covenant. 

II. THE LORD’S PRESENCE IN GOD’S HOUSE MAKES IT TO BE THE GATE OF HEAVEN. 

1. The figure used. Importance of gates to Eastern cities. 

2. The Lord’s presence, so near, so splendid, so significant, made Jacob seem to himself to be at the very portal of the celestial city. 

Practical thoughts: 

1. Learn to prize church privileges. 

2. Honour the Fourth Commandment. 

3. Have done with jargon--sectarian clash and presumption. 

4. Do not make the Lord’s house the gate of hell. God’s mercy never leaves a man where it found him. (C. S. Robinson, D. D.)

The house of God and the gate of heaven
I. THE PLACE HERE SPECIFIED. 

1. It was a place distinguished by favourable circumstances. 

2. It was a place of sacred instruction. 

(a) the mediation of Christ; 

(b) the Providence of God; 

(c) the ministry of angels. 

3. This was a place of covenant engagement between God and man. 

II. THE NAMES GIVEN TO IT. 

1. The house of God. 

2. None other but the house of God. 

3. The gate of heaven. 

III. THE REFLECTIONS SUGGESTED BY IT. “How dreadful is this place!” The worship of God should be attended with habitual seriousness. 

1. With serious consideration. 

2. With serious watchfulness against all distractions. 

3. With serious concern to obtain present blessings from God. 

4. With serious intercession in behalf of others. 

5. With serious gratitude for favours received. (Sketches of Sermons.)

Moral aspect of the world
The world itself is a dreadful place. 

I. Because the visible things that are made display an eternal power and Godhead. 

II. Because the world evidences a design rising above, and superior to, the exhibition of a power capable of producing a mere physical universe. 

III. Because of its occupancy by an intellectual being. Intellect employs itself in a variety of ways, but these may all be classed under--

1. Regard of the external or physical world. 

2. The intellectual or spiritual. 

3. The author of both. Under one of these may be placed all the subjects which have engaged man from the commencement of the world. 

IV. Because man is a moral being. I cannot think of an intellectual being as other than a moral one, because I cannot well conceive how a mind free and unconstrained can, while investigating the works of God, fail to have awakened some of those moral views and feelings, which to any mind are the legitimate concomitants. I have therefore adopted the distinction merely for the sake of the different position from which it enables us to regard man. 

V. Because man is a fallen being. 

VI. Because of the forbearance of God and man’s consequent increased criminality. 

VII. Because of God’s amazing condescension in seeking man’s restoration. 

VIII. Because of the enormous expense at which the means of reconciliation were secured. 

IX. Because of the awful consequences resulting from the neglect of these means. (F. Wright.)

Places of worship
I. IN WHAT LIGHT ARE WE TO VIEW PLACES OF WORSHIP? 

1. The house of God. 

2. The gate of heaven. It may be called so--

(1) Because it is ordinarily in places of worship, and in hearing the gospel, that men begin to think about God and saving their souls. 

3. It is said, “This is none other than the house of God.” And I trust this house never will be for any other purpose. I never like to see a place of worship turned to any other use, except it be for a school, for a place of instruction, or for something analogous to a place of worship. 

II. WHAT OUGHT TO BE OUR SENTIMENTS AND FEELINGS AS TO THE HOUSE OF GOD--AS TO A PLACE OF WORSHIP. 

1. We should reverence it. So did Jacob. “How dreadful,” said he, “is this place!” The Hebrew is, “How solemn--how reverential is this place!” I never like to see people enter a place of worship heedlessly, lightly, merrily. 

2. We should delight to go up to the house of God. 

3. We should come full of expectation. The house of God is the scene of mercy, the region of grace, the very element of salvation. 

4. We should endeavour, by every means, to support places of worship to the best of our ability. (John Stephens.)

Public worship: how it is, and how it ought to be, attended
I. How DO PERSONS USUALLY ATTEND THE HOUSE OF GOD? 

1. Thoughtlessly. 

2. Prayerlessly. 

3. Faithlessly. 

II. How OUGHT PEOPLE TO COME THITHER? 

1. With thought. 

2. With prayer. 

3. With faith. 

It is as faith is in lively and vigorous exercise that God is apprehended and felt to be really present. It is by faith we embrace the proffered mercies of the gospel. Concluding remarks: 

1. See the true reason why many profit so little from their means of grace. 

2. How abundantly you might profit by a more thoughtful, prayerful, and faithful use of your means. (W. Mudge, B. A.)

God’s home, heaven’s gate
There are four particular remarks which we have to make upon these words. 

1. First, we observe from them that intercourse with God, instead of producing levity of mind, produces serious impressions. The man who was not at all afraid to lie down in this place, surrounded with danger and enveloped in darkness, is filled with fear in the morning. At what? At the thought of a present Deity. Not that this was a slavish dread, like that which Belshazzar felt when he saw the handwriting upon the wall, and his countenance was changed in him, and the joints of his loins were loosed, and his knees smote together; but he was filled with what the apostle calls reverence or godly fear. Such the seraphim know--they cover their faces when they appear before God. Such Isaiah knew when he said, “Woe is me, for I am undone; because I am a man of unclean lips, and I dwell in the midst of a people of unclean lips; for mine eyes have seen the King, the Lord of Hosts!” Such Peter felt when he said, “Depart from me, for I am a sinful man, O Lord.” Such Job felt when he said, “I heard of Thee by the hearing of the ear, but now mine eye seeth Thee; wherefore I abhor myself, and repent in dust and in ashes.” 

2. Secondly, we observe from these words, that wherever God meets with His people, that place may be deservedly considered His house. How does this condemn bigotry! How seldom does God receive anything more than lip service and formality from those whose attachment to any particular place or usages induces them to say, The temple of the Lord, the temple of the Lord, the temple of the Lord are we. Nothing makes a people dear to God but their conformity to Him; and nothing makes a place of worship sacred but the Divine presence. 

3. The experience of Christians sometimes approximates towards heaven. Therefore said Jacob--not only, this is the house of God, but--this is the gate of heaven. There was nothing that was outwardly inviting; but oh, that land, the angels ascending and descending!--oh, his God above, standing, and looking down, and addressing him!--oh, such scenery!--oh, such language!--oh, such communion made Jacob think that, though he saw from the place it was not heaven, heaven could not be far off. 

4. Lastly, the house of God and the gate of heaven are related; there Jacob mentions them together, and mentions them in their proper order--this is the house of God--this is the gate of heaven. The one precedes the other--the one affords us the earnest and foretaste of the other. Philip Henrywas accustomed to say at the close of his sabbath-day’s exercises, “Well, if this be not heaven, it is the way to it.” Those who call the sabbath a delight, the holy of the Lord, will enjoy an eternal sabbath. They who can now say, “I have loved the habitation of Thy house, and the place where Thine honour dwelleth,” shall serve Him day and night in His temple above, never more to go out. (W. Jay.)

Beautiful doors
Michael Angelo Buonar-rotti said of the doors of the Baptistery at Florence, executed by Lorenzo Ghiberti, when asked what he thought of them, “They are so beautiful that they might stand at the gates of paradise.” (Old Testament Anecdotes.)

Entrance to heaven
Al Strut is a bridge extending from this world to the next, over the abyss of hell, which must be passed by every one who would enter the Mohammedan paradise. It is very narrow, the breadth being less than the thread of the famished spider, according to some writers; others compare it to the edge of a sword or of a razor. The deceased cross with a rapidity proportioned to their virtue. Some pass with the rapidity of lightning; others with the speed of a horse at full gallop; others still slower, on account of the weight of their sins; and many fall down from it, and are precipitated into hell. (Wheeler.)

Astronomical heavens
There is a saying of Hazlitt’s, bold, and at first seeming wondrous true: “In the days of Jacob there was a ladder between heaven and earth; but now the heavens have gone farther off, and have become astronomical.” (George Dawson.)



Verse 18-19
Genesis 28:18-19
And Jacob rose up early in the morning, and took the stone that he had put for his pillows, and set it up for a pillar, and poured oil upon the top of it.
And he called the name of that place Bethel

Memorials of blessing
I. First of all, we are told that Jacob erected a material monument, and planted it as a fixed landmark on the spot. Concerning which, remark these three things: he did it immediately, he did it symbolically, he did it religiously. There is instruction in each. 

1. “He rose up early in the morning.” He took the moment when the memory of his bright vision was the clearest, and the emotion it aroused was at its height. He caught the fitful experience when it had most force, as if he knew it might grow less before long. When Divine grace invites, and kindles, and stands ready to help, no time must be lost. 

2. Remark, again, Jacob “took the stone that he had put for his pillow, and set it up for a pillar.” That is to say, he made his affliction the monument of His mercy. Plenty of stones besides that there were lying about in that bleak plain. But he chose that one, so as to identify the history, when he saw the spot. Herein was the very spirit of splendid symbolism. Nothing could be finer. No emblem could be more pathetically accurate, as a picture of the utter desolation which he, as a homeless fugitive, had felt the evening before, than the fragment of rock he had been obliged to lay his head upon to sleep. Now to make that, the reminder of his friendlessness, the monument also of his disclosure of Divine adoption, was matchless in ingenuity. When he should see that pillar in the future, he would say, “Behold the outcast, and the prince! behold man’s necessity, and God’s opportunity I behold earthly weakness, and heavenly help I see where I was, and where I am!” 

3. But observe, once more, Jacob, having set up his pillar, “poured oil upon the top of it.” You are quite familiar with Old Testament uses of oil in religious service. These were established by direct order. The command given early to Moses was, “Thou shalt take the anointing off, and anoint the tabernacle, and all that is therein, and shalt hallow it, and all the vessels thereof, and it shall be holy.” This direction was extended so as to cover the altar and the laver, and even the priests, Aaron and his sons. The spirit of inspiration laid hold of what was an earlier custom, and so consecrated it. If Jacob had said, concerning this great incident of his life, It is the turning-point in my history, and I will not forget it, he would have done no unimportant thing by itself. But by anointing the pillar he made it a definitely religious memorial. It recognized not only his extraordinary blessing, but recorded for ever the fact that God had bestowed it upon him. It was an act of devotion. There was worship in it. There was self-consecration in it. 

II. The lessons thus far learned, however, will become clearer and more impressive when we pass on to consider the second form of perpetuation this patriarch adopted. He proceeded to invoke the help of his fellow-men. “He called the name of that place Bethel, but the name of the city was called Luz at the first.” Conclusion: 

1. Count up your mercies for rehearsal and record. 

2. Confess Christ openly before men. 

3. Set up memorials of blessing. 

4. Expect to understand your own biography by and by. When Jacob next visited Bethel, he could read the meaning of the Divine promise. (C. S. Robinson, D. D.)

Bethel
I. BETHEL TELLS OF AN EXILE AWAY FROM HIS FATHER’S HOUSE. 

II. BETHEL TELLS OF A GLORIOUS VISION. 

III. BETHEL TELLS OF A HOLY VOW. 

IV. BETHEL TELLS OF A SACRED MEMORIAL. (W. M. Taylor, D. D.)

The memorial impulse in religion
I. THE TIME, PLACE, AND CIRCUMSTANCES OF A MAN’S DISCOVERY OF GOD IN HIS LIFE ARE THE MOST MEMORABLE IN PERSONAL EXPERIENCE. 

II. WITH SUCH A DISCOVERY, THERE ALWAYS RISES AN IMPULSE TO SET UP SOME LANDMARK FOR MEMORY. 

III. THE BEST MEMORIALS ARE THOSE WHICH RISE UP IN A MAN’S HABITS AND CHARACTER. (The Preacher’s Monthly.)

Jacob at Bethel
I. We must observe, first, that in the action of the patriarch there was COMMEMORATION. It was clearly his design in erecting this pillar to commemorate the events which had recently transpired in his history, and, as far as possible, to give permanence to their remembrance. Before the invention, or the general use, of the art of writing, the commemoration of remarkable events by monumental pillars appeared the most apt and the most effectual that could be designed; and this mode, therefore, of giving permanence to great events, is a custom also very generally practised among the nations of antiquity. Although now we erect no monumental pillars, and although now we chisel not on those pillars any hieroglyphical symbols, yet we ought to cherish in our hearts the sacred recollection of the goodness we have received. That our past career has in every ease been a career of mercy, and that we have all received the bounty of our common Father, is a fact which it is impossible not to admit; and of which in our remembrance no time and no change should exhaust the tenderness and the mercy; but it should continue supreme and paramount, until we are permitted to unite in the higher commemorations of that world where mercy will be consummated in salvation. But let us advert more distinctly to the nature of those mercies which it was the object of the patriarch to commemorate, and which permits a direct application to ourselves. 

1. You will observe, in the first instance, that here was clearly a commemoration of providential favour. 

2. Here was also the commemoration of spiritual blessings. 

II. We now require your attention to observe, secondly, that in the action of the patriarch there was DEDICATION. It will be observed “he took the stone that he had put for his pillows, and set it up for a pillar, and poured oil upon the top of it “--the oil being the sign, not merely that he dedicated the pillar for the purpose of commemoration, but that he also dedicated himself to the service and glory of that God from whom his marries had been received. This act of the patriarch, my brethren, very clearly and beautifully sets forth the duty of the children of men in the review and retrospect of mercies which they have received from God--even the duty of dedicating themselves wholly to His praise and to His glory. Let me request you now, under this part of the subject, with greater distinctnesss, to observe in what this dedication consists, and under what circumstances this dedication is especially appropriate. 

1. Observe in what this dedication consists. It must be regarded, of course, as founded upon a recognition by men of the right of God, the Author of all their mercies, to the entire possession of whatever they possess, and of whatever they are; and comprehends within it certain resolutions which are intended to constitute a permanent state of heart and life. For, example, it comprehends a resolution that there shall be firm and unbending adherence to the truths which God has revealed; and whatever principles He is found to have announced for your cordial acceptance and belief, will be cordially embraced and adhered to. Again, it involves a resolution that there shall be anxious and diligent cultivation of the holiness which God has commanded; and whatever are the requirements of His law for governing the deportment and the affections of men, so as to conform them to His own image--these will be sincerely and cheerfully obeyed. Again, it comprehends the resolution that there shall be public and solemn union with the people whom He has redeemed; and whatever external ordinances and public professions have been appointed by Divine authority, as the pledge and the sign of that union, will be at once and readily performed; so that it may be seen by those around that the decision pronounced by Ruth has been taken in the highest and most spiritual sense with regard to those who constitute the Church of the living God: “Intreat me not to leave thee, or to return from following after thee: for whither thou goest, I will go; and where thou lodges, I will lodge: thy people shall be my people, and thy God my God: where thou diest, will I die, and there will I be buried: the Lord do so to me, and more also, if aught but death part thee and me.” And then it involves a resolution that there shall be zealous and persevering activity for the cause which God has established; and whatever objects God has determined upon and announced for the purpose of extending His authority and restoring His glory in this apostate and long-disordered world--these will be studiously and diligently pursued. There will be the rendering of time, there will be the rendering of talent, and the rendering (which is often the hardest of all) of property, for the purpose of carrying on those designs of mercy, which are not to terminate till the whole world shall be brought back to its allegiance to the Almighty. These, my brethren, is man called upon to give, and in the spirit in which the disciples remembered the saying and applied it to the Redeemer: “The zeal of the Lord’s house hath eaten me up.” 

2. There is a second inquiry, which must be regarded as intimately connected with this, namely, under what circumstances this dedication is peculiarly appropriate. The spirit of dedication, as the result of the mercies with which God has been pleased to surround us, must properly be considered as furnishing and constituting what ought to be the habitual condition of man. There is not a pulse that beats, nor is there a throb that palpitates in the hand or in the heart, but what ought to remind every one amongst us that we should write upon ourselves “Corban”--a gift upon the altar of God. There are circumstances which sometimes peculiarly occur in the course of life, when it seems especially appropriate that the dedication should be undertaken, or, if already undertaken, that it should be renovated and renewed. We may, for example, mention seasons when new and extraordinary mercies have been received from God. We may mention, again, the seasons when new and extraordinary manifestations have occurred in the course of human existence. Here, for example, are the seasons when we constitute and enter into new domestic or social connections; the seasons when we commemorate the days of our birth, or the seasons when we mark the lapse of time by passing from one closing year to the commencement of another. 

III. In the action of the patriarch there was ANTICIPATION. The whole of the passage which is before us distinctly announces that, in connection with the retrospect of the past, there was, in the memorial of the patriarch, the anticipation of the future. Nor can we look upon the monumental pillar which he had erected, without finding that it was not merely a commemoration, but a prophecy; and that from the past he hurried his thoughts onward and still onward into the dark and almost impalpable future, showing him the destinies of his temporal prosperity in distant ages, especially exhibiting to him the day of Him whom Abraham rejoiced to see and was glad; and raising his thoughts above the scenes of this sublunary state to the enjoyment of that better country, that is, a heavenly, into which he knew his spiritual seed would be exalted, through the boundless mercy of God. And, my brethren, those of us who have performed the act of dedication to our God, and are desirous of preserving the spirit of dedication as long as life shall last, are called on to connect our commemoration and our dedication with a spirit of anticipation, from which we shall find our highest and purest emotions to be derived. Observe that our expectation must involve future good in time. Having rendered yourselves to the service of that Jehovah who has conjured us by His past mercies, we have nothing before us, my brethren, in the prospect of the future, but calmness and peace. It is so in Providence. Affliction, poverty, bereavement, disease, “the rich man’s scorn, the proud man’s contumely,” the worst storms and buffetings of “outrageous fortune”--these, separately or accumulated, form no drawback or hindrance to the enjoyment of the blessings we have announced. No, my brethren, these very things themselves, in consequence of our covenant connection with our God, are transformed, possess a new aspect; not rising before us like demons and fiends of terror, but like ministering angels, only to bring us nearer and nearer to our God, and to bring us nearer and nearer to His reward. Nor is there one who, in reviewing past mercies, which his God has rendered him, and who has been able to dedicate himself to the service of that God in return, who cannot rest in the prospect of the future, on that one stupendous, glorious announcement of the apostle, “All things shall work together for good to them that love God.” And then, in the sphere of grace, what can we anticipate with regard to the future in the present life, but those enjoyments which “make rich,” and can “add no sorrow”? We anticipate that we shall be kept; that we shall receive larger communications of knowledge, of holiness, of love, and of zeal; that we shall receive additional and nearer visions of Jehovah in spiritual intercourse and fellowship with Him; and that we shall be made more and more like unto Him who was given “that He might be the First-born among many brethren”; becoming etherealized in our own nature, and made thus to partake of the beginning of heaven below. Nor can we anticipate but that when the end of our pilgrimage is come, we shall go and stand by the side of “the rolling stream of Jordan; not terrified nor shrinking back, as we behold it bear upon its flood the wrecks of departed beauty and departed power; for we shall find the ark of the covenant there, and the glory of the Shekinah there; and no sooner shall the foot touch the stream than the waters, as by magic power, shall cleave asunder, and will permit us to pass dry-shod through the deep, exclaiming, in triumphant language, “O death, where is thy sting? O grave, where is thy victory? The sting of death is sin, and the strength of sin is the law; but thanks be to God, who giveth us the victory through our Lord Jesus Christ.” And so, to use the language of Bunyan, we may anticipate that “all the trumpets shall sound for us from the other side.” And my brethren, the future good which we may anticipate in time, must be also connected with the fact that we must anticipate future good throughout immortality. My brethren, there is not a blessing in Providence or in grace received by one who, as the result of an enlightened retrospective, has dedicated himself to the service of God, but what must be considered as a pledge and foretaste, a decisive promise of higher and more holy and extactic blessings which are reserved beyond the grave. And now, my brethren, in closing this address, let me present two calls to those who, perhaps, constitute a large proportion of this assembly. The first call is one to immediate repentance. In connection with our call to immediate repentance, we must also present a call to immediate dedication and devotedness to God, by which alone repentance can be testified and can be confirmed. (J. Parsons, M. A.)



Verse 19
Genesis 28:19
And he called the name of that place Bethel: but the name of that city was called Luz at the first
A Divine transformation
Luz transformed into Bethel! A grove of almonds into the house of God! The Bible is full of transformations.
There is a law of gravitation spiritual as well as physical. The downward plunge, the leap earthward is natural because in accordance with this law. But what natural law can turn the current upward, heavenward? A burning brand and natural law can accomplish a transformation of ruin; but it needs Divine intervention, a law of supernatural potency, to repair the ruin, erect the pillars of redemption, and upon them to sweep the arch of perfected restoration. In other words, between Luz and Bethel--the grove of almonds and the house of God--I recognize the necessity of a Divine heart and a Divine hand. 

I. Let us view LUZ BEFORE THE TRANSFORMATION. In the midst of a wild and rugged region, broken here and there by hills, from the top of one of which Lot surveyed the well-watered valley of Jordan, and Abraham scanned his promised inheritance, a few stunted almond trees, drawing precarious nourishment from the scanty soil, afford grateful shade to the traveller. Gray, bare rocks everywhere shoot their sharp peaks through the parched earth, and not a vestige of verdure relieves the eye save the little clump of trees which gives Luz its name. Significant symbol--the almond tree! Precious, princely, yet, if embittered, deadly poison. Does the patriarch in famine-stricken Canaan design to send presents to Egypt to propitiate “the man, the lord of the country,” then he chooses the fruit of the almond tree to make his offering acceptable. Precious fruit! There is uniting in the wilderness among the princes of the host of Israel against the supremacy of Aaron, and a rod of the almond tree is chosen to represent the head of each tribe in the tabernacle of witness. Princely fruit! Precious, princely man! The almond tree of this bleak and rugged world. Let us reverence humanity. Not the rank or station, the varied and varying adventitious enwrapments of his lot, but the man himself! But alas! the almond may become embittered and tranformed into deadly poison. Strangely, the bitter fruit does not differ in chemical composition from the other, yet by a mysterious change of nature, it becomes a deadly thing. Sad, yet striking symbol of man! A virulent poison has entered his life-blood and venomed the whole. Men are apt to regard sin as the commission of a few evil acts, and they are disposed to balance their so-called good acts, against the evil, with a secret complacency that the account must balance in their favour. But sin is a permeating poison, engendering the habitual disposition of rebellion against and distrust toward God, circulating its venom through every artery of the soul and tainting all the issues of life and thought. 

II. But notice THE TRANSFORMATION. Luz is changed to Bethel; the grove of almonds into the house of God. One evening a solitary traveller, with weary step, approaches the little clump of almond trees, and, noticing the grateful shade, casts his way-worn form upon the scant but welcome grass. His countenance betokens youth, but there are lines of deep sorrow and premature care upon his brow. The story of the prodigal son is being rehearsed in the desert of Haran. It is Jacob, the dishonest supplanter, leaving his father’s house. The curtains of darkness fall upon the scene and we see the pilgrim no longer with his awful burden of woe. Does he pray? Does he weep? Jacob sleeps as soundly and sweetly that night with the bare ground for a bed, and a rock for a pillow, as he ever did when a child, upon his mother’s breast. In other words, Luz is transformed into Bethel, the grove of almonds into the house of God. But wherein does this transformation consist? 

1. Jehovah unbars the casement of heaven and reveals Himself to Jacob. Now it is not Jacob who discovers God; it is God who reveals Himself to the poor wanderer. Wondrous revelation! Luz is transformed into Bethel, the place is sacred ground, for where the Supreme reveals Himself, there is the house of God. This is the age of exploration and discovery. Hidden continents, unscaled summits, untraversed deeps, secret forces have been tracked and discovered. But why is it that the explorer, the man of science, the astute discoverer has brought no tidings of God? The knowledge of the Divine Being is not a discovery by man, but a revelation from God! It is He and He alone who can unfilm the eye and unstop the ear and reveal Himself. And this He does to the “babes,” to those who, like Jacob, get to the end of their resources, and in their extremity and self-destitution cry out to Him. And where He reveals Himself there is Bethel, the house of God. 

2. But there is more here than a dim and distant revelation; broad as is the gulf between earth and heaven, that gulf is bridged by a ladder, the foot of which rests upon earth while the top reaches heaven. The revelation of 

God as He is, without such a connecting bridge, would be no boon to the sinful soul. On the 10th of May, 1869, at a place called Promontory Point, the junction was made completing the railway communication between the Atlantic and Pacific Oceans in the United States of America. A silver spike was brought by the Governor of Arizona, another was contributed by the citizens of Nevada. They were driven home into a sleeper of Californian laurel with a silver mallet. As the last blow was struck the hammer was brought into contact with a telegraph wire, and the news was flashed and simultaneously saluted on the shores of two great oceans, and through the expanse of a vast continent, by the roar of cannon and the chiming of bells. When the awful abyss between God and man had to be bridged, the junction over the deepest chasm was made by the outstretched arms of the Son of God; and as the spikes crashed through His open palms He cried: “It is finished”; and swifter than electric current or lightning’s flash, the tidings were winged to the farthest bounds of three worlds. The stairway connecting earth with heaven is completed; the awful chasm is bridged; Luz is transformed into Bethel. Christ by dying has opened up the way to God. 

3. But Jacob not only saw the ladder erected; there was actual communication between earth and heaven; he beheld the angels of God ascending and descending upon it. Much interest concentres in the first or trial trip upon a new road, or over a wide and difficult bridge. And many a fair structure has succumbed to the actual strain of traffic. There are two angels at least with whom each of us may and ought to be acquainted; their names are Faith and Love. Let faith bear up your cry to the throne of God, and love will bring the answer down. Swifter than the eagle’s wing, the message of grace will be borne to your needy heart, “if faith but bear the plea.” And your weariness will be transformed into joy, your night of sorrow into a mid-day of gladness: in other words, Luz will be transformed into Bethel, the grove of almonds into the house of God. (D. Osborne.)



Verses 20-22
Genesis 28:20-22
And Jacob vowed a vow
Covenant vows
I.
Let us, in the beginning, consider what is taught us in God’s Word about vows in general, and that will lead the way easily to the examination of those peculiar in the Christian dispensation. 

1. The Old Testament is the main source of all profitable information. Indeed it hardly appears necessary to go beyond it. Classic history, however, makes clear the fact that all religions and schemes of faith have encouraged their devotees in the practice of making vows to their deities. Temples of every sort, the world over, are filled with votive offerings, presented by grateful recipients of Divine favour, when they have been delivered from danger, or prospered in difficult enterprises. Even the rituals of heathenism, the wildest and the wisest seem to agree in this. The custom, therefore, has very ancient authority. It was not an original invention of Jacob. Nor was it introduced by Moses, nor was it ever announced from heaven. Its history is as old as the annals of the race. The great law-giver Moses, acting under Divine direction, found this custom when he came to the leadership of Israel, He simply set himself to regulate the practice, and put it under some code of intelligent management. 

2. The New Testament doctrine. No precept given; no regulation prescribed. The spirit of the New Testament is one of freedom. Freedom, however, is not lawlessness; liberty is not license. It is possible that there may be found in our churches some persons, or even in our own moods, some moments to which vows could be of service. 

II. From these general considerations, it gives us pleasure and relief to turn to the special examination of what we term Christian vows. 

1. We mean by this expression to cover a class of covenant engagements which stand in close relationship to the New Testament church. They are represented in the two ordinances of Baptism and the Lord’s Supper. 

2. The reach of these vows is universal. They cover our possessions--our ways--our hearts--our lives. 

3. A reach so extensive as this flings over the whole transaction a spirit of profound solemnity. The parties to the covenant are not man and man, but man and God. The witnesses who stand around are the world, the church, angels--and devils. The sanctions of the covenant are expressibly sacred and awful. All the good and evil of this life, all the blessings and the curses of the life to come hang upon the question of our fidelity in keeping the faith we have pledged. 

4. Now no mere human being could abide the pressure of engagements of such reach and solemnity, except for the alleviation annexed to them. There is a promise underneath each one of them all. God not only keeps His own covenant, but helps us keep ours. 

5. The use which can be made practically of these covenant engagements of ours is threefold. They give us a profitable caution; they furnish ground for fresh hope; they remind us of former experiences of trust and deliverance. The stated, steady repetition of them at periodic times, is of prodigious service. They suddenly arrest us in the midst of daily life, and demand a return of thoughtful surrender. The moment temptation confronts us, a voice seems to speak in the air--Remember thine oath! And if we are intelligent, we are quite glad to remember it; for God covenanted when we did. There is a dowry in every duty, and a promise in every call. Our vows come to be burdens less, and badges more; they are not fetters on our limbs, but rings on our fingers. (C. S. Robinson, D. D.)

A long look ahead
I. WHAT JACOB SOUGHT. 

1. God’s presence. 

2. Divine protection. 

3. Divine providence. 

4. Divine peace. 

II. WHAT JACOB PROMISED. 

1. To surrender himself, his entire being, to God. 

2. To establish a perennial reminder of Divine goodness and mercy on the spot where he had first found it. 

3. To consecrate to God a fixed portion of his income for all benevolent and religious use. (C. S. Robinson, D. D.)

The noble resolve
There were three steps in God’s dealings with this mean and crafty spirit; and in one form or another they have a universal application. 

1. To begin with, God revealed Jacob to himself. 

2. In the next place, God permitted Jacob to suffer the loss of all earthly friends and goods. 

3. Finally, God thrust into Jacob’s life a revelation of His love. That ladder symbolized the love of God. All through his life that love had surrounded Jacob with its balmy atmosphere; but he had never realized, or returned, or yielded to it. But now it was gathered up and crystallized into one definite appeal, and thrust upon him; so that he could do no other than behold it. And in that hour of conviction and need, it was as welcome as a ladder put down into a dark and noisome pit, where a man is sinking fast into despair; he quickly hails its seasonable aid, and begins to climb back to daylight. The revelation of God’s love will have five results on the receptive spirit. 

I. IT WILL MAKE US QUICK TO DISCOVER GOD. Jacob had been inclined to localize God in his father’s tents: as many localize Him now in chapel, church, or minister; supposing that prayer and worship are more acceptable there than anywhere beside. Now he learned that God was equally in every place--on the moorland waste as well as by Isaac’s altar, though his eyes had been too blind to perceive Him. In point of fact, the difference lay not in God, but in himself; the human spirit carries with it everywhere its own atmosphere, through which it may see, or not see, the presence of the Omnipresent. If your spirit is reverent, it will discern God on a moorland waste. If your spirit is thoughtless and careless, it will fail to find Him even in the face of Jesus Christ. 

II. IT WILL INSPIRE US WITH GODLY FEAR. “He was afraid, and said, How dreadful is this place!” “Perfect love casteth out fear”--the fear that hath torment; but it begets in us another fear, which is the beginning of wisdom and the foundation of all noble lives; the fear that reveres God, and shudders to grieve Him; and dreads to lose the tiniest chance of doing His holy will. True love is always fearless and fearful. It is fearless with the freedom of undoubting trust; but it is fearful lest it should miss a single grain of-tender affection, or should bring a moment’s shadow over the face of the beloved. 

III. IT WILL CONSTRAIN US TO GIVE OURSELVES TO GOD. 

IV. IT WILL PROMPT US TO DEVOTE OUR PROPERTY TO HIM. “Of all that Thou shalt give me, I will surely give the tenth unto Thee.” There is no reason to doubt that this became the principle of Jacob’s life: and if so, he shames the majority of Christian people--most of whom do not give on principle; and give a very uncertain and meagre percentage of their income. 

V. IT WILL FILL US WITH JOY. “Then Jacob lifted up his feet” (Genesis 29:1, marg.). Does not that denote the light-hearted alacrity with which he sped upon his way? His feet were winged with joy, and seemed scarcely to tread the earth. All sorrow had gone from his heart; for he had handed his burdens over to those ascending angels. And this will be our happy lot, if only we will believe the love that God hath to us. We, too, shall lose our burdens at the foot of the Cross; and we shall learn the blessed secret of handing over, as soon as they arise, all worries and fears to our pitiful High Priest. (F. B. Meyer, B. A.)

Jacob’s vow
I. WHAT JACOB DESIRED OF GOD IN REFERENCE TO THIS WORLD. 

1. The comfortable presence and favour of God. “If God will be with me.” When the ancients would express all that seemed beneficial in life, they used this phrase (Genesis 39:2-3; Genesis 39:21). The wisdom, courage, and success of David is resolved into this; “ The Lord was with him” (1 Samuel 18:14; 1 Samuel 18:28; 2 Samuel 5:10). This administers solid, satisfying comfort to the soul (Psalms 4:6-7; Psalms 36:7-9; Psalms 63:1; John 4:14). 

2. The guidance of the Divine counsel and the protection of the Divine providence. “And will keep me in this way that I go.” This is a most sure direction and safe defence. The righteous shall not err in anything of importance, either as to this life or the next; either as to truth or duty. They shall be safe (Proverbs 18:10; Psalms 27:1-6; Psalms 32:7). 

II. WHAT JACOB PROMISES TO GOD. “Then shall the Lord be my God.” (J. Benson.)

The vow
I. Notice THE IMPRESSION MADE UPON JACOB’S MIND. This vision, which had been vouchsafed to him, was not a mere idle dream, passing confusedly away with the shades of night, and leaving no useful lesson impressed upon the heart. It was a mysterious scene, permitted to pass before the mind of Jacob in his sleep; but it left a real, powerful, and lasting impression behind. The impression produced was rational, powerful, convincing, and influential; it was such an impression as was most desirable under his circumstances, and such as issued in the most becoming and consistent conduct. 

1. He was impressed with a sense of the presence and nearness of the invisible God. Jacob awaked out of his sleep, and he said, “Surely the Lord is in this place, and I knew it not.” He had a clear conviction that God had been with him in a very peculiar manner. “He inhabiteth eternity. He filleth all in all. He is about our bed, and about our path, and spies out all our ways. If we go up to heaven He is there, if we go down to hell He is there also. In Him we live, and move, and have our being--and He is not far off from any one of us.” But the scripture shows us also, that God is particularly present with, and near to His saints. A large portion of the revealed word of God is occupied in showing that “the Lord is nigh unto them that call upon Him”; that if we will “draw nigh to God, He will draw nigh to us.” “The eternal God is thy refuge, and underneath thee are the everlasting arms.” The 121st Psalm seems almost to refer to this very event, when it says, “Behold, He that keepeth Israel shall neither slumber nor sleep.” There is then, for the first time, a consciousness of God’s existence--of his presence and nearness to the soul--a reality of communion with Him--a living sensibly within the range of His holy influence and dominion--and a bringing this fact to bear continually upon the conduct and the heart. The impression produced on his mind through a vision, was the same as that which is now given through the shining of the light of the glorious Gospel of Christ into the heart. It was the knowledge of God. 

2. He felt that the presence of God was awful. He said, “Surely the Lord is in this place; and he was afraid, and said, How dreadful is this place!” No man can trifle with religious services who is admitted to the reality of religious privileges. The more his religions impressions, convictions, intentions, and enjoyments, assume the character of reality, the more serious will he be in his spirit, and in all his religious feelings and transactions. A becoming seriousness of deportment is always the result of frequent communion with God--of much living in the Divine presence. It will not be irrelevant to notice here that a truly sincere and serious spirit in religion will show itself in an enlightened, but not superstitious, attention to all the decencies and proprieties of the public service of God. 

3. Jacob was impressed with the conviction that the place where God communicates with men is “the gate of heaven.” That communion with God by faith is an opening to the mind of the eternal and invisible world, a realizing of that interior and more elevated scene of God’s dominions, where He reigns unveiled. Faith is the gate of heaven. 

4. This vision evidently impressed Jacob with a higher notion of the benevolence and kindness of God. It was altogether a revelation of a peculiarly merciful character. 

II. We come to notice THE CONDUCT WHICH JACOB IMMEDIATELY ADOPTED. His provision for the external act of worship was but scanty; but whatever, under his straitened circumstances, he could perform, he did. 

There was here no idle and specious delay. It would have been easy to have deferred this solemn scene of worship to a more seasonable opportunity, when he would be better provided. But this is not the effect of the gifts of Divine grace. The mercy of God, thus graciously revealed to him, had touched his heart; and it made the religious service, and the religious vow, his delight. He rose early, and while his feelings were yet fresh, and unblemished by the mere natural course of vagrant thought, he addressed himself to this act of piety, that he might perpetuate in his waking hours the enjoyments of his extraordinary dream. What could be more simple and spiritual than this act of worship? All the formalities of official sacrifice are, in the want of means for them, dispensed with. No bleeding sacrifice was there; but in the simple symbol that he was compelled to use, the true spirit of the appointed ceremony was retained. The type of the true Israel, he appears to have out-reached the bounds of knowledge in those earlier days, and to have approached God as a true worshipper, in spirit and in truth. 

III. But we shall consider this more particularly as we notice THE VOW WHICH JACOB MADE. There are several circumstances in the language of Jacob’s vow which are worthy of remark. 

1. His piety, “If God will be with me.” He does not ask for the advantage of powerful friends, or connections in life. “He sought first the kingdom of God and His righteousness,”--counting “the lovingkindness of God better than life”; and the favour of God more valuable than worldly friends or honours. The love of God is the essential feature of true piety. 

2. Observe his moderation. It is the legitimate effect of true religion, to moderato the desires of the heart for everything but spiritual blessings. “The land whereupon thou liest, to thee will I give it, and to thy seed:” but he simply limited his prayer to this, “If God will give me bread to eat, and raiment to put on, so that I come again to my father’s house in peace.” In the face of so extensive a promise, he asked only for food and clothing, and a return to his father’s house. It is true, that generally in the outset of life, men’s views and wishes are more moderate than they afterwards become; and even ambition is limited in its wishes, by the bounds of apparent probability--so much so, that in looking back upon past life, the moderation of man’s early wishes is often a matter of surprise to themselves. But the spirit of Jacob was shown in this, that with the promise of wealth and exaltation before him, he still confined his wish to the needful supply of his daily wants--to food and raiment, and safe return. How few are there who are content with Jacob’s portion! I speak of some, of whom there is reason to hope that they have Jacob’s God for their God, but with whom there still seems a lingering attachment to the world which they are professing to renounce, and an unjustifiable managing and contriving to obtain, either for themselves or their children, a surer hold upon its dignities and its possessions. 

3. Observe, again, Jacob’s gratitude. He prayed even for less than God had promised; but he felt that all that he could ever be possessed of was a merciful gift, and he was willing to acknowledge that it was due to him from whom it was received. “This stone, which I have set up for a pillar, shall be God’s house; and of all that thou shalt give me, I will give the tenth unto thee.” A zealous contribution of personal exertion, and pecuniary aid, to the cause of God and of truth, had always marked the real servant of the Lord. The worldly man may be benevolent to men, but he is never liberal for God. Again, fix your attention on the event of Jacob’s life, and consider how important was the influence which it had upon him. All his life was coloured by this solemn and interesting transaction. How important it is, then, to begin life with God--to set out rightly. Lastly, let the whole tenour of Jacob’s conduct on this occasion show you, in illustration of the remark with which we set out, the legitimate effect of Divine mercy. It leads directly to holiness of life. (E. Craig.)

Lessons
1. God’s promises and appearance to His may well require their vows to Him. 

2. Vows to God must follow His promises, not precede by conditioning with Him. 

3. God’s presence, provision, protection, and safeguarding His own, is just ground of vowing souls to Him. 

4. It is just to vow man’s self in inward worship to God, as the Lord promiseth Himself to him. 

5. It is righteous to vow outward worship to God in time and place, as He desireth. 

6. It is man’s duty to vow and pay the tenth of all his estate to God for the uses He hath appointed (Genesis 28:22). (G. Hughes, B. D.)

Jacob’s contract with God
This vow has been sneered at--a bargain of Jacob’s it is said. And in truth it is not in the highest spirit. But at least there is no affection of superfine piety in the Bible. That is something. What it is, it is. But what is this? Perhaps not a shrewd bargain, but a solemn and creditable contract with God, namely, that Jacob will be faithful to God if God will be faithful to him. Not the highest, certainly--not Job’s “Though He slay me, yet will I trust in Him.” Jacob would have stood on a far nobler height had he said, “I will worship this adorable God, who has shown me His glory as He stooped to my low estate. I will trust and obey Him though He desert me and strip me.” Yes; but when shall we have done thinking that our refinements and perfections of view were theirs? An occasional spirit like Abraham’s went higher than Jacob’s. A spirit like Job’s shot far higher, yet, I think, and anticipated the whole possibility of man. These were splendid anomalies; but Jacob was the true representative of the good man of his time. Remembering this, the contrast was not as bad as it seems, but was natural and even beautiful. He does not ask God for riches, but simply, like a child (for these primitive men were but children), he asks only for protection and support: “If the Lord,” &c. This, although it has a child’s religious inferiority, yet seems so artless and heartless that I think it was, even to the ear of God, a very pleasing speech. And I wish that we would go as far. Suppose now, we say--which of us is ready?--“If the Lord will keep me alive for this year, and give me food and raiment, He shall be my God.” Let no man sneer at Jacob until he is Jacob’s equal. (A. G. Mercer, D. D.)

Of all that Thou shalt give me, I will surely give the tenth unto Thee.
Tithes at the start
The two important matters of notice, in this text, are the early purpose of this young patriarch to give a portion of his wealth to religious ends, and the establishment of a fixed system in presenting it. It seems to be in Scripture history the exact beginning of all that custom of tithing the people which meets us everywhere in the Old Testament. It has arrested my attention, because it is the act of a young man just starting in the new life. It furnishes me with this for a topic--Systematic beneficence: its principle and its measure. 

I. THE PRINCIPLE may be stated in one compact sentence: A Christian is to contribute, not on impulse, but by plan. Jacob seems to have understood in the outset that this was to be the practical side of his life. 

1. This duty should be taken up early by every young Christian as a matter of study. 

2. It will not do to discharge this work all at once. A settled habit of giving is promoted only by a settled exercise of giving. 

3. It will not do to leave this duty to a mere impulse of excitement. Christians ought never to wait for fervid appeals or ardent addresses to sympathy, 

4. It will not do to perform this duty as a mere mechanical form. We are told, in one familiar verse of the New Testament, that “he which soweth sparingly, shall reap also sparingly.” This singular word “sparingly” occurs nowhere else in the Scriptures. It means grievingly, regretfully; holding back after the gift, if such an expression may be allowed. 

5. This duty is to be discharged only with a diligent comparison of means with ends. System in giving is the secret of all success. 

II. THE MEASURE OF CHRISTIAN BENEFICENCE. 

1. Give tithes to start with. 

2. Tithes, just to start with, will in many cases force a Christian on to increase as he grows in fortune. When life grows easier, and gains more plentiful, the good Lord, whose stewards we are, raises His rates of loan, and expects more liberal returns. 

III. CONSIDERATIONS WHICH ENTER INTO THE RECKONING. 

1. Think of what has been done in our behalf by God, our Maker and Redeemer. We should measure our gifts in money by our receipts in grace. 

2. Remember whence the prosperity came, out of which we give money. God seeks where He has given. 

3. Consider the extent of the work which is to be accomplished. 

4. Think of the promises which reward the free-giver. “The liberal soul shall be made fat.” 

5. Think of the exigencies arising under the favouring providences of God. 

6. Think of the listlessness of others. 

Conclusion: He who gives tithes at the start will grow himself as his fortune grows. He that delays will harden. And it should never be forgotten that money is only the measure of manhood when consecrated to Christ. It is ourselves we give to Him, ourselves He demands. (C. S.Robinson, D. D.)

The tenth is God’s
The late Bishop Selwyn used often to quote that motto of John Wesley’s, “Save all you can and give all you save,” and he did not think that charity began until after a tithe had been paid to God. “Whatever your income,” he wrote once to his son, “remember that only nine-tenths of it are at your disposal.” (Old Testament Anecdotes.)

Giving a tenth
Heathen nations used to give a tenth for religious objects. Oberlin, a poor French minister, did this in giving his tenth of income, and then God so blessed him in his circumstances, that he used to say he “abounded in wealth.” One day Oberlin was reading in the Old Testament where God told the Jews that He expected them to give a tithe of all their property to Him, said he to himself, “Well, I am sure that I, as a Christian, have three times as many blessings as the Jews had. If it was right for a Jew to give one tenth of his property to God, surely I ought to give at least three times as much as that.” So he made up his mind to do this. The Jews called giving “the hedge of riches.” “Perhaps there was never a man more generous than Mr. Wesley.” For years, when his yearly income was between £30 and £120, he lived upon £28 a year, and gave away the remainder. It is supposed that during his life he gave away £30,000, and when he died he left little more than was necessary to bury him, and to pay his debts. 

A tenth of all
"Take it quick, quick,” said a merchant who had promised, like Jacob, to return to the Lord a tenth of all that he should give him, and found that it amounted to so large a sum, that he said, “I cannot give so much,” and set aside a smaller amount. Then his conscience smote him, and, coming to himself, he said, “What I can I be so mean? Because God has thus blessed me that I have this large profit, shall I now rob Him of His portion?” And fearing his own selfish nature, he made haste to place it beyond his reach in the treasury of the Lord, coming almost breathless to the pastor’s house, and holding the money in his outstretched hand. 

Helping on the work of God
A widow found pardon and peace in her Saviour in her sixty-ninth year. Her gratitude and love overflowed and often refreshed the hearts of Christians of long experience. The house of God became very dear to her, and she was often seen to drop a gift in the church door box though her income was only 2s. 6d. per week. A fall in her seventy-second year prevented her ever coming out again. A little boy being seen to drop something into the box, was asked what it was. He said, “It is Mrs. W--‘s penny..” He was told to take it back to her, and to say that her good intention was prized, but that her friends could not let her thus reduce her small means, especially as she could not come out to worship. She replied, “Boy, why did you let them see you give it? Take it again and put it in when no one sees you.” Then weeping, she said, “What, and am I not to be allowed to help in the work of God any more because I can’t get out?” 

Substance consecrated to God
John Crossley, the founder of the firm of the Crossleys of Halifax, married a Yorkshire farmer’s daughter, a woman of genuine piety and strong common sense. Crossley was frugal and thrifty. He got on well, laid by his earnings, and at length was able to rent a wool-mill and dwelling-house. When the couple were about entering their new quarters a holy purpose of consecration took possession of the young wife. On the day of entering the house she rose at four o’clock in the morning and went into the door-yard. There in the early twilight, before entering the house, she kneeled on the ground and gave her life anew to God. She vowed most solemnly in these words, “If the Lord does bless me at this place the poor shall have a share of it.” That grand act of consecration was the germ of a life of marvellous nobility. (F. G.Clarke, D. D.)

29 Chapter 29 

Verses 1-14
Genesis 29:1-14
Then Jacob went on his journey, and came into the land of the people of the east
Jacob’s experience on his journey
I.
THAT GOD’S PRESENCE WITH HIM MADE HIS DUTIES AND HIS TROUBLES LIGHT. He who casts his burden upon the Lord ceases to weary himself, and finds that even labour is rest and pain is sweet. 

II. THAT PROVIDENCE WAS STILL HIS GUIDE. All his life through Providence had guided him, but he knew it not as he ought to know. Now, even in the most ordinary and likely events of life he learns to trace the hand of Providence. Providence brings to this spot the very woman who is designed to be the wife of Jacob. Surely he could not fail to see that even through all the strange trials of his journey, and through the most untoward events, the will of God was being accomplished. 

III. THAT GOD’S GRACIOUS DEALINGS WITH HIM CALLED FOR GRATITUDE. Jacob was deeply touched by the kindness of God; and while he embraced Rachel, he “ lifted up his voice and wept.” They were tears started by the remembrance of his faithless misgivings, but they were also tears of joy at the thought that his difficulties were at an end, and that the great object of his mission had been gained. (T. H. Leale.)

Providential guidance
1. God’s gracious appearances to a soul may encourage it to go any whither where God would have them. 

2. Encouragements from God and engagements to Him will make a man speed in the way where God calleth. 

3. Providence bringeth an obedient soul safely to the place appointed for him. 

4. Providence sendeth to every part His servants to raise His Church. The East is not exempted, Abraham from hence, Job in this place were eminent, and now Jacob is sent to it (verse 2). (G. Hughes, B. D.)

Jacob, the pilgrim
Rich in distant hopes, but cheerless in his immediate prospects, Jacob left the land of promise. He was a true pilgrim; and his whole life was a wearisome and changeful pilgrimage. The gold of his capacious and lofty mind was to be purified from its strong alloy of dishonesty and cunning in the furnace of misery and toil; his moral education commenced at his departure from the parental house, and after many tribulations only, resulted in that peace of mind which is at once the surest symptom and the choicest reward of true virtue. Jacob’s life has always been considered as a type; we see in it, indeed, the eternal image of man’s protracted contests, both against the foe in his heart and with his destinies, till at last the internal enemy is either wearied out by his resistance, or expelled by his energy, or reconciled by his sufferings (see on Genesis 34:1-4). Among the earliest seeds sowed by Jacob were deceit and craft; and flight and exile were the first fruits of his harvest. While his grandfather’s servants had undertaken the journey to the town of Nahor with ten camels laden with all the most precious treasures (Genesis 24:10); the offspring of the alliance concluded in consequence of that journey, left his father’s roof, as a poor wanderer, without an friend or an attendant, and without an animal to lighten the fatigues of the way. (M. M.Kalisch, Ph. D.)

Lessons
1. Providence maketh God’s servants to see in due time some characters of their being near their journey’s end, and accomplishment of His promise. 

2. Things of usual account by some may be made by Providence of special use to comfort others. So the welt, &c., here spoken of Jacob (Genesis 29:2). 

3. To seek community of good in neighbourhood is the very law of nature. Not each to prevent other. 

4. Preservation of public commodities for life and comfort, is that which nature will teach men. It is unnatural to destroy (verse 3-5). (G. Hughes, B. D.)

Lessons
1. Providence maketh questions means to the satisfaction of His. 

2. Sons are best known by the most eminent of their ancestors. 

3. Nahor and his descent, with their way and religion, were known in Syria (Genesis 29:5). 

4. It is but Nature’s dictate to inquire of the welfare of related friends. 

5. Providence orders peace to others, that with them His servants may have peace. 

6. Providence orders meeting of friends and comforts which man cannot project, and doth little think of, Here Jacob meets Rachel (Genesis 29:6). (G. Hughes, B. D.)

Rachel his daughter cometh
Lessons -
1. Providential meetings may justly occasion providential advice from strangers to others. 

2. Time and business should be rationally managed to the improvement of both (Genesis 29:7). 

3. Ingenuity taketh not amiss occasional advice from strangers. 

4. Ingenuous men, if they follow not counsel, will give their reason. 

5. Impotency to duty justly may excuse it. 

6. Iniquity must not be done to others for private advantage (Genesis 29:8). (G. Hughes, B. D.)

Lessons
1. God’s good hand sendeth the mercy sometimes to His servants while they inquire about it. 

2. The eminent in His church God hath called from the lowest condition in the world. 

3. It is not unbeseeming the greatest ladies to be found in honest labour. It was not to Rachel. It suits the mother of the Church to be a shepherdess (Genesis 29:9). (G. Hughes, B. D.)

Lessons
1. Discoveries of such as are near in the flesh is enough in nature to move for doing them good. 

2. Readiness and pains to show kindness unto friends in the flesh becometh both grace and nature (Genesis 29:10). (G. Hughes, B. D.)

Lessons
1. Self-discovery is proper, when God sends friends to meet at unawares. 

2. Ingenuity gladly receiveth the manifestation of near friends in the flesh. (G. Hughes, B. D.)

The meeting of Jacob with Rachel and Laban -
I. THE STRANGER AT THE WELL Jacob. 

1. The journey ended. Canaan, Bethel, and his father’s house behind him. Mountains, deserts, rivers, and rocky wildernesses between. God had kept Genesis 28:20), so far, from wild beasts and robbers, and all “ perils of the wilderness.” 

2. He arrives on the confines of civilized life once more; yet knows not how near the end of his journey he is. Finds flocks, and pasturage, and the dwellings of men. 

3. Rests by the well side. Knows that it will soon be the meeting-place of men, from the flocks that are gathering round the spot. 

4. The shepherds arrive. He converses with them. Finds they are of Haran, the place he is journeying to. Inquires concerning his kindred. Discovers that they are well, and that Rachel, the daughter of Laban, is on the way to water the flock. 

II. THE SHEPHERDESS. Rachel. 

1. Primitive habits, and pastoral life in the East. The daughters of large land owners, and men of substance, tending sheep. 

2. Rachel approaches the well. Finds a stranger sitting near. Knows him not. He has been told who she is. 

3. Though weary with his journey, Jacob rises, and rolls the stone away, and waters Rachel’s flock for her. Rachel doubtless wondering at this unexpected kindness. 

4. Jacob, having watered the flock, salutes the shepherdess after the common fashion of the country. A courteous and customary greeting. 

5. Jacob weeps tears of joy that he has found the kindred of whom he is in search; and of thankfulness that God has so far guided and blessed him. Rachel wondering. 

6. Jacob tells his story. Mentions the name of that Rebekah of whom she had heard, and who years before had gone across the great desert to her distant home. 

III. THE WELCOME HOME. The home of Laban. 

1. Rachel, full of joyful surprise, hastens forward, and tells the story of the strange traveller to her father. 

2. Laban, also surprised, quickly goes to the well to meet him. Salutes him, as Jacob had saluted Rachel, and brings him home. Eastern hospitality. 

3. Jacob repeats his story to Laban. Doubtless, while silent about many things, related that the birthright and the blessing were his; and described the vision he had by the way. 

4. Laban cordially--because of his relationship especially--invites Jacob to abide with him. Learn: 

I. That a good man’s steps are ordered of the Lord, and He delighteth in his way. 

II. If we commit our way unto the Lord, He will bring it to pass. 

III. As Jacob watered Rachel’s flock, so should we be self-denying and helpful. 

IV. Aim, like Rachel, at living a useful life. It was when she was employed in her works of duty that she met with Jacob. 

V. Like Jacob, acknowledge God as the giver of all good, and the guide of our life. (Jr. C. Gray.)

We cannot, until all the flocks be gathered together
Watering the sheep
A scene in Mesopotamia, beautifully pastoral. A well of water of great value in that region. The fields around about it white with three flocks of sheep lying down waiting for the watering. I hear their bleating coming on the bright air, and the laughter of young men and maidens indulging in rustic repartee. I look off, and I see other flocks of sheep coming, Meanwhile, Jacob, a stranger, on the interesting errand of looking for a wife, comes to the well. A beautiful shepherdess comes to the same well. I see her approaching, followed by her father’s flock of sheep. Jacob accosts the shepherds and asks them why they postpone the slaking of the thirst of these sheep, and why they did not immediately proceed to water them? The shepherds reply to the effect: “We are all good neighbours, and as a matter of courtesy we wait until all the sheep of the neighbourhood come up. Besides that, this stone on the well’s mouth is somewhat heavy, and several of us take hold of it and push it aside, and then the buckets and the troughs are filled, and the sheep are satisfied. We cannot, until all the flocks be gathered together, and till they roll the stone from the well’s mouth; then we water the sheep.” Now a great flock of sheep to-day gather around this Gospel well. There are a great many thirsty souls. I wonder why the flocks of all nations do not gather--why so many stay thirsty; and while I am wondering about if, my text breaks forth in the explanation, saying: “ We cannot, until all the flocks be gathered together, and till they roll the stone from the well’s mouth; then we water the sheep.” This well of the Gospel is deep enough to put out the burning thirst of the twelve hundred million of the race. Do not let the Church by a spirit of exclusiveness keep the world out. Let down all the bars, swing open all the gates, scatter all the invitations: “Whosoever will let him come.” 

I. You notice that this well of Mesopotamia had a stone on it, which must be removed before the sheep could be watered; and I find on the well of salvation to-day IMPEDIMENTS AND OBSTACLES, which must be removed in order that you may obtain the refreshment and life of this Gospel. 

1. In your case the impediment is pride of heart. You cannot bear to come to so democratic a fountain; you do not want to come with so many others. You will have to remove the obstacle of pride, or never find your way to the well. You will have to come as we came, willing to take the water of eternal life in any way, and at any hand, and in any kind of picture, crying out: “O Lord Jesus, I am dying of thirst. Give me the water of eternal life, whether in trough or goblet; give me the water of life; I care not in what it comes to me.” Away with all your hindrances of pride from the well’s mouth. 

2. Here is another man who is kept back from this water of life by the stone of an obdurate heart, which lies over the mouth of the well. You have no more feeling upon this subject than if God had vet to do you the first kindness, or you had to do God the first wrong. Seated on His lap all these years, His everlasting arms sheltering you, where is your gratitude? Where is your morning and evening prayer? Where are your consecrated lives? O man, what dost thou with that hard heart? Canst thou not feel one throb of gratitude towards the God who made you, and the Christ who came to redeem you, and the Holy Ghost who has all these years been importuning you? 

II. Jacob with a good deal of tug and push took the stone from the well’s mouth, so that the flocks might be watered. And I would that this morning my word, blessed of God, might remove the hindrances to your getting up to the Gospel well. Yea, I take it for granted that the work is done, and now like Oriental shepherds, I PROCEED TO WATER THE SHEEP. 

1. Come, all ye thirsty! You have an undefined longing in your souls. You tried money-making; that did not satisfy you. You tried office under government; that did not satisfy you. You tried pictures and sculptures, but works of art did not satisfy you. You are as much discontented with this life as the celebrated French author who felt that he could not any longer endure the misfortunes of the world, and who said: “At four o’clock this afternoon I shall put an end to my own existence. Meanwhile, I must toil on up to that time for the sustenance of my family.” And he wrote on his book until the clock struck four, when he folded up his manuscript and, by his own hand, concluded his earthly life. There are men in this house who are perfectly discontented. Unhappy in the past, unhappy to-day, to be unhappy for ever, unless you come to this Gospel-well. This satisfies the soul with a high, deep, all-absorbing, and eternal satisfaction. 

2. Come, also, to this Gospel-well, all ye troubled. I do not suppose you have escaped. Compare your view of this life at fifteen years of age with what your view of it is at forty, sixty, or seventy. What a great contrast of opinion! Were you right, then, or are you right now? Two cups placed in your hands, the one a sweet cup, the other a sour cup. A cup of joy and a cup of grief. Which has been the nearest to being full, and out of which have you the more frequently partaken? Oh, you have had trouble, trouble, trouble. God only knows how much you have had. It is a wonder you have been able to live through it. It is a wonder your nervous system has not been shattered, and your brain has not reeled. Trouble, trouble, If I could gather all the griefs, of all sorts, from this great audience, and could put them in one scroll, neither man nor angel could endure the recitation. Well what do you want? Would you like to have your property back again? “No,” you say, as a Christian man: “I was becoming arrogant, and I think that is why the Lord took it away. I don’t want to have my property back.” Well, would you have your departed friends back again? “No,” you say: “I couldn’t take the responsibility of bringing them from a tearless realm to one of tears. I couldn’t do it.” Well, then, what do you want? A thousand voices in the audience cry out: “Comfort, give us comfort.” For that reason I have rolled away the stone from the well’s mouth. Come, all ye wounded of the flock, pursued of the wolves, come to the fountain where the Lord’s sick and bereft ones have come. I gather all the promises to-day in a group, and I ask the shepherds to drive their flocks of lambs and sheep up to the sparkling supply. “Behold, happy is the man whom God correcteth.”, “Though He cause grief, yet will He have compassion.” “Many are the afflictions of the righteous, but the Lord delivereth him out of them all.” “Weeping may endure for a night, but joy cometh in the morning.” Oh, what a great flock of sheep God will gather around the celestial well. No stone on the well’s mouth, while the Shepherd waters the sheep. (Dr. Talmage.)



Verses 15-20
Genesis 29:15-20
Jacob served seven years for Rachel
Jacob’s lowly estate
I.
ITS EVIDENCE. 

1. He is obliged to accept a position of servitude. 

2. He is obliged to prostitute the most sacred affections by consenting to a mercenary bargain. 

II. ITS CONSOLATION (Genesis 29:20). Love lightens and cheers every task of labour and endurance. A week of years was like a week of days to him. Coleridge says, “No man could be a bad man who loved as Jacob loved Rachel.” 

III. ITS LESSONS FOR HIS POSTERITY. Israel was destined to rise to eminence and power amongst the family of nations. But it was necessary for that people to be reminded of the lowly estate of their forefather. When the Israelite presented his basket of first fruits before the Lord, he was instructed to confess, “A Syrian ready to perish was my father” Deuteronomy 26:5). The nation was thus taught that all its greatness and prosperity were not due to natural endowments and industry, but to the electing love of God. The strength of His grace was made perfect in weakness. (T. H. Leale.)

Jacob’s servitude
1. His agreement with Laban. 

(2) Laban’s dishonesty in the non-fulfilment of his agreement. 

2. In this servitude of Jacob, we find the principle of inevitable retribution. He had deceived his father, and here in his turn he was overreached. Leah deceived her husband, and in consequence lost his affection. Here both deceivers were justly punished. O my beloved brethren, be sure, be sure, be sure, your sin will find you out. 

3. We have here, lastly, the principle of compensation; Leah lost her husband’s affections, but she was blessed in her family (Genesis 29:31). Here we have punishment tempered with mercy. This is what the Cross has done for us; it prevents penalty from being simply penalty; it leaves us not alone to punishment, but mingles all with blessing and forgiveness. Through it life has its bright as well as its dark side. (F. W. Robertson, M. A.)

The education of home
I. THE FOUR CONDITIONS OF A TRUE HOME. 

1. There must be a supreme affection (Genesis 29:18). No two should marry unless each feels that life without the other would be incomplete. 

2. Marriage must be “only in the Lord” (see Deuteronomy 7:3; 1 Corinthians 7:39; 

2. Corinthians 6:14, 15). A mixed marriage is a prolific source of misery. The ungodly partner despises the Christian for marrying in the teeth of principle. The Christian is disappointed because the apparent influence gained before marriage is dissipated soon after the knot is irrevocably tied. 

3. A true home should be based on the good will of parents and friends Genesis 28:1-5). 

4. There should be some prospect of suitable livelihood. 

II. THE EXPULSIVE POWER OF SUPREME AFFECTION (Genesis 28:20). Love’s labour is always light. (F. B. Meyer, B. A.)

Marriage difficulties
1. No sin against our bodies, or against the trust which man should repose in man or God, goes altogether unpunished. 

2. Changes in life are steps in our education by God. 

3. God deals with all parts of human dispositions. 

4. Yield yourselves unto God. 

5. Expect difficulties in your way to do right. (D. G. Watt, M. A.)

The years of exile and servitude
I. THE ERRORS OF THE YEARS OF SERVITUDE. 

II. ITS TRIALS. 

III. ITS BLESSINGS. (T. S. Dickson.)

Lessons
1. Honest, gracious souls dare not be idle when they do but visit friends. Jacob. 

2. Laborious men in God’s fear will want no hirers; Laban looks after such a servant. 

3. Labans are first motioners for Jacobs; the covetous masters for honest servants. 

4. The most unrighteous men may grant principles of equity which they never mean to practice. So Laban. 

5. The faithful servant and labourer is worthy of his due reward. A brother servant that is faithful is worthy of any wages reasonably to be expected (Genesis 29:15). (G. Hughes, B. D.)

The purchase of a wife
As Jacob possessed no property, and could not, therefore, buy his wife, he paid for her by seven years of service. But was this indeed so degrading as it has, by almost general consent, been denounced to be? It is alleged that, as the wife is, in the East, regarded only as a kind of slave, first subordinate to the father, and then to the husband, she was, like the slave, acquired by purchase, and for almost exactly the same price. Such certainly was and is the case among many uncivilized tribes. But does the purchase not admit of another construction? Among some nations, the marriage-price is distinctly regarded as a compensation due to the parents for the trouble and expense incurred by the education of the daughter. From this view there is but one step to the notion that the parents deserve the gratitude of the man to whom they give their child; and the Hebrews, who assigned to the women a position eminently high and honourable, who regarded the wife as an integral part of the husband, and as the indispensable condition of his happiness, and among whom it was a proverbial adage, that “an excellent wife is far more precious than riches”--the Hebrews bought their wives as a treasure and the most valuable possession. It may be seriously asked whether such a purchase was, in principle, not more dignified than the custom according to which the wife buys, as it were, a husband by her dowry, and in consequence of which the daughters of poor parents are in a very precarious position, while, in the East, daughters are at least no burden on their fathers. In practice, that custom is certainly liable to considerable abuses; heartless or avaricious parents, without consulting the inclination of their daughters, may sell them to those who bid the highest price; but scarcely any principle, however lofty, is safe against abuse; besides, it was a law among most tribes, that the daughter’s consent must first be obtained; and it was a custom among some, that the money received by the parents should be applied for the benefit of the bride or the young couple. But suppose even that the manner of courting and acquiring the wife was not in every respect noble and delicate among the Hebrews, it certainly did not affect the relative position of husband and wife; the one was no master, the other no slave; the usual customs could, therefore, safely be retained, as long as they did not endanger the beautiful principles which guaranteed the dignity of the other sex. (M. M. Kalisch, Ph. D.)

Serving for a bride
It is related that a rich saddler, whose daughter was afterwards married to Dunk, the celebrated Earl of Halifax, ordered in his will that she should lose the whole of her fortune if she did not marry a saddler. The young Earl of Halifax, in order to win the bride, served an apprenticeship of seven years to a saddler, and afterwards bound himself to the rich saddler’s daughter for life. 



Verses 21-28
Genesis 29:21-28
He took Leah his daughter, and brought her to him
Laban’s fraud on Jacob
I.
THE CHARACTER OF THE FRAUD. 

1. Deliberate. 

2. Bold. 

3. Selfish. 

II. THE FRAUD CONSIDERED AS A RETRIBUTION. There are sins which in this world are often punished in kind. (T. H. Leale.)

Lessons
1. The day revealeth that evil usually which the night covereth, sin may hide itself a little while till the morning. 

2. Seeming Rachel over night is found Leah in the morning. Fair offers to be deceits. 

3. Honest souls, though drawn into error, are full of indignation against it, and the cursors of it when discovered. 

4. Plain covenant work is sufficient to convince deceivers that forsake 2:5. Service for Rachel should have Rachel for its reward. 

6. It is gross falsehood and deceit to deny covenant reward, and adulterate it with worse (Genesis 2:25). (G. Hughes, B. D.)

Laban’s deceit
This discloses a baseness in Laban’s character, arousing contempt and aversion; but it ought not to blind us against the redeeming qualities of his heart. In the human mind, fragrant flowers often blossom surprisingly by the side of noxious weeds. The deceit of Laban was practicable, on account of the custom by which the bride is, on the day of marriage, conducted veiled to her future husband. (M. M. Kalisch, Ph. D.)

Evil result of Laban’s fraud
But the fraud of Laban was not only a moral offence in itself; it was the more deplorable, as it destroyed the principle of monogamy to which the patriarchs on the whole adhered. Jacob had intended to marry Rachel alone; and when he found himself, against his will, allied with Leah, his heart could not renounce her from whom he expected the best part of his happiness; he took her to wife besides Leah; nor was he permitted to dismiss the latter after the solemnization of the marriage. (M. M. Kalisch, Ph. D.)



Verses 29-35
Genesis 29:29-35
He loved also Rachel more than Leah
Leah and Rachel: their trims and compensations
I.
THEIR TRIALS. Leah was “hated “ (Genesis 29:31), i.e., she was loved less than Rachel By becoming a party to a heartless fraud she lost her husband’s affections. And Rachel, the beloved wife, was denied the blessing of children, so coveted by the ancient Hebrew mothers (Genesis 29:31). Both had trials, though of a different kind. 

II. THEIR COMPENSATIONS. Leah was blessed with children, which compensated her for the loss of her husband’s love. The names of the four sons successively born to her were all significant, and betoken that pious habit of mind which recognized the hand of God in all that befel her. She called the first-born, Reuben (Hebrews) “see ye a son.” The second, Simeon (Hebrews) “hearing,” for God had heard her prayer and seen her affliction. The third was named Levi (Hebrews) “joined.” Now, surely, would the breach be healed and the husband and wife joined together by this threefold cord. The fourth she called Judah (Hebrews) “praise,” as if recording her thankfulness that she had won the affections of her husband by bearing to him so many sons. Rachel, on the other hand, continued barren. But she was compensated by her beauty, and by the thought that she was first in her husband’s affections. Thus with the evils which fall to the lot of individuals, there are compensations. (T. H. Leale.)

Lessons
1. God doth not see as men, not as good men see sometimes in accepting persons. 

2. God’s providence may be regardful of them who are neglected by men. 

3. Undervalued and hated mercies may, under God’s ordering, prove most fruitful to men. 

4. The most regarded by men may be disrespected upon some accounts with God. 

5. The most lovely mercies in man’s eye may prove barren and unfruitful to him (Genesis 29:31), (G. Hughes, B. D.)

Worth better than beauty
The cultivation of the beautiful is, indeed, the first step towards civilization; but it is no more than a means of education; it has accomplished its purpose when it has contributed to awaken the interest for thought and truth; the Greeks were an element in the development of mankind; but their mission ceased when they had opened the minds of men for the reception of abstract ideas; and the sentence which a Greek sage wrote over his door: “nothing ugly must enter,” was to be superseded by the Biblical maxim: “deceitful is gracefulness, and vain is beauty; a woman who feareth the Lord, she alone deserveth praise” Proverbs 31:30). While the first woman was merely “ she who gives life” (Eve); the daughter of Lamech, seven generations later, was the “beautiful” (Naamah); this was certainly a progress; but many centuries were required to elapse before men ceased to regard beauty both as the test of worth, and a proof of special Divine favour. To contribute towards this important lesson is the end of this portion; for, “when the Lord saw that Leah was hated, He opened her womb; but Rachel was barren”; by the same act He taught Jacob wisdom, and procured justice to Leah. The latter was clearly aware of this turning-point in her life; for when she gave birth to a son, she exclaimed: “Surely, the Lord hath looked upon my affliction; for now my husband will love me.” Nor does she seem to have been unworthy of being blessed with offspring; the love of her husband was the sole object of her thoughts and feelings. (M. M. Kalisch, Ph. D.)

30 Chapter 30 

Verses 1-13
Genesis 30:1-13
Rachel envied her sister.
Rachel’s impatience
I. IT WAS UNGODLY. 

1. She was the victim of unholy passions. Envy and jealousy. 

2. She took a despairing view of life. 

3. She failed rightly to recognize the true Author of all good things. 

II. IT LED TO THE ADOPTION OF WRONG EXPEDIENTS. Showing impatient haste of unbelief, and a want of confidence in God. 

III. IT HAD AN INFLUENCE FOR EVIL. 

1. Upon her own character. Boasting (Genesis 30:6; Genesis 30:8). 

2. Upon her sister (Genesis 30:9). (T. H. Leale.)

Domestic irritations
I. JACOB TOOK UPON HIMSELF DOMESTIC TROUBLES, 

II. IT REQUIRES SOMETHING ELSE THAN THE ATTAINMENT OF OUR WISHES TO BRING HAPPINESS. 

III. BLESSINGS DO NOT ALWAYS COME AS WE EXPECT. 

IV. HISTORY REPEATS ITSELF. 

V. THE PROMISES OF GOD ARE GRADUALLY FULFILLED. 

VI. THE UNDESERVING ARE BLESSED BY GOD. 

VII. HAVE PATIENCE WITH IRRITATING ASSOCIATES. (D. G. Watt, M. A.)

Envy
The infatuated Caligula slew his brother because he was a beautiful young man. Mutius, a citizen of Rome, was noted to be of such an envious and malevolent disposition, that Publius, one day, observing him to be very sad, said: “Either some great evil has happened to Mutius, or some great good to another.” “Dionysius the tyrant,” says Plutarch, “out of envy, punished Philoxenius the musician, because he could sing, and Plato, the philosopher, because he could dispute, better than himself.” Cambyses killed his brother Smerdis, because he could draw a stronger bow than himself or any of his party. 



Verse 8
Genesis 30:8
With great wrestlings have I wrestled
Great wrestlings
Thus speaks Rachel; and this woman’s experience, multiplied as it is a thousand-fold in hearts that never told their struggles, shows us that life is not so calm as it seems.
Beneath many a placid stream there are deep and dangerous under-currents. Often a quiet face hides the deep things, which even the dearest intimacies cannot draw out, and which constitute the tragedies of the heart’s history. It is well that we learn the need of wrestling; for life, especially Christian life, has flesh and blood to battle with. Paul says, “we wrestle”; and goodness, even at its best, is dearly bought and hardly won. 

I. THIS IS TRUE OF THOSE WHO ARE OUTWARDLY THE WEAKEST. Nothing betokens the warrior; there is no mailed breast, no gauntleted hand. The character seems like the face perhaps, to be common-place and dull. But what a world there is within the humblest forms that move to and fro amongst us! That plain face that we mark no loveliness in, is beautiful perhaps in the eyes of angels--that unillustrious life is associated with paths where some Goliath has been laid low, and where the Philistine host has been dispersed. 

II. THIS IS TO BE THE LOT OF OUR CHILDREN. Listen, and you may hear a sigh as of a distant storm, in the spring breeze of childhood’s morning, which may break into a weird tempest over their heads before the evening comes. These children of ours cannot do without religion, without Christ--the Brother and the Saviour of men. Do these little ones look made forthe endurance of hard wrestlings? Perhaps not. But these little hands will be stretched out in the dark night; these little feet will have to climb in loneliness the toilsome way, when you and I are gone. Who can wonder that we wish to see them before we die in the covert of the great rock? 

III. THIS IS THE ONLY PATH TO VICTORY. God sees that it is best. The oak that struggles with the tempest strikes deeper root in the soil; and the faith that has struggled with doubt is the firmest of beliefs. The love which has learnt human insincerity, learns to prize beyond all price the less demonstrative love of true natures. We gain conquest through hardship, defeat, and peril. We wrestle with great wrestlings over inborn tastes and desires, over habits that have steadily risen to dominance, over affections that are carnal and corrupt, and over enemies visible and invisible. For ease is death. When we cease to wrestle, the enemy binds us with fetters of iron. Conquer we may and can--through the faith that looks upward all through the wrestling years. To him that overcometh the glorious promise of victory is vouchsafed. But the struggle will be severe; we shall have not only ordinary sorrows, superficial anxieties, but great wrestlings; and this is the victory that overcometh the world, even our faith. These wrestlings are not mere matters of mental energy; they are connected with moral pain. Dispositions natural to us have to be overcome; human nature, like a child, likes to be spoiled and petted--it can ill-endure rebuke and resistance I Consequently the battle is hard, and there is no plaudit of honour, no noise of conquest, no palm-wreath on the brow. 

IV. THIS IS THE ANCIENT WAY. It leads us back to Moses, to Abraham, and to Jacob who was left alone--“and there wrestled a man with him till the break of day” (Genesis 32:24). And that we have a Divine nature is proven by man’s spiritual wrestlings from the earliest dawn of history. And the rendering of this text, as you will see in the margin of your Bibles, leads us to think of God. “With great God-wrestlings have I wrestled.” And this ancient way will be our way too. (W. M. Statham, M. A.)



Verses 22-24
Genesis 30:22-24
And God remembered Rachel
God’s favour towards Rachel
I.
IT WAS LONG DELAYER. Discipline. 

II. IT WAS GRANTED TO HER AFTER SOME SOLEMN LESSONS HAD BEEN LEARNED. 

1. Dependence. 

2. Patience. 

3. Faith and hope. 

III. IT AWAKENED GRATITUDE. 

1. Grateful recognition of God’s dealings (verse23). 

2. Heartfelt acknowledgment of God (Genesis 30:24). (T. H. Leale.)



Verse 25
Genesis 30:25
Send me away that I may go unto mine own place, and to my country
The lights of home
There is in Switzerland a hill known as the Heimweh Fluh, or Home-sick Mount.
It is so called because it is usually the last spot visited by the traveller when leaving that part of the country at a time when his thoughts are turned homeward. It commands a glorious view of the whole valley of Interlaken, with its fields and pastures, its villages and lakes, with a back-ground of snow-capped mountains. It is a fair scene, but the heart of the traveller is not there. His thoughts are with his friends and loved ones at home. He looks upon the homesick mount, and seems to murmur with the patriarch Jacob, “Send me away, that I may go unto mine own place, and to my country.” There are many such homesick mounts, such landmarks, to remind us of home. The sailor on the slippery deck points to some dark towering cliff, and says, “We shall soon see the Lizard Light”; or, “Yonder is Beechy Head!” The traveller along the wintry road strains his eyes through the darkness to catch a glimpse of the lights of home. And we, if we have learnt to think of our life here as a pilgrimage, shall often stand, as it were, upon some Heimweh Fluh, some mount of home-sickness, and whilst we gaze on the beauties of this world; we shall feel, “This is not my home, I am a stranger and a sojourner, as all my fathers were.” We shall press onward “through the night of doubt and sorrow,” straining our eyes to catch sight of the lights of home. Let us, by God’s grace, try to live and work for Him daily, and when death comes we can say, without fear, “Send me away, that I may go to mine own place, and to my country.” The dying Baxter, who wrote “The Saints’ Rest,” said, “I am almost well, and nearly at home!” and another dying man exclaimed, “I am going home as fast as I can, and I bless God that I have a good home to go to.” Yes, that thought of home is a blessed one, both for time and for eternity. During the American Civil War the two rival armies were encamped opposite each other on the banks of the Potomac River. When the federal bands played some national air of the union, the confederate musicians struck up a rival tune, each band trying to out-play and silence the other. Suddenly one of the bands played “ Home, Sweet Home,” and the contest ceased. The musicians of both armies played the same tune, voices from opposite sides of the river joined the chorus, “There’s no place like home!” So we, the pilgrim band, are bound together by that one strong link--we are going to our own place and our own country, “Our feet shall stand within thy gates, O Jerusalem.” When that brave soldier of Jesus Christ, Charles Kingsley, lay dying, he was heard to murmur, “No more fighting; no more fighting.” No one knows the full meaning of those words except one who has fought the good fight, whose life has been one long battle with sin. Those words have no meaning for the coward who yielded himself a prisoner to the enemy, the drunkard who never fought against his besetting sin, the angry man who never wrestled with the demon of his temper. What know they of fighting? (H. J.Wilmot Buxton, M. A.)



Verse 27
Genesis 30:27
I have learned by experience
Moral and religious lessons gained by experience
The words are Laban’s, and, taken in their connection, they intimate that even an utterly wordly man, such as he was, may be forced to acknowledge the moral providence of God, whereby He takes especial and peculiar care of His servants.
Look at the moral and religious lessons which a thoughtful man may learn by experience. 

I. We learn by experience MUCH THAT IS WHOLESOME ABOUT OURSELVES. By the blunders we have made, the falls we have suffered, the injuries we have sustained, the sins we have committed, and the wrongs we have inflicted on others, God has enlightened us in the knowledge of ourselves, and made us feel that it is not in man that walketh to direct his steps. 

II. Experience has taught us MUCH REGARDING THE WORLD AND ITS PLEASURES, POSSESSIONS, AND ENJOYMENTS. Even in the case of the Christian, there is much to wean him from the world as the years roll on. As he grows older the world becomes less and less to him, and Christ becomes more and more. He learns to delight in God, and his growth in holiness becomes the ambition of his life. 

III. The experience of the lapse of years teaches US MORE AND MORE OF GOD AS THE GOD AND FATHER OF OUR LORD JESUS CHRIST. We have increasing proofs of God’s wisdom and God’s faithfulness. Whoever has been false to us, He has remained true. This testimony of experience thus grows with our growth and strengthens with our strength. It is a fortress which is utterly impregnable. (W. M. Taylor, D. D.)

Experience
Find men where you may, they all agree in owning that they owe much to the same Instructor: they all agree in owning that they have grown wiser for the teaching of that unflattering Preceptor, who knows no royal road to truth, and in whose stern school you must stumble once, that you may learn to avoid falling again. And truly here is the best way to learn--the way that sinks the deepest, and is remembered the best. 

And if it be true, as the proverbial saying would have it, that experience teaches the foolish, surely it is true no less that experience makes the wise. And as experience is the teacher that instructs all men and instructs them unthanked and unasked, so there are many things which no other can teach us: many lessons we never learn, and many matters we never rightly understand, till we have “learned by experience.” We shall never know, for example, what our hearts can feel and bear, by the descriptions of other people; no account can make us understand what great sorrow is, or great anxiety, or buoyant gladness, or hearty gratitude, or fixed determination; we must feel in ourselves the quickened pulse of hopefulness, the laden heart of care, the blankness of disappointment and failure; or we shall never know what they mean. Even Jesus Christ, our Maker, gained that consummate sympathy with us which it became our Saviour to have, through actual experience. But there is one class of subjects one great subject which above all others we must know by experience, or we shall not know at all. My brethren, this is a thing that is hard upon mere human reason; this matter of the real power and efficacy of prayer. If there be any truth in what we believe of the power of prayer, it is the mightiest agent--save God Himself--in all the universe: it is stronger than the hurricane that wrecks a navy: stronger than the great ocean to which man’s mightiest works are as a plaything. Christian brethren, let us frankly confess what a weak state, what an insecure position we should be in, if we were taking all this on hearsay. Why, it looks such a truly monstrous deal to believe, that positively for your credit as a reasonable man, you would be half ashamed to say you fancied all this. Never concern yourself to unravel the threads the sceptic has twisted; never set yourself to answer by argument the objections he has raised. It can be done, but there is a far better way. Tell him that your Bible bids you pray, and assures you that prayer shall prevail; but tell him more--and God be thanked if you can say so much--tell him that you have put the matter to the proof!--that you were not content to take the thing on the word of others; that you fairly tried, and that you “learned by experience” that prayer is heard and answered! Another thing that we may learn by rote, but that we never shall really believe till we learn it by experience, is the insufficiency of this world to satisfy the soul; the great truth, that “This is not our rest.” For experience alone is enough to bring men to the strong belief, that all worldly things, even when possessed in their intensest degree, leave an aching void within the soul--many a stated man of pleasure, many a successful man of ambition, has told us as much as that--but it needs God’s Holy Spirit to touch the soul, before it can take the next step--before it can draw the final conclusion--that the right things for the soul to love and seek are beyond the grave, and that the heart’s true home and abiding treasure are there. But we shall give the remainder of our time to looking at one great fact which is best learned by experience--I mean the preciousness, the all-sufficiency, the love and grace, of our blessed Saviour. You remember it is written, “Unto you which believe He is precious.” Now that seems to mean, that to those who believe, He is more precious than He is to other people; that, in a peculiarly strong sense, His preciousness is a thing that must be learned by experience. So it is. And it is easy to see how it must be. For the value of a thing is understood fully only by those who know how much they want it. And if a man feels that he does not want a thing--that he can do perfectly well without it--why, he will esteem it as of very little value indeed. Now a perfectly worldly and unconverted man feels he needs food, he cannot do without that; and so of course he sets a value on it. He feels he needs a home to dwell in--he cannot do without that; and so of course he sets a value on it. He feels he needs friends--that life would be a poor, heartless thing without them; and so he sets a value on them. But the quite worldly and unconverted man, who brings everything to a quite worldly estimate, does not feel he needs Christ; he never feels any want of Him; he thinks he can do quite well without Him; and of course he sets no value on Him; of course the Saviour is not precious to that man--how can He be? But, brethren, look to the man who has been convinced of his sin and misery by the Spirit of God; and that only our Redeemer can save us from that dismal estate, and see what he thinks of Christ! Yes, that convicted sinner has found his need of the Saviour. He has learnt that food and raiment, and all things men work hardest for and value most, are not the one thing needful--are worth nothing when compared with a saving interest in the blessed Lamb of God. He has “learned by experience I “ He has felt a want, felt that the Saviour alone could supply that want; and he knows what Christ is worth, by what Christ has done! (A. K. H. Boyd, D. D.)

Experience
1. The true teacher. 

2. The universal monitor. 

3. The indisputable evidence. 

4. Experience of sin, pardon, peace. 

5. Character thus becomes argument. 

6. Let sin be subjected to this test. 

7. The Christian triumphant here. 

8. Many can answer by experience who cannot answer by controversy. (J. Parker, D. D.)

Learning by experience
The world is a school, and the period of our remaining here is the school-time of our existence. The school is a severe one, the discipline is hard, and the process is often tedious. God is the teacher, and He has many assistants, which in various ways and manners are used to bring the soul to saving knowledge of the truth. Now, there is no method so potent for impressing facts on the mind as actual practice. Theory is an ideality which amid the whirl of time and business is soon dissipated. It is only when we ourselves apprehend, through actual touching and handling, that we get a positive and practical knowledge of anything. The most learned engineer who ever lived would feel at a terrible loss if put to drive an express locomotive or to superintend the engines of a vast steamship, if he had never seen one before, although he might have read and written on the subjects all his life. The most skilful theoretical architect would shrink from the ordeal of practical building. 

I. We learn by experience THE FLIGHT OF TIME. The child is scarcely conscious that time moves at all. It is to him a calm, placid, unruffled lake. But the illusion is gradually dispelled. Youth deepens into maturity, maturity glides into incipient decay, and the soul is startled to find how rapidly life is passing. Then it begins to fly by like a rushing river torrent. 

II. We learn by experience THE FRAILTY OF HUMAN NATURE. The curse of decay comes as a revelation. Death of a playmate or relation startles the little soul and awakens an unknown terror. Then with the flight of time comes the realization of weakness within ourselves. 

III. We have learned by experience the DISAPPOINTMENTS OF EARTH. How has the sanguine heart grown broken and seared! The rosy vision has minished into darkness. Disappointments! 

IV. We have learnt by experience THE VANITY OF TRUSTING TO SELF. Self-sufficiency is man’s heritage and Satan’s mightiest weapon. The best contrived scheme brought to nought, the wisest forethought nullified, the labours of a lifetime lost, have shown us how vain is man. 

V. We have learned by experience THE UNENDING LOVE, COMPASSION, AND GOODNESS OF GOD. (Homilist.)

Experience
I. SOME OF THE LESSONS LEARNED BY EXPERIENCE. 

1. The unsatisfying nature of all earthly objects. 

2. The preciousness of Christ. 

3. The efficacy of prayer. 

4. The benefit of affliction. 

5. The sustaining power of God’s grace. 

II. THE REASONS WHY GOD TEACHES US BY EXPERIENCE. 

1. Because we will not learn our duty without it. 

2. Because the lessons thus acquired are the most valuable and permanent.

3. Because we are then more useful to our fellow-men. (Seeds and Saplings.)



Verses 28-43
Genesis 30:28-43
Appoint me thy wages, and I will give it
Jacob’s new contract of service
I.
IT WAS ENTERED UPON IN OPPOSITION TO HIS BETTER FEELINGS AND CONVICTIONS. 

II. IT WAS MARKED BY WORLDLY PRUDENCE. 

1. The prudence which calculates. 

2. The prudence which takes advantage of superior knowledge. (T. H.Leale.)

Lawful diligence blessed
A Divine benediction is always invisibly breathed on painful and lawful diligence. Thus the servant employed in making and blowing of the fire, though sent away thence as soon as it burneth clear, ofttimes getteth by his pains a more kindly and continuing heat than the master himself who sitteth down by the same; and thus persons industriously occupying themselves thrive better on a little of their own honest getting than lazy heirs on the large revenues left unto them. (Fuller.)

Advised diligence
What though you have found no treasure, nor has any friend left you a rich legacy! Diligence is the mother of good luck, and God gives all things to industry. Then plough deep while sluggards sleep, and you shall have corn to sell or to keep. Work while it is called to-day, for you know not how much you may be hindered to-morrow. One to-day is worth two to-morrows, as poor Richard says; and further, never leave that till to-morrow which you can do to-day. (Franklin.)

Holiness
God has given us precepts of such a holiness and such a purity, such a meekness and such humility, as hath no pattern but Christ, no precedent but the purities of God; and, therefore, it is intended we should live with a life whose actions are not chequered with white and black, half sin and half virtue. God’s sheep are not like Jacob’s flock, “streaked and spotted,” it is an entire holiness that God requires, and will not endure to have a holy course interrupted by the dishonour of a base and ignoble action. I do not mean that a man’s life can be as pure as the sun, or the rays of celestial Jerusalem; but like the moon, in which there are spots, but they are no deformity; a lessening only and an abatement of light, no cloud to hinder and draw a veil before its face, but sometimes it is not so severe and bright as at other times. Every man hath his indiscretions and infirmities, but no good man ever commits one act of adultery; no godly man will at any time be drunk; or if he be he ceases to be a godly man, and is run into the confines of death, and is sick at heart, and may die of the sickness--die eternally. (Jeremy Taylor.)

31 Chapter 31 
Verses 1-12
Genesis 31:1-12
And the Lord said unto Jacob, Return unto the land of thy fathers
Jacob’s departure for Canaan
I.
IT WAS HASTENED BY PERSECUTION. 

II. IT WAS PROMPTED BY A SENSE OF OFFENDED JUSTICE. 

III. IT WAS AT THE COMMAND OF GOD. 

IV. IT ILLUSTRATES THE IMPERFECTIONS AS WELL AS THE VIRTUES OF JACOB’S CHARACTER. (T. H. Leale.)

The stirring-up of the nest
Jacob was becoming too contented in that strange land. Like Ulysses and his crews, he was in danger of forgetting the land of his birth; the tents of his father; and the promises of which he was the heir. He was fast losing the pilgrim-spirit, and settled into a citizen of that far country. His mean and crafty arts to increase his wealth were honeycombing his spirit, and eating out his nobler nature, prostituting it to the meanest ends. His wives, infected with the idolatry of their father’s house, were in danger of corrupting the minds of his children; and how then would fare the holy seed, destined to give the world the messages of God? It was evident that his nest must be broken up in Haran; that he must be driven back into the pilgrim-life--to become a stranger and a sojourner, as his fathers were. And this was another step nearer the moment when he became an Israel, a prince with God. 

I. THE SUMMONS TO DEPART. Whether there was voice audible to the outward ear I cannot tell; but there was certainly the uprising of a strong impulse within his heart. Sometimes on a sultry summer day we suddenly feel the breeze fanning our faces, and we say that the wind is rising; but we know not whence it comes, or whither it goes: so does the Spirit of God frequently visit us with strong and holy impulses. There is a Divine restlessness; a noble discontent; a hunger created in the heart, which will not be satisfied with the husks on which the swine feed. We cannot always understand ourselves; but it is the Lord saying to us, Arise and depart; for this is not your rest. 

II. THE TENACITY OF CIRCUMSTANCES. When the pilgrim-spirit essays to obey the voice of God, the house is always filled with neighbours to dissuade from the rash resolve. “As Christian ran, some mocked; others threatened; and some cried after him to return.” There was something of this in Jacob’s case. The bird-lime clung closely to him, as he began to plume his wings for his homeward flight. He was evidently afraid that his wives would hinder his return. It would have been natural if they had. Was it likely that they would at once consent to his proposal to tear them from their kindred and land? This fear may have greatly hindered Jacob. He at least thought it necessary to fortify himself with a quiverful of arguments, in order to carry his point. In those arguments we catch another glimpse of his cowardly and crafty nature. They are a strange medley of lies and cant and truth. He might have saved himself from all this, if he had only trusted God to roll away the stones from the path of obedience. For God had been at work before him; and had prepared their hearts, so that they at once assented to his plan, saying: “We have no further ties to home; now then, whatsoever God hath said unto thee, do?” If we would only go forward in simple obedience, we should find that there would be no need for our diplomacy; He would go before us, making the crooked straight, and the rough smooth. In the endeavours of Laban to retain Jacob, we have a vivid picture of the eager energy with which the world would retain us, when we are about to turn away from it for ever. It pursues us, with all its allies, for seven days and more (Genesis 31:23). It asks us why we are not content to abide with it (Genesis 31:27). It professes its willingness to make our religion palatable, by mingling with it its own tabret and dance (Genesis 31:27). It appeals to our feelings, and asks us not to be too cruel (Genesis 31:28). It threatens us (Genesis 31:29). It jeers us with our sudden compunction, after so many years of contentment with its company (Genesis 31:30). It reproaches us with our inconsistency in making so much of our God, and yet harbouring some cunning sin. “Wherefore hast thou stolen my gods?” (Genesis 31:30). All, friends, how sad it is, when we, who profess so much, give occasion to our foes to sneer, because of the secret idols which they know we carry with us! 

III. THE DIVINE CARE. Well might Jacob have thrilled with joy, as he said to his wives, “The God of my father has been with me.” When God is for us, and with us, who can be against us? Blessed is he who is environed by God, and for whom God fights. He must be more than a conqueror. So Jacob found it; and, at the end of his encounter with Laban, he was able to repeat his assurance, that the God of his father had been with him (Genesis 31:42). (F. B.Meyer, B. A.)

Jacob and Laban
I. JACOB’S ARRIVAL AND RECEPTION AT HARAN. 

1. God’s revelations of Himself, of His love and purposes, are incentives to action and encouragements to duty. 

2. Notice the similarity and difference between Eliezer’s arrival at Haran and reception by Laban, and Jacob’s. 

II. THE LESSONS OF JACOB’S SERVITUDE AND PROSPERITY AT HARAN 

1. Even a wise custom is no justification of untruth or deceit (Genesis 29:26). 

2. There is a law of retribution and of compensation in life. Jacob’s love for Rachel sweetened his servitude. 

3. The danger of taking narrow views of life. 

4. Faith is proved by patience rather than by retaliation (Genesis 30:37-43). 

5. The faithfulness of God is irrespective of man’s desert. 

III. JACOB’S FLIGHT FROM HARAN, LABAN’S PURSUIT OF HIM, AND THE COVENANT WITH WHICH THEY SEPARATED. 

1. Mutual distrust produces estrangement. 

2. Suspicion leads to angry accusation and recrimination. 

3. The use and misuse of solemn words (Genesis 31:47-48). (A. F.Joscelyne, B. A.)

Lessons
1. Prosperity usually draweth on envy to the best of men. 

2. It is no rare thing that the saints of God should hear ill of evil men for their best doings. 

3. Slanderous tongues are usually to be found in the houses of the wicked. 

4. Children are the natural heirs of parents’ corruptions; Laban’s sons have Laban’s heart. 

5. Covetousness is discontented at any good that passeth unto others. 

6. Heat of wicked youth is apt to break forth into railing upon the most upright. 

7. Covetous, envious spirits transfer the blessing of God on His to base reproaches (Genesis 31:1) 

8. Old subtle sinners keep their tongues and vent their hatred in their looks. 

9. As God changeth His providences from one to another, so the wicked change their carriages. 

10. It is Christian prudence to observe the discontented and angry faces of wicked rulers. 

11. Carnal respects from the wicked to the righteous are but momentary (Genesis 31:2). 

12. God sometimes useth the unjust carriages of wicked men to move His saints unto respect of Him. 

13. God calleth His saints at last in His set time out of bondage to the wicked. 

14. God’s call alone warrants souls as to leaving of their stations. 

15. God’s gracious presence is ever with them, who are obedient to His call (Genesis 31:3). (G. Hughes, B. D.)

Lessons
1. God’s call will put men upon honest endeavours to accomplish it. 

2. It beseems godly husbands to communicate God’s will to their wives about household affairs. 

3. Prudence imparts counsel in fittest places. 

4. Sedulity in men’s calling will not suffer them to lose time (Genesis 31:4). (G. Hughes, B. D.)

Lessons
1. Just occasions of moving place may be urged by husbands to wives for their concurrence to and comfort in it. 

2. Real and undeserved disrespects from men are justly to be complained of, though fathers. 

3. The gracious presence of God with His innocent ones is enough to counterpoise the frowns of men. 

4. It is rational to leave fathers with their unjust frowns, and follow God with His smiles (Genesis 31:5). (G. Hughes, B. D.)

Lessons
1. No fraud, lying, or deceit, come amiss to covetous worldly spirits for their own ends. 

2. Multiplied falsehoods and oppressions are usual with wicked men, to oppress the innocent and to help themselves. 

3. The greatest service is of no account with wicked worldly men. 

4. Safe are those faithful ones who are taken into God’s charge. 

5. Men may invent many ways to hurt the righteous, but God giveth them not up to their hand (Genesis 31:7). 

6. God’s power and justice turneth the very purposes of the wicked to His saints’ good and their evil. 

7. The subtlety of man can never prevent the power and wisdom of God (Genesis 31:8). (G. Hughes, B. D.)

Lessons
1. Providence orders the best seasons of comforting His servants against their fears. 

2. Saints must take their comforts in the way wherein God will impart them. In dreams, if God will. 

3. The saints have real proof of God’s care of them, and goodness in suiting to them their consolations (Genesis 31:10). 

4. God alone is the comforter of His people. 

5. God calls by name to poor souls, in application of comfort, to prepare them thereunto. 

6. God’s servants answer at His call to receive His consolations (Genesis 31:11). 

7. God showeth His afflicted ones the way of His consolations for their support. 

8. God’s observation of the oppressions of men cannot but stir Him up to work His saints’ relief (Genesis 31:12). (G. Hughes, B. D. )



Verse 13
Genesis 31:13
I am the God of Bethel
The God of Bethel
I.
THE GOD OF BETHED IS A GOD OF PROVIDENCE, of a special gracious Providence towards His people; and of this as exercised through a Mediator, by the ministry of angels. 

1. He is the God of Providence, extending to all the creatures He has made. God did not make the world, and then leave it, confining Himself to heaven, as some would have Him. Though His throne be above, His kingdom ruleth over all. He is no unconcerned spectator of what is done; but like a skilful pilot sits at the helm, and steers the world to what course it shall move. His providence is often mysterious, but nevertheless real and universal. 

2. God exercises a special gracious providence about His servants. God has a regard to all the works of His hands; but it is spoken with an emphasis, “Behold the eye of the Lord is upon them that fear Him, upon them that hope in His mercy.” Upon every one of this number His eye is fixed with satisfaction and delight. 

3. God employs His angels as the ministers of His providence in the world, particularly as to His people. Not that God needs the agency of any of His creatures, but for the honour of His majesty He is pleased to use them. 

II. THE GOD OF BETHEL IS THE GOD OF PROMISE. And as it is here declared by Himself, I am the God of Bethel, it plainly denotes--

1. That He takes delight in the promises He hath made to His people, and the covenant engagements in which He stands to them. 

2. These words, “I am the God of Bethel,” being spoken twenty years after the promises and appearances there, were first made, God intimated by them, that He was the same now as heretofore; as able to guide and guard, as formerly. 

3. God proclaims this to tell His servant that all the mercies he enjoyed came from His hand and love, as his God in covenant; and that under this notion, he was still to look to Him for all he should further need. 

III. At Bethel Jacob vowed a vow, which was in confirmation of his covenant with God: and so God’s styling Himself the God of Bethel denotes in general that HE TAKES SPECIAL NOTICE OF THE SOLEMN TRANSACTIONS OF HIS SERVANTS, what promises and vows they make to Him and where. Particularly He is the God of Bethel, i.e., of His house, of every place appointed for His worship, as observing who there vow and dedicate themselves to Him, and who do not; in what manner any vow unto Him, whether in truth and with the heart, or deceitfully and with guile. God cannot be ignorant of what is done, and where; but He would be considered as particularly observing what passes at Bethel, i.e., in His hoarse, and at His table there, now under these New Testament ages. 

1. God takes notice who tarries away from His house that ought to be there; and He takes notice too, in what dress every individual comes thither. 

2. God is the God of Bethel, as approving His people’s dedicating themselves by vow, in confirmation of their covenant to Him. This is their reasonable service, and what His promises and grace should readily lead them to. 

3. God is the God of Bethel, as He is ready to reward His servants who make conscience of keeping their engagements, and walk in a sense of the vows of God upon their souls. 

IV. And now as THE USE of all. 

1. How desirable is a special relation to the God of Bethel, as the God of Providence, and of this as in a peculiar manner exercised about His people. 

2. As the God of Bethel is ever mindful of His promises, His people can never want encouragement to come to His throne of grace. 

3. Does God style Himself the God of Bethel, as denoting His strict observance of what passes in His house? What seriousness becomes us in all religious duties and services, or when, in a way of worship, we have to do with God? 

4. Is the God of Bethel to be conceived of, as a witness to all our solemn transactions and engagements? how great must be the sin and folly of being formal and insincere in vowing to the Lord, or in pretending, either to enter into or confirm our covenant with Him, when leaving our hearts behind? 

5. Does God as the God of Bethel remember the vows there made, with what confusion will they appear before Him who have omitted to perform their promises? (D. Wilson.)

The God of Bethel
I am the God of Bethel! When at Bethel, the Lord said, “I am Jehovah, God of Abraham thy father, and the God of Isaac.” He might have said the same now; but it was His pleasure to direct the attention of His servant to the last, and to Him the most interesting of His manifestations. By giving him hold of the last link in the chain, he would be in possession of the whole. The God of Bethel was the God of his fathers, Abraham and Isaac; the God who had entered into covenant with the former, had renewed it with the latter, and again renewed it with him. What satisfaction must it afford, to be directed by such a God! (A. Fuller.)

God’s reminders
“I am the God of Bethel, where thou anointedst the pillar, and vowedst a vow unto Me.” It is not only necessary that we be reminded of God’s promises for our support in troubles, but of our own solemn engagements, that the same affections which distinguished the best seasons of our life may be renewed, and that in all our movements we may keep in view the end for which we live. The object of the vow was, that Jehovah should be his God: and whenever he should return, that that stone should be God’s house. And now that the Lord commands him to return, He reminds him of his vow. He must not go to Canaan with a view to promote his own temporal interest, but to introduce the knowledge and worship of the true God. This was the great end which Jehovah had in view in all that He did for Abraham’s posterity, and they must never lose sight of it. (A. Fuller.)

Lessons
1. God sets Himself out to His saints distinctly and eminently from the misconceits of Him by nations. 

2. God is the God of Bethel to His Jacobs, of sweet providences and precious promises to His saints. 

3. God’s providence and promise may justly cause souls to dedicate and vow themselves to Him. 

4. Souls devoting of themselves to God, engageth them to follow Him at this call. 

5. God is forced to put His saints in mind of their engagement sometimes before they think of 2:6. God’s call alone is the just ground of the egress and regress of His servants, for blessing, and with 2:7. God will surely call in His set time to His saints for their returning to the place of rest. 

8. Preparation and execution to go where God calleth, is due from saints to the call of God (Genesis 2:13). (G. Hughes, B. D.)

The God of Bethel
I. Does not that mean, first, that our God is the God of our early mercies 2 Bethel was to Jacob the place of early mercy. Let us look back upon our early mercies. Did they not come to us, as they did to him, unsought and unexpected, and when, perhaps, we were unprepared for them? 

II. Does it not mean, the God of our Lord Jesus Christ? What is “Beth-el” but “the house of God.” And the house of God, the true Bethel, is the person of the Lord Jesus Christ, for “In Him dwelleth all the fulness of the Godhead bodily.” 

III. Still further let us remember that this God of Bethel is the God of angels. We do not often say much about those mysterious beings, for it is but little that we know of them. This, however, we know--that angels are set by God to be the watchers over His people. We shall not come to harm if we put our trust in God. “I will lay me down to sleep, for Thou makest me to dwell in safety.” These angels were also messengers. “Are they not all ministering spirits? “ and are they not sent with messages from God? Moreover, they are our protectors. God employs them to bear us up in their hands, lest at any time we dash our foot against a stone. We do not see them, but unseen agencies are probably the strongest agencies in the world. 

IV. Notice, once more, that the God of Bethel is the God of our vows. (C. H.Spurgeon.)



Verse 14
Genesis 31:14
Is there yet any portion or inheritance for us in our father’s house
Inheritance for us
So asked Rachel and Leah of Jacob.
And we see how suggestive these historical touches in Old Testament story are, when vitalized by the spirit of the gospel. We think at once of the Saviour, who is the open door to the great Father’s house. There are multitudes who have lost their portions, and some are very sad and weary. Prodigal meets prodigal, and recounts the story of the painful way. Ruins always touch us with sadness; and “human hearts get ruinous in so much less time than stone walls do!” 

I. THE CRY IS PERSONAL. Men do not ask, “Is there hope for the lost--the profligate, the vile?” but, “Is there hope for me?” The soldier lying wounded in the battle-field thinks of the home harvest-fields far away, and the soul amid its wounds and woes whispers, “I will arise and go to my Father. There is a home-returning way for me!” 

II. THE CRY IS ANXIOUS. “Is there yet?” Once the soul was ready to surmise there might be! But is there now? when sin has consolidated into habit, when the door has been shut so often in the marred face of the Man of Sorrows! “My sin is ever before me,” is the great cry of conscience. We sympathize with human anxiety. We watch with moistened eyes the widow who asks, “Is there yet a table in the wilderness for me and my little ones?” In reply to the “yet,” let us answer, “Though thy sins be as scarlet, He shall make them white as wool”; “He shall blot out thy transgressions as a cloud, and thine iniquities as a thick cloud”; “He is able to save to the uttermost all that come unto God by Him.” 

III. THE CRY IS CHILDLIKE. “My Father’s house!” For we are, in one sense, all of us God’s offspring. True, we have lost likeness to Him and peace with Him; and only by faith can we become the spiritual sons of God. But there is memory of the lost estate in every heart. Man was made for God, and He is the only home of the soul. God gave us our earthly homes and relationships, to be parables of that great central truth. No word thrills us like “home”; no picture on Academy walls touches us like Provis’s interiors. And this is natural. For let home be dark or deserted, let the dove of peace leave that, let those sweet sanctities be desecrated, and no outside joys, no travels, no pursuits can make compensation! And to know the value of a home, you must lose one. 

IV. THE CRY IS ANSWERED. Yes! in many parables, in many promises, in deeds of love and sacrifice. Faith leads all along the way, from justification to glory. But it were wrong to conceive of the inheritance as all future. Heaven does begin on earth, because the heavenly principles, purposes, and pleasures may be ours now. CONCLUSION. We close with the remembrance that there is welcome for us, room for us, reward for us. Have you ever stood outside a flower-show in the summer-time, and seen carriage after carriage drive up, with rustling silks and dazzling liveries and crested panels, pride and pomp entering in; and then caught the wistful face of a poor child at the gate, with another child in her arms, shut out from seeing God’s beautiful flowers? The poor, the blind, the maim, the halt, the prodigals of every type are welcome. What, does He want me? does He wait for me? has He asked for me? (W. M. Statham, M. A.)

A worldly-spirited reply
We have seen some things in the history of these women which have induced us to hope well of them, notwithstanding their many failings; but though in this case it was their duty to comply with the desire of their husband, and to own the hand of God in what had taken place between their father and him; yet there is something in their manner of expressing themselves that looks more like the spirit of the world, than the spirit which is of God. A right spirit would have taught them to remember that Laban, whatever was his conduct, was still their father. They might have felt it impossible to vindicate him; but they should not have expatiated on his faults in such a manner as to take pleasure in exposing them. Such conduct was but too much like that of Ham towards his father. And as to their acknowledging the hand of God in giving their father’s riches to their husband, this is no more than is often seen in the most selfish characters, who can easily admire the Divine providence when it goes in their favour. The ease, however, with which all men can discern what is just and equitable towards themselves, renders the love of ourselves a proper standard for the love of others, and will sooner or later stop the mouth of every sinner. Even those who have no written revelation have this Divine law engraven on their consciences: they can judge with the nicest accuracy what is justice to them, and therefore cannot plead ignorance of what is justice from them to others. (A. Fuller.)

Lessons
1. It becometh wives, especially in good families, to listen unto advice of husbands from God. 

2. God can make them that disagree in a family sweetly to concur to do His work. 

3. It is unnatural for children to find no portions in their father’s house, when they abound. 

4. Such brands of cruelty are left upon unnatural fathers by the Spirit (Genesis 31:14). 

5. It is cruel for fathers to use their children as slaves and make merchandize of them. 

6. It is savage for parents to consume the substance of children for whom they should provide. 

7. Such unnatural dealings, in God’s justice, alienate hearts of children from parents (Genesis 31:15). 

8. It is fit to consider how God recompenseth cruelties of unnatural parents in depriving them of their children. 

9. What God giveth to parents and children may be justly owned by them. 

10. Good women will be free and helpful to their husbands to go and do whatever is the will of God unto them (Genesis 31:16). (G. Hughes, B. D.)



Verses 17-21
Genesis 31:17-21
Then Jacob rose up.
Lessons
1. Concurrence of all things with the call of God points out the time of man’s obedience to him. 

2. He that hath God’s call for himself and others to any undertaking should prepare first for it. 

3. It concerns husbands and fathers to provide for convenient motions of wives and children upon God’s call (Genesis 31:17). 

4. Prudence teacheth men to order all their substance as motions rightly upon God’s call. 

5. Justice will suffer no man to take anything but that which is his own. 

6. Courage becometh God’s servants to break through all difficulties to follow God (Genesis 31:18) and go where He calleth them. (G. Hughes, B. D.)

Lessons
1. Providence finds work to call off such as would hinder obedience to His work from His servants. 

2. Hard it is for souls bred up in superstition to be wholly taken off from it. 

3. There may be a temptation upon children to rob parents, but it is grievous wickedness. 

4. Hearts not purged will have their superstitions and means of will-worship, though they steal them. 

5. God suffers such irregular practices in good families sometimes for the trial of His own (Genesis 31:19). (G. Hughes, B. D.)

Lessons
1. Providence directs God’s servants to prudence for escaping the hands of wicked men at His call. 

2. It is no iniquity, not to declare God’s call and way to such as would oppose them (Genesis 31:20). 

3. Flight is not unbeseeming saints from under the hands of oppressors when God calleth to 2:4. Difficult passages God’s servants find sometimes in following God’s call. 

5. No difficulties should discourage where God appears to warrant man’s motions. 

6. Man’s face should be set to that mark which God points him out in his pilgrimage (Genesis 2:21). (G. Hughes, B. D.)

Lessons
1. Providence ordereth tidings of His delivering His servants, to come to their enemies when they are not to be hindered by them (Job 5:12; Job 5:10). 

2. Tidings of mercy to saints may come to the wicked soon enough to try them (Genesis 31:22). (G. Hughes, B. D. )

The Teraphim
Rachel stole the Teraphim, either, as has been advanced, because she wished to prevent Laban’s consulting them on the direction of their flight, or to secure their guardianship for a journey apparently fraught with difficulties and dangers. The value of the precious metal of which the idol might have been made was certainly a temptation subordinate to the superstitious motive. The example given by Jacob with regard to the worship of God, had manifestly exercised a greater influence upon Leah than upon Rachel; though both, therefore, acknowledged, in Jacob’s blessing, the will and favour of God, and urged him to follow the Divine directions (Genesis 31:16), Rachel continued to attach a high value to dumb images, and regarded herself safe only under the guardianship of her own gods. Our knowledge concerning the shape of the Teraphim is very limited. They resembled the form of man (1 Samuel 19:13), either consisting of the entire human body, or only of head and breast. They were made of various materials, and not unfrequently of silver, two hundred shekels of which were employed for one statue (Judges 17:4). Our information is more accurate respecting the use and nature of the Teraphim. But we must distinguish between the earlier and later history of the Hebrews. The origin of the Teraphim seems to have been in Mesopotamia or Chaldea, a supposition probable from our passage, and from a later allusion in which the Babylonian king is related to have consulted them (Ezekiel 21:26). Although no doubt comprised amongst the idols which Jacob is recorded to have removed in Shechem (Genesis 35:4), they long remained in favour among his descendants; and while the Hebrews were always conscious of their crime whenever they worshipped other gods, they do not seem to have regarded the adoration of the Teraphim as equally reproachful. On this point, the history of Micah is highly instructive (Judges 18:1-31.). It shows clearly, that the Teraphim were considered as tutelar deities, fully compatible with the homage solely due to the Lord; that they were used, by many, as oracles, like the Urim and Thummim, or like the Ark of the Covenant; and that they were deemed sacred and lawful, if but a descendant of Aaron performed the ministerial functions: they implied a transgression of the second, not of the first commandment. Thus we account for the fact, otherwise most strange, that the prophet Hosed enumerates the Teraphim among the boons of which the disobedient Israelites would be deprived (3:4); he threatens them with the dissolution of national and of family life; he predicts, that princes and sacrifices will disappear, and together with them their own domestic gods, the Teraphim, who, therefore, have there a political and social rather than a religious import. The prophet does not hesitate to mention them, because they were evidently in his time still considered as the mildest and most harmless form of idolatry. But gradually, when the pure doctrines of Mosaism began to be enforced with greater rigour, the Teraphim were naturally included among the objects of religious aversion; even the author of the Book of Judges, who wrote in the latest times of the monarchy (Judges 18:30), inserted in his truthful narrative a remark of disapproval: “in those days there was no king in Israel, every one did what was right in his own eyes” (17:6); when king Josiah established the strict worship of monotheism, he destroyed among the other idols, the Teraphim also (2 Kings 8:24); and, perhaps, exactly because they were considered as almost innocent images, the later writers were extremely severe in denouncing them: the crime of obstinacy against the Divine will is compared to the idolatry of the Teraphim (1 Samuel 15:23); they are classed among the “detestations and abominations” (2 Kings 13:24); their oracles are described not only as falsehood, but as wickedness; they lead astray those who consult them like sheep which have no shepherd (Zechariah 10:2); and they are attributed to the Babylonian monarch together with his other absurd modes of divination, as the auguries taken from “looking in the liver” (Ezekiel 21:26; Ezekiel 21:28). (M. M. Kalisch, Ph. D.)



Verses 22-42
Genesis 31:22-42
Laban said to Jacob, What hast thou done, that thou hast stolen away unawares to me, and carried away my daughters, 
. . . ?
--

Laban’s expostulation with Jacob, and Jacob’s defence
I. LABAN’S EXPOSTULATION WITH JACOB. 

1. There was, apparently, cause for just complaint. 

2. But this complaint was, really, the disguise of Laban’s own evil nature. 

II. JACOB’S DEFENCE. 

1. He challenges proof of his dishonesty. 

2. He appeals to many years of faithful and honest service. (T. H. Leale.)

Lessons
1. Laban, upon tidings of Jacob’s deliverance, haste in fury to avenge themselves on them. 

2. Wicked men of might join to themselves their allies, to help on their furious revenges. 

3. Injustice and cruelty will spur souls on to the persecution of the innocent many days. 

4. Envy and revenge will not give over pursuing the innocent until they overtake their prey (Genesis 31:23). (G. Hughes, B. D.)

I. THE FLIGHT of Jacob from Laban. 

1. Cause. 

2. Time. Sheepshearing. So important a duty that Laban must himself superintend it. He goes some distance from home. While Laban is absent, Jacob steals away. Collects his flocks and herds, servants and substance, and sets out over the desert which he had traversed some twenty-one years before with only his staff in his hand. 

II. THE PURSUIT. Of Laban after Jacob. Laban did not hear of Jacob’s flight till three days had passed. This part of the journey Jacob would naturally travel with all speed. So large a caravan could not march without leaving the plain track behind. Laban in pursuit for seven days, i.e., until ten days after Jacob had started. Reaching the mountains of Gilead and their defiles, and not overtaken; Jacob might think the pursuit had not been undertaken, or if so, then abandoned. Evening of tenth day Laban and his band approach. Too exhausted by the march to bring matters to an issue at once. The two camps retired to rest. Night settles down on the hills of Gilead, and watch fires, &c. Probably it was this night that Laban had a wonderful vision, in which he was warned respecting his treatment of Jacob. From the nature of the vision it is plain how murderous his intentions were. 

III. THE PARTING. Of Jacob and Laban. 

1. The controversy between Laban and Jacob. Laban’s charge against Jacob. Going by stealth. Leading his daughters as captives (comp. Verses 14, 15 with 26). Pretence of great affection (Genesis 31:27-28). Assertion of power. Acknowledgment of Divine interference. Charge of stealing the idols. 

2. Jacob’s reply. Tells the truth (Genesis 31:31), but not all the truth (comp. Verses 1-16). Repudiates, sternly and prompt]y, the charge of carrying off the images. 

3. The search for the idols, which are not found. 

4. They set up a memorial pillar, and so part at Mizpah. The two camps remaining there another night, and travelling, east and west, early in the morning, to meet no more. Learn: 

I. Be thankful for the domestic relations of life, and that ours do not demand our flight from home and kindred. 

II. Jacob bore cruel usage for twenty years, and even then did not prepare for flight till God had given him the command. 

III. The vision sent to Laban shows that God would have family meetings peaceably conducted, and those who have had unkind thoughts, He would have them lay them aside. 

IV. Christ Jesus, the Prince of Peace, is the Great Reconciler. (J. C. Gray.)

Lessons
1. The Almighty God appears seasonably to stop the rage of cruel oppressors against His saints. 

2. Night apparitions in dreams God can make to terrify wicked enemies from their purposes. 

3. God warns envious spirits, that they look to themselves, if they oppress His saints. 

4. God curbs the spirits of wicked men sometimes, and charges them not to speak an evil word to His people (Genesis 31:24). (G Hughes, B. D.)

Lessons
1. It is no harm for the wicked to overtake the righteous, while they are curbed by God. 

2. Providence may bring enemies near to His saints, and yet keep mischief far off from them. 

3. God can cause the righteous to pitch near their oppressors, and yet secure them (Genesis 31:25). (G. Hughes, B. D. )

Lessons
1. The worst dealers are most apt to question others for their doings though good. 

2. Violence questions innocency for escaping from its heart, though God call it. 

3. The interrogatories of oppression pretend captivity of daughters, when they go freely (Genesis 31:26). 

4. Unreasonable oppressors require a reason of the innocent’s escape, where there needs none to be rendered; it being apparent. 

5. Injurious men are displeased when the righteous escape without their knowledge. 

6. Hypocritical violence may pretend a free dismission of the righteous, which it never meant. Laban’s music (Genesis 31:27). 

7. Unnatural fathers are apt to question others as causes of their unnaturalness to children. 

8. Wicked and foolish men are very forward to charge the innocent with doing wickedly (Genesis 31:28). (G. Hughes, B. D. )

Lessons
1. It is the property of wicked oppressors to boast of their strength, which is more than they have. 

2. Wicked injurious men boast that they can do mischief against the righteous (Psalms 52:1). 

3. The hand of the wicked is ready to oppress the innocent, if God hinder not. 

4. Wicked oppressors complain that God hinders them in their cruel designs. 

5. The ungodly will not learn to own God, though they find Him too mighty for them. 

6. Fear of self-destruction keeps oppressors from destroying saints. 

7. God worshipped in truth by His, is stronger than God falsified by the wicked. 

8. God maketh the wicked enemy confess His sovereignty sometimes against their will (Deuteronomy 31:1-30; Deuteronomy 32:29). (G. Hughes, B. D. )

Lessons
1. Plain and ready answers become the saints against the charges of the wicked. 

2. Just fear of violence is a just ground of the saints escaping it, under God’s call. 

3. God’s call and saints’ fear of dangers from men may well consist together. 

4. Violent rapture of wives and children by cruel men may make the saints afraid of, and fly from it (Genesis 31:31). 

5. Holy souls abhor idols, and much more the covering of them. 

6. Innocency is not afraid to put itself upon trial of life. 

7. Plain honest hearts dare put themselves upon the search and judgment of their enemies. 

8. Good fathers of families would have all with them innocent its themselves. 

9. Good men may be too confident of the goodness of such as are under them. 

10. Ignorance of other’s hearts and actions makes men so rash and confident of them (Genesis 31:32). (G. Hughes, B. D. )

Lessons
1. False accusers of the saints are willing to turn every stone, to make good their charge upon them (Genesis 31:33). 

2. God in His wisdom useth the sins of one creature to frustrate the sin of others (Genesis 31:31). 

3. Sin once committed putteth souls upon more sin to conceal it. 

4. Hypocrisy and lying is the way that sinners use to cover stealing. 

5. God may bear with the iniquity of some to clear the innocency of others. 

6. Such as seek occasion against the saints, God so orders, that they find it not (Genesis 31:35). (G. Hughes, B. D. )

Jacob at Haran; or, The disciplinary retributions of life
I. THE RETRIBUTIONS THAT MARKED THE LIFE OF JACOB. 

1. Jacob had sought by fraud, position and possession in his father’s house. He is now an exile from his father’s house--an outcast and a wanderer. 

2. He who had defrauded Esau, is now himself defrauded by Laban. 

3. He who had deceived his father was afterwards himself deceived by his sons. 

4. Another form of retribution that awaited Jacob, was the having to encounter and deal with the brother whom he had so cruelly and foully wronged. 

II. THE DISCIPLINARY CHARACTER OF THE RETRIBUTIONS THAT MARKED THE LIFE OF JACOB. We are slow to learn the lessons of a godly life by precept. God therefore teaches us them by experience. Jacob’s character did certainly advance under the discipline. 

1. At Haran he applied himself at once to honest industry, instead of having recourse to artifice and cunning. 

2. A spirit of magnanimity marked many of his dealings with his uncle, contrasting favourably with his earlier indications of self-seeking. (W. Roberts.)

The years of servitude
I. THE RELIGIOUS CONSISTENCY OF JACOB. 

1. His trials. And among these we should rank, as of the first importance, that he had been compelled by circumstances to dwell beyond the range of true piety, and to sojourn in an idolatrous land, and with an idolatrous family. Another of the trials to which Jacob was exposed, was the footing on which he stood in the family of Laban. The whole period had been to him a time of affliction; and, but for the favour of his God, this lengthened service, hard as it was, would have terminated in poverty. “Except the God of my father, the God of Abraham, and the fear of Isaac, had been with me, surely thou hadst sent me away now empty.” Jacob had no reason to expect such treatment as this from a cousin and a father-in-law. A third trial which Jacob had to endure was, to a feeling mind, peculiarly severe. His attachment to Rachel appears to have been sincere and ardent. He could not, then, but feel deeply the deception that was practised upon him. Among Jacob’s trials we must enumerate also many of the scenes of domestic life. 

2. We come to notice Jacob’s errors. 

3. But we turn now to a more gratifying subject of consideration, when we notice, the personal piety of Jacob--the influence which, during twenty years of trial, his principles had upon his personal character. 

II. But before we draw a practical conclusion from these things, there is another point on which we shall do well for a moment to delay. IT IS THE FAITHFULNESS OF GOD TO HIS SERVANT. God had made a covenant with Jacob by promise; and when Jacob journeyed onward from Bethel, the promise of Divine favour rested upon him. Jacob was pious, because God was gracious. Jacob persevered, because God was faithful. His God had promised “to be with him, and to keep him in all places whither he should go”; and not one word failed of all that the Lord had spoken to him of. The secret agency of God’s providence availed for his protection, and for his correction in righteousness. From this period, then, of the Patriarch’s life, let us learn the wisdom of confiding ourselves to the care of the Almighty God. “He careth for us.” You, then, who are only entering upon the world, or are now struggling with its cares and its temptations--who feel how difficult it is to walk humbly, circumspectly, and without offence--let the twenty years of Jacob’s hard service teach you a useful lesson. The path of probity and rectitude is the path of honour, happiness, and success. It is not man, but God that you serve, and He will not forget you. At the same time this history will administer to you a salutary caution. You must not expect deliverance precisely when you wish it, nor in the way most satisfactory to yourself. Clouds may gather when you look for sunshine. Look to the covenant of His grace, and lean upon it, for “it shall not be moved”; and determine, that by His grace you will faithfully fulfil all the relative duties of life, however painful and distressing. (E. Craig.)

Lessons
1. Faithfulness in good servants makes them undergo day and night labours for the good of their rulers. 

2. Heat and cold consumptions with restless nights will grace incline to endure to honour God in service. 

3. Such faithful service is a testimony against the wrongs and injustice of cruel masters (Genesis 31:40). 

4. Unwearied doth grace make souls to be in the service to which they are called by God. 

5. Faithfulness will not let a soul to take wages or receive good gratis. 

6. The best service may be repaid with hardest measure from griping masters. 

7. Good service will rise in judgment against the hard dealings of evil rulers (Genesis 31:41). 

8. Where man is injurious God Himself will plead for righteous servants. 

9. The true God is known to be the God of Abraham, Isaac, and Jacob. 

10. Propriety in God and fear of Him is the best way of knowing God. 

11. It is the design of wicked men to undo those in this world whom God doth own and will prosper in it. 

12. God takes special notice of the sufferings and faithful doings of His servants towards wicked men. 

13. God rebukes the envious and malicious spirit of cruel men against His righteous servants. 

14. God’s approbation of His own and reprehension of the wicked is a full defence against false charges or criminations (Genesis 31:42). (G. Hughes, B. D.)

Laban
Laban seeks to get God’s blessing, as it were, at second-hand. If men could be related to God indirectly, as if in law and not by blood, that would suit Laban. If God would admit men to His inheritance on any other terms than being sons in the direct line, if there were some relationship once removed, a kind of sons-in-law, so that mere connection with the godly, though not with God, would win His blessing, this would suit Laban. Laban is the man who appreciates the social value of virtue, truthfulness, fidelity, temperance, godliness, but wishes to enjoy their fruits without the pain of cultivating the qualities themselves. He is scrupulous as to the character of those he takes into his employment, and seeks to connect himself in business with good men. In his domestic life he acts on the idea which his experience has suggested to him, that persons really godly will make his home more peaceful, better regulated, safer than otherwise it might be. If he holds a position of authority, he knows how to make use, for the preservation of order and for the promotion of his own ends, of the voluntary efforts of Christian societies, of the trustworthiness of Christian officials, and of the support of the Christian community. But with all this recognition of the reality and influence of godliness, he never for one moment entertains the idea of himself becoming a godly man. In all ages there are Labans who clearly recognize the utility and worth of a connection with God, who have been much mixed up with persons in whom that worth was very conspicuous, and who yet, at the last, “depart and return unto their place,” like Jacob’s father-in-law, without having themselves entered into any affectionate relations with God. (M. Dods, D. D.)



Verses 43-48
Genesis 31:43-48
Let us make a covenant, I and thou; and let it be for a witness between me and thee
Laban’s covenant with Jacob
I.
IT WAS FORCED UPON HIM BY CIRCUMSTANCES. 

1. His long journey in pursuit of Jacob. 

2. The Divine warning. 

3. His failure to criminate Jacob. 

4. The overwhelming force of Jacob’s self-defence. 

II. IT SHOWED AN IMPERFECT SENSE OF RELIGIOUS DUTY AND OBLIGATION. 

1. The natural love of kindred may exist apart from piety. The social affections are beautiful in themselves, but they may be exercised by those who have very imperfect notions of religion, or who even set it aside altogether. 

2. The forms of religion may be used with but an imperfect recognition of their real significance. The setting up of this pillar, and the pious motto attached to it, seemed to indicate a most sacred friendship and a solemn regard to the realities of religion. The all-pervading presence and the power of God were recognized. God is regarded as One to whom men are ultimately accountable. But this transaction, though employing the sanctions of religion, shows but a very low apprehension of its nature. This heap was set up by enemies who called upon God to protect them, each from the encroachments of the other. (T. H. Leale.)

Bethel to Mizpah; or, Service in a strange land
I. JACOB’S REMONSTRANCE WITH LABAN. 

1. He had served a long time. 

2. He had served Laban honestly. 

3. He had undergone much toil. 

II. JACOB’S CONFIDENCE IN GOD. 

III. JACOB’S COVENANT WITH LABAN. Learn: 

1. God’s providence. 

2. God’s faithfulness. (W. S. Smith, B. D.)

Lessons
1. False accusers, though silent at a just defence, yet are not ready to clear the innocent. 

2. Guilt makes wicked men dumb to answer the plea of the righteous. Laban knew his guilt, but owns it not. 

3. Proud oppressors, when they cannot hurt, yet they brag all is theirs. 

4. Unnatural parents, when found out, pretend nearness and interest in their offspring. 

5. Cruelty is sometimes crafty to pretend to spare for relation’s sake (Genesis 31:43). 

6. Bloody men overawed by God are forced to seek peace with the righteous whom they hate. 

7. Oppressors are wily to secure their peace by covenant with the innocent when forced to it. 

8. Crafty persecutors overcome desire engagement from the persecuted for their safety (Genesis 31:44). (G. Hughes, B. D.)

Lessons
1. The righteous and wicked in covenants of peace may agree in the same terms, but not in the same heart. 

2. Good and bad have inclination to use terms consonant to their country and religion. 

3. Imposition of names upon dead things may tend to the information of the living (Genesis 31:47). 

4. Visible tokens may lawfully bear the titles of things signified by them. 

5. The worst souls may be ready in word to appeal to witness, but such as they conceive cannot hurt them. 

6. Pillars and places may bear the name of memorable actions to teach posterity (Genesis 31:48). 

7. Titles and words enough the falsest hearts may use for their own ends. 

8. Jehovah may be appealed unto by false hearts as to selfseeking and their own security. 

9. Fair pretences and guilty fears may move wicked souls to lay bends from God upon the innocent for their own safety. 

10. God doth oversee and watch all parties covenanted what they do when they are separated (Genesis 31:49). (G. Hughes, B. D.)

The pillar a witness
The following story is told of a rich old citizen of Bermago. He had lent to one of his countrymen at Florence four hundred crowns, which he advanced without any witness, and without requiring a written acknowledgment. When the stipulated time had elapsed, the creditor required his money; but the borrower, well apprised that no proof could be brought against him, positively denied that he had ever received it. After many fruitless attempts to recover it, the lender was advised to resort to the duke, who would find some method of doing him justice. Alessandro accordingly ordered both the parties before him; and after hearing the assertions of the one, and the positive denial of the other, he turned to the creditor, saying, “Is it possible, then, friend, that you can have lent your money when no one was present?” “There was no one, indeed,” replied the creditor. “I counted out the money to him on a post.” “Go, bring the post then, this instant,” said the duke, “and I will make it confess the truth.” The creditor, though astonished at receiving such an order, hastened to obey, having first received a secret caution from the duke not to be very speedy in his return. Meantime the duke employed himself in transacting the affairs of his other suitors, till at length, turning to the borrower, he said, “This man stays & long time with this post.” “It is so heavy, sir,” replied the other, “that he could not yet have brought it.” Again Alessandro left him, and, returning some time afterward, carelessly exclaimed, “What kind of men are they that lend their money without evidence? Was there no one present but the post. No, indeed, sir! replied the knave. “The post is a good witness then,” said the duke, “and shall make thee pay the man his money.” 



Verses 49-55
Genesis 31:49-55
The Lord watch between me and thee.
--
Lessons
1. Injurious persons are most apt to suspect the innocent for doing wrong. 

2. Wicked men would not have others wrong their children though they do it themselves. 

3. Nature denieth polygamy though men’s lusts design and plead for it. 

4. Want of human witness to require fealty is no ground of breaking covenant security. 

5. God Himself is witness to the covenants of men, and will see right to be done by them or judge for it. 

6. The most fraudulent men may be strict upon others to press on them the testimony of God (Genesis 31:50). (G. Hughes, B. D.)

Lessons
1. Treacherous, deceitful men are most fearful of hurt pursuing them. So Laban. 

2. Guilty fear makes men solicitous and intent to save themselves. 

3. Sinful solicitousness for safety is full of words to little purpose (Genesis 31:51). 

4. Jealousy groundless contents not itself with God’s witness, but will have visible assurance. 

5. Wickedness may sometimes be content not to do harm to others when it is afraid itself. 

6. The most injurious are most solicitous to secure themselves from the innocent, who think no harm unto them (Genesis 31:52). (G. Hughes, B. D.)

Lessons
1. An oath of God is a just means of confirmation to a lawful covenant for setting things out of doubt. 

2. Superstitious men, though convinced of the true way of God, yet worship and swear in old corrupt ways. 

3. Oaths taken by false gods, or the true in false ways, are yet binding. 

4. in making peace with idolaters it is lawful to take their corrupt swearing, but net to follow it. 

5. True saints, when called to swear, must do it in the true fear of the true God. 

6. It is just for saints to glorify God by swearing in just cases and making Him Judge (Genesis 31:53). (G. Hughes, B. D.)

Lessons
1. It is suitable unto a day of peacemaking for God’s servants to make a feast. 

2. The spirits of good men are free and ingenious even to such as have been adversaries to them. 

3. Friendly invitations and communion are the best issue of hot debates. 

4. The power of God so overrules as to make persecutors sleep under the shelter of such whom they have oppressed (Genesis 31:54). (G. Hughes, B. D.)

Lessons
1. The purposes of wicked men are not in their own hands to effect them. Laban goeth changed home. 

2. Furious pursuits of the innocent God turneth to early departures of their enemies. 

3. Overruling Providence can make unnatural men show natural affection. 

4. Wicked men are convinced there cometh good to men only from the blessing of God. 

5. Ungodly ones may use forms of blessing when yet they can procure none from God. 

6. God turns oppressors to their own with rebukes who thirsted after the possessions of the innocent (Genesis 31:55). So God delivereth His out of temptations. (G. Hughes, B. D.)

Mizpah
I. The ordinary use of this word is not quite the same as its original use. It is generally used as a kind of bond or link between parted friends; whereas it was first used as a SAFEGUARD AND WARNING between two men who were in some sort enemies, or, at least, but doubtful friends, and one of them very suspicious of the other. 

1. When two men part, as Laban and Jacob parted, and their circumstances are such that, while absent from one another, one of them, or perhaps each of them, will have it in his power to injure the other in any way, in such a case let this word act as a wholesome warning: “Mizpah,” a beacon or watch-tower. The Lord Himself is such. He overlooks all. 

2. A servant must often be free from the ken of master or mistress. But there is an eye on that servant always--the all-seeing eye of God. He stands as a watch-tower between servant and master or mistress, marking and judging how each fulfils his part. Is the master or mistress kind, just, considerate? Is the servant faithful and true, honest, upright, diligent? 

3. Men have many dealings with one another in business. The Lord stands and overlooks each bargain. 

II. But though the original application of the word was such, yet it may very well be applied also in that other way in which it is so often used. When those who love one another are called to part--when friends, for instance, go from each other, when brothers and sisters separate, when children leave home, when even a husband is called to a distance, perhaps to a foreign land, and that for a long time--it is A GREAT COMFORT to remember that the Lord is as a watch-tower between those thus parted. The closest and dearest of all bonds is that of having one Father, one Saviour, one Spirit, one hope now, one eternal home hereafter. Those thus united are hardly absent, even when parted in the body. (F. Bourdillon, M. A.)

“Mizpah” tokens
Tokens and memorials are not without use. The “Mizpah” on seal or ring, on locket or in book, may well bring to mind those absent, and even serve to draw the thoughts to God. The daughter, whose home is among strangers, will think of the fond mother who made that parting gift, and whose wish and prayer seems to be contained in that little word. The son, far off in a foreign land, carries with him a memorial of the same kind; and when he reads that word his thoughts go back to the home of his childhood, a father and mother’s loving words and earnest prayers come back to his mind, his heart is softened, and he remembers Him who is above all, whose eye is in every place, and now watches over both him and those at home. (F. Bourdillon, M. A.)

